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§  i.  AUTHORSHIP. 

THE  title  of  the  Epistle  in  the 
oldest  manuscripts  is  simply  Trpos 
'Pcj/xai'ous,  "  To  the  Romans  :"  but  the 
first  word  of  the  Epistle  itself  names  St. 
Paul  as  its  author,  and  it  has  been  uni 
versally  accepted  in  all  ages  as  his 
genuine  work. 

It  is  quoted  very  early,  though  not,  as 
some  have  supposed,  in  the  New  Testa 
ment  itself. 

Thus  in  2  Pet.  iii.  15  there  is  an 
allusion  to  St.  Paul's  teaching,  which  in 
consequence  of  a  slight  resemblance  in 
the  language  has  been  thought  to  refer 
especially  to  Rom.  ii.  4;  but  St.  Peter, 
as  the  context  clearly  shows,  is  referring 
to  the  moral  exhortation  found  in  all 
St.  Paul's  Epistles,  based  as  it  commonly 
is  on  the  expectation  of  Christ's  second 
coming. 

The  supposed  allusion  in  St.  James 
(ii.  14)  to  St.  Paul's  teaching  in  the  Epistle 
to  the  Romans  is  inconsistent  with  the 
friendly  and  confidential  intercourse  of 
two  Apostles  (Acts  xv.  4,  25  ;  Gal. 
11.  9),  and  with  the  earlier  date  at  which 
St.  James  most  probably  wrote.  On 
this  point,  however,  the  reader  must 
n-i.-r  to  the  full  discussion  in  the  Com 
mentary  on  St.  J  ;uncs. 

But    the   Epistle    is    certainly  quoted 
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before  the  end  of  the  ist  century  by 
Clement  of  Rome  in  a  passage  which 
will  be  found  in  the  Additional  Note  on 
i.  32  :  in  the  2nd  century  it  is  quoted 
by  Ignatius,  Polycarp,  Justin  Martyr, 
and  Irenseus :  the  last-named  Father 
repeatedly  and  expressly  refers  to  it  as 
the  work  of  St  Paul  (III.  xvi.  3,  9). 
The  internal  evidence  of  its  genuineness 
has  carried  conviction  to  the  minds  of 
the  most  cautious  and  the  most  sceptical 
of  critics.  Every  chapter,  in  fact,  bears 
the  impress  of  the  same  mind  from 
which  the  Epistles  to  the  Churches  of 
Corinth  and  Galatia  undoubtedly  pro 
ceeded  ;  and  even  Baur  and  the  critics 
of  his  school,  who  make  every  effort  to 
prove  the  two  last  chapters  spurious,  are 
obliged  to  admit  that  the  rest  of  the 
Epistle  is  the  genuine  work  of  SU  Paul 

§  2.  TIME  AND  PLACE  OF  WRITING. 

The  passages  which  contain  definite 
historical  statements  indicating  the  time 
and  place  at  which  the  Epistle  was 
written  are  all  contained  in  the  last  two 
chapters,  xv.  25-31  ;  xvi.  i,  2,  21,  23. 

But  the  time  and  place  of  writing  can 
also  be  inferred  with  great  probability 
from  indirect  evidence  contained  in  L 
10,  n,  13. 

This  latter  proof  is  quite  independent 
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of  the  former,  and  when  combined  with 
it  forms  an  undesigned  coincidence  be 
tween  the  first  and  last  chapters  of  the 
Epistle,  and  a  valuable  confirmation  of 
the  genuineness  of  chapters  xv.  and 
xvi.,  which  of  late  years  has  been  much 
disputed. 

I.  Notes  of  Time  and  Place  in  xv.,  xvi. 

At  the  time  of  writing  this  Epistle 
St.  Paul  was  going  to  carry  to  the  poor 
saints  at  Jerusalem  a  contribution  made 
for  them  in  Macedonia  and  Achaia  (xv. 
25,  26),  and  he  hoped  afterwards  to 
visit  Rome  on  his  way  to  Spain  (xv.  28). 
If  we  compare  these  passages  with  Acts 
xix.  21  and  xx.  3,  it  is  clear  that  the 
Epistle  must  have  been  written  after  the 
Apostle's  arrival  in  Greece  on  his  third 
missionary  journey,  when  he  spent  three 
months  in  Corinth. 

The  same  conclusion  follows  from 
comparing  Romans  xv.  25-28  with  i 
Cor.  xvi.  1-5,  and  2  Cor.  viii.  1-4,  ix. 
1,2.  In  presence  of  the  hostile  criti 
cism  which  is  directed  against  the  his 
torical  value  of  the  Acts,  it  is  worth 
notice  that  this  second  proof  is  inde 
pendent  of  St.  Luke's  narrative. 

Assuming,  however,  as  we  justly  may, 
the  authenticity  and  accuracy  of  St. 
Luke's  history,  we  can  fix  almost  within 
a  week  the  date  at  which  our  Epistle 
was  despatched. 

For  we  learn  from  Acts  xx.  3  that, 
as  St.  Paul  was  about  to  sail  from 
Corinth  into  Syria,  the  Jews  laid  wait 
for  him,  and  on  this  account  he  changed 
his  route  at  the  last  moment  and  deter 
mined  to  return  through  Macedonia. 

The  Epistle,  if  written  after  these 
incidents,  would  almost  certainly  have 
contained  some  reference  to  them,  and 
especially  to  the  plot  of  the  Jews,  which 
the  Apostle  could  not  have  failed  to 
notice  in  alluding  to  the  enmity  of  his 
countrymen  in  ch.  xv.  31.  We  may, 
therefore,  confidently  infer  that  the  letter 
was  despatched  before  St.  Paul  actually 
left  Achaia,  and  yet  not  long  before 
(xv.  25). 

The  winter  was  at  an  end  and  navi 
gation  had  recommenced,  for  "fa  was 
about  to  sail  into  Syria"  (Acts  xx.  3). 


Yet  the  spring  was  not  far  advanced, 
for  after  travelling  through  Macedonia 
to  Miletus  (Acts  xx.  16)  he  still  hoped 
to  reach  Jerusalem  by  Pentecost. 

We  can  fix  the  season  even  more 
exactly  :  for  St.  Paul  and  his  company 
spent  "the  days  of  unleavened  bread"  at 
Philippi  (Acts  xx.  6),  and  must  therefore 
have  left  Corinth  some  time  before  the 
Passover. 

The  proof  that  the  Epistle  was  written 
from  Corinth  is  well  stated  by  Theo- 
doret :  "  First,  he  commends  to  them 
Phoebe,  calling  her  a  deaconess  of  the 
Church  at  Cenchreae  (xvi.  i) ;  and 
Cenchreae  is  a  port  of  the  Corinthians. 
And  then  he  also  speaks  thus  :  '  Gains 
mine  host  salutcth  you1  (xvi.  23).  Now 
that  Gaius  was  of  Corinth  is  easy  to 
learn  from  the  First  Epistle  to  the 
Corinthians,  for  he  writes  to  them  thus  : 
'  /  thank  my  God  that  I  baptized  none 
of  you,  save  Crispus  and  Gaius1  (i  Cor. 

i.  14). 

To  these  arguments  of  Theodoret  we 
may  add  that  four  of  the  seven  persons 
named  in  Rom.  xvi.  21-23  —  Timo- 
theus,  Sosipater,  Jason,  and  Gaius — can 
be  shown  with  great  probability  to  have 
been  with  St.  Paul  during  his  second 
abode  at  Corinth.  The  conclusion  from 
these  various  proofs  is  that  the  Epistle 
to  the  Romans  was  written  from  Corinth 
shortly  before  Easter  A.D.  58. 

II.  Indications  of  Time  in  i.  10-13. 

We  read  in  this  passage  that  the 
writer  has  not  yet  been  at  Rome,  but  is 
longing  to  visit  the  believers  there,  and 
has  "  oftentimes  purposed"  \.Q  come  unto 
them,  but  has  been  "  hindered  hitherto? 
This  purpose  of  visiting  Rome  St.  Paul 
publicly  declared  during  the  latter  part  of 
his  abode  at  Ephesus  :  "  After  these  things 
were  ended  Paul  purposed  in  the  spirit, 
when  he  had  passed  through  Macedonia 
and  Achaia,  to  go  to  Jerusalem,  saying, 
After  I  have  been  there,  I  must  also  see 
Rome"  (Acts  xix.  21). 

We  do  not  know  how  long  the  Apostle 
had  entertained  the  purpose  here  for  the 
first  time  recorded  :  there  is  no  indica 
tion  nor  probability  that  it  entered  into 
the  plan  of  his  first  journey  to  Europe 
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(Arts  xvi.  9 — xviii.  18).  But  we  may 
conjecture  with  some  probability  that 
the  desire  to  visit  Rome  had  been  first 
kindled  by  St.  Paul's  intercourse  with 
Aquila  and  Priscilla  when  they  had 
lately  come  from  Italy  to  Corinth  (Acts 
xviii.  i),  and  fostered  by  constant  asso 
ciation  with  them  during  the  journey 
from  Corinth  to  Ephesus  (Acts  xviii.  26  ; 
xix.  i,  10;  i  Cor.  XVL  19).  The  dis 
tinct  purpose  therefore  of  visiting  Rome 
could  hardly  have  been  formed  before 
St  Paul's  abode  at  Ephesus,  nor  could 
the  statement  in  Rom.  i.  10-13  nave 
been  made  before  the  latter  part  of  that 
period,  a  considerable  lapse  of  time 
being  implied  in  the  words  "oftentimes 

1  purposed  to  come  unto  you,  but  was  let 
hitherto" 

Again,  by  comparison  with  the  con 
tents  of  the  Corinthian  Epistles  it  may 
be  clearly  proved  that  the  Epistle  to  the 
Romans  must  have  been  written  after 

2  Corinthians  (see  Bp.  Lightfoot,  '  Gala- 
tians,'  p.  48) :  that  is  to  say,  after  the 
latter  part  of  the  year  57.     Thus  we  are 
brought  very  close  to  the  time  indicated 
in   Rom.  xv.,  xvi.,  and  have  found  an 
independent  proof  of  the  correctness  of 
the  dates  given  in  those  chapters. 

§  3.  LANGUAGE. 

Salmeron  (Proleg.  I.  35)  supposed  the 
Epistle  to  have  been  originally  com 
posed  in  Latin,  because  it  was  addressed 
to  Latins,  written  by  an  amanuensis  who 
bore  a  Latin  name,  Tertius,  and  dic 
tated  by  an  Apostle  who  must  have 
known  Latin,  as  having  the  gift  of 
tongues.  Cornelius  a  Lapide  discusses 
this  fanciful  notion,  and  modifies  it  by 
-.ting  that  St.  Paul's  Greek  auto 
graph  was  translated  into  Latin  by 
Tertius  and  the  translation  sent  to  Rome. 
The  error  arose  from  ignorance  of  the 
fict,  now  well  established,  that  for  a 
Consider able  part  of  the  first  three  cen 
turies  "  the  Church  of  Rome,  and  most 
if  not  all  the  Churches  of  the  West, 
were,  if  we  may  so  speak,  Greek  re- 
is  colonies.  Their  language  was 
G  It,  their  OIL: mis  ition  Greek,  their 
writers  (Irrek,  their  Scriptures  Greek" 
(Milnun,  '  Latin  C'hristi.inity,'  I.  i.). 


Accordingly,  in  the  Epistle  itself  \\e 
find  St.  Paul  classifying  mankind  as 
"Greeks  and  Barbarians"  (i.  14)  or 
"Jews  and  Greeks  "  (i.  16  ;  ii.  9,  10; 
iii.  9  ;  x.  12) ;  and  in  the  salutations  in 
ch.  xvi.  the  names  both  of  Jewish  and 
Gentile  converts  are  nearly  all  Greek. 

§  4.  JEWS  IN  ROME. 

When  we  pass  from  the  author  to  his 
readers,  our  thoughts  turn  first  to  the 
origin  of  the  Jewish  colony  in  Rome. 
The  first  embassy  sent  from  Jerusalem 
to  Rome  by  Judas  Maccahacus,  B.C.  161, 
obtained  from  the  Senate  a  treaty  of 
mutual  defence  and  friendship,  which 
was  renewed  successively  by  Jonathan, 
P.c.  144,  by  Simon,  B.C.  141,  and  by 
John  Hyrcanus,  B.C.  129  :  see  i  Mace, 
viii.  17,  xii.  i,  xiv.  24;  and  Josephus, 
*  Antiq.'  xiii.  i. 

Of  the  Jews  who  came  to  Rome  in 
the  train  of  these  frequent  embassies 
some  would  certainly  settle  there,  for 
the  commercial  advantages  of  residence 
in  the  great  capital  would  not  be  neg 
lected  by  the  enterprising  race  which 
was  rapidly  spreading  over  all  the  civi 
lised  world. 

The  first  notice  in  Latin  literature  of 
the  Jews  in  Rome  seems  to  be  the  well- 
known  passage  in  Cicero's  defence  of 
L.  Valerius  Flaccus  (c.  28),  where  we 
learn  that  the  Jews  were  accustomed 
to  send  gold  every  year  from  Itnly  to 
Jerusalem,  and  formed  in  Rome  itself  a 
faction  so  numerous  and  formidable  that 
the  great  orator  points  to  them  as 
thronging  at  that  moment  the  steps  of 
the  Aurelian  tribunal,  and  lowers  his 
voice  in  pretended  terror  lest  they  should 
overhear  his  words.  These  wealthy  and 
influential  Jews  must  have  been  settled 
in  Rome  long  befoie  the  captives  whom 
Pompey  brought  from  Jerusalem  to 
adorn  his  triumph  only  two  years  before 
the  date  of  Cicero's  oration,  n.c.  59. 

But  Pompey's  captives  were  in  course 
of  time  set  free  by  those  who  had  bought 
them  for  slaves  (Philo,  Jud.  '  de  Legat' 
c.  23),  and  the  Jewish  community  in 
Rome  was  thus  greatly  increased.  Julius 
Crcsar  treated  them  with  singular  l.ivour, 
and  expressly  sanctioned  then  \\orslup 
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in  their  synagogues  (Jos.  '  Antiq.'  xiv. 
c.  10,  8;,  and  the  same  privileges  were 
continued  by  Augustus  and  Tiberius 
(Philo,  ib.).  "  The  great  division  of 
Rome  which  is  on  the  other  side  of  the 
Tiber  was  occupied  by  the  Jews  "  (Philo), 
and  so  numerous  were  they,  that  when 
Archelaus  came  to  Rome  (A.D.  2)  to 
secure  the  succession  on  the  death  of 
Herod,  8000  of  the  Jews  dwelling  in 
Rome  took  part  against  him  (Jos. 
'  B.  J.'  ii.  6 ;  'Antiq.'  xvii.  c.  n,  i). 

The  favour  of  the  Caesars  was  in 
marked  contrast  to  the  contempt  and 
hatred  with  which  the  Romans  in  general 
looked  upon  the  Jews.  Cicero  calls 
them  a  nation  ';  bora  for  slavery  "  ('  De 
Prov.'  c.  10),  and  their  religion  a  bar 
barous  superstition,  abhorrent  to  the 
ancestral  institutions  of  Rome  and  to 
the  glory  of  its  empire  ('  Pro  Flacco,'  c. 
28).  Horace  refers  to  their  prosely 
tising  zeal  (i  '  Sat.'  iv.  143),  their  seeming 
credulity  (v.  100),  and  the  mingled  con 
tempt  and  fear  with  which  their  religious 
rites  were  regarded  (x.  69-72).  Josephus 
('Antiq.'  xviii.  3,  5)  tells  how  the  fraud 
which  four  Jewish  impostors  practised 
on  one  of  their  female  converts  moved 
Tiberius  to  expel  all  Jews  from  Rome 
and  send  4000  of  them  to  serve  as 
soldiers  in  Sardinia.  But  neither  exile 
nor  persecution,  though  repeated  under 
successive  Emperors,  could  drive  the 
Jews  permanently  from  Rome.  They 
soon  returned,  and  their  power  so  in 
creased  that,  in  Seneca's  words  (August. 
*  de  Civ.  D.'  VL  1 1),  "  the  conquered  race 
gave  laws  to  its  conquerors." 

§  5.  CHRISTIANS  IN  ROME. 

If  we  ask  at  what  time  and  by  whom 
the  Gospel  was  first  preached  at  Rome, 
we  have  to  consider  sundry  answers  pre 
sented  by  ecclesiastical  tradition. 

First  we  are  told  in  the  Clementine 
Homilies  that  in  the  reign  of  Tiberius 
tidings  came  to  Rome  "  that  a  certain 
one  in  Judaea,  beginning  in  the  spring 
season,  was  preaching  to  the  Jews  the 
kingdom  of  the  invisible  God,"  and 
working  many  wontlerlul  miracles  and 
signs  (Horn.  i.  c.  6). 

"  In  the  same  year  in  the  autumn  sea 


son  a  certain  one  standing  in  a  public 
place  cried  and  said,  "  Men  of  Rome, 
hearken.  The  Son  of  God  is  come  in 
Judaea,  proclaiming  eternal  life  to  all 
who  will,  if  they  shall  live  according  to 
the  counsel  of  the  Father,  who  hath 
sent  Him  "  (c.  7). 

These  statements  of  the  Pseudo- 
Clement  are  of  course  purely  fictitious. 

Another  marvellous  story  is  recorded 
by  Tertullian  ('Apologeticus,'  c.  5)  :  "  Ti 
berius,  accordingly,  in  whose  days  the 
Christian  name  made  its  entry  into  the 
world,  having  himself  received  intelli 
gence  from  Palestine  of  events  which 
had  clearly  shown  the  truth  of  Christ's 
divinity,  brought  the  matter  before  the 
Senate,  with  his  own  decision  in  favour 
of  Christ.  The  Senate,  because  it  had 
not  given  the  approval  itself,  rejected 
his  proposal." 

The  tale  bears  on  its  face  all  the 
marks  of  untruth  (Neander,  'Church  His 
tory,'  i.  128),  and  Tertullian,  who  was  no 
critic,  had  probably  been  deceived  by 
some  of  the  many  spurious  "Acts  of 
Pilate." 

We  come  next  to  two  traditions,  per 
fectly  distinct  in  their  origin,  which 
ascribe  the  foundation  of  the  church  at 
Rome  to  St.  Peter. 

A.  The  former  of  these  traditions, 
which  represents  St.  Peter  as  preaching 
at  Rome  in  the  reign  of  Claudius,  arose 
as  follows  : — 

(i)  Justin  Martyr  in  his  first  Apology, 
addressed  to  Antoninus  Pius,  writes 
thus  (c.  26)  :  "There  was  one  Simon,  a 
Samaritan,  of  the  village  called  Gitton, 
who  in  the  reign  of  Claudius  Caesar,  and 
in  your  royal  city  of  Rome,  did  mighty 
feats  of  magic  by  the  art  of  daemons 
working  in  him.  He  was  considered  a 
god,  and  as  a  god  was  honoured  among 
you  with  a  statue,  which  statue  was  set 
up  in  the  river  Tiber  between  the  two 
bridges,  and  bears  this  inscription  in 
Latin  : 

"  '  Simoni  Deo  Sancto  ;' 

which  is, 

'  To  Simon  the  holy  God.'  " 

The  substance  of  this  story  is  repeated 
by  Irenaeus  ('adv.  Haer.'  I.  xxiii.  i),  and 
by  Tertullian  ('Apol.'  c.  13),  who  re- 


INTRODUCTION. 


proachcs  the  Romans  for  installing 
Simon  Magus  in  their  Pantheon,  and 
giving  him  a  statue  and  the  title  "  Holy 

In  A.D.  1574  a  stone,  which  had 
formed  the  base  of  a  statue,  was  dug  up 
on  the  site  described  by  Justin,  the 
ishnd  in  the  Tiber,  bearing  an  inscrip 
tion  :  "  Semoni  Sanco  Deo  Fidio  Sa 
crum,"  &c.  Hence  it  has  been  supposed 
that  Justin  mistook  a  statue  of  the  S.ibine 
God,  "  Semo  Sancus,"  for  one  of  Simon 
Magus.  See  the  notes  in  Otto's  Justin 
Martyr  and  Stieren's  Irenreus. 

On  the  other  hand  Tillemont  ('  Me'- 
rnoires,'  t  ii.  p.  482)  maintains  that 
Justin  in  an  Apology  addressed  to  the 
emperor  and  written  in  Rome  itself 
cannot  reasonably  be  supposed  to  have 
fallen  into  so  manifest  an  error. 

Whichever  view  we  take  of  Justin's 
accuracy  concerning  the  inscription  and 
the  statue,  there  is  nothing  improbable 
in  his  statement  that  Simon  Magus  was 
at  Rome  in  the  reign  of  Claudius.  Only 
we  must  observe  that  Justin  says  not 
one  word  about  St.  Peters  alleged  visit 
to  Rome  and  his  encounter  with  Simon 
Magus. 

(2.)  Papias,  "a  man  of  very  small 
mind"  (Euseb.  '  Eccl.  Hist*  iii.  39)  says 
that  the  Presbyter  John  used  to  say 
that  Mark,  "  the  interpreter  of  Peter," 
recorded  his  teaching  accurately. 

Here  there  is  no  mention  of  Simon 
Magus,  nor  of  the  time  and  place  of  St. 
Peter's  preaching. 

(3.)  Clement  of  Alexandria  (c.  A.D. 
200),  quoted  by  Eusebius  ('  E.  H.'  vi.  14), 
repeats  "a  tradition  from  the  elders  of 
former  times,"  that  "  after  Peter  had 
publicly  preached  the  word  in  Rome," 
Mark  at  the  request  of  the  hearers  wrote 
wh.it  he  had  said,  and  so  composed  his 

Here  again  the  time  of  Peter's  preach 
ing  ;it  Rome  is  not  mentioned. 

>re  we  pass  on  it  is  most  import 
ant  to  observe  that  these  traditions  pre- 
:  by  1  *.i i  lias  and  Clement  have  not 
the  slightest  connexion  of  persons,  time, 
or  place,    with  Justin   Martyr's  story  of 

Magus, 

(4.)  Eusebius  in  his  '  Ecclesiastical 
History1  (c,  A.U.  3-'5),  quote.-.  Justin 


Martyr's  story  about  Simon  Maims 
C  1  •'..  H.'  ii.  c.  13),  and  then,  without  re 
ferring  to  any  authority,  goes  on  to  assert 
(c  14)  that  "immediately  in  the  same 
reign  of  Claudius  divine  Providence  led 
Peter  the  Great  Apostle  to  Rome  to 
encounter  this  great  destroyer  of  life," 
and  that  he  thus  brought  the  light  of 
the  Gospel  from  the  East  to  those  in 
the  West 

As  the  date  of  this  visit  to  Rome 
Eusebius  in  the'  Chronicon  '  gives  A.D.  42, 
and  says  that  Peter  remained  at  Rome 
twenty  years  (see  Canon  Cook's  article 
"Peter"  in  the 'Dictionary  of  the  Bible'). 

This  arbitrary  and  erroneous  combi 
nation  of  traditions,  which  had  no  original 
connexion,  may  possibly  have  been  sug 
gested  to  P^usebius  by  the  historical  con 
nexion  between  Simon  Magus  and  St. 
Peter  in  Acts  viii.,  or  more  probably  he 
may  have  borrowed  it  from  the  strange 
fictions  of  the  'Clementine  Recognitions' 
and  'Homilies,'  and  '  Apostolic  Constitu 
tions.'  (See  '  Recognitions,'  iii.  63-65  ; 
*  Homilies,'  I.  xv.  Iviii.  ;  '  Epistle  of 
Clement  to  James,'  c.  i.;  'Apost  Constit' 
vi.,  viii.,  ix.) 

That  St.  Peter  was  not  at  Rome,  and 
had  not  previously  been  there,  when  St 
Paul  wrote  his  Epistle  to  the  Romans, 
may  be  safely  inferred  from  its  silence 
concerning  him,  and  from  the  fact  that 
there  is  not  a  particle  of  trustworthy 
evidence  in  favour  of  any  earlier  visit. 

B.  The  other  tradition,  which  repre 
sents  the  Roman  Church  to  have  been 
founded  by  St.  Peter  and  St.  Paul  jointly, 
rests  on  the  following  authorities. 

(i.)  Irenaeus  III.  c.  i  :  "  Matthew 
published  a  written  Gospel  among  the 
Hebrews  in  their  own  language,  at  the 
time  when  Peter  and  Paul  were  preach 
ing  the  Gospel  at  Rome  and  founding 
the  Church.  But  after  their  departure 
(or  according  to  a  various  reading,  alter 
Matthew's  publication)  Mark  also  the 
disciple  and  interpreter  of  Peter  handed 
down  to  us  in  writing  what  was  preached 
by  Peter."  Eusebius  (*  Eccles.  Hist'  v. 
8)  cites  this  passage  without  noticing 
that  it  is  inconsistent  with  his  own  state 
ments  in  ii.  15  concerning  the  earlier 
foundation  of  the  Roman  Church 
Peter,  m.iMiiuch  as  it  expressly  ascribes 
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the  foundation  (06/neAiouvrwv)  of  that 
church  to  the  simultaneous  preaching  of 
the  two  Apostles,  which  cannot  possibly 
be  assigned  to  that  earlier  date  in  the 
reign  of  Claudius. 

(2.)  Iremeus  III.  c.  iii.  2  :  "  The 
greatest  and  most  ancient  and  univers 
ally  known  Church,  founded  and  esta 
blished  in  Rome  by  the  two  most  glorious 
Apostles  Peter  and  Paul." 

Id.  III.  c.  iii.  3.  "Having  therefore 
founded  and  built  up  the  Church  the 
blessed  Apostles  entrusted  its  episcopal 
ministration  to  the  hands  of  Linus." 

(3.)  Euseb.  '  Eccl.  Hist.'  ii.  25  :  "Paul 
is  related  to  have  been  beheaded  in 
Rome  itself,  and  Peter  likewise  to  have 
been  crucified  in  his  (Nero's)  time. 
And  the  story  is  accredited  by  the  appel 
lation  of  Peter  and  Paul  having  pre 
vailed  up  to  the  present  time  on  the 
tombs  there  (Koi/mjT^piW)." 

(4.)  Ibid.  Dionysius  of  Corinth  wri 
ting  to  the  Romans  calls  both  their 
Church  and  that  of  Corinth  a  joint 
plantation  of  Peter  and  Paul,  and  adds 
that  "  having  gone  to  Italy  and  taught 
together  there  they  died  as  martyrs  at 
the  same  time." 

The  tradition  embodied  in  these  pas 
sages  clearly  refers  to  the  time  of  Nero's 
persecution,  six  or  seven  years  later  than 
the  Epistle  to  the  Romans,  and  throws 
no  light  upon  the  origin  and  earliest  or 
ganisation  of  the  Roman  Church. 

The  Epistle  itself,  compared  with  the 
narrative  in  Acts,  is  the  only  trustworthy 
source  of  information  on  these  points. 

From  i.  8-13  and  xv.  23  it  is  certain 
that  there  had  been  for"  many  years"  in 
Rome  a  considerable  body  of  Christians 
whom  SL  Paul  had  a  great  desire  to 
visit  in  person,  but  had  hitherto  been 
hindered. 

This  desire  to  visit  them,  and  to  have 
some  fruit  among  them  (i.  13),  combined 
with  his  declared  unwillingness  to  build 
on  another  man's  foundation  (xv.  18-24), 
and  with  his  boldness  in  admonishing 
them  (xv.  15)  by  virtue  of  his  Apostolic 
authority,  forbids  us  to  suppose  that  the 
Roman  Church  had  been  founded  by 
any  other  Apostle. 

We  may  however  assume,  almost  with 
certainty,  that  the  rise  of  the  new  faith 


in  Jerusalem,  and  the  great  events  by 
which  it  had  been  ushered  in,  must  have 
been  quickly  known  in  Rome.  Tacitus 
in  fact  expressly  asserts  this  in  his 
account  of  Nero's  persecutions  of  the 
Christians,  'Annals '  xv.  44 :  "  The  name 
was  derived  from  Christ,  who  in  the 
reign  of  Tiberius  suffered  under  Pontius 
Pilate,  the  procurator  of  Judaea.  By 
that  event  the  sect  of  which  he  was  the 
founder  received  a  blow  which  for  a 
time  checked  the  growth  of  a  dangerous 
superstition;  but  it  revived  soon  offer, 
and  spread  with  recruited  vigour  not 
only  in  Judaea  the  soil  which  gave  it 
birth,  but  even  in  the  city  of  Rome,  the 
common  sink  into  which  everything 
infamous  and  abominable  flows  like  a 
torrent  from  all  quarters  of  the  world." 

There  was  constant  intercourse  be 
tween  the  two  great  cities,  and  "  some 
who  had  gone  forth  from  Rome  as  Jews 
may  well  have  returned  thither  as 
Christians"  (Fritzsche).  It -is  not  im 
probable  that  some  of  the  "  strangers  of 
Rome"  i.  e.  Romans  resident  in  Jeru 
salem,  who  witnessed  the  wonders  of 
the  day  of  Pentecost  (Acts  ii.  10)  may 
have  been  among  the  first  to  bring  back 
the  good  tidings  to  the  capital. 

M.  Godet  ('  Introduction,'  p.  63)  is 
unwilling  to  admit  this  explanation  of 
the  origin  of  the  Church  of  Rome,  as 
seeming  to  prove  that  the  Gospel  was 
spread  in  the  city  by  means  of  the 
Synagogue.  But  the  clear  and  positive 
statement  of  Tacitus,  that  Christianity 
soon  after  the  death  of  its  Founder  spread 
even  to  the  city  of  Rome,  cannot  be  set 
aside  for  fear  of  any  inferences  that  may 
be  drawn  from  it. 

Nor  does  it  by  any  means  follow  that 
the  Synagogue  must  have  been  the  sole 
or  chief  channel  through  which  a  know 
ledge  of  the  Gospel  was  diffused  in 
Rome.  If  the  first  believers  were  Jews 
and  Proselytes,  to  these  there  would 
soon  be  added  Gentile  Christians,  who 
being  either  provincials  had  brought  their 
new  faith  to  Rome,  or  being  Romans 
had  learned  it  in  the  provinces ;  here  a 
faithful  centurion,  and  there  a  devout 
soldier  of  the  Italian  cohort,  would  bear 
witness  at  Rome  of  the  things  which  lie 
had  seen  and  heard  in  Jerusalem 
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The  number  of  believers  would  rapidly 
increase  :  as  the  first  teachers  of  the 
Gospel  were  driven  forth  by  persecution, 
or  by  their  own  missionary  zeal,  beyond 
the  bounds  of  Palestine  (Acts  viii.  i,  4 ; 
xi.  19;  xii.  17;  xiii.  3),  every  province 
that  was  traversed  by  an  Apostle,  every 
city  in  which  a  Christian  church  was 
founded,  would  help  to  swell  the  number 
of  Christians  drawn  together  in  Rome 
from  all  parts  of  the  empire. 

But  believers,  few  or  many,  scattered 
over  a  great  city  do  not  constitute  a 
Church  such  as  those  which  the  Apostles 
founded.  Did  such  a  Church,  duly  or 
ganised,  exist  in  Rome  when  St.  Paul 
wrote  this  Epistle  ?  No  trace  of  such 
organisation  is  found  either  in  the 
Kpistle  itself,  or  in  the  narrative  of  St. 
Paul's  subsequent  residence  at  Rome 
(Acts  xxviiL). 

If  we  put  aside  the  circular  letters, 
"  Kphesians  "  and  "  Colossians,"  we  find 
that  in  all  St  Paul's  Epistles  addressed 
to  Churches  which  are  known  to  have 
been  fully  organised  there  is  some  men 
tion  of  "  the  Church "  (i.  ii.  Thess., 
L  ii.  Cor.,  Gal.),  or  of  "  the  Bishops  and 
Deacons  "  (Phil.  i.  i).  But  in  "  Romans  " 
there  is  nothing  of  the  kind,  either  in 
the  address,  or  in  the  body  of  the  letter, 
or  in  the  final  salutations. 

The  only  "  Church"  mentioned  is  the 
little  assembly  in  the  house  of  Aquila 
and  Priscilla  (xvi.  5) :  the  only  reference 
to  ecclesiastical  ministers,  teachers,  or 
rulers  is  in  xii.,  4-8,  a  statement  of  the 
general  principles  of  Church  order,  which 
proves  the  need  rather  than  the  existence 
of  such  an  organisation  in  the  Christian 
community  at  Rome  as  would  secure 
the  well-regulated  exercise  of  individual 
gifts. 

The  whole  tone  of  the  exhortations  in 
chapters  xii.,  xiv.,  and  especially  in  xii. 
10,  seems  to  imply  a  community  of 
Christian  brethren,  in  which  none  had 
yet  been  invested  with  superior  au 
thority. 

The  evidence  thus  furnished  by  the 
Kpistle  itself  is  too  strong  to  be  set  aside 
by  mere  conjecture.  We  cannot  agree 
with  Meyer's  opinion  (p.  20,  K.  Tr.)  that 
the  exigence  of  "  a  Church  formally 
constituted  may  be  gathered  from  the 


general  analogy  of  other  Churches  that 
had  already  been  long  in  existence  :" 
much  less  with  his  further  assumption, 
— "  Especially  may  the  existence  of  a 
body  of  Presbyters,  which  was  essential 
to  Church  organisation  (Acts  xiv.  23),  be 
regarded  as  a  matter  of  course." 

The  formal  organisation  of  a  Churchr 
and  the  existence  of  a  body  of  Pres 
byters,  can  be  inferred  from  the  analogy 
of  other  Churches,  only  in  a  case  -where 
it  is  known  that  Apostolic  authority  has 
been  exercised.  Meyer  himself  thus 
writes  (p.  22)  concerning  the  Roman 
community  at  an  earlier  period  :  "  Indi 
vidual  Christians  were  there,  and  cer 
tainly  also  Christian  fellowship,  but  still 
no  organised  Church.  To  plant  such  a 
Church  there  was  needed,  as  is  plain 
from  the  analogy  of  all  other  cases  of 
the  founding  of  Churches  with  which 
we  are  acquainted,  official  actinn  on  the 
part  of  teachers  endowed  directly  or  in 
directly  with  Apostolic  authority" 

Meyer  evidently  argues  in  a  circle : 

*  Other  Churches,  namely  those  which 
had  been  founded  by  Apostles,  were 
formally  organised : 

Therefore  we  infer,  by  analogy,  that 
Rome  was  formally  organised  : 

Therefore  Rome  must  have  been  Apos- 
tolically  founded.' 

Setting  aside  such  precarious  infer 
ences  from  an  unproved  analogy,  we 
gather  from  the  Epistle  itself  that  the 
Christians  at  Rome  were  not  as  yet  a 
Church  fully  and  formally  organised. 
Rather  they  were  a  large  and  "  mixed 
community  of  Jew  and  Gentile  converts," 
well  described  by  Bishop  Lightfoot  ('  Phil.' 
p.  13)  as  "a  heterogeneous  mass,  with 
diverse  feelings  and  sympathies,  with  no 
well-defined  organisation,  with  no  other 
bond  of  union  than  the  belief  in  a  com 
mon  Messiah ;  gathering,  we  may  sup 
pose,  for  purposes  of  worship  in  small 
knots  here  and  there,  as  close  neigh 
bourhood  or  common  nationality  or 
sympathy  or  accident  drew  them  together; 
but,  as  a  body,  lost  in  the  vast  masses  of 
the  heathen  population,  and  only  faintly 
discerned  or  contemptuously  ignored 
even  by  the  large  community  of  Jewish 
residents." 

We  may  gather  from  the  Epistle  that 
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St.  Paul  had  before  hi?  mind  all  the 
chief  elements  of  this  mixed  community 
of  Christians,  as  well  as  the  unconverted 
Jews  and  heathens  among  whom  they 
lived. 

There  were  Jews  of  the  Synagogue 
to  whom  the  Gospel  had  not  yet  been 
preached,  or  by  whom  it  had  been 
long  since  rejected,  and  who  appear 
three  years  later  to  have  been  still 
wrapped  up  in  contemptuous  ignorance 
of  "  this  sect,"  which  "  is  everywhere 
spoken  against"  (Acts  xxviii.  22).  As 
in  St.  Luke's  narrative  the  Apostle's 
first  care  within  three  days  after  his 
arrival  in  Rome  is  to  call  "  the  chief  of 
the  Jews  together,"  and  to  expound  unto 
them  "  the  kingdom  of  God,  persuading 
them  concerning  Jesus  :"  so  in  the 
Epistle  he  writes  (i.  16),  "  I  am  not 
ashamed  of  the  Gospel  of  Christ :  for  it 
is  the  power  of  God  unto  salvation  t~ 
every  one  that  believeth;  to  the  Jew 
first,  and  also  to  the  Greek." 

Again  when  he  writes,  "  Oftentimes 
I  purposed  to  come  unto  you,  that  I 
might  have  some  fruit  among  you  also, 
even  as  among  other  Gentiles  :  I  am 
debtor  both  to  the  Greeks  and  to  the 
Barbarians"  (i.  13,  14),  it  is  clear  that  he 
hopes  to  preach  the  Gospel  to  Gentiles 
at  Rome  who  had  not  yet  heard  it. 

Within  the  Christian  community  itself 
there  were  many  various  sections  :  Jews 
of  Palestine,  some  of  whom,  like  Andro- 
nirus  and  Junias,  Paul's  kinsmen  and 
fellow-prisoners,  were  of  note  among  the 
Apostles  in  Jerusalem,  and  were  also  in 
Christ  before  Paul  himself  (xvi.  7)  :  Jews 
of  the  Dispersion,  like  Aquila  of  Pontus 
and  his  wife  Priscilla,  Paul's  chosen  dis 
ciples  and  devoted  friends  :  proselytes  of 
Rome,  now  turned  to  Christ:  Gentile 
Christians,  of  whom  some,  like  the  well- 
beloved  Epaenetus  the  first-fruits  of  Asia 
unto  Christ  (xvi.  5)  had  been  St.  Paul's 
own  converts ;  others,  like  Amplias, 
Urban,  Stachys,  his  helpers  in  Christ  or 
friends  beloved  in  the  Lord  ;  others  again 
unknown  by  face,  whom  yet  he  salutes 
by  name  as  "  chosen  in  the  Lord,"  or 
"  approved  in  Christ,"  while  of  the  great 
majority  he  only  knew  that  their  faith 
was  spoken  of  throughout  the  whole 
world. 


§  6.  OCCASION  OF  WRITING. 

Dean  Alford  has  justly  observed  that 
in  answering  the  question,  with  what 
object  was  the  Epistle  written  ?  critics 
have  not  sufficiently  borne  in  mind  that 
"the  occasion  of  writing  yn  Epistle  is  one 
thing, — the  great  object  of  the  Epistle 
itself,  another." 

The  distinction  is  in  the  present  case 
most  appropriate,  for  while  the  deter 
mination  of  the  main  object  of  the  Epistle 
is  one  of  the  most  disputed  problems  of 
modern  criticism,  the  immediate  occasion 
of  writing  is  clearly  stated  by  the  Apostle 
himself.  He  had  heard  the  faith  of  the 
Roman  Christians  everywhere  spoken  of 
(i.  8),  and  for  many  years  had  felt  a 
longing  desire  to  visit  them  (L  1 1 ;  xv. 
23) :  he  had  often  definitely  purposed 
to  do  so  (i.  13),  and  had  been  as  often 
(TO.  TToAAa,  xv.  22)  hindered. 

A  year  before,  when  at  Ephesus,  he 
had  purposed  in  the  Spirit  to  go  through 
Macedonia  and  Achaia,  and  thence  to 
Jerusalem  (Acts  xix.  21),  "saying,  After 
I  have  been  there,  I  must  a/so  see  Rome" 
He  had  completed  that  portion  of  his 
journey  which  brought  him  nearest  to 
Rome,  and  was  now  turning  back  from 
Corinth  to  the  far  East,  going  bound  in 
the  Spirit  to  Jerusalem,  and  already  fore 
seeing  that  danger  awaited  him  there 
from  the  unbelieving  Jews  (xv.  31). 

He  still  longs  and  hopes  to  see  Rome 
(i.  10),  but  already  he  is  looking  beyond 
it  to  the  distant  West :  Rome  is  to  be, 
as  he  hopes,  a  resting-place  for  brief 
sojourn  on  his  way  to  Spain  (xv.  24,  28). 

The  cause  of  this  change  or  extension 
of  his  plan  is  not  stated,  but  it  probably 
sprang  from  the  great  conflict  of  the 
past  year  against  Jews  and  Judaizing 
Christians,  the  records  of  which  are  his 
Epistles  to  the  Corinthians  and  Gala- 
tians.  Hitherto  he  had  preached  the 
Gospel  everywhere  to  the  Jews  first,  but 
their  general  rejection  of  it  was  now  an 
established  fact  (ix.  i ;  x.  3),  over  which 
he  mourned,  but  in  which  he  saw  an 
intimation  of  God's  will  that  he  should 
now  devote  himself  more  exclusively  to 
his  own  sphere  of  Apostolic  labour,  and 
go  far  off  unto  the  Gentiles. 
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His  visit  to  Jerusalem  with  the  alms 
of  the  Gentiles  might  be  perhaps  in 
tended  as  a  farewell  token  of  his  love 
(Gal.  ii.  10).  A  considerable  time  must 
elapse  before  he  could  reach  Rome,  and 
then  his  stay  must  be  short :  an  Epistle 
would  be  useful  for  the  present  needs  of 
the  brethren  there,  and  by  preparing  the 
way  for  his  personal  ministration  would 
render  his  short  sojourn  more  profitable. 

Phcebe,  a  servant  or  deaconess  of  the 
Church  in  Cenchreae,  had  business  to 
transact  in  Rome  (xvi.  i),  and  to  her 
charge  the  Epistle  would  naturally  be 
entrusted. 

§  7.  THE  PURPOSE  OF  THE  EPISTLE. 

In  comparing  the  Epistle  to  the 
Romans  with  the  Epistles  addressed  by 
St  Paul  to  other  Churches,  we  perceive 
at  once  that  it  is  distinguished  from 
them  all  as  containing  a  more  general 
and  systematic  statement  of  Christian 
doctrine.  It  is  quite  natural  that  this 
most  striking  peculiarity  should  have 
been  the  first  object  of  attention  to  any 
who  were  seeking  to  discover  the  chief 
aim  and  purpose  of  the  writing. 

In  the  Muratorian  Fragment,  which 
contains  the  earliest  extant  catalogue  of 
the  books  of  the  New  Testament, 
written  about  170  A.D.,  the  author  thus 
describes  the  four  greater  Epistles  of 
St.  Paul  :  "  First  of  all  he  wrote  to  the 
Corinthians  forbidding  party  schism,  next 
to  the  Galatians  forbidding  circumcision  ; 
but  to  the  Romans  he  wrote  at  greater 
length  concerning  the  plan  of  the 
Scriptures,  showing  at  the  same  time 
that  their  foundation  is  Christ"  (See 
I  li^'cnfeld,  *  Einleitung  in  d.  N.  T.,' 
pp.  88-107  ;  Routh,  *  Rell.  Sacr.'  i.  394 
s«jq. ;  and  Westcott  on  the  Canon  of 
the  N'ew  Testament,  p.  241.) 

We  observe  that  this  earliest  of 
Critics,  while  assigning  to  the  Corin 
thian  and  (ialatian  letters  special  motives 
arising  out  of  the  particular  circum 
stances  of  those  Churches,  attributes 
none  but  a  perfectly  general  didactic 
purpose  to  the  Epistle  to  the  Romans. 

Urige*)  in  the  preface  to  his  Com 
mentary,  notices  the  difficulty  of  the 
:c,  its  indications  of  St.  Paul's 


progress  towards  Christian  perfection, 
and  the  time  and  place  of  writing ;  but 
not  the  purpose. 

Chrysostom  observes  that  St.  Paul 
wrote  to  different  Churches  from  dif 
ferent  motives  and  on  different  subjects, 
and  finds  the  motive  of  this  Epistle  in 
his  desire' to  embrace  the  whole  world  in 
his  ministry  and  to  instruct  the  Romans, 
"because  saith  he,  of  the  grace  that  is 
given  to  me  of  God,  that  I  should  be  the 
minister  of  Jesus  Christ"  (xv.  15). 

Theodoret  says  that  "  the  inspired 
Apostle  offers  in  this  letter  varied  doc 
trine  of  all  kinds." 

(Ecumcnius,  after  noticing  the  personal 
introduction  (i.  1-15),  says  "for  the 
rest  he  makes  his  Epistle  didactic." 

Luther  says  in  his  Preface  to  the 
Epistle,  that  it  "  contains  in  itself  the 
plan  of  the  whole  Scripture,  and  is  a 
most  complete  epitome  of  the  New 
Testament  or  Gospel,  which  Gospel  it 
exhibits  in  the  briefest  and  clearest 
manner." 

Calvin  writes :  "  The  whole  Epistle 
is  so  systematic,  that  even  the  exordium 
kself  is  composed  according  to  the  rules 
of  art."  He  then  gives  an  outline  of  the 
contents,  in  which  he  regards  "justifi 
cation  by  faith  as  the  principal  question 
of  the  whole  Epistle,"  and  the  destiny 
of  Israel  (ix. — xi.)  as  a  subordinate 
subject. 

The  Epistle  is  described  in  like 
manner  by  Melanchthon  as  a  "  compen 
dium  of  Christian  doctrine,"  and  by 
Grotius  as  "  addressed  specially  to  the 
Romans,  but  containing  all  the  defences 
(munimenta)  of  the  Christian  religion,  in 
such  wise  that  it  well  deserved  that 
copies  should  be  sent  to  other  Churches." 

Reicht  in  his  Commentary  on  the 
Epistle,  p.  84,  abides  "  by  the  view  that 
the  Epistle  to  the  Romans  is  to  be 
regarded  according  to  its  material  aim 
as  a  universal,  popular  representation, 
adapted  to  the  time,  of  the  necessity, 
glory,  and  divine  excellence  of  the 
Christian  method  of  salvation,  with 
reference  to  manifold  objections  espe 
cially  of  the  old  Theocracy,  combined 
with  a  brief  exhibition  of  genuine 
Christian  feeling  and  conduct ;  but  that 
its  formal  aim  must  be  held  to  be 
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establishment  in  Christian  faith  and 
Christian  virtue" 

Tholuck  also,  in  his  earlier  editions, 
regards  the  design  of  the  Epistle  as 
"  universal  and  not  founded  on  the  peculiar 
circumstances  of  the  Roman  Church" 

St.  Paul,  he  thinks,  undertakes  an 
exposition  of  the  entire  scheme  pro 
jected  by  the  Divine  Being  for  the 
salvation  of  mankind  according  as  it  is 
revealed  to  us  in  the  Gospel ;  and  after 
wards,  as  an  appendage  to  this,  which  is 
the  larger  portion  of  the  letter,  proceeds 
to  the  peculiar  circumstances  of  the 
Church,  so  far  as  they  were  known  to 
him. 

Some  of  these  statements  are  evi 
dently  exaggerated ;  but  we  must  not 
on  that  account  reject  the  truth  which 
they  contain.  The  Epistle  does  not 
"contain  in  itself  a  plan  of  the  whole 
Scripture,"  nor  is  it  "  a  complete  epitome 
of  the  Gospel";  for  there  are  whole 
provinces  of  revealed  truth  on  which 
it  scarcely  touches.  The  range  of  its 
dogmatic  teaching  is  rightly  indicated  in 
Melanchthon's  question :  "  Is  it  not  in 
reality  on  the  Law,  on  Sin,  and  on 
Grace,  that  the  knowledge  of  Christ 
depends  ?  "  And  when  Tholuck  writes 
that  St.  Paul  "  wished  to  show  how  the 
Gospel,  and  the  Gospel  alone,  fully 
answers  to  the  soul's  need  of  Salvation, 
a  need  which  neither  Paganism  nor 
Judaism  could  satisfy,"  we  can  accept 
this  representation  as  true  in  itself,  but 
not  as  a  complete  or  sufficient  account 
of  the  whole  purpose  of  the  Epistle.  It 
is,  as  all  must  admit,  more  didactic, 
methodical,  and  universal  in  its  teaching 
than  most  of  St.  Paul's  Epistles ;  and  no 
statement  of  its  purpose  can  be  satis 
factory  which  does  not  give  full  import 
ance  to  this  characteristic  feature. 
Baur  himself  regards  the  Epistle  "as 
a  systematic  work,  dealing  with  a  massive 
body  of  thought,"  and  contrasts  it  with 
the  Epistle  to  the  Galatians,  "  the  one 
being  the  first  sketch  of  a  bold  and 
profound  system  as  conceived  in  its 
characteristic  and  essential  features,  the 
other  the  completed  system,  developed 
on  all  sides,  and  provided  with  all 
necessary  arguments  and  illustrations." 
C  Paul,'  1.309). 


But  this  dogmatic  system  is  not  the 
only  element  that  must  be  taken  into 
consideration.  What  lies  before  us  is 
not  a  manual  of  Christian  doctrine  nor 
a  theological  treatise,  but  a  letter ;  and 
it  is  of  the  very  essence  of  a  letter  that 
it  arises  out  of  special  relations  between 
the  writer  and  his  readers,  by  which  its 
purpose  is  in  great  measure  determined. 
In  regard  to  this  Epistle  it  has  been  too 
lightly  assumed  that  a  special  motive  is 
inconsistent  with  a  general  didactic 
purpose. 

"The  question,"  writes  M.  Godet, 
"  stands  thus  :  If  we  assign  a  special 
practical  aim  to  the  Epistle,  we  put 
ourselves,  as  it  seems,  in  contradiction 
to  the  very  general  and  quasi-systematic 
character  of  its  contents.  If  on  the 
contrary  we  ascribe  to  it  a  didactic  and 
wholly  general  aim,  it  differs  thereby 
from  the  other  letters  of  St.  Paul,  all 
of  which  spring  from  some  particular 
occasion,  and  have  a  definite  aim." 
(i.  p.  80). 

We  cannot  regard  this  as  a  correct 
statement  of  the  case :  the  supposed 
dilemma  is  purely  fictitious.  There  is 
no  necessary  or  natural  opposition 
between  a  more  general  and  a  more 
special  purpose:  the  two  become  op 
posed  only  when  it  is  arbitrarily  assumed 
that  either  of  them  is  the  complete  and 
exclusive  purpose ;  and  to  suggest  an 
opposition  which  has  no  real  existence 
is  only  to  create  an  imaginary  difficulty 
for  the  sake  of  refuting  it. 

The  real  difficulty  lies  not  in  the 
co-existence  of  a  general  and  a  special 
purpose,  but  in  determining  the  exact 
nature  of  each,  their  respective  limits 
and  mutual  relations. 

We  pass  on  then  to  consider  the  views 
of  other  interpreters  who  have  en 
deavoured  to  discover  the  special  cir 
cumstances  which  influenced  the  Apostle 
in  writing  this  Epistle,  in  other  words  to 
determine  its  historical  origin  and 
purpose.  We  have  seen  already  in 
§  5  that  the  Christians  at  Rome  must 
have  formed  a  community  of  diverse 
elements  drawn  from  various  nations  and 
creeds,  in  which  we  may  well  believe 
that  every  variety  of  Christian  thought 
and  feeling  found  a  place.  We  have 
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also  seen  that  in  comparison  with  St 
Paul's  other  letters  "  the  great  character 
of  the  Epistle  is  its  universality" 
(Bishop  Wordsworth). 

But  this  very  character  of  universality, 
both  in  the  letter  and  in  the  Community 
to  which  it  is  addressed,  makes  it  more 
than  usually  difficult  to  determine  the 
mutual  relations  of  the  different  classes 
of  Christians  at  Rome,  and  the  special 
motive  and  purpose  of  the  letter. 

Another  circumstance  which  adds  to 
this  difficulty  is  that  St  Paul  had  not 
yet  been  at  Rome,  and  consequently  we 
have  none  of  those  life-like  pictures  and 
graphic  strokes  which  set  so  vividly 
before  our  eyes  the  inner  life  of  those 
Churches  to  which  his  earlier  Epistles 
were  addressed,  Thessalonica,  Corinth, 
and  Galatia, 

In  such  circumstances  speculation 
has  free  scope,  and  theories  are  more 
easily  formed  than  refuted.  By  exag 
gerating  some  features  and  disregard 
ing  others,  it  is  easy  to  give  an  air  of 
plausibility  to  very  different  views  of  the 
prevailing  tendencies  of  thought  and 
practice  in  the  Christian  Community 
at  Rome,  and  of  the  corresponding 
purpose  of  the  Epistle. 

There  is  however  one  historical  cir 
cumstance  to  which  a  primary  importance 
is  almost  universally  conceded.  The 
great  religious  difficulty  of  the  time  was 
unquestionably  "the  relation  of  Judaism 
and  Heathenism  to  each  other,  and  of 
both  to  Christianity"  (Baur,  'Paulus'  i. 
316),  and  more  especially  the  fact  that 
contrary,  as  it  seemed,  to  God's  promises, 
His  chosen  people  were  superseded  by 
Gentiles  (p.  317).  No  one  can  read  the 
sections  i.  18 — iv.  and  ix. — xi.,  without 
perceiving  that  they  have  this  as  their 
common  subject,  treated  in  different  ways. 

Ulshausen,  of  whom  Baur  speaks 
as  exhibiting  "the  extreme  point  of 
the  purely  dogmatic  view"  (p.  312) 
finds  in  the  Epistle  to  the  Romans  a 
purely  objective  statement  of  the  nature 
of  the  Gospel,  "grounded  only  on  the 
genfral  opposition  between  Jews  and 
ml  not  on  a  more  special 
opposition  in  the  Church  itself  between 
Jinl.ii/iivn  and  non-Judaizing  Christians" 
('Commentary,'  p.  47). 


This  view,  which  is  very  similar  to 
De  Weite's,  seems  to  err  in  insisting 
that  the  general  question  of  the  opposite 
relations  of  Jew  and  Gentile  to  the 
Gospel  is  the  only  historical  ground 
of  the  Epistle,  and  in  allowing  even  to 
this  too  little  influence  upon  its  main 
purpose. 

Baur,  by  whom  their  views  are  keenly 
criticised,  puts  forward  an  entirely  dif 
ferent  theory,  in  support  of  which  he  is 
obliged  "  to  advance  a  view  of  the 
occasion  and  purpose  of  writing  the 
Epistle,  which  is  radically  different  from 
the  common  one"  ('  Paul,'  i.  310). 

Although  Baur's  theory  has  not  been 
accepted  even  by  his  own  followers 
without  great  and  essential  modifica 
tions,  it  has  formed  the  starting  point  of 
nearly  all  subsequent  treatment  of  the 
subject,  and  must  therefore  be  at  least 
briefly  examined. 

(1)  The  three  chapters  ix. — xi.  are  "  the 
germ   and   centre   of  the   whole,    from 
which  the  other   parts  sprang;  and  we 
should  take  our   stand   on  these  three 
chapters    in   order    to   enter    into    the 
Apostle's  original  conception,  from  which 
the  whole  organism  of  the  Epistle  was 
developed,    as   we    have    it    especially 
in   the   first   eight   chapters.     For    this 
purpose  we  have  first  to  examine  the 
contents  of  chapters  ix. — xi." 

This  assumption  is  by  no  means  self- 
evident.  At  first  sight  it  would  appear 
at  least  more  probable  that  to  trace  out 
the  Apostle's  line  of  thought  correctly 
we  should  follow  the  order  in  which  he 
has  himself  presented  it  :  and  if,  in  order 
to  understand  his  discussion  in  i.  17 — viii. 
39,  any  indication  of  the  occasion  and 
purpose  of  his  writing  is  necessary,  it 
must  certainly  be  right  to  seek  that 
preliminary  indication  in  i.  8-16,  rather 
than  in  ix. — xi. 

It  is  obvious  also  that  by  this  mode  of 
interpretation  Baur,  the  professed  cham 
pion  of  historical  criticism,  has  justly 
incurred  the  charge  brought  against 
him  by  Schott  (p.  4),  that  he  has  entirely 
ignored  the  historical  method,  and  con 
structed  the  history  out  of  his  own  dog 
matic  interpretation. 

(2)  The  contents  of  ix. — xi.  having  been 
bndly  and   fairly  stated,    Baur   rightly 
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concludes  that  the  subject  treated  by 
the  Apostle  "  is  both  the  relation  of 
Judaism  and  heathenism  to  each 
other,  and  the  relation  of  both  to 
Christianity"  (p.  316).  He  adds, 
"  It  certainly  appears  that  he  cannot 
have  devoted  so  large  a  part  of  his 
Epistle  to  answering  this  question  with 
out  some  special  outward  reason  prompt 
ing  him  to  do  so,  such  as  may  have 
arisen  out  of  the  circumstances  of  the 
Church  at  Rome'' 

The  words  which  we  have  emphasized 
mark,  as  we  believe,  the  prime  fallacy  of 
Baur's  theory.  He  confuses  the  occasion 
of  the  letter  with  its  main  object:  he 
seeks  a  special  and  local  cause,  when  a 
general  one  is  needed  :  he  fails  to  dis 
tinguish  a  reason  for  addressing  the  letter 
to  Rome,  from  the  reason  for  writing  a 
full  and  systematic  discussion  of  a  great 
question  by  which  the  whole  Christian 
Church  was  at  that  tune  agitated,  and 
which  was  and  ever  must  be  of  the 
deepest  interest  to  all  Christians  alike. 

(3)  The  error  in  principle,  which  we 
have  just  noticed,  leads  to  an  ill-founded 
and,  as  we  believe,  mistaken  view  of  the 
actual  condition  and  circumstances  of 
the  Christian  Community  at  Rome. 

"  I  think,"  he  writes  (i.  331),  "  we  are 
entitled  to  take  it  for  granted  that  the 
section  of  the  Roman  Church  to  which 
the  Epistle  is  addressed  must  have  been 
the  preponderating  element  m  the 
Church ;  and  if  this  be  so,  then  the 
Church  consisted  mainly  of  Jewish 
Christians." 

This  being  a  point  of  chief  importance 
not  only  in  estimating  Baur's  theory,  but 
in  forming  any  correct  view  of  the 
purpose  of  the  Epistle,  we  must  briefly 
examine  the  evidence  which  bears 
upon  it. 

In  i.  2,  3  Baur  thinks  that  "  Old  Tes 
tament  ideas  are  studiously  introduced, 
which  show  that  the  Apostle  had  Jewish- 
Christian  readers  in  his  eye  when  he 
addressed  himself  to  the  composition  of 
the  Epistle." 

That  a  portion  of  St.  Paul's  readers 
were  Jewish  Christians  is  admitted  by 
all  on  much  surer  evidence  than  is 
contained  in  these  verses  :  but  if  the 
introduction  of  Old  Testament  ideas  is 


supposed  to  prove  that  the  Jewish 
Christians  were  the  preponderating 
element,  it  might  as  well  be  argued,  on 
the  same  ground,  that  the  Churches  of 
Corinth  and  Galatia  must  have  consisted 
mainly  of  Jewish  Christians. 

The  meaning  of  the  passage  i.  5,  6 
(fv  Traaw  rots  (.Ovtcriv,  iv  ots  core  /cat 
i^eis  K\fjTol  'Irjcrov  X/o«rrov)  is  keenly 
discussed. 

It  is  claimed  on  the  one  side  as 
proving  decisively  that  the  majority  of 
the  readers  addressed  were  Jewish 
Christians. 

"  In  respect  of  the  Jewish  Christians,  he 
speaks  of  the  universality  of  his  calling  ; 
it  extended  to  all  nations  alike,  and  the 
Jewish  Christians  of  Rome  were  not 
beyond  its  scope.  In  order  to  meat 
the  objection  that  he  was  an  Apostle  of 
the  Gentiles  and  had  nothing  to  do  with 
Jewish  Christians,  he  speaks  of  the  Jews 
as  one  people  under  the  general  term  of 
the  ZOvrj  (the  nations).  He  shows  his 
credentials  with  regard  to  the  Jewish 
Christians,  to  justify  the  Epistle  which 
he  is  going  to  write "  (Baur,  *  Paul,' 

i-  P-  333). 

Volkmar  ('  Paulus  Romerbrief,'  p. 
141)  supports  the  same  view  : 

"  1-14.  I  seem  indeed  to  be  merely 
a  Gentile-Apostle,  but  through  the 
Christ  have  I  been  called  to  bring  non- 
Gentile  Christians  (Messianer)  also  to 
the  religious  obedience  which  consists 
in  faith  in  Christ,  and  thereby  to  help 
towards  the  establishment  of  peace  even 
in  a  Church  which  is  a  stranger  to 
peace." 

This  view,  untenable  as  it  really  is,  has 
unfortunately  been  attacked  on  the 
wrong  points. 

The  rendering  "among  all  nations? 
which  is  that  of  our  A.V.,  is  not  only 
admissible,  but  in  this  context  even 
preferable  to  that  which  is  proposed 
instead  of  it, — "  among  all  the  Gentiles." 
See  the  note  on  the  passage.  Those 
who,  like  M.  Godet,  would  affix  to  the 
words  u  a  definite,  restricted,  and  quasi- 
technical  sense,  the  nations  in  opposition 
to  the  chosen  people"  seem  to  forget  that 
they  themselves  acknowledge  that  there 
were  some  Jewish  Christians  among  the 
readers  addressed.  Which  meaning  then 
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of  the  word  "  nations "  is  most  suitable 
to  the  opening  address,  the  natural 
meaning  which  includes  all  the  readers 
without  distinction,  or  the  technical 
meaning  which  pointedly  excludes  a 
portion  of  them  ? 

An  impartial  student,  who  has  no 
a  priori  theory  to  support,  will  be 
disposed  to  admit  that,  in  a  letter  ad- 
dre>sed  to  a  mixed  community  of  Jewish 
and  Gentile  Christians,  St.  Paul  could 
not  possibly  mean  to  exclude  any  by 
words  which  might  be  so  understood  as 
to  include  them  all. 

This  comprehensive  sense  of  the 
words  "  among  all  nations  "  is  confirmed 
by  the  true  meaning  of  v.  6,  "  Among 
whom  are  ye  also  \Jhe\  called  of  Jesus 
Christ"  Neither  Baur  nor  his  critics 
have  seen  the  true  connexion  between 
this  and  the  preceding  verse.  For  while 
it  would  be  superfluous  to  inform 
Gentiles  as  such  that  they  were  included 
"among  all  the  Gentiles"  (Godet),  and 
equally  superfluous  to  inform  Jewish 
Christians  that  they  as  Jews  were  in 
cluded  "  among  all  the  nations  "  (Baur), 
it  is  neither  superfluous  nor  irrelevant 
to  remind  both  Jewish  and  Gentile 
Christians  that  their  being  already  "called 
of  Jesus  Christ "  is  an  actual  proof  that 
they  are  included  in  the  commission  of 
one  who  had  received  through  Jesus 
Christ  Himself  " grace  and  apostleship  for 
obedience  to  the  faith  among  all  nations" 

The  great  mass  of  the  Gentile  world 
was  not  as  yet  so  called  :  the  great  mass 
of  the  Jews  had  rejected  the  calling. 
Thus  the  Apostle  gracefully  acknow 
ledges  the  position  of  privilege  which 
his  readers  had  already  attained,  and 
turns  it  into  a  proof  of  his  right  to 
address  them. 

This  meaning  of  v.  6  is  well  expressed 
by  M.  Reuss :  '*  et  vous  aussi,  vous 
vous  trouvez  dans  ce  nombre  comme 
apj»cl«5s  de  Jdsus-Christ." 

Another  much  disputed  passage  is 
i.  13,  14,  "  that  I  might  have  some  fruit 
am^ng  you  also,  even  as  among  other 
Gentiles?  where  the  last  words  are  better 
"  as  am<ing  the  rest  of  the 
Genti&s." 

Here  also  Baur  and  Volkmar  (p.  73) 
assume  that  iOmnv  means  simply 


"  nations,"  and  draw  the  conclusion  that 
St.  Paul  "speaks  of  the  Jews  as  one 
people  under  the  general  term  tOmj.n 
But  we  have  not  here  the  same  emphatic 
universality  which  in  v.  5  demands  the 
comprehensive  sense  "  all  nations" 

Even  if  we  admit  that  here  also 
WVT)  may  mean  simply  "  nations  "  with 
out  reference  to  the  distinction  between 
Jew  and  Gentile,  we  are  still  far  from 
the  conclusion  that  the  Apostle  has 
any  thought  in  his  mind  of  the  Jews  as 
a  nation,  or  of  Christians  at  Rome  as 
Jewish  Christians.  For  the  antithesis 
must  then  have  been  "among  you 
(Jews),  as  among  the  rest  of  the  nations"  : 
whereas  now  it  is  clearly  this — "  among 
you  (Romans),  as  among  the  rest  of  the 
nations."  Even  with  this  sense  of  I6vrj 
therefore,  the  readers  are  regarded  not 
as  Jewish  Christians,  but  simply  as 
Romans. 

However,  we  cannot  but  agree  with 
the  great  majority  of  both  ancient  and 
modern  interpreters  (including  among 
the  latter  Meyer,  Reuss,  Weizsacker, 
Godet,  Davidson)  that  this  passage,  v. 
13,  distinctly  proves  the  Christian  Com 
munity  at  Rome  to  have  consisted  mainly 
of  Gentiles.  See  note  on  the  verse. 

In  connexion  with  these  two  passages 
and  the  introduction  of  which  they  form 
part  (i.  1-15),  we  must  notice  another 
mistake  into  which  many  writers  have 
fallen  in  the  eagerness  of  their  opposi 
tion  to  Baur  and  his  school.  According 
to  these  latter,  SL  Paul  wishes  "  to  meet 
the  objection  that  he  was  an  Apostle  of 
the  Gentiles  and  had  nothing  to  do 
with  Jewish  Christians"  (Baur,  'Paul,' 

P-  333)- 

"  Paul  the  Apostle  of  the  Messiah 
Jesus  wishes  grace  and  peace  to  the 
Church  of  God  in  the  capital  of  the 
World  !  I  seem  indeed  to  you  to  be 
merely  an  Apostle  of  the  Greeks,  but  I 
am  called  by  God  Himself  through 
Jesus  Christ,  to  preach  the  Gospel  of 
God's  Son  in  the  Spirit  to  all  nations, 
even  Non-Hellenes,  as  ye  Mosaic  fol 
lowers  of  Messiah  for  the  most  part  are" 
(Volkmar,  p.  i  ;  compare  p.  141). 

"  Moreover  he  brings  forward  in  new 
forms  of  speech  the  universality  of  his 
oflice  as  an  Apostle  for  the  obedience  of 
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faith  among  all  nations.  For  he,  who  at 
first  had  grounded  his  Apostolic  claim 
upon  the  fact  that  he  was  called  by  God 
to  be  the  Apostle  of  the  Gentiles,  as 
Peter  to  be  the  Apostle  of  the  Jews 
(Gal.  ii.  7),  could  now  win  the  right  to 
send  a  letter  of  Apostolic  preaching  to 
the  Jewish  Christians  at  Rome  only  in 
such  a  form  by  bringing  prominently 
forward  the  universality  of  his  com 
mission  "  (Holsten,  "  Der  Gedankengang 
des  Romerbriefs,"  in  the  '  Jahrbiicher  fur 
protestantische  Theologie,'  1879,  No.  i, 
p.  101). 

This  representation  of  St.  Paul  as 
having  been  hitherto  exclusively  an 
Apostle  of  the  Gentiles  has  been  too 
lightly  accepted  by  those  who  seek  to 
draw  from  it  an  exactly  opposite  con 
clusion.  It  will  be  sufficient  to  quote  as 
an  example  of  this  view  the  words  of 
Weizsacker  in  his  excellent  article 
"  Upon  the  earliest  Christian  Church  at 
Rome  "  in  the  *  Jahrbiicher  fur  deutsche 
Theologie,'  1876,  Partii.  p.  250:  "Here 
it  is  not  a  question  of  the  interpretation  of 
the  word  (eOvrj)  in  itself  merely.  He 
appeals  to  his  own  proper  Apostolic 
mission,  consequently  to  his  Gentile 
Apostleship.  By  that  alone  the  meaning 
is  at  once  decided  beyond  question.  St. 
Paul  could  not  possibly  express  himself 
as  he  does  in  this  introduction  to  the 
Epistle,  if  the  Christians  at  Rome  were 
even  but  for  the  more  part  a  Jewish 
Christian  Church.  They  belong  to  him 
because  he  is  a  Gentile  Apostle.  As  such 
he  has  not  to  do  with  the  circumcised,  as  is 
shown  by  his  conversation  with  Peter, 
Gal.  ii.  7,  8." 

We  may  confidently  say  that  St.  Paul 
never  took  so  limited  and  narrow  a 
view  of  his  Apostleship  as  is  implied  in 
the  words  which  we  have  printed  in 
italics.  When  he  says  that  through 
Jesus  Christ  he  "received  grace  and 
apostleship  for  obedience  to  the  faith 
among  all  nations  "  (v.  5),  he  is  certainly 
not  thinking  of  the  arrangement  made 
with  St  Peter  (Gal.  ii.  7-9),  but  of  that 
Apostleship  which  was  "  not  of  men, 
neither  by  man,  but  by  Jesus  Christ,  and 
God  the  Father,  who  raised  hitn  from  the 
dead"  (Gal.  i.  i),  of  that  voice  which 
had  said  to  Ananias,  "  Go  thy  way :  for 


he  is  a  chosen  vessel  unto  me,  to  bear  my 
name  before  the  Gentiles,  and  kings,  and 
the  children  of  Israel"  (Acts  ix.  15),  and 
of  the  words  of  Ananias  himself  ''  Thou 
shalt  be  his  witness  unto  all  men  of  wJiat 
thou  hast  seen  and  heard  "  (Acts  xxii.  15). 

It  is  true  that  each  Apostle  chose  for 
his  missionary  labours  a  special  field,  one 
going  unto  the  heathen,  another  unto  the 
circumcision  (Gal.  ii.  9) ;  but  as  Apostles 
they  all  dealt  with  all  members  of  the 
Churches,  irrespective  of  their  race, 
knowing  that  "  in  Christ  Jesus  there  is 
neither  Jew  nor  Gentile"  (Gal.  iii.  28). 

To  imagine  St.  Paul  implying  that 
because  he  was  an  Apostle  of  the  Gen 
tiles  he  had  as  such  nothing  to  do  with 
the  Jews,  is  to  impute  to  him  a  thought 
of  which  he  was  incapable,  and  one 
which  is  directly  opposed  to  his  own  state 
ments  in  various  passages  of  this  Epistle, 
such  as  i.  16,  ii.  9,  iii.  19.  The  error 
has  in  fact  arisen  from  the  very  general 
misinterpretation  of  his  words  in  xi.  13, 
which  distinctly  imply  that  he  was  not 
an  Apostle  of  the  Gentiles  only,  but  that 
this  was  one  part  (pw),  though  doubtless 
the  chief  part,  of  his  office  :  see  our  note 
on  the  passage,  and  Introduction  to 
i  Peter,  §  3,  note  3. 

This  same  passage  xi.  13  is  misin 
terpreted  in  another  respect  by  Baur, 

P.  332. 

"  The  very  fact  that  when  the  Apostle 
turns  to  the  Gentile  Christians,  he 
makes  it  appear  that  he  does  so,  and 
addresses  them  specially  (xi.  13-24) 
shows  that  in  the  rest  of  the  Epistle 
he  had  Jewish  much  more  than  Gentile 
Christians  before  his  mind.  The  main 
argument  being  concluded,  they  are 
singled  out  as  a  part  of  the  community, 
they  are  addressed  specially  (vplv  yap 
Xeyoj  rots  Wvivw,  xi.  13),  and  thus  appear 
as  subordinate  to  the  general  body,  in 
addressing  which  no  special  designation 
is  required." 

This  bold  stroke  of  interpretation 
will  not  bear  examination. 

In  the  first  place  there  is  no  turning 
from  a  general  body  of  readers  to  a 
portion  specially  singled  out.  The 
words  vfuv  rots  Wvtvw  do  not  mean, 
as  Baur  supposes, "  you  the  Gentile  part 
of  my  readers,"  but  "  you  my  readers 


INTRODUCTION. 


who  are  Gentiles "  :  see  our  note  on 
the  pass-ige,  and  compare  Green,  'Gram 
mar  of  the  N.  T.  Dialect,'  p.  199. 

Throughout  the  whole  section,  ix. — xi., 
though  so  deeply  interesting  to  every 
Jew,  there  is  not  the  slightest  indication 
that  St  Paul  "had  Jewish  more  than 
Gentile  Christians  before  his  mind,"  as 
Baur  asserts.  Only  once  before  in  this 
section  are  the  readers  described,  and 
then  simply,  as  "  brethren  "  (x.  i.) :  they 
are  distinguished  throughout  from  the 
Jews,  of  whom  he  speaks  "as  third 
persons"  (Meyer).  He  calls  them  "  my 
brethren,  my  kinsmen  according  to  the 
flesh,"  not  ''"our  brethren,  our  kinsmen," 
as  would  be  natural  if  his  readers  were 
for  the  most  part  Jews. 

Baur  himself  writes:  "The  whole 
section  which  concludes  this  part  of  the 
Epistle,  xi.  13-36,  is  certainly  devoted 
to  the  Gentile  Christians  :  this  is  shewn 
by  the  repeated  v/ms  in  w.  28,  30, 
31,  and  by  the  drift  of  the  passage 
w.  15-29,  when  correctly  understood. 
But  this  section  is  of  the  nature  of  a 
digression,  and  the  argument  then 
returns  toils  proper  object"  (p.  333). 
This  concession  is  fatal  :  for  no  one  who 
has  impartially  studied  the  train  of 
thought  in  ix. — xi.  and  the  close  con 
nexion  between  ch.  xi.  and  xii.  i,  will  be 
easily  persuaded  that  xi.  13-36  is  a  mere 
digression  or  anything  less  than  the 
grand  conclusion  of  the  whole  argument 
upon  the  destiny  of  Israel,  nor  will 
believe  that  the  readers  addressed  in  the 
repeated  v/m«  in  vv.  28,  30,  31  are 
only  a  small  Gentile  fraction  of  the  whole 
body  to  whom  the  Apostle  says  in  xii.  i, 
"  /  beesecch  you  therefore,  brethren,  by  the 
mercies  of  God  "  :  see  the  notes  there. 

Having  now  examined  all  the  passages 
specially  alleged  by  Baur  as  proving 
that  the  readers  were  for  the  most  part 
Jewish  Christians,  we  must  notice  more 
briefly  a  few  other  passages  which  may 
be  supposed  to  support  the  same  view. 

In  ii.  17-39  it  is  too  obvious  to  need 
more  than  a  passing  remark  that  the 
Jew  so  sternly  and  sarcastically  addressed 
cannot  possibly  be  thought  of  as  one  of 
the  readers  ;  nor  is  there  any  need  to 
dwell  on  Volkmar's  strange  notion  that 
the  passage  iii.  i-S  "is  a  dialogue 


between  the  Jew  in  the  Jewish  Christian 
and  the  man  who  is  slandered  as  wish 
ing  to  overthrow  the  Law  that  through 
this  evil  good  may  come." 

In  iv.  i,  Abraham  is  called  "  our 
father"  or  "  our  forefather."  Does  the 
pronoun  "  our  "  imply,  as  is  alleged,  the 
Jewish  origin  of  the  Christians  of  Rome  ? 
"  Yes,"  replies  M.  Godet,  "  if  the  trans 
lation  were :  our  father  according  to  the 
flesh." 

M.  Godet  accordingly  has  recourse  to 
the  forced  and  unsuitable  connexion, 
"  What  shall  we  say  that  Abraham  hath 
found  according  to  the  flesh?" — and 
gives  to  TrpoTraropa  the  sense  of  "  spiri 
tual  forefather."  There  is  however 
nothing  in  the  immediate  context  to 
justify  such  an  anticipation  of  the 
spiritual  fatherhood  of  Abraham,  which 
first  comes  into  notice  in  ?-.  n  ;  and 
without  such  anticipation  the  supposed 
difficulty  is  not  removed  by  the  change 
of  construction. 

The  very  simple  explanation  is  that 
the  question  is  naturally  put  from  the 
standing-point  of  a  Jew,  whether  St. 
Paul  himself  or  an  imaginary  objector 
is  of  no  consequence.  What  else  then 
could  he  say  than  "'our"  forefather? 
Speaking  to  Gentiles  concerning  the 
Jews  in  general,  a  Jew  would  say,  as  St 
Paul  says  in  ix.  3,  "  my  brethren,  my 
kinsmen  according  to  the  flesh";  but  in 
speaking  of  Abraham,  or  of  Isaac,  as  in 
ix.  1 6,  no  one  Jew  could  separate 
himself  from  his  nation  and  say  "  my 
forefather  Abraham,"  or  "  my  father 
Isaac." 

Weizsacker  (ib.  p.  259)  puts  the 
question  rightly:  "  In  i  Cor.  x.  i  Paul 
speaks  of  the  Israelites  in  the  wilderness, 
and  there  calls  them  quite  in  the  same 
way  '  all  our  fathers'  But  who  would 
thence  wish  to  conclude,  in  spite  of  all 
evidence  to  the  contrary,  that  the  Cor 
inthian  Church  was  an  especially  Jewish 
Christian  one  ?  "  See  our  foot-note  and 
additional  note  on  iv.  i. 

In  vii.  i  the  Apostle  writes  "  Know 
ye  not,  brethren,  (for  I  speak  to  them  that 
know  the  law}  &c"  and  the  parenthesis 
is  supposed  to  point  to  Jewish  readers. 
But  Meyer's  answer  is  complete :  "  Look 
ing  to  the  close  connexion  subsisting 


i6 


INTRODUCTION. 


between  the  Jewish  and  Gentile-Christian 
portions  of  the  Church,  to  the  cus 
tom  borrowed  from  the  Synagogue  of 
reading  from  the  Old  Testament  in 
public,  and  to  the  necessary  and  essential 
relations  which  Evangelical  instruction 
and  preaching  sustained  to  the  O.  T., 
so  that  the  latter  was  the  basis  from 
which  they  started,  the  Apostle  might 
designate  his  readers  generally  as  yti/oi- 
O-KOVTCS  [roi/]  vo/xoi/,  and  predicate  of  them 
an  acquaintance  with  the  Law."  This 
strong  argument  becomes  even  stronger, 
when  for  the  A.  V.  we  substitute  the 
more  correct  rendering  required  by  the 
absence  of  the  Article  before  ywo- 
and  voxoi/  :  see  foot-note  on  the 


verse. 

We  may  add  that  in  the  case  of  born 
Jews  a  knowledge  of  the  Law  would 
have  been  too  much  a  matter  of  course 
to  require  this  special  mention,  which  is 
on  the  other  hand  perfectly  natural  in 
the  case  of  Gentile  converts  who  had 
not  always  known  the  law.  Thus  in 
Galatians  iv.  21,  St.  Paul  asks,  "  Tell  me, 
ye  that  desire  to  be  under  the  law,  do  ye 
not  hear  the  law  ?  "  Yet  who  would  infer 
from  this  that  the  Galatian  Churches 
were  of  Jewish  origin  ? 

Volkmar  indeed  ventures  to  say 
(p.  xi.)that  in  Rom.  vii.  i  "  born  Hebrews 
are  directly  addressed,  as  the  root-stem 
of  the  Church"  :  but  we  may  confidently 
reply,  with  Weizsacker  (p.  259)  that 
"  If  anyone  will  lay  stress  upon  this 
expression,  it  speaks  much  more  in 
favour  of  Gentile  than  of  Jewish  readers." 

The  passage  xv.  14-16  is  usually  and 
justly  regarded  as  a  clear  proof  that  the 
readers  addressed  were  for  the  most  part 
Gentiles.  Dr.  Davidson  does  not  admit 
this  ('Introduction  to  N.  T.'  i.  125): 
"  Here  Paul  announces  himself  the 
minister  of  Jesus  Christ  to  the  Gentiles, 
that  the  offering  of  the  Gentiles  might 
be  acceptable  to  God.  But  the  context 
does  not  necessarily  limit  the  offering 
of  the  Gentiles  to  that  of  the  Roman 
Christians,  as  is  assumed."  This  ob 
jection  is  quite  beside  the  mark  :  it  is 
not  assumed  at  all  that  the  offering  is 
limited  to  Roman  Christians  :  but  it  is 
manifest  that  St.  Paul  justifies  himself 
for  writing  boldly  to  the  Romans  on 


the  ground  that  he  is  a  minister  of  Christ 
to  the  Gentiles.  The  conclusion  is 
inevitable,  that  the  readers  thus  addressed 
were  Gentiles. 

This  passage  is  treated  in  a  different 
way  by  the  Tubingen  critics,  who  re 
present  it  as  an  addition  made  by  one 
of  the  Pauline  party  at  a  later  period  to 
remove  or  soften  "  the  bad  impression  " 
made  by  the  genuine  Epistle  upon  a 
Jewish  Christian  Church  which  was 
already  gaining  pre-eminence  over  other 
Churches,'and  claiming  another  Apostle, 
St.  Peter,  as  its  founder.  See  Baur, 
'  Paulus,'  pp.  355,  365.  Apart,  how 
ever,  from  this  passage  we  have  found 
abundant  evidence  in  that  portion  of  the 
Epistle  of  which  the  genuineness  has 
not  been  questioned,  to  prove  that  the 
majority  of  the  Christians  at  Rome,  when 
St.  Paul  wrote  to  them,  were  not  of  Jewish 
but  of  Gentile  origin  :  and  herewith  we 
have  removed  the  corner-stone  of  Baur's 
own  theory  and  many  subsequent  modi 
fications  of  it. 

Without  dwelling  on  these  various 
theories,  we  proceed  to  consider  the 
several  historical  circumstances,  which 
tend  to  throw  light  on  the  purpose  of  the 
Epistle. 

In  doing  this  we  cannot  limit  our 
view,  as  Baur  has  done  (p.  310),  to  the 
special  circumstances  and  doctrinal 
tendencies  of  the  readers  addressed. 
We  must  look  also  to  the  position  of  St. 
Paul  himself  at  this  time  in  relation  to 
Rome,  to  Jerusalem,  to  the  Gentile 
Churches,  to  the  whole  course  of  his 
Apostolic  work,  and  to  the  great 
questions  which  were  at  that  time  most 
intimately  connected  with  the  truth  of 
the  Gospel  which  he  preached. 

(a).  It  is  universally  admitted  that 
there  were  both  Jewish  and  Gentile 
Christians  in  the  Roman  Community. 
From  evidence  furnished  by  the  Epistle 
we  have  concluded  that  the  Jewish 
element  was  not  predominant.  Bp. 
Lightfoot,  who  at  one  time  admitted 
"  the  existence  of  a  large,  perhaps  pre 
ponderant,  Jewish  element  in  the  Church 
of  the  Metropolis  before  St.  Paul's 
arrival "  ('  Philippians  '  p.  17),  seems  to 
withdraw  this  opinion  in  a  subsequent 
essay  in  the  'Journal  of  Philology,'  1869, 
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No.  4,  p.  228:  "St.  Paul,  if  I  mistake 
not,  starts  from  the  fact  that  the  Roman 
Church  stood  on  Gentile  ground,  and 
that  very  large  and  perhaps  prepondera- 
ting  numbers  of  its  members  were 
les.  This  is  his  justification  for 
\j  to  them,  as  the  Apostle  of  the 
Gentiles.  It  never  once  occurs  to  him 
that  he  is  intruding  on  the  province  of 
others." 

If  the  majority  of  the  Roman  Christ 
ians  were,  as  we  believe,  of  Gentile 
origin,  it  may  still  be  thought  that  they 
had  been  subject  for  the  most  part  to 
Judaizing  influences,  and  were  strongly 
prejudiced  against  St.  Paul.  "  M. 
Renan  insists  that  the  Roman  brother 
hood  must  have  been  founded  and  built 
up  by  emissaries  from  Palestine.  But 
why  should  the  Christianity  of  Rome 
be  due  to  Jerusalem  solely,  and  not  also 
to  Antioch  and  Corinth  and  Ephesus, 
with  which  cities  communication  must 
have  been  even  more  frequent  ?  Why  at 
Rome  alone  should  the  Judaic  element 
be  all-powerful  and  the  Pauline  insig 
nificant?"  (Hp.  Lightfoot,  'Journal  of 
Philology/  p.  289.) 

There  is  in  the  whole  Epistle  only  one 
short  reference  to  false  teachers  (xvi. 
17-20),  and  in  this,  if  the  persons  meant 
were,  as  is  assumed  and  that  with  great 
probability,  Judaizing  adversaries  of 
St.  Paul,  we  have  a  distinct  proof,  that 
the  teaching  hitherto  prevalent  in  the 
community  was  not  Judaistic  but  the 
contrary,  in  the  words  "  mark  them  w/tic/i 
cause  divisions  and  offences  contrary  to 
the  doctrine  which  ye  have  learned."  In 
our  notes  on  the  passage  we  follow  the 
usual  supposition  that  it  was  written,  like 
the  rest  of  the  Epistle,  before  St.  Paul's 
imprisonment  at  Rome:  but  see  the  con- 
cl'.uling  paragraphs  of  §  8. 

I  Meek  has  treated  this  point  with  great 
cleirness  and  moderation  in  his  '  Intro 
duction  to  the  N.  T./  i.  442  :  "  The 
:l)i!ity  is  that  it  (Christianity)  was 
not  conveyed  thither  by  any  special  or 
1'ioininent  teachers  or  missionaries  sent 
1-T  the  purpose,  but  that  residents  in 
the  city,  Jews  and  Gentiles,  became 
acquainted  with  it  and  were  converted 
elsewhere,  and  upon  their  return  made 
converts  among  their  friends.  This  may 


have  been  the  case  especially  with 
many  Jews  who  either  were  driven  from 
Rome  by  the  edict  of  Claudius,  and 
when  this  edict  was  forgotten  or  revoked, 
returned  again,  or  went  to  reside  there 
for  the  first  time.  They  may  have  been 
converted  to  Christianity  partly  by  St. 
Paul's  preaching,  or  by  that  of  his  com 
panions  or  in  some  of  the  Churches 
planted  by  him,  and  partly  in  other 
places,  e.  g.  in  Jerusalem  itself." 

We  know  beyond  doubt  that  differences 
of  belief  and  practice  existed  in  Rome  as 
in  other  Churches.  One  class  would  not 
eat  flesh  nor  drink  wine  (xiv.  2,  21)  lest 
they  should  be  defiled  (r.  14),  and  also 
observed  certain  days  as  more  holy  than 
others  (<'.  5 )  ;  while  another  class  re 
garded  all  kinds  of  food,  and  all  days, 
alike.  These  were  inclined  to  despise 
the  former  as  superstitious,  the  former  to 
condemn  them  as  profane  (IT.  3,  10). 
lip.  Lightfoot  thinks  that  the  asceticism 
here  described  may  possibly  be  due  to 
Essene  influences  ('  Colossians,'  p.  169), 
while  Baur  asserts  that  the  characteristics 
"  are  such  as  are  found  nowhere  else  but 
with  the  Ebionites."  The  rigid  obser 
vance  of  the  Sabbath  and  other  holy 
days,  and  extreme  simplicity  in  eating 
and  drinking,  were  common  to  both 
Essenes  and  Ebionites.  Baur  confesses 
that  there  is  no  express  statement  that 
the  Ebionites  abstained  from  wine. 

Of  the  Essenes  Josephus  (4  Bell.  Jud.' 
ii.  8,  5)  thus  writes  :  "  When  they  have 
taken  their  seats  quietly,  the  baker  sets 
loaves  before  them  in  order,  and  the 
cook  sets  one  dish  of  one  kind  of  food 
before  each."  The  word  "  food  "  (Zt>«rp.a, 
'  pulmenturn ')  does  not  exclude  flesh 
(Plato,  'TiiiKeus,'  73,  A),  and  there  is 
no  mention  of  abstinence  from  wine 
either  here,  or  as  we  believe  in  any 
of  the  other  notices  of  the  Essenes  by 
Josephus  ('  Vita,'  2  ;  '  Ant.'  xiii.  5,  9, 
xviii.  i,  5),  or  by  Philo  Judaeus  ('  Quod 
omnis  probus  liber,'  xii.,  xiii.  ;  Fragm. 
apud  Euseb.  '  Pracpar.  Evang.'  viii.  8). 

There  is  however  a  description  of  the 
Therapeutac,  a  Jewish  sect  whom  Philo 
distinguishes  from  the  Essenes  ('Vita, 
Contcmpl.'  iv.),  which  combines  all  the 
characteristic  scruples  mentioned  by  St. 
Paul :  "  They  cat  nothing  of  a  costly 
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character,  but  plain  bread  and  a  season 
ing  of  salt,  which  the  more  luxurious 
of  them  do  further  season  with  hyssop : 
and  their  drink  is  water  from  the 
spring." 

In  another  passage  (ib.  ix.)  he  says, 
in  describing  their  feasts,  "  wine  is  not 
introduced,  but  only  the  clearest  water ; 
cold  water  for  the  generality,  and  hot 
water  for  those  old  men  who  are  accus 
tomed  to  a  luxurious  life.  And  the 
table  too  bears  nothing  which  has  blood, 
but  there  is  placed  upon  it  bread  for 
food  and  salt  for  seasoning,  to  which 
also  hyssop  is  sometimes  added  as  an 
extra  sauce  for  the  sake  of  those  who  are 
delicate  in  their  eating." 

These  Therapeutae  were  numerous  in 
Egypt,  but  were  also  met  with  in  various 
places,  in  Greece  and  in  the  country  of 
the  Barbarians  (ib.  iii.). 

It  is  thus  quite  clear  from  contem 
porary  evidence  that  ascetic  practices, 
such  as  St.  Paul  describes,  were  in  his 
time  common  among  the  religious  Jews, 
and  not  unlikely  to  be  adopted  by  Jewish 
Christians  :  while  from  the  tone  in  which 
St.  Paul  speaks  of  these  brethren  weak 
in  faith,  we  may  safely  infer  that  they, 
i.  c.  the  Jewish  Christians,  were  a  min 
ority  both  in  numbers  and  influence, 
whose  conscientious  scruples  should  be 
treated  with  kindness  and  forbearance. 
They  did  not  put  themselves  forward 
"  in  an  aggressive  anti-Pauline  attitude  : 
they  were  men  not  of  hostile,  but  only 
of  prejudiced  minds,  whose  moral  con 
sciousness  lacked  the  vigour  to  regard 
a  peculiar  asceticism  as  unessential " 
(Meyer). 

In  the  desire  to  abate  the  dissension  be 
tween  these  two  classes,  we  see  a  sufficient 
motive  for  one  portion  of  the  Epistle 
(xiv. — xv.  13),  but  no  sufficient  ground 
for  the  great  doctrinal  argument  which 
precedes  (i.  18 — xi.).  In  other  words  the 
main  purpose  of  the  Epistle  is  neither  a 
polemic  against  Jewish  Christians  nor 
an  attempt  to  reconcile  Jewish  and 
Gentile  believers,  occasioned  by  the  local 
circumstances  and  special  tendencies  of 
the  Christian  Community  at  Rome. 

(I).}  Another  important  point  in  re 
ference  to  the  motive  of  the  Epistle  is 
St.  Paul's  own  position  at  this  time  with 


regard  to  Rome  and  other  Gentile 
Churches. 

His  earnest  desire  to  visit  Rome 
(i.  10-15,  xv.  22-24)  formed  part  of  a 
great  plan  of  carrying  the  Gospel  into 
the  distant  regions  of  the  West.  It  is 
acknowledged  even  by  those  who  doubt 
the  authenticity  of  Rom.  xv.  that  the 
design  here  mentioned  may  well  have 
been  entertained  by  the  Apostle,  and 
that  the  mention  of  it  is  in  fact  an 
argument  for  the  genuineness  of  the 
passage.  There  is  no  historical  evidence 
(unless  it  be  the  much  disputed  and 
doubtful  phrase,  tVt  TO  rcp/m  TT/S  8iWcos 
(.\.Qwv  in  the  Epistle  of  Clement  of 
Rome,  'Cor.'  v.)  that  St.  Paul  ever 
visited  Spain  :  and  though  it  is  not 
at  all  improbable  that  he  may  have 
entertained  a  purpose  which  he  was 
never  able  to  accomplish,  it  is  in  the 
highest  degree  incredible  that  a  forger 
should  think  of  inventing  for  him  a 
design  which  did  not  correspond  with 
any  known  event  in  his  life.  Compare 
Baur  (' Paulus,'  p.  180),  Lucht  (p.  192) 
Hilgenfeld  'p.  486). 

In  this  design  then  we  find  one  chief 
cause  of  the  Apostle's  earnest  desire 
to  visit  Rome.  His  work  in  the  East, 
so  far  as  it  required  his  personal  presence, 
was  accomplished  :  he  had  preached  the 
Gospel  "  from  Jerusalem  and  round 
about  unto  Illyricum."  Jerusalem  itself, 
Damascus,  Caesarea,  Tarsus,  "the  regions 
of  Syria  and  Cilicia"  (Acts  ix.  19-30; 
Gal.  i.  21 ;  ii.  i,  2)  are  all  naturally 
included  in  the  general  phrase  which 
describes  the  extent  of  his  early  labours 
in  the  East,  "Jerusalem  and  round  about" 
Quite  recently  he  had  paid  a  second 
visit  to  Macedonia  and  "  had  gone  over 
those  parts  "  (Acts  xx.  2),  passing  so  far 
to  the  West  as  to  reach  Illyricum,  which 
borders  upon  Macedonia  (Paley's  *  Horae 
Paulinae,'  Ch.  ii.  No.  4). 

Never  before  had  he  been  so  near  to 
Rome,  and  now  that  his  mind  was  full 
of  the  great  design  of  carrying  the 
Gospel  beyond  Rome  itself  into  those 
far  regions  of  Western  Europe,  where 
Christ  was  not  yet  named  (xv.  20  ;  2 
Cor.  x.  15,  1 6),  he  had  the  strongest 
motives  for  forming  more  intimate  re 
lations  with  the  Christians  at  Rome, 


INTRODUCTION. 


motives  quite  independent  of  the  internal 
condition  of  their  Community.  His 
keen  eye  could  not  but  discern  the  vast 
importance  of  securing  a  base  of  opera 
tions  in  the  Capital  of  the  Western 
World.  Hence  in  part  his  fervent  desire 
to  visit  Rome,  hence  also  a  motive  for 
writing  this  Epistle  in  order  to  secure  at 
once  the  sympathy  and  help  of  his 
brethren  there.  We  may  admit  with 
Bleek  (p.  445)  that  St.  Paul  "  discerned 
the  great  importance  of  the  Church  in 
such  a  centre,  and  of  the  tendencies 
which  it  adopted,  as  influencing  the 
Church  of  Christ  at  large,  and  how 
desirable  it  was  that  the  Christians  there 
should  not  be  disturbed  and  rent  asunder 
by  internal  disputes  and  party  strifes." 
It  was  natural  that  the  Apostle,  being 
unable  at  once  to  visit  Rome,  should 
gladly  take  an  opportunity  of  sending  by 
Phoebe  "  a  letter  containing  his  Apostolic 
instructions  and  exhortations'  (Bleek). 
The  reality  of  this  motive  cannot  be 
doubted,  though  its  importance  may 
be  exaggerated:  it  accounts  for  St.  Paul's 
writing  to  Rome,  though  not  for  his 
writing  so  remarkable  an  Epistle :  we 
cannot,  with  Schott,  find  here  the  key 
to  unlock  the  whole  meaning  and  purpose 
of  the  Epistle. 

(c.)  Another  historical  circumstance 
mentioned  in  the  Epistle  is  St  Paul's 
intended  journey  to  Jerusalem :  when 
this  intention  is  first  announced  at 
Ephesus  (Acts  xix.  21)  it  is  connected 
with  the  desire  to  visit  Rome.  What 
then  was  the  motive  which  urged  the 
Apostle,  in  spite  of  warnings  and 
prophecies  and  his  own  forebodings  of 
danger  (Acts  xx.  22,  23,  28;  xxi.  4, 
11-14),  to  persist  in  his  resolution  to  go 
up  to  Jerusalem  ?  It  was  evidently  the 
desire  to  vindicate  himself  against  the 
calumnies  of  the  Judaizing  adversaries 
who  had  so  maliciously  assailed  his 
character,  denied  his  Apostolic  authority, 
and  hindered  his  work  in  the  Churches 
of  Corinth  and  Galatia.  These  adver- 
>  were  not  Jewish  Christians  of  the 
ordinary  type,  much  less  were  they  the 
authorised  agents  of  the  original  Apostles: 
they  were  the  same  bigoted  and  uncom- 
promi.-in.u'  Of  the  circumcision, 

of  whom   we  re.ul  .it  an   earlier  period 


(Acts  xi.  2,  3)  that  they  contended  with 
Peter,  "  saying,  Thou  wcntcst  in  to  men 
unarcumdscd,  and  didst  eat  with  them." 
And  was  there  not  cause  for  St.  Paul  to 
fear  that  these  bitter  enemies  would  stir 
up  strife  in  Rome  and  try  to  frustrate 
his  labour  in  the  West,  as  they  had 
already  in  the  East?  This  fear  would  be 
most  naturally  suggested  by  the  Apostle's 
very  recent  experience  at  Corinth. 
There  he  had  won  a  hard  victory  over 
those  "  overgreat  Apostles  "  (2  Cor.  xi. 
5  ;  xii.  n)  who  were  nothing  else  than 
"false  Apostles,  deceitful  workers,  trans 
forming  themselves  into  (the}  Apostles  o/ 
C/trisf"  (2  Cor.  xi.  13)  :  their  slanders 
had  reached  the  ears  of  the  many 
thousands  of  Jewish  believers  in  Jeru 
salem  :  they  might  even  raise  a  prejudice 
against  him  in  the  minds  of  the  true 
Apostles,  and  of  James  and  the  elders  of 
the  Church.  His  personal  presence  and 
report  of  what  "  Gud  had  wrought 
among  the  Gentiles  by  liis  ministry? 
supported  by  the  testimony  of  the 
faithful  brethren  who  accompanied  him, 
and  by  the  substantial  proof  which  they 
carried  with  them  of  the  goodwill  of 
the  Gentile  Churches  towards  the  poor 
Saints  at  Jerusalem,  would  remove  the 
unjust  suspicions  of  Jewish  converts 
assembled  from  all  parts  for  the  feast  at 
Jerusalem,  and  win  fresh  confidence  and 
sympathy  for  the  A j jostle  himself  in 
entering  upon  his  new  sphere  of  mis 
sionary  work  in  Western  Europe.  If 
such  were  the  Apostle's  motives  for 
undertaking  the  perilous  journey  to 
Jerusalem,  it  can  hardly  be  doubted  that 
this  Epistle,  written  at  the  same  time, 
was  due,  in  part  at  least,  to  the  same 
desire  to  repel  the  false  accusations  of 
Judai/.ing  opponents,  to  conciliate  the 
goodwill  of  Jewish  Christians  in  general, 
and  to  promote  in  Rome  and  else 
where  a  closer  union  between  Jewish 
and  Gentile  believers. 

(d.)  Hut  when  we  examine  the  record 
of  St.  Paul's  life  at  this  period,  we  find 
that  his  most  dangerous  and  deadly 
enemies  were  not  Jewish  Christians,  nor 
even  Judai/ing  teachers,  but  unbelieving 
Jews. 

In  the  terrible  catalogue  of  sufferings 
written  a  few  months  before  his  Epistle 
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to  the  Romans,  he  tells  of  perils  by  his 
own  countrymen,  as  well  as  by  Heathen 
and  false  brethren ;  he  tells  also  how  of 
the  Jews  five  times  he  had  received 
forty  stripes  save  one  (2  Cor.  xi.). 
If  we  turn  to  St.  Luke's  narrative  we 
find  the  Apostle  in  Ephesus  sparing  no 
effort,  shrinking  from  no  danger,  in 
preaching  to  his  brethre?i  according  to 
the  flesh  and  "  persuading  the  things 
concerning  the  kingdom  of  God." 
Driven  after  three  months  from  the 
Synagogue  in  which,  as  Dr.  Farrar  in 
geniously  conjectures,  some  of  those  five 
scourgings  had  been  patiently  endured, 
he  still  continued  by  the  space  of  two 
years  preaching  both  to  Jews  and  Greeks 
the  word  of  the  Lord  Jesus  (Acts  xix. 
8-10). 

Again,  within  a  few  weeks  after 
writing  to  the  Romans,  he  reminds  the 
Ephesian  elders  at  Miletus  of  tempta 
tions  which,  as  they  knew,  had  befallen 
him  "  by  the  lying  in  wait  of  the  Jews." 
In  Jerusalem  itself  the  "bonds  and 
afflictions"  which  awaited  him  (xx.  23) 
came,  as  had  been  foreseen,  not  from 
Judaizing  Christians  but  from  fanatic 
"Jews  which  were  of  Asia"  (xxi.  n,  27). 

It  is  evident  that  dissensions  within 
the  Churches  between  Jewish  and 
Gentile  Christians  were  but  a  faint  re 
flection  of  the  bitter  and  unceasing 
enmity  with  which  St.  Paul  was  pursued 
by  the  unbelieving  Jews  :  and  thus  it  is 
in  the  great  conflict  between  "  the  Jeivf 
religion  "  and  the  Gospel  of  Christ,  that 
we  find  the  true  cause  and  purpose  of 
that  great  doctrinal  treatise  (i.  18 — xi.), 
which  forms  the  main  subject  of  the 
Epistle,  well  described  by  Baur  as  "  the 
relation  of  Judaism  and  Heathenism 
to  each  other,  and  of  both  to  Christ 
ianity." 

If  then  we  remember  the  distinction 
formerly  noticed  between  the  occasion 
of  writing,  and  the  main  purpose  of  the 
Epistle,  the  former  may  be  referred 
to  the  personal  circumstances  of  the 
Apostle,  and  his  relation  to  the  Christ 
ian  Community  at  Rome ;  while  in 
the  local  circumstances  and  special 
tendencies  of  that  community  we  may 
discover  both  the  occasion  and  purpose  of 
certain  subordinate  portions  of  the  letter 


(i.  1-16,  xil — xv  j)  but  as  the  main  pur 
pose  of  the  whole  Epistle  we  can  acknow 
ledge  nothing  less  comprehensive  than 
the  desire  of  the  Apostle,  at  a  momentous 
crisis  in  his  own  life's  work  and  in  the 
history  of  the  whole  Church  of  Christ, 
to  set  forth  a  full  and  systematic  state 
ment  of  those  fundamental  principles  of 
the  Gospel,  which  render  it  the  one  true 
religion  for  all  the  nations  of  the  earth, 
and  meet  especially  those  deepest  wants 
of  human  nature,  which  Judaism  could 
not  satisfy,  righteousness  in  the  sight  of 
God,  and  deliverance  from  the  power 
of  sin  and  death. 

In  chapters  ix. — xi.  we  have  no  mere 
historical  appendix  or  corollary,  but  an 
intensely  earnest  and  practical  applica 
tion  of  the  principles  previously  dis 
cussed  to  the  great  religious  difficulty  of 
the  time,  the  rejection  of  the  Gospel  by 
the  mass  of  the  Jewish  nation,  and  the 
acceptance  of  the  Gentiles  in  their  place 
as  the  chosen  people  of  God. 

§  8.  INTEGRITY  OF  THE  EPISTLE. 

Under  this  head  we  have  to  con 
sider  two  questions  which  depend  in 
part  on  the  same  evidence :  Is  the 
doxology  (xvi.  25-27)  genuine?  Do 
chapters  xv.  and  xvi.  belong  wholly, 
or  in  part,  or  not  at  all  to  this  Epistle  ? 

The  origin  and  nature  of  these 
questions  will  be  best  explained,  if  we 
begin  with  the  testimony  of  the  early 
fathers. 

I.  TERTULLIAN,  writing  A.D.  207-210 
against  Marcion's  " Antitheses"  or  Con 
tradictions  between  the  Old  and  New 
Testaments,  says  (adv.  Marc.  v.  13): 
"  What  great  gaps  Marcion  made  especi 
ally  in  this  Epistle  (to  the  Romans)  by 
expunging  whatever  he  would,  will  be 
clear  from  the  unmutilated  text  of  our 
own  copy.  Some  passages  however, 
which  ought  according  to  his  plan  to 
have  been  expunged,  he  overlooked : 
and  it  is  enough  for  my  purpose  to 
accept  these  as  instances  of  his  negli 
gence  and  blindness." 

In  his  subsequent  argument  Ter- 
tullian  quotes  no  passage  from  chapters 
xv. — xvi.,  and  refers  to  xiv.  10-13  as 
being  at  the  close  of  the  Epistle  ("in 
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clausula ") :  but  as  he  uses  only  such 
passages  as  Marcion  had  retained,  this 
only  tends  to  prove  that  the  last  chapters 
were  wanting,  not  in  his  own  copy,  but 
in  Marcion's. 

In  the  treatise  on  Baptism,  ch.  xvii., 
Tertullian  refers  to  the  'Acts  of  Paul 
and  Thecla ' :  now  in  that  fiction  there 
is  frequent  mention  of  a  certain  Try- 
phaena,  who  though  living  at  Antioch  in 
Syria  is  evidently  connected  with  Rome, 
being  called  the  kinswoman  of  Caesar. 
There  can  be  little  doubt  that  this  name 
Tryphaena  has  been  taken,  like  other 
names  in  the  same  work,  Onesiphorus, 
Demas,  and  Hermogenes,  from  St.  Paul's 
Epistles.  Hence  it  follows  that  Rom. 
xvi.  was  known,  if  not  to  Tertullian 
himself,  at  least  to  an  earlier  writer 
whom  he  quotes. 

It  must  however  be  admitted  that  in 
Tertullian's  other  works  no  clear  re 
ference  to  these  chapters  has  been 
found,  though  all  the  other  chapters  are 
frequently  quoted. 

The  case  is  the  same  with  IREN/EUS 
and  CYPRIAN,  except  that  Cyprian  fails 
also  to  quote  from  Rom.  iv. 

But  this  argument  from  silence  is 
worthless,  as  may  be  easily  shown  from 
the  parallel  case  of  i  Cor.  xvi. 

Cyprian  quotes  from  every  other 
chapter,  about  101  times  in  all;  Irenanis 
quotes  every  other  chapter  except 
xiv.,  about  seventy-seven  times  in 
all :  yet  neither  Irenaeus  nor  Cyprian 
appears  to  have  ever  quoted  i  Cor.  xvi. 
Tertullian,  in  his  work  against  Marcion, 
quotes  every  other  chapter  of  i  Cor., 
129  times  in  all,  yet  never  refers  to  ch. 
xvi. :  in  his  other  works  there  are  more 
than  300  quotations  from  the  Epistle, 
including  every  chapter  except  xvi.,  from 
which  there  is  possibly  one  quotation, 
though  we  have  failed  to  verify  Tischen- 
dorfs  reference  '  Pudicitia,'  14. 

When  therefore  Lucht  concludes  from 
this  silence  that  it  is  possible  that 
Tertullian,  Cyprian,  and  Irenaeus  had  no 
knowledge  of  Rom.  xv.,  xvi.,  we  may 
reply,  It  is  equally  possible  and  neither 
more  nor  less  probable,  as  far  as  this 
silence  is  concerned,  that  the  same 
fathers  had  no  knowledge  of  i  Cor.  xvi. 

A  more  Probable  explanation   is  that 


Irenaeus  and  Cyprian,  using  only  such 
passages  as  suited  their  own  immediate 
purpose,  like  Tertullian  in  his  treatise 
against  Marcion,  found  no  occasion  to 
refer  to  Rom.  xv.,  xvi.  In  fact  these 
chapters,  like  i  Cor.  xvi.,  are  in  great 
measure  made  up  of  personal  matters 
interesting  chiefly  to  the  Apostle  and 
his  immediate  correspondents  at  Rome. 

CLEMENT  OF  ALEXANDRIA  quotes 
passages  from  both  chapters  frequently, 
and  describes  them  as  belonging  to  the 
Epistle  to  the  Romans,  without  the  least 
apparent  consciousness  that  this  could 
possibly  be  doubted. 

ORIGEN.  A  most  important  though 
much  disputed  testimony  to  the  genuine 
ness  of  these  chapters  is  found  in 
Origen's  Commentary  upon  the  Epistle 
('  Opera,'  torn.  vii.  p.  453,  LommaUsch ; 
torn.  iv.  p.  687,  ed.  Ben.).  After  quoting 
the  Doxology  (xvi.  25-27)  in  its  usual 
place  at  the  end  of  the  Epistle,  Origen 
proceeds  : 

"  Marcion,  who  tampered  with  the 
writings  of  the  Evangelists  and 
Apostles,  entirely  took  away  this  para 
graph  ;  and  not  this  only,  but  also  from 
that  place  where  it  is  written,  Whatso 
ever  is  not  of  faith  is  sin  (xiv.  23),  right 
on  to  the  end,  he  cut  al!  away  (cuncta 
dissecuit).  But  in  othei  copies,  that  is, 
in  those  which  have  not  been  corrupted 
by  Marcion,  we  find  this  very  paragraph 
differently  placed.  For  in  some  manu 
scripts  after  the  passage  above  mentioned, 
Whatsoever  is  not  of  faith  is  sin,  there 
follows  in  immediate  connexion  (statim 
cohaerens).  Now  unto  him  that  is  of 
power  to  stablish  yon :  but  other  manu 
scripts  have  it  at  the  end,  as  it  is  now 
placed." 

This  passage  from  Origen  docs  not 
prove,  as  some  have  inferred,  that 
Marcion  regarded  the  Doxology  in 
particular  as  spurious,  nor  that  he  ap 
pealed  to  earlier  MSS.  as  omitting  it, 
nor  that  Origen  found  it  omitted  in  any 
other  MSS.  besides  those  which  had 
been  mutilated  by  Marcion. 

It  does  prove  that  Origen  knew  of 
copies  corrupted  by  Marcion,  which 
omitted  all  after  the  last  verse  of  ch.  xiv. 

It  implies  that,  as  far  as  Origen  knew, 
(Lucht,  p.  39)  no  0///*r  MSS.  omitted  the 
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Doxology,  but  some  placed  it  between 
xiv.  and  xv. 

Thus  we  have  evidence  of  a  diversity 
of  position  before  Origen's  time,  and 
regarded  by  him  as  independent  of 
Marcion's  mutilated  copies.  But  we 
have  no  evidence  of  omission  before 
Marcion,  who  was  at  Rome  propagating 
his  views  about  A.D.  138-140.  He 
probably  disliked  St.  Paul's  statements 
concerning  the  use  of  the  Old  Testament 
in  xv.  4,  8,  and  possibly  may  have  found 
an  existing  diversity  of  position  to  afford 
a  pretext  for  his  o?nission  of  xv.,  xvi. 

We  may  further  observe  that  when 
Marcion  is  said  to  have  expunged  and 
cut  away  ('  abstulit,'  '  dissecuit ')  the 
two  chapters  and  the  Doxology,  it  is 
clearly  implied  that  these  were  genuine 
portions  of  St.  Paul's  Epistle  omitted  first 
by  Marcion. 

That  this  was  the  opinion  of  Origen 
himself,  not  merely  of  his  translator 
Rufinus,  is  admitted  and  proved  by 
Lucht  himself  (p.  36)  :  and  Origen's 
judgment  may  well  be  preferred  to 
Lucht's  baseless  conjecture  (adopted 
from  Baur,  '  Paulus/  p.  350)  that 
Marcion  may  have  omitted  the  two 
chapters  because  they  were  not  written 
by  St.  Paul,  but  added  by  a  forger 
(Lucht,  p.  41). 

II.  From  the  testimony  of  the  early 
fathers  we  pass  to  that  of  the  existing 
MSS. 

(a]  Chapters  xv.,  xvi.  are  not  omitted 
in  any  known  MS. 

(b)  The   Doxology    (xvi.     25-27)   is 
variously  placed,  repeated,  or  omitted. 

(1)  It  is  placed  at  the  end  of  xvi.,  and 
only  there,  in   N,  B,  C,  D,  E,  f,  Vulg., 
Syriac  (Schaaf),  Memph.,  Aeth.,  and  the 
Latin  fathers.     The  cursive  MS.  66  after 
the  d/xT/v  of  v.   24  puts  re'A.05,  to  mark 
the  end  of  the  Epistle,  but   then  adds 
the  Doxology,  and  has  in  the   margin 
this  note  :  "  In  the  ancient  copies  the 
end   of  the  Epistle  is  here   (/.  e.  after 
the  Apostolic  benediction,  v.  24),  but  the 
rest  (/'.  e.  the  Doxology)  is  found  at  the 
end  of  the  i4th  chapter." 

(2)  It  is  found  at  the  end  of  xiv.,  and 
there   only,    in    L,    most    cursives,    the 
Greek  lectionaries,  Syr.  (Harclean),  and 
Greek  Commentators,  except  Oi  igen. 


(3)  It  is  found  in  both  places  in  A,  P, 
17,  Arm. 

(4)  It  is  omitted  in  both   places   in 
F,  G  ;  but  in  F  a  blank  space  is  left  in  the 
Greek  after  xvi.  24,  and  the  correspond 
ing  space  in  the  Latin  (f)  is  occupied  by 
the    Doxology ;    while   in    G   a    blank 
space  is  left  in  the  Greek,  and  conse 
quently  in  the  interlinear  Latin,  between 
xiv.  and  xv. 

(c)  In  many  manuscripts  of  the  Latin 
Bible,  especially  codex  Amiatinus,  and 
Fuldensis,  both  of  the  6th  century,  there 
is  a  division  into   sections  (capitulatio) 
marked  by  numbers  in  the  text,  and  a 
prefixed   table   of  contents   with   corre 
sponding  numbers,  in  which  the  subject 
of  each  section  is  briefly  described. 

The  5oth  section  in  the  Codex  Amia 
tinus  "  On  the  peril  of  one  who  grieves 
his  brother  by  his  meat,"  corresponds 
with  xiv.  15-23  :  But  the  next  and  last 
section,  "  On  the  mystery  of  the  Lord 
kept  secret  before  His  passion,  but  after 
His  passion  revealed,"  answers  to 
nothing  else  in  the  remainder  of  the 
Epistle  except  the  Doxology.  It  is 
therefore  a  natural  conclusion  that  this 
capitulation  was  first  adapted  to  a  Latin 
MS.  in  which  the  Doxology  was  placed 
immediately  after  xiv.  23  and  xv.,  xvi. 
omitted.  On  these  capitulations  see  Bp. 
Lightfoot,  'Journal  of  Philology,'  1871, 
No.  6,  pp.  196-203. 

(d)  In   one  MS.  (G)  all  mention  of 
Rome  in  the  Epistle  is  wanting. 

In   i.  7  for  TOIS  ovcnv   lv  'Payx 
TOIS  ®cov,  we  find  in  G,  TOIS  OVO-LV  ei>  ad- 
®cov,  the  Latin  (g)  corresponding. 

In  i.  15  the  words  rots  cV  'Pw/x?/  are 
omitted  in  G  and  g. 

One  cursive  manuscript  (47)  has  a 
marginal  note  that  some  one,  apparently 
an  ancient  commentator,  "makes  no 
mention  of  the  words  eV  'Poj/x??  either  in 
the  interpretation  or  in  the  text." 

In  this  evidence  "  the  statement  of 
Origen  respecting  Marcion  (confirmed 
by  the  incidental  expression  of  Ter- 
tullian),  the  absence  of  quotations  in 
several  early  fathers,  and  the  capitula 
tion  (or  capitulations)  of  the  Latin 
Bibles,"  Bp.  Lightfoot  writes,  "we  have 
testimony  various,  cumulative,  and  (as  it 
seems  to  me)  irresistible,  to  the  existence 
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of  shorter  copies  of  the  Epistle,  contain 
ing  only  fourteen  chapters  with  or  without 
the  doxology,  in  early  times." 

"  The  theory ',  by  which  I  sought  to 
combine  and  explain  these  facts,  was 
this  ;  that  St.  Paul  at  a  later  period  of 
his  life  re-issued  the  Epistle  in  a  shorter 
form  with  a  view  to  general  circulation, 
omitting  the  last  two  chapters,  oblitera 
ting  the  mention  of  Rome  in  the  first 
chapter,  and  adding  the  Doxology,  which 
was  no  part  of  the  original  Epistle  " 
('Journal  of  Ph.'  1871,  No.  6,  p.  203). 

The  theory  was  subjected  to  a  friendly 
but  keen  and  searching  criticism  by  Pro 
fessor  Hort  ('Journal  of  Ph.'  1870,  No.  5), 
and  defended  in  the  following  number 
by  Bp.  Liglufoot. 

It  is  almost  needless  to  say  that  the 
views  of  both  writers  are  set  forth  with 
consummate  skill,  and  the  three  papers 
are  of  great  and  permanent  value  to  every 
student  of  the  Epistle. 

Professor  Hort  tries  to  prove,  but  as 
we  venture  to  think  unsuccessfully,  that 
Marc.ion  (as  represented  by  Origen  in 
the  original  reading  of  his  comment) 
omitted  only  the  Doxology,  and  not  the 
two  whole  chapters :  he  attaches  no 
great  importance  to  the  absence  of  quo 
tations  in  Tertullian,  Irenrcus,  and 
Cyprian  :  and  thinks  that  the  Doxology 
may  have  been  transferred  from  the  end 
of  the  Epistle  to  the  position  which  it 
now  holds  in  some  Greek  MSS.,  after 
xiv.  23,  because  chapters  xv.,  xvi.  were 
not  much  used  in  the  Church  lessons, 
"  and  yet  some  Church,  for  instance  that 
of  Alexandria,  may  have  been  glad  to 
rescue  the  striking  Doxology  at  the  end 
for  congregational  use  by  adding  it  to 
some  neighbouring  lesson  .  .  .  Scribes  ac 
customed  to  hear  it  in  that  connexion 
in  the  public  lessons  would  half  mechani 
cally  introduce  it  into  the  text  of  St. 
Paul  (/.  e.  after  xiv.  23)  ...  Then  in  the 
course  of  time  it  would  be  seen  that  St. 
Paul  was  not  likely  to  have  written  the 
Doxology  twice  over  in  the  same  epistle, 
and  it  would  be  struck  out  in  one  place 
or  the  other"  (p.  72). 

This  alternative  hypothesis  is  rejected 
by  Bp.  Lightfoot  as  "  devoid  alike  of 
evidence  and  probability."  He  main 
tains  that  the  capitulation  of  the  codex 


Anmtinus  has  no  trace  of  being  intended 
for  lectionary  use  (p.  202),  that  it  was 
framed  originally  for  a  short  copy  of  the 
Old  Latin,  yet  maintained  its  ground  as 
a  common  mode  of  dividing  the  Epistle, 
until  it  was  at  length  superseded  by  the 
present  division  into  sixteen  chapters  in 
the  latter  half  of  the  i3th  century." 

Bp.  Lightfoot  upholds  his  theory 
simply  as  "  the  most  probable  explana 
tion  of  the  facts,  until  a  better  is  sug 
gested  "  (p.  194):  and  it  is  certainly 
less  difficult  to  suppose  that  St  Paul 
himself  at  a  later  period  of  his  life 
adapted  the  letter  in  a  shortened  form 
to  general  circulation  (p.  214),  than  to 
accept  M.  Renan's  complicated  theory 
of  four  or  five  original  editions  addressed 
to  different  Churches,  all  at  last  brought 
together  and  compounded  into  our 
present  Epistle. 

But  even  this  hypothesis  of  a  shorter 
recension  issued  by  the  Apostle  himself, 
put  forth  at  first  by  Riickert  and  since 
so  ably  advocated  by  Bp.  Lightfoot,  seems 
to  involve  some  serious  difficulties. 

(1)  The  capitulations  are  supposed  to 
have  been  formed  originally  from  a  Latin 
copy  of  the  Epistle  ending  with  ch.  xiv.  : 
yet  no  other  trace  whatever  of  such  an 
abbreviated  Latin  codex  now  exists. 

(2)  If  the  abbreviated  recension  were 
made    by    St.     Paul    himself,    and   the 
Doxology  added  to  it,  and  this  at  Rome, 
as  Bp.  Lightfoot  suggests  (p.   214),  it  is 
strange   and  almost  unaccountable  that 
no  copy  of  this  genuine  abbreviated  re 
cension  has  been  preserved,  and  that  no 
known  Latin  codex  contains  the  slightest 
trace  of  the   position   of  the  Doxology 
after  xiv.  23.     The  blank  space  in  the 
Latin,    corresponding    to    that    in     the 
Greek  of  G  proves  nothing,  as  the  Latin 
is  interlinear. 

(3)  The  assumption  that  the  Doxology 
was  originally  placed  after  ch.  xiv.,  anil 
thence   transferred   to   the   end   of  the 
Epistle,  is  opposed  to  the  evidence  of 
the    primary    Uncials,    N,     B,     C,     of 
Origen's   express   statement  concerning 
Marcion,  of  all  Latin  MSS.,  and  of  the 
Latin  fathers ;  these  all  agree  in  placing 
the  Doxology  at  the  end  of  the  Epistle, 
and  there  only. 

(4)  When  St.  Paul  is  represented  as 
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converting  his  original  Epistle  to  a 
new  purpose  by  "  omitting  the  last  two 
chapters,  obliterating  the  mention  of 
Rome  in  the  first  chapter,  and  adding 
the  Doxology,"  the  process  seems  hardly 
in  keeping  with  the  truthful  simplicity 
of  the  Apostle's  character.  There  is 
truth  in  what  Meyer  says  on  this  point : 
"  Riickert's  conjecture,  that  Paul  himself 
may  have  caused  copies  without  the  local 
address  to  be  sent  to  other  Churches, 
assumes  a  mechanical  arrangement  in 
Apostolic  authorship,  of  which  there  is 
elsewhere  no  trace,  and  which  seems 
even  opposed  by  Col.  iv.  16." 

(5)  Bp.  Lightfoot  suggests    (p.    213) 
that    Marcion,  who  is   known    to   have 
resided  for  many  years  in   Rome,  may 
have  fallen  in  with  a  copy  of  the  short 
Recension,  and  welcomed  it  gladly. 

When  we  take  into  consideration 
Origen's  express  statement  that  Marcion 
himself  expunged  and  cut  away  the  last 
two  chapters,  it  seems  much  more 
probable  that  the  incomplete  documents, 
from  which  the  Capitulations  were 
framed,  were  nothing  else  than  copies 
of  Marcion's  own  mutilated  text,  with 
the  Doxology  added.  A  mutilated 
Recension,  known  to  be  the  work  of  an 
arch-heretic,  was  much  more  likely  to 
have  disappeared  altogether,  than  an 
abbreviated  Recension  known  as  the 
genuine  work  of  St.  Paul  himself. 

(6)  If,     as    Origen     states,    Marcion 
mutilated   the    Epistle    by    cutting    off 
chapters  xv.,  xvi.  entirely,  he  would  have 
a  motive  for  removing  cV  'POJ/AT;  also  in 
i.  7,    15  :  for  a  letter  addressed  by  St. 
Paul    to   the    Christians   at    Rome,    in 
whom  he  was  so  deeply  interested,  could 
not    possibly   end    so    abruptly    as    at 
xiv.  23,  without  a  single  allusion  to  his 
own  personal  state  or  theirs,  without  a 
single  greeting,  without  even  his    usual 
Apostolic  Benediction.     Marcion  there 
fore  is  much  more  likely  than  St.  Paul 
to  have  obliterated  the  mention  of  Rome 
in  the  ist  chapter. 

Another  possible  explanation  is  sug 
gested  by  Meyer,  that  "perhaps  some 
Church,  which  received  a  copy  of  the 
Epistle  from  the  Romans  for  public 
reading,  may  for  their  own  particular 
use  have  deleted  the  extraneous 


designation  of  place,  and  thus  individual 
codices  may  have  passed  into  circulation 
without  it."  Volkmar  adopts  a  similar 
explanation  (p.  74). 

But  on  this  supposition  we  should 
expect  to  find  some  of  the  Lectionaries 
omitting  the  words,  whereas  they  all, 
apparently,  contain  them. 

On  the  whole  we  cannot  but  admit 
the  force  of  Lucht's  conclusion  (pp. 
65,  f.)  that  if  the  Doxology  was  written 
by  St.  Paul  himself,  its  original  place 
must  have  been  at  the  end  of  the 
Epistle,  and  not  after  xiv.  23. 

(e)  The  Benedictions.  According  to 
the  received  Text  there  are  three  con 
cluding  formulae,  the  Apostolic  Benedic 
tion  at  xvi.  20  (r;  x^Pts  *•  T-  ^-)>  the  same 
Benediction  repeated  at  xvi.  24,  and  the 
Doxology. 

The  Benediction  at  xvi.  20  is  un 
doubtedly  genuine,  being  omitted  only 
in  those  MSS.  (D  F  G)  which  also  omit 
the  Doxology  at  the  end,  and  leave  the 
Benediction  at  xvi.  24  as  the  conclusion 
of  the  Epistle,  the  motive  of  these 
changes  evidently  being  to  reduce  the 
Epistle  to  the  accustomed  form. 

The  Benediction  at  xvi.  24  is  omitted 
in  the  chief  uncials  (K  A  B  C),  in  Amiat. 
Fuld.  and  other  MSS.  of  the  Vulgate,  in 
the  Coptic  and  Aethiopic  Versions,  and 
in  Origen. 

It  is  found  in  this  place  in  D,  F,  G,  L, 
37,  47,  the  Vulgate  (Demid.  Tol.  and 
other  codices),  the  Syriac  (Harclean), 
and  the  Gothic,  and  in  most  of  the 
Greek  Commentators.  It  is  put  after  the 
Doxology  in  P,  17,  Syriac  (Schaai),  Arm. 
Aeth. 

Upon  this  evidence  the  Benediction 
at  xvi.  24  is  rejected  by  Lachmann, 
Tregelles,  and  in  his  last  edition  (8)  by 
Tischendorf.  Bp.  Lightfoot,  and  Pro 
fessor  Hort  reject  it,  but  it  is  retained 
by  Meyer,  Fritzsche,  Lange,  Hofmann, 
Lucht  (p.  82),  Hilgenfeld  ('  Einleit,'  p. 
326),  Reuss,  Volkmar,  as  well  as  by 
older  interpreters  generally.  The  ques 
tion  therefore  of  its  genuineness  must  be 
regarded  as  still  under  discussion. 

Our  own  belief  is  that  the  Benediction 
is  genuine  in  both  places,  and  that  in 
v.  20  it  forms  the  conclusion  of  a  later 
letter  to  the  Church  at  Rome,  of  which 
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the  fragment  w.  3-20  became  incorpo 
rated  with  Romans.  We  thus  account 
at  once  for  the  seeming  repetition  of  the 
Benediction  at  r.  24,  and  also  see  a 
motive  for  its  omission  there  in  so  many 
good  MSS,  there  being  no  other  example 
of  such  repetition. 

III.  INTERNAL  EVIDENCE. 

(a.)  The  Doxology.  Objections  to 
the  genuineness  of  the  Doxology  drawn 
from  its  special  character  are  directed 
either  against  its  form,  its  phraseology, 
or  its  ideas. 

(  i)  The  Form.  It  is  alleged  that  the  be 
ginning  and  the  end  (TO)  8e  Sum/ztVu)  VJJLU.S 


Xpio-rov,  <S  17  So£a  K.  r.  A.)  show  that 
there  is  a  mixture  of  two  different  forms 
of  Doxology.  The  whole  difficulty  lies 
in  the  superfluous  Relative  (o>),  and  its 
position.  This  relative  is  omitted  in 
the  Vatican  Codex  and  two  cursives 
(33.  72)»  in  f,  the  Latin  of  F,  in  Schaafs 
Syriac,  and  by  Origen  (or  Rufinus)  in 
his  commentary  on  the  passage.  Dr. 
Hort  ('Journal  of  Philol.'  No.  5,  p.  57) 
thinks  that  "  <j>  is  probably  an  intrusion, 
notwithstanding  the  presumption  in 
favour  of  an  irregular  construction." 
Godet  thinks  that  when  St.  Paul  began 
the  sentence,  he  did  not  mean  it  to  end 
thus  —  "  to  him  be  glory  "  —  but  with 
some  such  thought  as  —  "  to  him  I  com- 
incnd  you  "  (owurrq/u  V/AUS,  (ilockler). 

He  adds  "  We  give  glory  to  him  who 
has  done  the  work  ;  but  in  regard  to  him 
who  is  able  to  do  it,  we  look  to  him  to  do 
it,  we  claim  his  help,  we  express  our 
confidence  in  him  and  in  his  power." 
But  this  reasoning  is  at  once  refuted  by 
a  glance  at  Eph.  iii.  20,  TU>  8e  Svya/ieVw 

«...  aural  rj  8o£a  K.  r.  X. 

Meyer  joins  8ia  'I^a-oG  Xpurrov  with 
atx/xp,  "  God  who  through  Jesus  Christ 
has  shown  himself  the  only  wise,"  the 
object  of  this  harsh  connexion  being  to 
avoid  the  supposed  necessity  of  referring 
<j>  to  the  person  last  named,  Jesus 
Christ,  and  so  ascribing  the  glory  to 
Him.  This  necessity  is  neither  more 
nor  less  than  in  Heb.  xiii.  2  1  ;  i  Pet.  iv. 
1  1  .  where  see  the  notes. 

1  I  aid  translates  as  if  the  order  were 


u!  Sia  *I.  X.  rj  &>£a,  and  supposes  this 
natural  order  to  have  been  changed  for 
the  sake  of  throwing  an  emphasis  on 
"  through  Jesus  Christ." 

We  can  accept  his  tianslation  as 
rightly  expressing  what  St.  Paul  meant, 
but  not  his  explanation  of  the  unusual 
order,  which  is  the  main  difficulty. 

Upon  the  whole  we  are  disposed  to 
agree  with  Dr.  Hort  that  "  u>  is  probably 
an  intrusion,"  though  of  a  very  early 
date.  We  must  admit  that  with  so  great 
a  preponderance  of  external  authority  «S 
ought  to  be  retained  in  the  text  now, 
whatever  may  have  been  its  origin. 
But  on  the  other  hand  the  authorities 
for  the  omission  are  varied  and  of 
considerable  value :  while  the  intrusion 
might  very  easily  have  been  caused  by 
the  presence  of  u»  in  the  parallel  passages 
Gal.  i.  5  ;  2  Tim.  iv.  18  ;  Heb.  xiii.  21  ; 
i  Pet.  iv.  1 1.  Riickert  rejects  <5,  and 
Reiche,  in  his  Critical  Commentary,  con 
cludes  that  the  writer  of  the  Doxology 
borrowed  it  from  Heb.  xiii.  21  or  Jude  25. 

The  objection  that  St.  Paul  docs  not 
end  his  Epistles  with  a  Doxology  comes 
with  little  force  from  those  who,  like 
Baur  and  Lucht,  count  only  three 
Epistles,  besides  Romans,  to  be  genuine. 

That  the  last  clause  of  the  Doxology 
is  characteristic  of  St.  Paul  is  seen  in  its 
close  resemblance  to  xi.  36  ;  (ial.  i.  5  ; 
and  its  difference  from  i  Pot.  iv.  1 1  ; 
v.  u. 

When  Lucht  urges  that  Doxologies 
forming  long  and  complete  sentences 
are  not  found  in  St.  Paul  s  Epistles,  but 
only  in  Eph.  iii.  20,  21  ;  Phil.  iv.  20; 
i  Tim.  i.  17  ;  2  Pet.  iii.  18  ;  Jude  24, 
25  ;  we  can  only  reply  that  the  three 
Epistles  first  named  are  to  its  St.  Paul's, 
and  as  such  they  help  by  their  many 
points  of  resemblance  to  the  Doxology 
in  Romans  to  confirm  its  genuineness. 

Other  objections  to  the  length  of  the 
Doxology,  to  its  numerous  intermediate 
clauses,  and  to  the  mixture  of  strong  emo 
tion  with  profound  doctrinal  statements, 
are  refuted  by  a  due  appreciation  of  the 
peculiar  character  of  the  Epistle.  "  The 
whole  Epistle  could  hardly  have  a  fitter 
close  than  a  Doxology  embodying  the 
faith  from  which  its  central  chapters 
proceed  "  (Hort,  p.  56). 
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"  The  leading  ideas  contained  in  the 
whole  Epistle,  as  they  had  already 
found  in  the  introduction  (i.  1-7)  their 
preluding  key-note,  and  again  in  xi.  33 
rf.,  their  preliminary  doxological  expres 
sion,  now  further  receive,  in  the  fullest 
unison  of  inspired  piety,  their  concen 
trated  outburst  for  the  true  final  conse 
cration  of  the  whole  "  (Meyer). 

(2)  Diction.  Lucht  acknowledges  that 
every  single  expression  in  the  Doxology 
(except    a-eo-iy^/xeW)   may  be   found  in 
St.  Paul's  genuine  Epistles,  by  which  he 
means  Romans,  Corinthians,  and  Gala- 
tians. 

The  Passive  o-iyacr&zi  is  found  no 
where  else  in  the  N.  T.  or  LXX :  but 
St.  Paul's  use  of  o-conyr^eVov  is  fully 
justified  by  such  passages  as  Eurip. 
*  Iphigenia  in  Tauris,'  1076,  Trai/ra  o-iyr/- 
$77<reTcu,  Pindar,  Ol.  IX.  156,  o-ecrtya/xeVov 
ou  crKaidrepoi/  XPVP  ocacrrov,  and  many 
others. 

The  objection  that  the  several  words 
and  phrases  of  the  Doxology,  though 
found  in  the  four  great  Epistles,  are  there 
used  only  in  other  meanings  or  con 
nexions,  will  for  most  readers  be  suffi 
ciently  answered  by  Lucht's  further 
objection,  that  the  Doxology  in  all  these 
points  agrees  with  what  he  calls  non- 
Pauline  writings,  the  Epistles  to  the 
Ephesians,  Colossians,  Timothy,  and 
Titus. 

These  points  of  agreement  are  indi 
cated  in  our  foot-notes  :  and  it  is  only 
necessary  to  add  that  the  expression 
"everlasting  God"  (cucovtos  0eo?),  to 
which  Lucht  objects,  is  fully  justified 
by  the  usage  of  the  LXX  not  only  in 

Job  xxxiii.  12,  atu>i/tos  yap  €(TTIV  6  CTrava) 
/Spcmm/,  but  also  in  the  very  striking 
passage  Gen.  xxi.  33,  ore/coAe'craTO  €7ri 
TO  ovofjia  Ktyn'ou,  ®€os  cua>vio<j.  Here 

"  Jehovah  is  called  the  everlasting  God 
as  the  eternally  true,  with  respect  to  the 
eternal  covenant  which  He  established 
with  Abraham  xvii.  7 "  (Keil  &  De- 
litzsch).  So  remarkable  a  title  must  have 
been  familiar  to  St.  Paul,  and  its  use  here 
in  reference  to  the  same  eternal  covenant 
is  so  appropriate  that  the  supposed 
objection  is  really  a  strong  argument 
for  St.  Paul's  authorship. 

(3)  Ideas. — Lucht's  attempt  to  prove 


that  the  Doxology  has  a  Gnostic  ten 
dency,  and  must  therefore  be  of  a  post- 
Apostolic  date,  is  rightly  dismissed  by 
Meyer  as  based  only  upon  misinterpreta 
tion  and  a  pre-supposition  that  all  except 
the  four  greater  Epistles  of  St.  Paul  are 
spurious. 

(b.)  Chapters  xv.,  xvi.  The  objections 
brought  by  Baur,  and  the  extreme  par 
tisans  of  his  School,  against  the  genuine 
ness  of  these  two  whole  chapters  can 
have  little  weight  except  for  those  who 
accept  his  general  theory  of  the  purpose 
of  the  Epistle,  which  we  have  already 
examined  in  §  7  and  found  untenable. 
Assuming  the  preponderance  at  Rome 
of  a  Judaizing  party  to  whom  the  earlier 
portion  of  the  Epistle  would  have  been 
distasteful,  Baur  sees  in  the  last  two 
chapters  the  work  of  a  later  "  Paulinist 
writing  in  the  spirit  of  the  Acts  of  the 
Apostles,  seeking  to  soothe  the  Judaists, 
and  to  promote  the  cause  of  unity,  and 
therefore  tempering  the  keen  anti-Judaism 
of  Paul  with  a  milder  and  more  concili 
atory  conclusion  to  his  Epistle"  ('  Paulus,' 
i.  p.  365. 

Lucht,  less  bold  than  Baur,  does  not 
venture  to  treat  the  two  chapters  as 
wholly  spurious :  admitting  that  the 
original  Epistle  could  not  have  ended  at 
xiv.  23,  he  thinks  that  portions  of  the 
genuine  conclusion  are  still  to  be  found 
in  chapters  xv.  and  xvi.  His  theory 
is  that  the  Roman  clergy,  fearing  lest 
offence  might  be  given  by  the  Apostle's 
treatment  of  ascetic  scruples  as  "  the 
infirmities  of  the  weak"  (xv.  i.),  withheld 
the  conclusion  of  the  letter  from  public 
use,  and  laid  it  up  in  their  archives  to 
gether  with  a  letter  to  the  Ephesians 
which  by  mistake  had  been  brought  to 
Rome ;  and  that  these  genuine  Pauline 
materials  were  worked  up  by  a  later 
writer  into  the  present  form  of  the  last 
two  chapters. 

According  to  Volkmar  (pp.  129-132) 
the  latter  part  of  the  genuine  letter  was 
either  lost  or  purposely  suppressed,  and 
in  the  2nd  Century  two  attempts  were 
made  to  supply  a  fitting  conclusion  to 
xiv.  23 :  in  the  Eastern  Church  the 
Doxology  was  added  (xvi.  25-27),  in  the 
Western  Church  the  greater  part  of  the 
last  two  chapters,  namely  xv.  1-32,  xvi. 
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3-16,  and  17-20.  Afterwards  both  ad 
ditions  were  combined  in  various  ways, 
and  under  this  "  Catholic  conglomerate  " 
of  conciliatory  matter  lay  the  genuine 
conclusion  long  hidden,  yet  accurately 
preserved  in  two  passages  xv.  33 — XVL  2, 
and  xvi.  21-24. 

To  all  these  arbitrary  hypotheses  we 
may  apply  the  remark  of  Hilgenfeld 
(' Einleitung,'  p.  323):  "What  is  here 
regarded  as  un-Pauline  only  shews,  ac 
cording  to  my  conviction,  that  since 
Marcion's  time  there  has  been  a  one 
sided  picture  of  St.  Paul,  to  which  some 
still  desire  to  make  the  true  Paul  cor 
respond."  Compare  in  this  Commentary 
the  Introduction  to  i  Peter,  §  3. 

As  regards  the  xvth  Chapter  we  may 
confidently  say  that  the  result  of  modern 
criticism  has  been  to  prove  beyond 
reasonable  doubt  that  it  is  both  the 
genuine  work  of  St.  Paul  and  an  original 
portion  of  the  Roman  Epistle.  "  It  is 
undeniable  that  xv.  1-13  belongs  to  xiv. 
and  that  xv.  14-33  forms  the  conclusion 
of  the  Epistle"  (I)e  Wette,  '  Kurze  Er- 
klarung,' p.  204).  Pfleiderer  (' Paulinism,' 
ii.  41,  note)  expressly  maintains  with 
Hilgenfeld,  "in  spite  of  Baur,  Lucht,  and 
Lipsius,"  that  the  chapter  is  genuine. 
The  opposite  opinion  has  now  few  ad 
vocates  even  in  Germany. 

In  regard  to  Chapter  xvi.  the  case  is 
rather  different.  According  to  the  con 
jecture  of  Schulz,  adopted  by  Ewald, 
Renan,  Reuss,  Farrar  and  others,  the 
greater  part  of  the  chapter  belonged  to 
a  genuine  letter  of  St.  Paul  addressed, 
not  to  Rome,  but  to  Ephesus. 

In  considering  this  theory  it  will  be 
convenient  to  examine  each  portion  of 
the  chapter  separately. 

w.  1,2.     The  Commendation  of  P/ta-bf. 

It  is  objected  that  St.  Paul  could  not 
have  written  this  commendation  of  Phoebe 
to  a  distant  Church,  because  he  had 
shortly  before  expressed  a  disparaging 
opinion  of  commendatory  letters  (2  Cor. 
iii.  i).  But  if  the  Apostle  in  vindicating 
his  authority  asserts  that  he  has  no  need 
of  "  epistles  of  commendation"  it  by  no 
means  follows  that  he  thought  them  un 
necessary  for  all  persons.  A  woman 


undertaking  a  journey  to  a  distant  city 
might  well  need  to  be  commended  to 
the  care  of  the  Christian  community, 
especially  if  she  was  (as  is  generally 
supposed)  the  bearer  of  the  Apostle's 
own  Epistle:  compare  the  commendation 
of  Timothy  in  i  Cor.  xvi.  10,  n. 

Another  objection  is  brought  against 
the  description  of  Phcebe  as  being  "a 
servant  (8ta*«n'os)  of  the  church  which  is 
at  Cenchrcae"  on  the  ground  that  the 
office  of  "deaconess"  was  of  later  origin. 
The  objection  would  have  had  some 
force  if  the  title  (oiax-cmcro-a),  which  was 
of  later  origin,  had  been  used.  We  read 
in  i  Cor.  xvi.  15  that  the  household  of 
Stephanas  had  devoted  themselves  to  the 
ministry  of  the  saints  (erufcav  e'aurou?  «s 
Sta/aWay  rot?  uyt'ots)  :  and  such  self-dedi 
cation  to  a  special  work,  though  quite 
consistent  with  a  formal  designation  to 
the  office,  would  even  without  it  have 
been  sufficient  to  justify  the  application 
of  the  general  term  SIUKOVOS  as  descriptive 
of  Phoebe  in  her  work  at  Cenchreae. 
See  our  note  on  the  passage. 

In  whatever  way  Phoebe  had  been  "  a 
succourer  (TTPOO-TUTIS)  of  many,"  and  of 
St  Paul  himself  also,  there  is  nothing  in 
such  service  inconsistent  with  his  fre 
quent  assertions  that  he  had  not  accepted 
any  maintenance  from  the  Churches  of 
Achaia,  for  these  assertions  are  all  of 
an  earlier  date  (i  Cor.  ix.  15-18;  2  Cor. 
xi.  7-12  ;  xii.  13-18). 

For  the  opinion  that  this  commendation 
was  addressed  to  the  Church  of  Ephesus, 
not  to  Rome,  we  can  discover  no  reason 
at  all :  the  suggestion  that  from  Cen 
chreae  she  would  be  sailing  towards 
Ephesus  and  away  from  Rome  is  suf 
ficiently  answered  by  saying  that  she  may 
have  been  sailing  not  from  Cenchreae, 
but  from  Lechaeum,  the  port  on  the 
Corinthian  Gulf,  and  in  that  case  would 
pass  through  Corinth  on  her  way.  Legal 
business  would  be  more  likely  to  take 
her  to  Rome  than  to  any  other  city. 

w.  3-5    Salutation  sent  to  A</ui!a  and 
Priscilla. 

We  learn  from  Acts  xviii.  i,  2  that 
these  persons  being  Jews  of  Pontus 
were  driven  from  Rome  by  the  edict  of 
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Claudius  (A.D.  52) ;  they  were  joined  by 
St.  Paul  at  Corinth,  and  thence  sailed 
with  him  to  Ephesus  in  the  spring  of  the 
year  54,  where  they  remained  (Acts  xviii. 
19),  and  established  "a  church  in  their 
house"  (i  Cor.  xvi.  19).  From  Ephesus 
they  sent  a  salutation  to  Corinth  in  St. 
Paul's  ist  Epistle  about  April  A.D.  57. 
Ten  or  twelve  months  later  St.  Paul,  ac 
cording  to  Rom.  xvi.  3,  sends  a  saluta 
tion  to  them  "  and  to  the  church  that  is 
in  their  house"  at  Rome.  In  answer  to 
M.  Renan's  objection  that  this  would 
assign  to  them  "too  nomadic  a  life," 
Bp.  Lightfoot  asks  with  good  reason, 
"  Is  there  any  real  difficulty  in  supposing 
that  they  returned  to  Rome  in  this  in 
terval  of  a  year  more  or  less,  and  that 
St.  Paul  should  have  been  made  ac 
quainted  with  their  return,  seeing  that 
his  own  travels  meanwhile  had  lain 
mainly  on  the  route  between  Ephesus 
and  Rome"  ('Journal  of  Philology,'  1869, 
p.  276).  In  answer  to  the  further  ob 
jection  that  Aquila  and  Priscilla  appear 
again  at  Ephesus  (2  Tim.  iv.  19)  the 
Bishop  asks  with  equally  good  reason, 
"  Is  it  at  all  improbable  that  after  an 
interval  of  nearly  ten  (eight?)  years  they 
should  again  revisit  this  important  city  ? 
They  were  wanderers  not  only  by  the 
exigencies  of  their  trade,  but  also  by  the 
obligations  of  their  missionary  work " 
('J.  of  Phil.'  p.  277). 

So  far  as  the  internal  character  of  the 
passage  is  concerned  it  might  have  been 
addressed  either  to  the  Church  of  Ephesus 
or  to  Rome  :  in  favour  of  the  latter 
destination  a  prima  facie  presumption 
is  raised  by  its  appearance  in  the  Epistle 
to  the  Romans.  It  contains  no  indica 
tion  of  the  time  at  which  it  was  written. 

v.  5  b.  It  does  not  follow  from  the 
description  of  Epaenetus  as  u  the  first- 
fruits  of  Asia  unto  Christ"  that  this 
greeting  was  sent  to  him  in  Asia,  i.e.  in 
Ephesus.  Being  named  in  immediate 
connexion  with  Aquila  and  Priscilla  it  is 
very  probable  that  he,  like  Apollos,  had 
been  instructed  by  them  and  had  at 
tached  himself  to  their  company,  whether 
at  Ephesus  or  at  Rome. 

Of  the  22  other  persons  named  in  vv. 
6-15  not  one  can  be  shewn  to  have  been 
at  Ephcsus,  but  it  is  assumed  that  only 


at  Ephesus  could  St.  Paul  have  had  so 
many  friends  as  are  here  saluted.  Against 
this  assumption  we  have  to  set  several 
unquestionable  facts. 

(1)  "  Urbanus,     Rufus,     Ampliatus, 
Julia  and  Junia  are  specifically  Roman 
names"  (Lucht,  p.  137). 

(2)  Besides  the  first  four  of  these  names 
ten  others,  Stachys,  Apelles,  Tryphaena, 
Tryphosa,  Hermes,  Hermas,  Patrobas  (or 
Patrobius),  Philologus,  Julia,  Nereus,  are 
found  in  the  sepulchral  inscriptions  on 
the  Appian  way  as  the  names  of  persons 
connected   with  "  Caesar's    household  " 
(Phil.  iv.  22)  and  contemporary  with  St. 
Paul.     Bp.  Lightfoot  in  his  most  inter 
esting  essay  on  the  passage  has  pointed 
out  that  while  some  of  these  names  are 
too  common  to  afford  any  safe  ground  for 
identifying  the  persons,  others  (Stachys, 
Tryphaena,  Patrobas,  Philologus,  Nereus) 
are  comparatively  rare,  and  yet  are  found 
on  the  monuments  of  the  imperial  house 
hold  at  this  period.     The  household  of 
Aristobulus  and  the  household  of  Nar 
cissus  could  be  only  at  Rome.     "A  com 
bination  such  as  Philologus  and  Julia," 
writes    Bp.    Lightfoot,    "  affords    [more] 
solid  ground  for  inference  :    and  in  other 
cases,  as  in  the  household  of  Narcissus, 
the    probable   circumstances    suggest   a 
connexion  with  the  palace.       If  so,  an 
explanation  has  been  found  of  the  refer 
ence  to  members  of  Caesar's  household  in 
the  Philippian  letter.     At  all  events  this 
investigation  will  not  have  been  useless, 
if  it   has    shewn   that   the   names   and 
allusions    at   the   close   of   the    Roman 
Epistle  are  in  keeping  with  the  circum 
stances  of  the   Metropolis  in  St.  Paul's 
day :    for  thus  it  will  have   supplied  an 
answer  to  two  forms  of  objection  ;   the 
one  denying  the  genuineness  of  the  last 
two  chapters  of  this  letter,  and  the  other 
allowing  their  genuineness,  but  detaching 
the  salutations  from  the  rest  and  assign 
ing  them  to  another  epistle." 

The  answer  seems  to  be  conclusive 
both  as  to  the  genuineness  of  the  salu 
tations,  and  as  to  the  place  to  which 
they  were  addressed,  namely,  Rome  and 
not  Ephesus. 

But  it  does  not  remove  what  is  after 
all  the  chief  difficulty  of  the  chapter, 
that  at  the  time  of  writing  his  Epistle  to 
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the  Romans,  St  Paul  cannot  easily  be 
supposed  to  have  had  such  an  intimate 
ledge  of  so  many  of  the  Christians 
at  Rome.  In  the  'Journal  of  Philo 
logy,'  1869,  No.  4,  p.  274,  Bishop  Light- 
foot,  in  reply  to  M.  Renan,  has  sug 
gested  another  explanation  :  "  Will  not 
a  man  studiously  refrain  from  mention 
ing  individual  names  where  he  is  ad 
dressing  a  large  circle  of  friends,  feeling 
that  it  is  invidious  to  single  out  some 
for  special  mention,  where  an  exhaus 
tive  list  is  impossible  ?  On  the  other 
hand,  where  only  a  limited  number  are 
known  to  him,  he  can  name  all,  and  no 
offence  is  given."  In  support  of  this 
explanation,  it  is  urged  that  in  other 
Epistles  of  St.  Paul  the  number  of 
names  mentioned  is  in  inverse  propor 
tion  to  his  familiarity  with  the  church  to 
which  he  is  writing  :  to  Corinth,  Thessa- 
lonica,  and  Philippi  no  salutations 
properly  so  called  are  addressed.  "  On 
the  other  hand,  in  the  Epistle  to  the 
Colossians,  whom  the  Apostle  had  never 
visited,  certain  persons  are  saluted  by 
name."  When  we  turn,  however,  to 
Colossians,  we  find  only  one  salutation 
properly  so  called,  i.e.  addressed  to  a 
particular  person  by  name  :  "  Nymphas 
and  the  church  which  is  in  his  house." 
The  example  is  therefore  no  parallel 
to  the  Roman  salutations  in  which,  in 
cluding  Aquila  and  Priscilla,  twenty-four 
persons  are  saluted  by  name,  besides 
several  households. 

This  serious  difficulty,  and  some  others, 
are  wholly  removed,  if,  as  we  believe,  the 
whole  passage  xvi.  3-20,  belonged 
originally  to  a  second  letter  addressed 
by  St.  Paul  to  the  Roman  Church  after 
his  release  from  his  first  imprisonment  at 
Rome.  On  that  supposition,  the  unusual 
number  of  salutations  is  at  once  ex 
plained,  and  the  indications  of  intimate 
persons!  knowledge  of  so  many  members 
of  the  Church,  some  of  whom  seem  to 
have  belonged  to  "  Caesar's  household," 
not  only  raise  no  difficulty,  but  be 
come  the  strongest  proofs  of  a  genuine 
letter. 

In  that  case,  Aquila  and  Priscilla  may 
well  be  thought  to  have  either  preceded 
or  followed  St.  Paul  to  Rome,  and  there 
to  have  alleviated  his  wearisome  im 


prisonment,  and  even  risked  their  lives 
for  his  sake 

Andronicus  and  Junia  (:>.  7),  being  as 
kinsmen  of  St.  Paul,  Jews  by  birth,  well 
known  to  the  other  Apostles,  and  "in 
Christ"  before  St.  Paul  himself,  must  have 
been  converted  elsewhere  than  in  Rome, 
most  probably  in  Jerusalem.  •  But  when 
were  they  fellow-prisoners  of  St.  Paul  ? 
If  this  description  was  written  before  his 
first  imprisonment  at  Rome,  we  are  left 
to  conjecture  that  they  may  have  shared 
some  one  of  his  many  imprisonments,  of 
which  nothing  more  is  known.  But  how 
much  more  forcible  and  appropriate  is 
the  description,  if  after  his  release  and 
departure  from  Rome,  he  sent  this 
salutation  to  two  of  those  who  had  been 
his  fellow-captives  there.  The  word 
itself  ((rwcu^uxXo/Tovs)  confirms  the  con 
jecture,  for  it  is  used  nowhere  else  in 
the  N.T.,  except  concerning  Aristarchus 
(Col.  iv.  10),  and  Epaphras  (Philcm.  23), 
both  of  whom  were  Paul's  fellow-captives 
in  Rome. 

It  has  been  thought  a  difficulty  that 
none  of  the  persons  named  in  IT.  3-16, 
arc  mentioned  in  the  Epistles  written 
from  Rome  during  the  first  imprison 
ment  "  How  is  it"  (asks  Dr.  Earrar), 
"that  not  one  of  these  exemplary  twenty- 
six  are  among  the  three  Jewish  friends 
who  are  alone  faithful  to  him,  even  be 
fore  the  Neronian  persecutions  began, 
and  only  a  few  years  after  this  letter  was 
despatched  (Col.  iv.  10,  n)?" 

The  answer  is  easy,  if  the  passage 
(TV.  3-16),  was  addressed  to  Rome  after 
the  first  imprisonment.  Eor  in  Plulip- 
pians,  the  salutations  are  only  general : 
44  The  brethren  which  are  with  me  greet 
you.  All  the  saints  salute  you,  chiefly 
they  that  are  of  Caesar's  household"  (iv. 
21,  22)  ;  in  Colossians  and  Philemon, 
the  persons  named  as  sending  saluta 
tions  are  St  Paul's  companions  and 
fellow-labourers,  and  there  is  not  the 
slightest  reason  to  believe  that  any  one 
of  them  was  a  permanent  inhabitant  of 
Rome.  It  was  not  likely,  therefore, 
that  St  Paul,  writing  from  a  distance  to 
Rome,  should  send  them  greeting  : 
they  probably  left  Rome  when  he  did, 
if  not  before. 

In  like  manner,  it  will  be  found,  that 
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most  of  the  difficulties  felt  in  regarding 
vv.  3-16  as  written  at  Rome  in  A.D.  58, 
are  easily  removed,  if  we  suppose  it  to 
have  been  written  after  his  first  im- 
prisonmeut.  The  accumulation  of  names, 
the  endearing  epithets,  the  character 
istic  descriptions  of  so  many  of  the 
Roman  Christians,  no  longer  present 
any  difficulties,  but  are,  on  the  contrary, 
most  natural  after  the  Apostle's  long 
imprisonment,  with  its  many  opportu 
nities  of  gaining  converts  to  the  faith,  of 
forming  intimate  friendships,  and  of  re 
ceiving  much  necessary  help  and  kindness. 

The  warning  against  false  teachers 
(vv.  17-20)  is  not  merely  consistent 
with  this  supposition  of  a  later  date, 
but  adds  much  to  its  probability.  For 
during  his  imprisonment  at  Rome  St. 
Paul  writes  to  the  Philippians  (i.  15- 
17),  "  Some  indeed  preach  Christ  even 
of  envy  and  strife  ;  and  some  also  of  good 
will:  the  one  preach  Christ  of  conten 
tion,  not  sincerely,  supposing  to  add 
affliction  to  my  bonds:  but  the  other  of 
love'"  It  is  evident  that  the  warning 
(Rom.  xvi.  17-20)  is  much  more  natural 
and  forcible,  if  written  after  St.  Paul 
had  quitted  Rome,  leaving  these  false 
Teachers  behind  him. 

If  this  theory,  that  Rom.  xvi.  3-20  is 
part  of  a  letter  written  to  Rome  after 
St.  Paul's  imprisonment  there,  be  ac 
cepted  as  in  itself  probable,  it  will  help 
to  confirm  the  tradition  of  a  second  im 
prisonment,  and  the  authenticity  of  the 
Pastoral  Epistles. 

§  Q.1  AUTHORITIES  FOR  THE  TEXT. 
(i)    Uncial  Greek  Manuscripts. 

(a)  The  same  as  for  the  Gospels  and 
Acts. 

K     Codex    Sinaiticus    contains    the    Pauline 
Epistles  entire. 

A.  Codex  Alexandrinus  :  wants  2  Cor.  iv.  13 — 

xii.  6. 

B.  Codex  Vaticanus  :  Heb.  ix.  14 — xiii.  25  by 

a  later  hand. 

C.  Codex  Ephraem  Syri :  wants  the  following 

passages, — 

Rom.  ii.  5 — iii.  21  ;  ix.  6 — x.  15  ;  XL  31 — 
xiii.  10. 

1  For  references  in  the  notes  to  §  9  for  discus 
sions  on  "The  Law,"  and  "The  Flesh,"  see 
Appendix  to  this  Introduction. 


1  Cor.  vii.  1 8 — ix.  6  ;  xiii.  8 — xv.  40. 

2  Cor.  x.  8 — Ga!.  i.  20. 

Eph.  i.  I — ii.  18  ;  iv.  17 — Phil.  i.  22. 

Phil.  iii.  5 — iv.  23. 

I  Thess.  ii.  9 — 2  Thess.  iii.  18. 

Heb.  i.  I — ii.  4  ;  vii.  26 — ix.   15  ;  x.  24— 

xii.  15. 
I  Tim.  i.  I — iii.  9  ;  v.  20 — vi.  21. 

For  notices  of  these  famous  Uncial 
MSS.  see  Scrivener,  *  Introduction  to 
the  Criticism  of  the  N.  T.'  znd  ed., 
pp.  83-109,  Tischendorf,  7th  ed.,  Prole 
gomena  cxxxv. — cli.,  and  '  N.  T.  Graece, 
ex  Sin.  Cod.,'  1865.  Compare  also  the 
Introduction  to  St.  John's  Gospel, 
pp.  Ixxxix. — xciv.,  and  the  Introduc 
tion  to  Acts,  pp.  345,  346. 

(b)  The  following  MSS.  are  not  the 
same  as  those  which  are  known  by  the 
same  letters  in  the  Gospels. 

D.  Codex  Claromontanus,  a  very  important 

MS.  of  the  6th  century,  Greek  and 
Latin.  It  contains  St.  Paul's  Epistles 
entire,  except  Rom.  i.  1-7  ;  also  in  Rom. 
i.  24-27  the  Latin  only,  in  Rom.  i. 
27-30  both  Greek  and  Latin,  and  in 
i  Cor.  xiv.  13-22  the  Greek  only  are 
supplied  by  later  hands.  See  Scrivener, 
p.  151,  Tischendorf  (7th  ed.),  p.  clxxxi. 

E.  Codex  Sangermanensis,  a  mere  transcript 

of  D,  made  by  some  ignorant  scribe : 
"  the  Greek  is  manifestly  worthless,  and 
should  long  since  have  been  removed 
from  the  list  of  authorities  "  (Scrivener, 
p.  153).  The  Latin  (e)  is  thought  to  be 
a  little  better. 

F.  Codex  Augiensis,  Greek  and  Latin,  of  the 

9th  century,  at  Trinity  College,  Cam 
bridge,  edited  by  Scrivener,  1859.  "The 
Epistles  of  St.  Paul  are  defective  in 
Rom.  i.  I — iii.  19  ;  and  the  Greek. alone 
in  I  Cor.  iii.  8 — 16  ;  vi.  7-14;  Col.  ii. 
1-8;  Philem.  21-25."  IR  tne  Epistle 
to  the  Hebrews  the  Greek  is  wholly 
lost.  See  Scrivener,  p.  154;  Tisch.  (7), 
p.  clxxxv. 

G.  Boernerianus,  at  Dresden,  part  of  the  same 

volume  as  A  of  the  Gospels,  Codex 
Sangaliensis,  of  the  gth  century.  The 
Greek  text  of  13  Epistles  of  St.  Paul  is 
from  the  same  source  as  F,  both  being 
probably  derived  from  a  stichometrical 
MS.  much  older  than  themselves.  The 
interlinear  Latin  is  the  Itala  much 
altered.  See  Scrivener,  p.  157  ;  Tisch. 
(7),  p.  clxxxviii.  It  wants  Rom.  i.  1-5  ; 
ii.  16-26 ;  and  in  the  other  Pauline 
Epistles  the  same  passages  which  are 
wanting  in  F. 

K.  Mosquensis,  a  MS.  of  the  9th  century,  at 
Moscow,  containing  the  Catholic  Epistles 
entire,  and  St.  Paul's  Epistles,  except 
Rom.  x.  1 8,  I  Cor.  vi.  13,  and  I  Cor. 
viii.  J-li.  Scrivener,  p.  149. 
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L.  Codex  Angelicas,  formerly  Passionei,  of 
the  Qth  century,  contains  Acts  (begin 
ning  at  viii.  10),  the  Catholic  Epistles, 
St.  Paul's,  and  Hebrews  as  far  as  xiii. 
10. 

P.  Codex  Porfirianus,  a  palimpsest  of  the  9th 
century,  edited  by  Tischendorf  in  the 
5th  ami  6th  volumes  of  his  '  Monumenta 
Sacra  Inedita."  It  contains  Acts,  all  the 
Epistles,  and  the  Apocalypse,  but  is 
defective  in  the  following  among  other 
passages  :  Rom.  ii.  15 — iii.  5  ;  viii.  33 — 
ix.  ii;  xi.  22 — xii.  I.  See  Scrivener, 
p.  150. 

The  readings  of  all  the  MSS.  hitherto 
mentioned,  are  quoted  by  Tischendorf 
(8),  and  of  all  except  E,  by  Tregelles. 

The  letters  F',  H,  I,  M,  indicate  cer 
tain  ancient  and  valuable  fragments  of 
uncial  MSS.,  of  which  notices  will  be 
found  in  Scrivener,  pp.  154-160. 

(2)  Of  Cnrsire  Greek  MSS.  there  are 
for  St.  Paul's  Epistles,  nearly  300 :  the 
following  are  cited  by  Tregelles  through 
out  his  text,  and  frequently  by  Tischen 
dorf. 

17  (  =  Evang.  33),  on  parchment,  of  the  nth 

century,  at  Paris. 

37  (Ev.  69),  of  the  I4th  century,  at  Leicester. 
47,  in  the  Uodleian,  of  the  Ilth  century. 

Tischendorf  also  names  67**  as  con 
taining  remarkable  readings,  very  similar 
toB. 

(3)    Versions. 

The  most  ancient  versions,  especially 
the  Latin,  are  of  great  importance  for 
the  criticism  of  the  Greek  text,  being 
credible  witnesses  of  its  form  at  a  time 
one  or  two  centuries  earlier  than  the 
oldest  extant  MSS. 

The  Old  Latin,  or  Itala  (it),  dating 
from  the  2nd  century,  is  represented  in 
St.  Paul's  Epistles  chiefly  by  the  Latin 
versions  (d,  e,  f,  g),  attached  to  the 
Greek  Uncials  D,  E,  F,  G.  Tischen 
dorf  also  quotes  (gue)  certain  fragments 
of  the  6th  century,  attached  to  the 
Gothic  version  of  the  Wolfenbiittel 
palimpsests  (Codex  Guelferbytianus), 
which  contain  Rom.  xi.  33 — xii.  5 ;  xii. 
17 — xiii.  i  ;  xiv.  9-20;  xv.  3-13. 

A  few  fragments  (r),  have  also  been 
found  on  the  covers  of  the  Frisingcn 
MS.  at  Munich,  containing  parts  of 
Rom.  xiv.,  xv.,  and  other  passages  of 


St.  Paul's  Epistles  enumerated  by  Tis 
chendorf  (7),  Proleg.  p.  ccxlvi. 

The  Vulgate,  or  Latin  version  cor 
rected  by  Jerome,  is  best  represented  by 
the  two  following  MSS.  of  the  6th  century. 

Codex  Amiatinus  (am),  edited  by 
Tischendorf,  and  adopted  by  Tregelles 
as  the  basis  of  his  Latin  text,  was  for 
merly  in  the  Monastery  of  Monte  Amia- 
tino,  but  is  now  at  Florence.  "  It  was 
written  about  the  year  541,  by  the 
Abbot  Servandus"  (Tisch.  8,  p.  ccxlviL). 

Codex  Fuldensis  (fu),  in  the  Abbey 
of  Fulda,  in  Hesse  Cassel,  was  written 
in  546,  by  order  of  Victor,  Bishop  of 
Capua,  and  corrected  and  dated  with 
his  own  hand.  It  is  remarkable  for  the 
peculiar  system  of  capitulation  prefixed 
to  the  Epistle  to  the  Romans,  on  which 
see  above,  §  8,  p.  22. 

On  the  Syriac,  and  other  ancient  ver 
sions  used  for  criticism  of  the  Text,  the 
reader  is  referred  to  Tischendorf,  Scri 
vener,  or  the  Introductions  to  the  N.  T. 
by  Tregelles,  Bleek,  and  Hilgenfeld. 

(4)  Fathers. 

Among  the  Greek  Fathers,  Origen 
stands  pre-eminent  as  "  the  prince  of 
ancient  Critics  "  (Tischendorf).  In  his 
Commentary  on  the  Romans,  various 
readings  are  often  expressly  discussed, 
and  in  such  cases  his  testimony  is  indis 
putable.  Next  to  him  Tischendorf 
ranks  Clement  of  Alexandria,  and 
Irenreus:  the  work  of  the  hitter  'Against 
all  Heretics,'  is  extant  for  the  most  part 
only  in  a  very  ancient  Latin  translation  ; 
but  an  illustration  of  its  great  value  will 
be  found  in  our  Additional  Note  on 
Rom.  v.  6. 

Chrysostom's  Homilies  on  all  the 
Pauline  Epistles  are  often  useful  to  the 
critic  of  the  text,  as  well  as  invaluable 
to  the  interpreter. 

The  earliest  Latin  Commentary  on 
St.  Paul's  Epistles  is  that  which  is 
found  in  the  works  of  St.  Ambrose,  and 
usually  ascribed  to  Hilary  the  Deacon 
(Ambrosiaster),  who  is  supposed  to  have 
lived  at  the  close  of  the  3rd  century. 

On  the  value  of  the  Fathers  as  wit 
nesses  to  the  Text,  see  Tischendorf  (7) 
pp.  cclv.-cclxix. 
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io.  CONTENTS  AND  ARGUMENT. 

The  main  Divisions  of  the  Epistle  are 
clearly  marked : 

I.  The  Introduction,  i.  1-15  ; 

II.  The  Doctrine,   "The  Righteous 
ness  of  God  by  Faith,"  i.  1 6— viii. ; 

III.  The    Doctrine    reconciled    with 
Israel's  unbelief,  ix. — xi.  ; 

IV.  Exhortation  to  Christian  Duties, 
general  and  special,  xii.  i — xv.  13; 

V.  Conclusion,  xv.  14 — xvi.  27. 

I.  THE  INTRODUCTION  : 

(a)  Address  of  the  Epistle  (i.  1-7) ; 

(b)  The  Writer's  Motives  (8-15). 

(a)  THE   INTRODUCTION   is   marked 
throughout  by  an  earnest  desire  to  win 
for  himself  and  for  his  Gospel  the  con 
fidence   and  goodwill  of  an   important 
Christian  community  to  which  as  yet  he 
was  personally  unknown.     This  motive 
is  seen  in  the  threefold  description  of 
the  official  character  which  gives  him  the 
right  to  address  them,  as  being  Christ's 
servant,  duly  called  to  the  Apostleship, 
and  set  apart  as  a  chosen  vessel  to  carry 
a   message    of  glad   tidings   from    God 
(v.  i). 

In  that  message  God's  promises  to 
His  ancient  people  are  fulfilled  in  Him 
who  was  both  born  of  the  seed  of  David 
to  be  Israel's  Messiah,  and  proved  by 
the  Resurrection  to  be  that  Son  of  God 
who  giveth  life  unto  the  world  and  hath 
all  the  Heathen  for  His  inheritance.  The 
Apostle  of  One  who  is  thus  manifested 
as  the  Saviour  of  the  world  must  speak 
in  His  name  to  "  all  nations"  and  there 
fore  to  those  at  Rome  also  who  by  a 
Divine  calling  are  already  His  (vv.  2-6  : 
see  above,  pp.  12,  13).  To  all  such  who 
are  in  Rome,  whether  Jew  or  Gentile, 
beloved  of  God  as  partakers  of  His  holy 
calling,  Paul  the  Apostle  sends  this 
greeting:  "  Grace  to  you  and  peace  from 
God  our  Father,  and  the  Lord  Jesus 
Christ"  (v.  7). 

(b)  To  make  his  Apostolic  claims  the 
more  acceptable  St.  Paul  expresses  his 
personal  interest  in  the  welfare  of  his 
readers,  in  thanksgiving  for  their  faith 
(v.   8),  in  prayer  that   he  may  be  per 
mitted  to  see  them  (TV.  9-12),  and  in  an 


assurance  that  he  has  long  desired  and 
still  is  eager  to  fulfil  the  duty  of  preach 
ing  the  Gospel  at  Rome  (vv.  13-15). 

II.  THE  DOCTRINE  :  "  THE  RIGHTEOUS 
NESS  OF  GOD  BY  FAITH  :': 

(a)  The  Theme  (i.  16,  17); 

(b)  The  universal  need  of  Righteous 
ness  (i.  1 8 — iii.  20)  ; 

(c)  The  Universality  of  Righteousness 
by  Faith  (iii.  21 — v.) ; 

(d)  The  Sanctification  of  the  Believer 
(vi. — viii.). 

(a)  THEME  OF  THE  EPISTLE. 

The  mention  of  the  Gospel,  which 
St.  Paul  would  fain  have  preached  at 
Rome  in  person,  leads  naturally  to  a 
description  of  it  as  the  great  Theme  of 
his  Epistle  (vv.  16,  17).  In  this  brief 
statement  of  the  subject  we  discern 
already  the  leading  thoughts  and  main 
scope  of  the  treatise  which  follows.  The 
Gospel  is  no  mere  word  of  man,  but 
(i)  a  "power  of  Godn  directed  to  man's 
salvation ;  a  power  which  can  not  only 
do  "  what  the  Law  could  not  do"  (viii.  3), 
save  from  sin,  but  also  create  and  im 
part  a  new  life  of  righteousness. 

(2)  This  "power  of  God  unto  salva 
tion  "  is  universal  in  its  purpose,  being 
needed  and  intended  for  "every  one;" 
and  in  this  universality  "  the  Jew "  is 
expressly  included  by  name  with  "  the 
Greek  "  or  Gentile  world.  The  priority 
assigned  to  the  Jew  in  the  received 
reading  (irpurov)  does  not  mean  that  he 
is  to  have  a  preference  and  advantage, 
but  only  that  the  salvation  long  promised 
to  the  Fathers  is  to  be  offered  to  him 
first :  its  condition  is  the  same  for  him 
and  for  the  Gentile :  God's  salvation  is 
(3)  for  "  every  one  that  believeth"  This 
definition  of  the  Gospel  as  bringing  sal 
vation  to  every  believer  is  confirmed  in 
v.  17,  on  which  see  the  notes. 

(b)  THE  UNIVERSAL  NEED  OF  RIGHT 
EOUSNESS  is  seen  in  the  unrighteousness 
of  all,  first  of  the  Gentile  (i.  18-32),  and 
then  of  the  Jew  (ii.  i — iii.  20). 

The  foundation  which  St.  Paul  lays  in 
this  section  (i.  18-32)  is  too  broad  and 
deep  for  an  argument  intended  only  to 
serve  some  occasional  purpose  arising 
out  of  the  peculiar  circumstances  of  the 
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Christians  at  Rome.  Had  it  been  his 
sole  or  chief  purpose  to  remove  the  pre 
judices  and  abate  the  claims  of  Jewish 
Christians,  there  would  have  been  no 
adequate  motive  for  his  elaborate  de 
scription  of  the  depravity  of  the  Heathen 
world.  So  terrible  a  picture  of  sins 
against  God  and  against  nature,  from 
some  of  the  worst  of  which  the  Jews 
were  comparatively  free,  must  have  been 
intended  primarily  to  arouse  the  con 
science  of  the  Heathens  themselves,  and 
to  prove  their  need  of  righteousness. 
Subordinate  to  this  main  purpose  is  the 
rhetorical  use  which  the  Apostle  makes 
of  the  moral  indignation  which  such 
a  description  could  not  fail  to  rouse  in 
the  Jew  against  the  "sinners  of  the 
Gentiles." 

Looking  back  from  this  point  at  the 
Introduction  (w.  1-15)  we  can  under 
stand  St  Paul's  anxiety  to  commend 
himself  and  his  Gospel  to  the  Romans, 
without  assuming  any  intention  either  to 
attack  or  to  conciliate  an  adverse  Juda- 
izing  majority.  His  motive,  which  we 
can  now  clearly  discern,  was  simply  an 
earnest  desire  to  win  from  all  a  favour 
able  hearing  for  a  Gospel  which  must  at 
the  outset  be  unwelcome  both  to  Jew 
and  Gentile,  and  more  especially  to  the 
Jew,  because  it  is  founded  on  the  fact 
that  all  alike  are  under  sin,  and  exposed 
to  God's  wrath.  The  same  motive  ex 
plains  why  the  order  of  v.  1 7  is  reversed, 
and  the  Gentile  first  brought  in  guilty 
with  the  full  assent  of  the  Jew,  who 
suddenly  finds  himself  involved  in  the 
same  condemnation :  compare  the  note 
on  ii.  i. 

Knowing  even  more  clearly  than  the 

ien  "  the  judgment  of  God,  that  they 

./<»  such  things  are  worthy  of  death? 

the  man  who  judges  them,  and  does  the 

without  excuse  (ii.   i,  2).     No 

•  rial  privilege  can  exempt  him  from 

.icnt,  for  God  is  no  respecter  of 

:is,  but  will  render  to  every  man 

according  to  his  deeds,  to  the  Jew  first 

•ilc  (i*v.  3-11).    The 

l.iw   \\ill  not  l.e:u:n'   the  Jew  unless  he 

IK-  a  doer  of  the  hw:  even  the  Gentile 

will  be  ju-l.rd  by  the  law  written  on  his 

hear;  In   vain    therefore 

the  Jew  -lories  in  a  law  which  he  does 


not  keep,  and  in  a  circumcision  which  is 
only  that  of  the  flesh,  not  of  the  heart 
(w.  17-29). 

hi.  1-8.  THE  JEW'S  OBJECTIONS 

ANSWERED. 

Has  then  the  Jew  no  real  advantage  ? 
Yes,  the  oracles  containing  God's  pro 
mises.  Though  disbelieved  by  some, 
their  truth  is  unimpaired  :  they  shall  yet 
be  fulfilled  (yv.  1-4 :  compare  ix.  6 ; 
xi.  25-32). 

Man's  unbelief  exalts  God's  faithful 
ness.  Is  God  unrighteous  then  in 
punishing  this  unbelief?  Nay,  for  then 
it  would  be  unrighteous  to  judge  any 
sin.  Yet  if  sin  is  overruled  unto  His 
glory,  why  judge  the  sinner?  Why 
should  we  not  rather  go  on  sinning  to 
His  greater  glory?  The  very  thought 
deserves  God's  righteous  condemnation. 

iii.  9-20.  THE  SCRIPTURES  CONFIRM 
THE  CHARGE  OF  UNIVERSAL  SINFUL- 
NESS. 

If  the  Jew  is  exempted  from  Judgment 
neither  by  the  Law,  nor  by  circumcision, 
nor  by  the  promises  which  remain  true 
in  spite  of  his  unbelief — What  then  re 
mains  ?  Can  we  claim  to  be  better  in 
fact  than  the  Heathen?  Can  we  say 
that  we  Jews  are  '"''doers  of  the  lau<1" 
Nay,  in  no  wise :  for  the  charge  before 
made,  that  all  are  under  sin,  is  con- 
•  firmed  by  our  own  Scriptures.  They 
testify  that  all,  Jews  as  well  as  Heathens, 
are  transgressors  of  God's  law  :  and  that 
law  is  binding  on  the  Jew  to  whom  it 
directly  speaks  God's  commandments, 
that  his  mouth  as  well  as  every  other 
may  be  stopped,  and  all  brought  into 
judgment  before  God,  because  by  law 
man  cannot  attain  to  righteousness,  but 
only  to  knowledge  of  sin. 

Even  apart  from  the  repeated  mention 
of  the  name  "Jew  "  in  this  and  the  pre 
ceding  chapter,  it  is  evident  that  the 
errors  which  St.  Paul  uproots,  and  the 
sins  which  he  condemns,  are  not  those  of 
the  Jewish  Christian,  but  of  the  unbeliev 
ing  Jew.  In  the  readiness  to  judge  others, 
and  the  presumptuous  hope  of  personal 
;  lion  from  God's  judgment  (ii.  i- 
16),  in  the  arrogance,  hypocrisy,  and  self- 
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complacency  of  the  sinner  who  in  the 
midst  of  his  sins  makes  his  boast  of 
God  and  the  Law,  and  is  confident  that 
he  is  "  a  guide  of  the  blind,  a  tight  of  them 
which  are  in  darkness'  (17-24),  in  the 
absolute  reliance  on  circumcision  (25- 
29),  in  the  daring  protest,  "  Why  yet 
am  I  also  judged  as  a  sinner  ?"  (iii.  7), 
repeated  in  ix.  19,  "  Why  doth  he  yet 
find  fault 7" — in  all  this  we  see  some 
thing  very  different  from  the  legal  and 
ceremonial  tendencies  of  Jewish  Christi 
anity,  we  see  the  glaring  sins  and  errors  of 
Judaism  itself  in  its  worst  state  of  cor 
ruption. 

(c)  THE  UNIVERSALITY  OF  THE  RIGHT 
EOUSNESS  OF  FAITH. 

From  the  universal  need  of  the  sal 
vation  described  in  i.  16,  17  St.  Paul 
now  passes  on  to  its  actual  manifesta 
tion.  He  has  shown  that  all  alike  are 
under  sin,  all  exposed  to  God's  wrath : 
the  privileges  of  the  Jew,  though  real  and 
great,  do  not  exempt  him  from  judgment, 
nor  does  the  law  enable  him  to  attain  by 
his  own  works  to  righteousness.  "  But 
now"  in  the  new  dispensation  of  the 
Gospel,  in  contrast  to  wrath  revealed 
from  heaven  against  the  unrighteousness 
of  man,  we  see  the  "  righteousness  of 
God  revealed  from  faith  to  faith."  This 
is  the  second  point  in  the  proof  of  the 
Thesis  laid  down  in  i.  16,  17. 

iii.  21-26.  THE  RIGHTEOUSNESS  OF  GOD 

MADE    MANIFEST. 

The  essential  characteristics  of  the 
righteousness  of  God  are  here  com 
bined. 

(1)  Independent  of  "  law"  as  a  con 
dition  of  earning  righteousness,  it  is  wit 
nessed  by  "  the  law  "  as  a  Divine  revela 
tion  (v.  21). 

(2)  The  mode  in  which  man  receives 
it  is  "through  faith  in  Jesus  Christ;" 
in  which  definition  faith  is  seen  to  be  the 
principle  of  that  personal  living  union 
between  Christ  and  the  believer  (v.  22) 
which  is  the  root  in  man  of  all  justifying 
and  all  sanctifying  righteousness. 

(3)  Its    universal   destination    "  unto 
all  and  upon  all  them  that  believe"  results 


from  the  nature  of  faith,  as  a  condition 
corresponding  to  the  true  relation  of  all 
mankind  to  God,  and  therefore  fitted  to 
supply  the  universal  want  of  "  the  glory 
of  God"  (vv.  22,  23  ;  compare  the  notes 
on  i.  1 6,  17  as  to  the  nature  of  faith). 

(4)  The  free  and  gratuitous  character 
of  God's  salvation  is  seen,  in  that  all  who 
partake  of  it  are  justified  not  by  merit 
but  "freely  by  His  grace"  (v.  24). 

(5)  The  substance   of  salvation,   the 
gift   which    God's    grace   bestows    and 
man's  faith  accepts,  is  "  the  redemption 
that  is  in  Christ  Jesus  "  (v.  24). 

(6)  The  first   cause  of  this   redemp 
tion    is    God    the    Father's    love :    its 
method,  "propitiation?  i.e.  an  expiation 
for   sin   by   which   man   is   restored  to 
God's  favour  :  the  efficient  cause  of  pro 
pitiation,  the  one  true  sacrifice,  Christ 
"  in  His  own  blood : "  the  appropriation 
by  man  of  this   redemption,    "  through 
faith : "    the   purpose   of  God   in   thus 

setting  forth  Christ, — "for  an  ex 
hibition  of  his  righteousness," 
because  He  had  suffered  the  sins  of 
former  generations  to  pass  unpunished 
in  the  forbearance  which  He  exercised 
"in  view  of  the  exhibition  of 
his  righteousness"  in  this  present 
time,"  that  now  He  might  be  both 
righteous  Himself  as  condemning  sin 
and  the  author  of  righteousness  to  him, 
"that  is  of  faith  in  Jesus,"  i.e. 
who  sees  in  the  death  of  Christ  the 
death  for  sin  which  he  has  himself 
deserved,  and  the  death  unto  sin  of 
which  he  is  henceforth  to  partake. 

iii.  27-31.  JUSTIFICATION  BY  FAITH 

INDEPENDENT   OF    LAW. 

The  nghteousness  of  God,  not  being 
earned  by  works  of  law,  excludes  man's 
boasting  (vv.  27,  28),  recognises  one 
God  as  the  author  of  salvation  for  Jew 
and  Gentile  (vv.  29,  30),  and  far  from 
abolishing  "law,"  establishes  it  in  its 
true  character  as  a  law  of  faith  :  compare 
viii.  4. 

iv.  1-25.  THE  RIGHTEOUSNESS  OF  GOD 
IS  WITNESSED  BY  THE  LAW  AND 
THE  PROPHETS. 

Even  Abraham,  the  great  pattern  of 
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righteousness,  was  justified  by  faith  and 
not  by  merit  of  works  (vv.  1-5),  in 
accordance  with  David's  description  of 
the  blessedness  of  free  and  undeserved 
fuEjiveness  (w.  6-8). 

The  righteousness  of  God  is  for  all, 
not  for  the  circumcised  only  :  for  cir 
cumcision  was  not  the  cause  but  the 
sign  and  seal  of  Abraham's  justification 
by  faith,  marking  him  out  as  the  father 
of  all  them  that  believe  (w.  9-12). 

The  inheritance  of  the  Promise,  de 
pending  not  on  law  but  on  faith,  is  made 
sure  to  a// the  seed  (vv.  13-17). 

Abraham's  faith,  both  in  its  strength, 
and  in  its  object — "  God  who  quickeneth 
thf  dead"  is  recorded  for  our  example 
(w.  17-25)- 

v.  i-n.  REDEMPTION  BY  THE  DEATH 
OF  CHRIST. 

The  blessings  received  by  those  who 
are  "justified  freely  by  God's  grace 
through  the  redemption  that  is  in  Christ 
Jesus"  (iii.  24,  25)  are  Peace,  Joy,  and 
Hope  of  glory,  all  founded  on  God's 
love,  which  having  reconciled  enemies 
by  Christ's  death  will  much  more  surely 
save  the  reconciled  by  His  life. 

v.  i2-2i.  THE  UNIVERSALITY  OF  SAL 
VATION  BY  FAITH,  LIKE  THE  UNIVER 
SALITY  OF  SlN,  IS  BASED  ON  THE 

UNITY  OF  MANKIND   IN  ADAM  AND 
IN  CHRIST. 

In  the  preceding  argument  the  uni 
versal  sinfulness  of  man  has  been 
established  as  a  fact  to  which  experience 
and  Scripture  both  bear  witness,  but 
simply  as  a  fact  without  any  declaration 
of  the  cause  of  its  universality. 

On  the  other  hand  the  universal  salva 
tion  which  God  has  prepared   depends 
on  Christ  alone  :  instead  of  each  man 
earning    the    pardon    of   his    sins    by 
virtue  of  his  own  repentance  and  subse 
quent  obedience  to  the  law,  One  dies  for 
all,  and  for   Hi>,  s  ike  not  only  forgive- 
but    righteousness    and    life    are 
11   that   believe   in  Him 
ii).      The   universality  of  salva- 
is  thus  traced  to  its  cause  in  the 
principle     th.it    "the     many,"     "the 
all,"    are    included    in     "  the    One." 


The  Apostle  now  extends  and  com 
pletes  his  argument  by  showing  that  the 
Old  Testament  traces  the  universality 
of  sin  and  death  to  the  same  principle : 
the  one  man  through  whom  sin  and 
death  came  into  the  world,  and  passed 
upon  all  men,  is  a  type  of  the  One 
through  Whom  come  righteousness  and 
life  to  all  (vv.  12-14). 

But  this  comparison  involves  also  a 
contrast :  God's  grace  is  greater  and 
more  abundant  than  man's  transgression  : 
righteousness  and  life  are  in  their  nature 
mightier  powers  than  sin  and  death. 
If  sin  and  death  could  pass  from  one  to 
all,  much  more  shall  righteousness  and 
life  (vv.  15-19). 

We  notice  in  v.  18  a  pregnant  phrase 
"justification  of  life"  which  combines 
and  reconciles  two  leading  elements  of 
St.  Paul's  doctrine  of  salvation.  On 
these  two  elements  taken  separately  two 
opposite  systems  of  doctrine  have  been 
raised,  namely  justification  by  imputa 
tion  only,  and  justification  by  or  on 
account  of  actual  righteousness  wrought 
in  man  \>y  faith  working  through  lore. 

The  phrase  "justification  of  life"  occurs 
at  a  point  of  St.  Paul's  argument  where 
these  two  elements  of  his  teaching  meet : 
for  the  doctrine  of  justification  by  faith 
without  works  of  law  ending  with  c.  iv., 
and  the  doctrine  of  life  in  Christ,  as  the 
remedy  for  inherent  sin  and  source  of 
inherent  righteousness,  beginning  at 
c.  v.,  are  both  included  in  "justification 
of  life"  Faith,  whereby  we  receive 
God's  justifying  sentence,  is  also  the 
means  by  which  we  receive  the  new 
"  life"  that  brings  forth  righteousness  or 
holiness  of  living. 

"If  there  had  been  a  law  given  which 
could  have  given  life,  verily  righteousness 
should  have  been  by  law"  (Gal.  iii.  21). 
But  no  place  has  yet  been  found  for 
law  in  this  "justification  of  life.n  St. 
Paul,  however,  now  proceeds  to  show 
that  "  law "  itself  was  in  one  way  sub 
servient  to  grace,  even  by  multiplying 
transgression  (w.  20,  21). 

Reserving  his  explanation  of  this 
purpose  of  the  law  to  Ch.  vii.,  the 
Apostle  hastens  at  once  to  meet  the 
formidable  difficulty  which  so  strange  a 
statement  could  not  fail  to  raise  in  the 
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mind  not  only  of  a  conscientious  Jew 
but  of  every  thoughtful  reader. 

(d)    THE   SANCTIFICATION  OF  THE  BE 
LIEVER. 

In  iii.  8,  St.  Paul  has  alluded  very 
briefly  to  a  false  charge  that  by  his 
teaching  he  encouraged  the  wicked 
thought,  "  Let  us  do  evil  that  good  may 
come"  His  doctrine  of  grace  has  in 
fact  in  all  ages  been  misrepresented  by 
unscrupulous  opponents  and  perverted 
by  hypocritical  supporters.  His  own 
answer  to  the  question,  "  Shall  we 
continue  in  sin,  that  grace  may  abound  ?  " 
should  have  made  such  perversion  of 
his  teaching  impossible.  That  answer 
is  founded  on  the  same  mystical  union 
between  Christ  and  the  believer  which  is 
also  the  ground  of  his  justification  :  and 
the  doctrine  of  God's  free  grace  through 
faith  in  Christ  is  thus  found  to  be  the 
only  sure  foundation  for  holiness  of  life. 

vi.  THE  MORAL   EFFECTS  OF    JUSTIFI 
CATION  BY  FAITH. 

The  believer  baptized  into  the  death 
of  Christ  both  dies  with  Him  to  sin,  and 
rises  in  Him  to  newness  of  life  (vv.  i-i  i). 
Let  this  truth  be  realised  henceforth  in 
your  lives  (vv.  12,  13),  for  this  is  the 
right  effect  of  being  no  longer  "  under 
law  but  under  grace"  (v.  14),  that  you 
are  released  from  the  bondage  of  sin, 
and  set  free  for  the  service  of  God  (vv. 
15-23),  free,  and  yet  "  servants  to  right 
eousness  unto  sane  tin  cat  ion." 

vii.  DELIVERANCE  FROM  THE  BONDAGE 
OF  LAW  AND  OF  SIN. 

Hitherto  St.  Paul  has  spoken  of  the 
law  in  a  negative  sense  :  he  has  shown 
that  it  had  not  in  fact  enabled  the  Jew 
(Ch.  ii.),  and  according  to  the  Scripture 
could  not  enable  any  man,  to  attain  to 
righteousness  by  works,  but  only  to  a 
knowledge  of  sin  (iii.  20) ;  that  it  has  no 
part  in  the  manifestation  of  the  right 
eousness  of  God,  except  as  a  witness 
(iii.  21) ;  that  as  a  law  of  works  it  could 
not  exclude  man's  boasting  (iii.  27) ; 
that  it  was  not  attached  as  a  condition 
to  the  inheritance  of  Abraham's  blessing 


(iv.  13) ;  that  it  worketh  wrath  (iv.  15)  ; 
that  its  effect  was  the  imputation  of  sin, 
and  the  multiplication  of  transgression 
(v.  13,  20);  and  thus  under  law  men 
were  brought  into  bondage  to  sin  (vi.  14). 

Such  a  disparaging  view  of  the  law 
must  have  been  a  grievous  obstacle  to  a 
conscientious  but  unenlightened  Jew  :  it 
needed  both  to  be  explained  and  sup 
plemented. 

It  is  explained  by  the  principle  that 
the  power  of  law  is  terminated  by  death  : 
for  example,  as  a  wife  is  released  from 
the  law  that  binds  her  to  her  husband  by 
his  death,  and  is  free  to  marry  another, 
so  the  believer  by  the  death  of  "the  old 
man  "  with  Christ  (vi.  6)  is  released  from 
the  law,  and  free  to  be  united  to  another, 
even  Christ,  who  is  raised  from  the  dead 
(vii.  1-6). 

vv.  7-13.  RELATION   OF  THE   LAW  TO 

SIN. 

If  that  former  union  was  a  bondage 
to  sin,  and  if  to  be  free  from  sin  we  must 
be  free  from  the  law,  the  question  arises, 
"/$•  the  law  sin?"  In  answer  to  this 
question  St.  Paul  proceeds  to  supplement 
his  account  of  the  law  by  showing  its 
true  nature,  and  its  actual  relation  to 
sin  (vv.  7-13).  Sin,  or  in  other  words 
the  perverse  opposition  of  man's  will,  is 
roused  into  activity  by  the  law,  and  ex 
hibits  its  exceeding  sinfulness  as  a  power 
working  death  by  means  of  the  law 
which  was  ordained  to  life.  For  the 
law  in  itself  is  holy,  just,  and  good :  it 
is  "  spiritual?  as  being  a  Divine  revela 
tion,  but  it  is  not  a  life-giving  spirit,  and 
therefore  cannot  enable  man  to  overcome 
the  power  of  sin. 

vv.   14-25.    THE   CONFLICT  OF  FLESH 
AND  SPIRIT. 

The  Apostle  confirms  his  vindication 
of  the  Divine  Law  by  an  analysis  of  the 
working  of  sin,  as  he  had  observed  it  in 
his  own  inner  experience.  At  first  he 
speaks  of  himself  as  if  that  part  of  his 
nature  which  in  action  predominates 
were  the  whole  man  ;  "  The  law  is 
spiritual;  but  I  am  of  flesh,  sold 
under  sin"  But  closer  observation 
reveals  an  inner  conflict:  the  flesh,  in 
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which  dwelleth  no  good  thing  is  not  the 
whole  man  (v.  18),  there  is  another  "  I," 
consenting  unto  the  law  that  it  is  good:" 
this  better  self,  "the  inward  man" 
(i>.  22),  "  the  mind"  (v.  23),  or  what 
St.  Paul  calls  in  i  Cor.  ii.  1 1 ,  "  the  spirit 
of  man  that  is  in  him"  delights  in  the 
law  of  God,  but  is  overpowered  by  the 
sin  which  rules  as  a  law  in  the  members 
of  the  outward  man.  This  true  self 
cries  in  anguish,  "Who  shall  deliver 
me  ?  "  and  the  cry  is  at  once  turned  into 
thanksgiving  by  remembrance  of  the 
deliverance  already  wrought  by  God 
through  Jesus  Christ  (vv.  24,  25). 

viii.  THE  SPIRIT  OF  LIFE  IN  CHRIST 
JESUS  BRINGS  LIBERTY  TO  THE  CHIL 
DREN  OF  GOD,  AND  COMFORTS  THEM 
WITH  THE  HOPE  OF  GLORY. 

The  doctrine  that  man  is  justified 
freely  by  God's  grace  througli  union 
with  Christ  (v.  12 — 21)  has  been  de 
fended  against  two  chief  objections  of 
the  Jew.  It  has  been  shown  (i)  in  Ch. 
vi.  that  far  from  encouraging  continuance 
in  sin,  the  union  with  Christ  implies  in 
principle  a  death  unto  sin,  and  an  entire 
release  from  its  dominion  ;  and  (2)  in 
Ch.  vii.  that  the  Law,  though  holy  and 
spiritual  in  itself  and  recognised  as  such 
by  man's  mind  or  spirit,  cannot  over 
come  the  power  of  sin  in  the  flesh,  but 
rather  becomes  an  occasion  of  strength 
ening  its  dominion. 

The  question,  "Who  shall  deliver 
me  ? "  is  now  to  be  answered  :  "  The 
law  of  the  Spirit  of  life  in  Christ  Jesus" 
Iready  condemned  in  the  flesh  by 
Christ's  death  is  to  be  destroyed  by  "  the 
(of  life"  which  He  imparts  for  the 
fulfilment  of  the  righteousness  of  the 
"V.  1-4).  This  Divine  Spirit  not 
only  subdues  " tlie  mind  of  the  flesh" 
which  "  is  enmity  against  God"  and  there 
fore  "  death"  but  will  at  last  give  life 
even  to  the  body  now  dead  because  of 
sin  (:T.  5-13). 

Tli  -;.irit   of  Christ    testifies 

that  we  IT  .  and  partakers 

of  II;  iv  if  we  partake 

of  H;  17).     No 

'<>  be  compared  with 

iory,  for  which  the  whole  creation 


is  groaning  and  sighing,  and  we  our 
selves  are  waiting  in  hops,  of  its  comple 
tion  by  the  redemption  of  our  body 
(vv.  18-25).  Already  we  have  help  for 
our  infirmity  in  the  Spirit's  intercession, 
(vv.  25-27),  and  the  knowledge  "  that 
all  things  (even  sufferings)  work  together 
for  good  to  them  that  lore  God"  because 
they  "  arc  called  according  to  His  purpose." 

For  whom  He  foreknew  as  loving 
Him,  He  predestined  to  be  conformed 
to  the  image  of  His  Son,  and  that  pre 
destination  cannot  fail  to  be  accomplished 
in  their  calling  and  justification,  and 
glorification,  because  nothing  can  sepa 
rate  them  from  God's  love  (vv.  28-39). 

We  pause  for  a  moment  to  establish 
our  interpretation  of  this  most  difficult 
and  importa-nt  passage  by  the  authority 
of  the  first  Christian  Father,  Clement 
of  Rome,  "  who  had  seen  the  blessed 
Apostles  and  conversed  with  them,  and 
still  had  the  preaching  of  the  Apostles 
ringing  in  his  ears  and  their  tradition 
before  his  eyes"  (Iren.  iii.  3,  §  3).  In 
the  newly  recovered  portion  of  St. 
Clement's  Epistle  to  the  Corinthians 
(lix.  9)  we  find  a  clear  reference  to 
Rom.  viii.  28  in  the  words  :  "  Who  dost 
make  many  nations  upon  earth,  and  out 
of  all  d'uist  choose  them  that  love  thet 
through  Jesus  Christ  thy  beloved  Son, 
through  Whom  Thou  didst  chasten 
sanctify,  and  honour  us." 

III.  THE  DOCTRINE  RECONCILED  WITH 
ISRAEL'S  UNBELIEF. 

The  purely  doctrinal  portion  of  the 
Epistle  is  concluded.  Each  part  of  the 
Theme  proposed  in  i.  16,  17  has  now 
been  developed  in  a  clear  and  closely 
connected  argument  Without  Christ 
all  nations  alike  are  lying  under  the 
wrath  of  God,  all  without  excuse,  the 
Heathen  condemned  by  his  own  con 
science  (i.  32),  the  Jew  by  the  law  to 
which  he  trusts  in  vain  to  justify  him  by 
his  own  works  (iii.  20).  Dut  now  in 
Christ  the  righteousness  of  God  is 
revealed  from  faith  to  faith,  independent 
of  law  yet  witnessed  by  the  law  and  the 
Prophets,  extending  unto  all  them  that 
believe  God's  gifts  of  peace  and  hope  and 
life. 
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That  St.  Paul  has  treated  the  doctrine 
of  justification  by  faith  with  especial  re 
ference  to  the  prejudices  of  the  Jews  is 
obvious.  But  it  is  not  a  necessary  in 
ference  from  this  mode  of  treatment, 
that  a  Judaizing  tendency  prevailed 
among  his  readers. 

The  objections  brought  forward  on 
the  part  of  the  Jew  are  inherent  in  the 
subject  itself,  and  must  have  entered  into 
a  discussion  of  the  doctrine  to  whom 
soever  addressed. 

Moreover  St.  Paul's  own  mind  was 
full  of  the  questions  concerning  Judaism, 
and  the  mode  of  treating  it.  The  Epistle 
to  the  Churches  of  Galatia  had  been 
written  but  a  short  time  before  :  there 
the  Judaizing  party  had  striven  to  the 
utmost  to  accommodate  Christianity  itself 
to  Jewish  prejudices.  St.  Paul  had 
vehemently  opposed  this  retrograde 
movement  both  in  person  and  in  his 
Epistle.  Now  he  could  regard  the  whole 
question  of  the  relation  of  Judaism  to  the 
Gospel  more  calmly,  deliberately,  and 
comprehensively.  For  he  was  writing 
to  a  Church  in  which  he  had  no  personal 
antagonists,  and  where  party-spirit  had 
not  yet  embittered  the  great  controversy  : 
a  Church  moreover  set  in  the  midst  of 
so  numerous  a  colony  of  unbelieving 
Jews,  that  the  question  of  their  rejection 
was  seen  in  all  the  greatness  of  its  pro 
portions. 

Hence  we  see  that  the  subject  dis 
cussed  in  Chapters  ix — xi.  cannot  pos 
sibly  be  regarded  as  a  mere  historical 
appendix,  nor  as  a  corollary  to  the  pre 
vious  doctrine  :  it  is  in  fact  the  recon 
ciliation  of  that  doctrine  to  the  great 
and  pressing  difficulty  which  had  arisen 
from  the  rejection  of  the  Gospel  by  the 
great  mass  of  the  Jewish  people. 


w.  6-13.  GOD'S  PROMISE  HAS  NOT 

FAILED. 

The  present  rejection  of  Israel  is  not 
to  be  regarded  as  a  failure  of  God's 
promise  ;  the  unbelief  of  some  does  not 
make  the  faithfulness  of  God  of  none 
effect,  iii.  3  ;  for  the  promise  was  not  to 
all  the  seed  of  Abraham  after  the  flesh, 
but  to  the  chosen  seed,  not  to  Ishmael 
but  to  Isaac,  not  to  Esau  but  to  Jacob. 

w.  14-18.  NOR  is  THERE  ANY  INJUSTICE 
IN  GOD. 

Far  be  it  from  us  to  say  that  God  is 
unjust  in  thus  choosing  one  and  rejecting 
another,  before  they  have  done  good  or 
evil.  His  choice  is  not  determined  by 
the  merit  of  man's  works,  but  by  His 
own  free  and  undeserved  mercy,  for  it 
is  proved  by  His  words  to  Moses  and  to 
Pharaoh  that  "  on  whom  he  will,  he  hath 
mercy,  and  whom  he  will  he  hardendh" 
On  the  reference  to  Pharaoh  in  v.  17 
see  the  foot-note  and  the  Additional 
note  at  the  end  of  the  chapter. 

vv.  19-21.  GOD'S  ALMIGHTY  WILL  MAY 

NOT   BE   QUESTIONED. 

If  God's  will  is  absolutely  free  and 
irresistible,  '•''why  doth  He  yet  find  fault  1" 
Why  hold  man  responsible? 

The  Apostle  first  rebukes  the  arrogance 
of  thus  contending  with  God,  and  asserts 
that  His  rightful  power  (c£ovo-ta)  over 
man  is  as  absolute  and  unquestionable 
as  that  of  the  potter  over  the  clay  that  he 
fashions. 

Had  this  been  the  only  answer,  the 
Jew  could  not  have  found  fault  with 
it,  for  it  is  drawn  from  his  Scriptures; 
but  St.  Paul  has  another  answer. 


ix.  1-5.  MOURNING  OVER  ISRAEL. 

With  seeming  abruptness,  yet  in 
close  connexion  of  thought,  St.  Paul 
passes  from  the  joyful  assurance  of 
salvation  for  all  the  elect  of  God 
(viii.  28-39)  to  the  mournful  and 
mysterious  contrast  presented  by  the 
exclusion  of  the  chosen  people  on 
whom  so  many  and  great  privileges 
had  been  bestowed. 


w.  22-29.  GOD'S  JUSTICE  AND  MERCY 

VINDICATED. 

After  asserting  God's  unquestionable 
right  to  deal  with  the  creatures  of  His 
hand  according  to  His  Will,  the  Apostle 
proceeds  to  justify  God's  actual  dealing 
with  Israel,  as  characterised  by  long- 
suffering  towards  those  who  were  de 
serving  only  of  wrath,  and  by  mercy 
towards  those  whom  He  called  both  from 
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among    Jews    and    also    from     among 
Gentiles  to  be  His  people. 

Moreover  both  the  calling  of  the 
Gentiles,  and  the  rejection  of  all  except 
a  small  remnant  of  Israel,  had  been 
foretold  by  the  Prophets, — a  proof  that 
there  had  been  no  failure  of  His  promise 
in  its  true  meaning. 

w.  30-33.  THE  PARADOX  EXPLAINED. 

It  is  a  strange  result  that  Gentiles  who 
were  not  consciously  seeking  righteous 
ness  attained  to  righteousness,  while 
Israel,  who  sought,  did  not  attain  unto 
a  law  of  righteousness.  And  where 
fore  ?  Because  the  Je\vs  did  not  seek 
what  the  Gentiles  attained,  a  righteous 
ness  of  faith,  but  sought  righteousness 
by  works  of  law,  and  so  stumbled 
against  the  Rock  which  was  laid  in 
Zion  for  a  sure  foundation  to  every 
one  that  believeth. 

We  must  not  leave  this  Chapter  with 
out  drawing  attention  to  the  great  im 
portance  of  the  statement  of  Christ's 
Deity  in  v.  5,  and  to  the  general  mis 
understanding  of  the  passage  concerning 
Pharaoh  (v.  17)  consequent  on  the 
defective  translation  of  the  original 
passage  in  the  A.  V.  Both  points  are 
fully  discussed  in  the  Additional  Notes 
to  the  Chapter. 

x.  1-4. — THE  CAUSE  OF  ISRAEL'S 
STUMBLING. 

They  sought  to  establish  their  own 
righteousness  by  works  of  law,  and 
refused  to  submit  to  God's  righteousness 
which  is  attained  by  faith,  because  they 
were  ignorant  that  " law"  regarded  as  a 
way  of  attaining  to  righteousness  before 
'  is  at  an  end  in  Christ,  in  order 
that  righteousness  may  be  extended  to 
every  one  that  bdieveth. 

in>.  5-10.  THE  TESTIMONY  OF  MOSES. 

not  to  have  been  igno 
rant  of  "  the  righteousness  which  is  of 
faith"  f.u  ;rnselfnot  only  " dc- 

seribeth  the  righteousness  whuh  is  of 
law,"  but  also  speaks  of  another  kind 
of  righteousness,  a  religion  of  the  heart, 
the  righteousness  of  faith  in 
Christ 


w.  1 1-2 1.  THE  RIGHTEOUSNESS  OF 
FAITH  is  OFFERED  TO  ALL,  BUT  RE 
JECTED  BY  ISRAEL. 

St.  Paul  emphatically  asserts  the  uni 
versality  of  the  statement  already  quoted 
in  ix.  33,  "  \Vhosoeverbelieveth  on  Him 
shall  not  be  ashamed  "  (Isai.  xviil  16)  as 
proving  that  in  the  righteousness  of  faith 
there  is  no  difference  between  Jew  and 
Greek ;  and  then  from  two  other 
passages  (Joel  ii.  30 ;  Isai.  lil  7)  proves 
that  the  Gospel  must  be  preached  to  all. 

"  But  they  did  not  all  obey  the  glad 
tidings  :"  yet  it  was  not  from  want  of 
hearing,  nor  of  warning,  for  Moses  and 
Isaiah  foretold  both  the  reception  of  the 
Gentiles,  and  the  disobedience  of  Israel. 

xi.  THE  RESTORATION  OF  ISRAEL. 

Twice  already  the  Apostle  has  inti 
mated  that  the  unbelief  of  the  great  mass 
of  the  Jews  has  not  annulled  the  faithful 
ness  of  God's  promises  (iii.  3  ;  ix.  6). 
The  same  thought  is  here  brought  into 
close  connexion  with  the  certainty  of 
salvation  for  God's  elect  (viii.  28-39), 
"  God  hath  not  cast  away  His  people, 
which  He  foreknew"  the  true  Israel.  But 
who  are  the  true  Israel  ?  Not  the  un 
believing  mass  (compare  ix.  6),  but  the 
" remnant  according  to  elation  of  grace" 
The  existence  of  such  a  remnant  of 
believing  Israelites  amid  a  general 
apostasy  proves  now,  as  in  Elijah's  days, 
that  God  had  not  rejected  Israel  as  a 
people. 

And  as  He  has  not  rejected  the  people 
on  account  of  the  unbelief  of  the  majority, 
so  neither  has  He  preserved  the  remnant 
on  account  of  their  own  merit,  but  only 
of  grace  (vv.  1-6). 

What  then  is  the  result?  The  mass 
of  Israel  seeking  righteousness  of  works 
obtained  it  not ;  the  elect,  foreknown  of 
God,  and  chosen  to  be  His  people, 
obtained  righteousness  of  grace  through 
faith  :  and  this  hardening  of  the  mass  is 
what  the  Prophets  have  foretold  as  a 
just  judgment  from  God  (vv.  7-10). 

But  what  is  God's  purpose  herein  ? 
Is  it  that  they  should  fall  finally  ?  Far 
from  it :  already  their  stumbling  has 
brought  salvation  to  the  Gentiles,  and 
msfcr  of  God's  favour  shall  provoke 
the  Jews  to  jealousy,  and  so  end  in  the 
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restoration  of  God's  ancient  people,  and 
a  new  life  of  the  world  (vv,  11-15). 
Such  a  restoration  is  natural,  for  the 
holy  root  of  the  chosen  race  makes  its 
branches  holy:  ye  Gentiles  are  but 
grafts  of  wild  olive  enriched  by  that  holy 
root.  Boast  not  that  natural  branches 
were  broken  off  to  make  room  for  you  ; 
for  if  God  spared  not  them  neither  will 
He  spare  thee,  and  if  they  turn  from 
their  unbelief,  the  goodness  and  power 
of  God  which  grafted  thee  contrary  to 
nature  into  the  good  olive,  shall  much 
more  surely  graft  in  again  the  natural 
branches  (16-24). 

This  Divine  purpose,  that  the  harden 
ing  of  Israel  should  bring  salvation  to 
the  Gentiles,  and  so  lead  at  last  to  the 
restoration  of  all  Israel,  is  a  mystery  re 
vealed  now,  and  long  since  indicated  in 
Isaiah :  and  God's  gracious  purposes 
can  never  fail,  but  even  disobedience  is 
so  overruled  that  He  may  have  mercy 
upon  all  (25—32). 

O  depth  of  God's  wisdom  surpassing 
all  that  man's  heart  could  conceive  !  O 
depth  of  inexhaustible  riches,  receiving 
from  none  but  giving  freely  to  all !  For 
from  Him  as  their  first  cause  all  things 
begin,  through  Him  still  working  in  them 
they  work  together,  and  unto  Him  they 
tend  as  the  final  cause  of  all :  "  To  Whom 
be  the  glory  for  ever,  Amen  "  (vv.  33-56). 

It  is  impossible  to  look  back  on  the 
whole  course  of  the  Apostle's  argument, 
from  the  revelation  of  God's  wrath 
against  an  ungodly  world  (i.  18)  to  this 
mystery  of  God's  all-embracing  mercy, 
without  feeling  that,  whatever  local, 
temporary,  or  personal  circumstances 
may  have  induced  St.  Paul  to  address 
this  letter  to  Rome,  such  an  exposition 
of  the  Gospel  could  only  have  proceeded 
from  the  mind  of  one  who  was  moved 
by  the  Holy  Ghost  to  write  for  all 
ages  and  for  all  mankind.  "  A  more 
far-reaching  glance  was  never  cast  over 
the  Divine  plan  of  the  history  of  the 
world  "  (Goclet). 

IV.  EXHORTATION  TO  CHRISTIAN 
DUTIES. 

The  doctrinal  part  of  the  Epistle  now 
concluded  is  followed  by  an  exposition 


of  Christian  duty  closely  connected  with 
it,  and  hardly  less  systematic  and  com 
prehensive.  It  consists  of  two  main 
portions  : 

(a)  The  general  duties  of  the  Christian 
life  (xii.,  xiii.); 

(b)  The  special  duty  of  mutual  for 
bearance  and  charity  in  regard  to  things 
non-essential  (xiv.  i-xv.  13). 

(a)  xii.,  xiii.     THE  CHRISTIAN'S  DUTIES 

TOWARDS    GOD,    AND    TOWARDS    MAN. 

The  Apostle  has  set  forth  "  the  mercies 
of  God"  in  his  survey  of  the  Divine 
purpose  and  method  of  salvation.  These 
mercies  he  now  applies  as  motives  to 
holiness,  beginning  with  the  central 
thought  of  self-consecration.  Conform 
not  even  outwardly  to  the  fashion  of  this 
world,  but  be  inwardly  transformed,  your 
bodies  being  devoted  to  God's  service, 
your  minds  renewed  to  know  His  perfect 
will  (i,  2). 

Presume  not  on  special  gifts,  but  as 
members  of  one  body  in  Christ  employ 
them  for  the  good  of  all  (3-8).  Let 
love,  the  soul  of  all  Christian  virtues, 
animate  your  conduct  towards  your 
brethren  in  Christ,  and  towards  all  men, 
even  your  enemies  (9-21). 

Obey  the  rulers  of  the  State,  as  powers 
ordained  of  God  (xiii.  1-7).  Fulfil  the 
royal  law  of  mutual  love  (8— 10),  and 
remembering  that  the  day  of  Christ  is 
at  hand,  put  on  the  armour  of  light,  put 
on  the  new  man  (11-14). 

(b)  xiv.   i — xv.    13.     SPECIAL  EXHOR 
TATION   TO    MUTUAL    FORBEARANCE 
BETWEEN  CHRISTIANS. 

Despise  not  the  scruples  of  the  weak 
conscience,  neither  condemn  the  freedom 
of  the  strong.  We  are  all  God's  servants  : 
do  all  things  as  unto  the  Lord  :  and 
prepare  for  His  judgment,  instead  of 
judging  one  another  (1-13).  In  things 
indifferent  give  no  offence ;  for  meat  or 
drink  lead  not  thy  brother  into  sin 
(24-23). 

Let  the  strong  bear  with  the  weak, 
as  Christ  has  borne  with  us :  receive 
one  another,  as  Christ  has  received 
us  (xv.  1-7).  He  came  to  fulfil  God's 
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promises  to  Israel,  and  to  extend  God's 
mercy  to  the  Gentiles :  rejoice  in  Him, 
for  ye  are  all  His  people  (8-13). 

The  Apostle's  reason  for  addressing 
to  the  Christians  at  Rome  this  special 
exhortation  to  mutual  forbearance  is  to 
be  sought  in  the  divergence  of  views 
between  the  Jewish  and  Gentile  be 
lievers:  see  above,  pp.  17,  18. 

V.  CONCLUSION: 

(a)  The  writer's  motives  and  prospects 
(xv.  14-33); 

(b)  Concluding  salutations  (xvi.). 

(a)  Bear  with  my  boldness  in  admonish 
ing  you,  for  1  am  a  minister  of  Christ, 
to  present  the  Gentiles  as  an  acceptable 
offering  (14-16).     I  glory  therefore,  yet 
only  in  what  Christ  has  wrought  through 
my  preaching  His  Gospel  to  them  who 
had  not  heard  His  name  (17-21).  Often 
hindered  by  this  duty,  I  now  am  free  to 
come  to  you  on  my  journey  into  Spain, 
as  soon  as  I  have  carried  to  Jerusalem 
the  alms  of  the  Gentile  Churches  here 
(22-29).     Prav  f°r  mv  deliverance  from 
the  unbelieving  Jews,  for  the  acceptance 
of  my  service  by  the  saints,  and  for  my 
coming  to  you  in  joy.     "  And  the  God 
of  peace  be  with  you  <?//"  (30-33). 

(b)  Commendation  of  Phojbe  (i,  2) ; 
Apostolic    greetings    (3-16);    Warning 
against  false  teachers  (17-20);   Saluta 
tions  from  St  Paul's  companions  (21- 
23) ;  Benediction  (24)  ;  Doxology   (25- 

27). 

On  the  contents  of  this  Chapter  com 
pare  §  8,  pp.  24-29. 

There  is  a  close  correspondence  be 
tween  the  Introduction  and  the  Conclu 
sion  of  the  Epistle,  both  in  form  and 
thought  The  section  (a)  answers  to 
L  8-15,  while  in  (b)  we  find  in  the 
Doxology  a  fulness  of  thought  and 
majesty  of  expression  which  harmonize 
well  with  the  character  of  the  opening 
address  (L  1-7). 

APPENDIX. 
"THE  LAW,"  THE  FLESH." 

In  sever. il  important  passages  of  this 
1  le  it  is  essential  to  a  right  under 
standing  of  SL  Paul's  argument  that  we 


should  be  able  to  determine  the  exact 
meaning  of  the  word  "law"  (yo'/ios) 
with  and  without  the  Definite  Article. 

"  It  must  be  admitted,"  says  Bp. 
Middleton,  'On  the  Greek  Article.' p.  303, 
"  that  there  is  scarcely  in  the  whole  N.  T. 
any  greater  difficulty  than  the  ascer 
taining  of  the  various  meanings  of 
vo/ios  in  the  Kpistles  of  St.  Paul." 

One  of  the  earliest  remarks  on  the 
subject  is  that  of  Origen  on  Rom.  iii.  2 1 : 
"  Moris  est  apud  Graces  nominibus 
apOpa  pracj  oni,  qua?  apud  nos  possunt 
Articuli  nominari.  Si  quando  igitur 
Mosis  legcm  nominat^  solitum  nomini 
pnzmittit  Articitlitm :  si  quando  vero 
naturalem  vult  intelligi,  sine  Articulo 
nominal  legem."  Though  the  form  of 
the  first  sentence  ('  •  apud  Gn-ucos," 
"  apud  nos ")  shews  that  it  is  due  to 
the  Latin  translator  Rufinus,  the  rule 
about  the  use  of  the  article  seems 
to  have  proceeded  from  Origen  him 
self:  for  it  is  the  basis  of  his  whole 
interpretation  of  Rom.  iii.  21,  both  in 
the  Commentary  and  in  the  Philocalia, 
cap.  ix. 

Jt  is  admitted  on  all  hands  that  this 
rule,  so  far  as  it  refers  to  the  Law  of 
Moses  is  generally  true,  i.e.  that  where 
the  law  of  Moses  is  meant  VO/AOS  usually 
has  the  Article  prefixed. 

Is  the  rule  true  without  exceptions? 

If  there  are  any  exceptions,  are  they 
merely  arbitrary,  or  can  they  be  explained 
on  any  known  principle,  so  as  not  to  de 
stroy  the  general  rule  ? 

In  other  words  docs  St.  Paul  use 
VO'/AOS  and  6  vo/xo?  indifferently  to  signify 
the  particular  law  of  Moses  ? 

Bp.  Middleton  maintains  the  general 
truth  of  the  rule,  admitting  "no  other 
exceptions  than  those  by  which  words 
the  most  definite  are  frequently  affected.1* 
We  must  first  inquire  on  what  prin 
ciple  the  general  rule  is  founded,  and 
then  consider  the  alleged  exceptions. 

A  clear  view  of  the  nature  of  the 
Article,  and  of  the  effect  of  its  insertion 
or  omission,  was  long  since  given  by  Mr. 
T.  S.  Green,  "  Grammar  of  the  N.  T. 
Dialect,"  1842,  p.  132.  "The  Article 
is  prefixed  to  a  word,  when  it  conveys 
an  idea  already  in  some  degree  fami 
liarized  to  the  mind,  and  iu  so  doing 
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expresses  something  definite.  Definite- 
ness  attaches  to  the  general  idea,  when 
this  idea  is  identified  with  one  which  has 
been  already  impressed  upon  the  mind. 
The  Article  is  a  sign  of  this  identifica 
tion,  and  thus  is  closely  but  not  primarily 
connected  with  definiteness."  (Slightly 
abridged.) 

Again,  p.  165  :  "Since  the  Article  is 
prefixed  to  a  word  when  its  idea  is 
already  familiarized,  and  is  a  mark  or 
intimation  of  that  circumstance,  the 
natural  effect  of  its  presence  is  to  divert 
the  thoughts  from  dwelling  upon  the 
peculiar  import  of  the  word,  and  is  adverse 
to  its  inherent  notion  standing  out  as  a  pro 
minent  point  in  the  sense  of  the  passage, 
it  being  an  unquestionable  law  that, 
while  novelty  excites  attention  and  scru 
tiny,  familiarity  is  commonly  associated 
with  a  passing  glance." 

The  first  passage  to  which  Mr.  Green 
refers  (p.  171)  as  illustrating  "the  ten 
dency  of  the  presence  of  the  Article  to 
divert  the  attention  from  the  peculiar 
inherent  meaning  of  a  word  to  which  it 
is  prefixed,  and  of  its  removal  to  recall  it  " 
is  Joh.  i.  i,  ©eos  r)v  6  Aoyos  :  "  Had  the 
Article  been  prefixed,  the  sense  would 
have  been,  that  the  Word  was  identical 
with  the  entire  essence  of  the  sole  Deity. 
In  the  actual  words  ©eo's  is  the  predicate  ; 
that  is,  all  that  is  involved  in  the  notion  of 
©eds  is  predicated  of  the  Word,  namely 
the  proper  nature  and  attributes  of 
Deity.  The  absence  of  the  Article, 
further,  admits  of  the  Divine  Word 
being  possessed  of  this  nature  in 
common  with  other  beings  or  Persons." 

The  importance  and  correctness  of 
this  statement  will  be  at  once  seen  by 
referring  to  Professor  Westcott's  note  on 
the  same  passage  in  this  Commentary  : 
"  It  is  necessarily  without  the  Article 
(®eds  not  6  ©eds)  inasmuch  as  it  de 
scribes  the  nature  of  the  Word,  and  does 
not  identify  His  Person.  It  would  be 
pure  Sabellianism  to  say  the  Word  was 


Again  on  Joh.  v.  27,  Dr.  Westcott 
writes  :  "  The  omission  of  the  Article 
concentrates  attention  upon  the  nature, 
and  not  upon  the  personality  of  Christ." 

Again  on  xix.  7  :  "  The  omission  of 
die  Article  (wos  ©eou)  concentrates 


attention  upon  the  nature  and  not  upon 
the  personality  of  Christ." 

We  thus  see  that  the  principle  on 
which  Mr.  Green  founded  the  general 
rule  for  the  insertion  or  omission  of 
the  Article  is  accepted  by  Professor 
Westcott :  we  shall  find  presently  that  it 
is  no  less  clearly  recognised  by  Bp. 
Lightfoot. 

Unfortunately  Mr.  Green  was  not 
consistent  in  applying  his  own  principle 
to  St.  Paul's  use  of  the  word  vo/xos :  this, 
he  writes,  "  is  precisely  a  case  in 
which  it  might  be  expected  that  the 
constant  and  familiar  use  of  the  word 
would  lead  to  the  dropping  of  the 
Article;  and  that  such  was  the  actual 
effect,  may  be  concluded  from  such 
passages  as  the  following:  Rom.  x.  4, 
Te'Aos  yap  VO/JLOV  Xptcrros,  I  Mace.  ii.  21, 
KaTaXnreiv  vofjiov  KO.I  St/catco/xara  "  (p.  228). 

Mr.  Green  infers  that  we  cannot 
safely  conclude  "  that  the  Apostle  never 
uses  the  anarthrous  word  to  signify  the 
Jewish  Law."  "But,"  he  adds,  "it 
would  scarcely  be  too  hardy  an  assump 
tion,  that  the  Apostle  has  been  precise  with 
respect  to  the  Article  in  those  passages  of 
his  writings  where  a?iy  ambiguity  was 
undesirable" 

This  uncertain  mode  of  speaking 
virtually  abandons  many  passages  to 
the  caprice,  or  preconceived  opinions 
of  individual  Commentators.  It  will 
be  made  clear  by  a  few  examples  that 
the  question  can  hardly  be  said  to  have 
been  as  yet  expressly  and  finally  settled. 

Dean  Alford  writes  on  Rom.  ii.  1 2  if. 
"  Nd/xos  throughout  signifies  the  law  of 
Moses,  even  though  anarthrous,  in  every 
place  except  where  the  absence  of  the 
Article  corresponds  to  a  logical  incle- 
finiteness,  as  e.  g.  cauroi?  cto-iv  vo/xo?,  v. 
14:  and  even  there  not  "a  law":  see 
note."  The  note  on  v.  14  is,  '  are  to 
themselves  (so  far)  the  law,  not  *  a  law, 
&C.1 

Again,  on  ii.  13  (ol  d*poaTai  i/d/zou), 
"  vd/xos  was  indisputably  the  law  of 
Moses." 

These  statements  seem  directly  op 
posed  to  Mr.  Green's  view  of  the  effect 
produced  by  omission  of  the  Article 
They  are  equally  opposed  to  Dr. 
Vaughan's  careful  distinction  of  fd/zo<; 
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and  6  vo'/xos  in  his  notes  on   Rom.   iu 


12-15. 

Bp.  Ellicott  in  his  Commentary  on 
Galatians  adopted  Dean  Alford's  view, 
while  Bp.  Lightfoot  agrees  with  Mr. 
Green,  Dr.  Westcott,  and  Dr.  Vaughan. 

Thus  on   ii.  19,  8ia  vo/xov  vo'/wp  uTrtflavov, 

Bp.  Ellicott  writes  (in  1854)  "The  real 
difficulty  in  these  words  rests  on  the 
meaning  of  vd/xos  :  this  must  be  decided 
on  exegetical  grounds,  for  it  appears 
most  certain  that  vo'/ios  may  be  an 
arthrous,  and  still  clearly  mean  the  law 
of  Moses  :  see  Winer,  «  Or.'  §  8."  Ac 
cordingly  the  Bishop  adds  that  "  NO/AOS 
in  each  case  has  the  same  meaning  ; 
that  meaning  is  the  Mosaic  law." 

Bishop  Lightfoot,  on  the  contrary, 
writes  on  the  same  passage  :  "  The 
written  law  —  the  Old  Testament  —  is 
always  6  vo/ios.  At  least  it  seems  never 
to  be  quoted  otherwise.  No/ios  without 
the  Article  is  *  law  '  considered  as  a 
principle,  exemplified  no  doubt  chiefly 
and  signally  in  the  Mosaic  law,  but 
very  much  wider  than  this  in  its  appli 
cation." 

The  same  difference  runs  throughout 
the  two  Commentaries  on  Galatians,  as 
may  be  seen  by  referring  to  the  notes  on 
iii.  18;  iv.  4,  5  ;  v.  18  ;  vi.  13.  Also 
on  Philipp.  iii.  5,  Kara.  v6p.ov  4>ap«rcuo<r, 
Bp.  Ellicott's  note  is,  *  in  respect 
of  the  law  (of  Moses)  a  pharisee. 
"  No/zo?  is  here  the  *  Mosaic  law,'  £c."  : 
while  Bp.  Lightfoot  writes  :  "  vo/xor] 
law  '  not  '  the  law  ';  for  though  the 
Mosaic  law  is  meant,  it  is  here  re 
garded  in  the  abstract  as  a  principle 
of  action,  being  co-ordinated  with  £T}\O<> 
and  SiKawMTuvTjf."  See  below,  p.  47. 

When  opinions  so  distinctly  opposite 

are  so  strongly  maintained  on  either  side, 

it   is  reasonable  to  suppose  that  some 

further  investigation  of  the  facts  of  the 

is  necessary.     We  propose  there 

fore  to  examine  the  usage  of  the  word 

.  with  and  without  the  Article  (i.)  in 

the  Septua-int,  (ii.)  in  the  New  Testament 

generally,  and  (iii.)  in  St.  Paul's  Epistles. 

i.  USAGE  IN  THE  SEPTUAGINT.  As 
Tromm's  Concordance  to  the  LXX  is 
notoriously  imperfect,  we  shall  endeavour 
to  sup].  lenient  its  deficiencies  from  the 
excellent  Hebrew  Coiicurd.imc  of  FursL 


We  may  first  observe  that  the  word 
,  of  which  vo/xos  is  the  usual 
rendering,  has  a  very  wide  range  of 
meaning.  According  to  Fiirst  it  means 
"  doctrine,  instruction,  teaching  paternal 
and  Divine ;  hence  the  whole  Mosaic 
law,  and  also  the  whole  word  of  God, 
both  law  and  ordinances,  then  the  law 
specially,  and  particular  laws  and  pre 
cepts,  then  metaphorically  system  and 
method  (2  Sam.  vii.  19)." 

For  an  instance  of  the  more  general 
sense  of  the  word  we  may  refer  to  the 
note  in  this  Commentary  on  Mic.  iv.  2, 
"/<?r  the  law  shall  go  forth  of  Zion" 
"  Rather,/^/-  out  ofZion  shall  go  forth 
a  law.  The  Hebrew  word  for  law 
literally  signifies  instruction.  The  old 
law  is  not  what  is  here  meant,  but  the 
fulfilment  of  it  (Matt  v.  17,  18),  the 
teaching  of  Christ." 

Another  point  to  be  noticed  is  that 
in  regard  to  the  use  of  the  Article  the 
Septuagint  follows  the  Hebrew  very 
closely. 

Thus  the  word  vo/zos  is  used  to  translate 
'"nin  about  187  times,  and  only  in  about 
six  passages  do  the  Hebrew  and  the 
Greek  differ  as  to  the  insertion  or 
omission  of  the  Article.  In  four  of 
these  places  (Prov.  xxviii.  4  (twice),  xxi. 
1 8,  Isai.  xxiv.  5)  the  LXX  have  im 
properly  inserted  it,  as  is  well  explained 
by  Delitzsch  in  his  note  on  Isai.  xx-iv.  5  : 
"  Understanding  the  earth  as  we  do  in 
a  general  sense,  ''the  law*  cannot  sig 
nify  merely  the  positive  law  of  Israel. 
The  Gentile  world  had  also  a  Torah  or 
divine  teaching  within,  which  contained 
an  abundance  of  divine  directions 
(toroth)."  With  this  view  agree  Jerome, 
Aben-Esra,  Vitringa,  Rosenmullcr. 

In  Mai.  ii.  8,  9  (cV  yo/zuj)  tne  LXX  have 
not  heard  the  Article  in  mina. 

Nor  does  this  close  agreement  imply  a 
departure  from  the  general  use  of  the 
Article  in  Greek  :  for  "  in  Hebrew  the 
Article  is  employed  with  a  Noun  to  limit 
its  application  in  nearly  the  same  cases 
as  in  Greek  or  German  (or  English], 
namely,  only  when  a  definite  object,  one 
previously  mentioned,  or  already  known, 
or  the  only  one  of  its  kind,  is  the  subject 
of  discourse"  (Gesenius,  'Hebrew  Gram 
mar,'  §  109). 
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Of  the  187  passages  above  mentioned 
6  vo/xos  is  used  in  120  with  other  de 
fining  words  which  render  the  Article 
necessary  .  these  examples  need  no 
discussion. 

The  same  may  be  said  of  five  other 
passages,  in  which  TOU  vo'/xou  is  dependent 
on  a  Noun  which  has  the  Article, 
either  TO  fiipxiov  or  TOUS  Ao'yous  (2  Ki. 
xxii.  n,  xxiii.  24,  2  Chr.  xxxiv.  19; 
Neh.  viii.  3,9);  and  in  one  passage  2  Ki. 
xxii.  8,  /3i/2Aiov  TOV  vo'/xov  tvpov,  where 
TOV  vo'/xov  seems  to  be  dependent  on  an 
anarthrous  Noun,  the  Article  before 
ptpXiov  has  been  improperly  omitted  by 
the  LXX  froi.i  a  literal  adherence  to  the 
Hebrew,  in  which  the  antecedent  Noun 
is  in  the  construct  state  and  therefore 
without  the  Article. 

In  eight  passages  (2  Chr.  xxxi.  2  1  ; 
Ezra  vii.  10;  x.  3  ;  Neh.  viii..  2,  7  ;  x. 
34,  36  ;  xiii.  3)  6  vo'/xos  has  the  Article 
because  "  the  Law  of  Moses  "  is  meant, 
*'.  e.  the  Pentateuch  as  a  whole,  or  pos 
sibly  in  Ezra  x.  3  the  particular  law 
about  the  marriage  of  Priests.  In  Jer. 
ii.  8  (rninn  n?ahl)  the  LXX  have  added 
nov  unnecessarily.  In  Zeph.  iii.  4  Tromm 
reads  ave/Soixriv  ei?  TOV  vo/xov,  but  Field 

has  do-e/3o£'o-iv  vd/xov,  which  agrees  with 
the  Hebrew. 

Adding  the  four  passages  above  men 
tioned  in  which  the  LXX  have  impro 
perly  inserted  the  Article,  we  have  140 
passages  in  which  6  vo'/xos  occurs,  and  out 
of  these  there  are  only  eight,  in  which, 
without  some  further  definition,  it  stands 
for  "  the  Law  "  of  Moses.  In  fact  it 
is  only  in  the  later  books  2  Kings, 
2  Chronicles,  Ezra  and  Nehemiah,  that 
this  limited  sense  of  "  the  Law  "  is 
found. 

It  remains  for  us  now  to  examine  the 
forty-seven  passages  in  which  v«/tos  is 
used  without  the  Article. 

In  twenty  of  these  passages  vo/xos  is  fol 
lowed  by  a  Genitive  denning  the  giver 
of  the  law  Kvpi'ov,  0eov,  TOV  Weov, 


In  three  other  passages  (Neh.  ix.  13  ; 
Mai.  ii.  6  ;  Prov.  xiii.  15)  vd/tos,  followed 
by  a  Genitive,  has  a  perfectly  general 
sense  "a  law  of  truth,"  "a  wise  man's 
instruction." 

In  three  passages  vo'/xu>  is  found  with 


the  Preposition  eV,  2  Chr.  xv.  3,  Ivov  w/xw, 
where  it  is  perfectly  indefinite,  and  Mai. 
ii.  8,  9  iv  v6fj.il),  on  which  see  above,  p.  43. 

In  two  passages  the  genitive  vo'/xov  de 
pending  on  an  anarthrous  Noun  seems 
at  first  sight  to  mean  definitely  "  the 
law." 

But  in  the  first  of  these  passages 
2  Chr.  xxxiv.  15,  /fySAiW  vo'/xov,  the 
LXX  have  been  again  misled,  as  in  2  Ki. 
xxii.  8,  by  the  omission  in  Hebrew  of 
the  Article  before  the  Noun  in  the 
construct  state  :  there  they  wrote  pifi\iov 
TOV  vd/xov,  here  more  consistently  (3t(3\Lov 
vo'/xov,  while  in  both  passages  TO  /2i/?Atov 
TOV  vd/xov  would  have  been  the  right 
rendering. 

In  the  other  passage,  Prov.  vi.  23, 
Au^vos  £vTo\r)  vo/xov  KCU  <£o>s  is  a  mis 
translation  of  the  Hebrew,  which 
means  a  "commandment  is  a  lamp, 
and  instruction  (Torah)  is  light," 
the  Articles  being  wrongly  inserted  in  the 
A.  V.  See  Delitzsch  on  the  passage, 
and  at  p.  42  of  his  Commentary  on 
Proverbs  :  "  In  vain  do  we  look  for  the 
name  Israel  in  the  Proverbs,  even  the 
name  Torah  has  a  much  more  flexible 
idea  attached  to  it  than  that  of  the  law 
written  at  Sinai :  compare  xxviii.  4 ; 
xxix.  1 8,  with  xxviii.  7  ;  xiii.  14,  &c." 

In  four  of  the  remaining  nineteen 
passages  we  find  vo/xos  «ts,  which  needs 
no  remark.  In  three  more  (Deut 
xxxiii.  3;  Neh.  ix.  14;  Isai.  Ii.  4)  the 
A.  V.  renders  vo/xos  rightly  without  the 
Definite  Article.  In  twelve  passages 
(Prov.  xxviii.  7,  9;  Isai.  ii.  3;  viii.  16, 
20;  Jer.  xviii.  18;  Lam.  ii.  9;  Ezek. 
vii.  26;  Mic.  iv.  2;  Hab.  i.  4;  Hagg. 
ii.  ii  ;  Mai.  ii.  7)  the  meaning  is  in 
definite,  "  instruction "  or  "  law,"  and 
the  Article  is  wrongly  inserted  in  the 
A.  V.,  not  being  found  in  the  Hebrew. 

We  thus  arrive  at  the  general  result 
that  vd/xos,  without  the  Article,  and  with 
out  some  defining  Genitive,  never  means 
"  the  law  "  of  Moses  as  a  definite  whole. 

This  result  is  confirmed  by  the  twenty- 
two  passages  in  which  vo/xos,  with  or  with 
out  the  Article,  is  found  in  the  Apocrypha. 

When  it  means  definitely  "  the  law," 
it  either  takes  the  Article  (Ecclesiasticus 
xlix.  4  ;  2  Mace.  iv.  17 ;  vii.  9  ;  Sus.  v.  62) 
or  is  followed  by  a  defining  Genitive  or 


INTRODUCTION. 


45 


Relative  (Ecclcsiasticus  xxiv.  23  ;  xxxix. 
i,  8 ;  xli.  8 ;  xlii.  2 ;  xliv.  20;  xlv.  17  ; 
xlvi.  14). 

In  seven  passages  (Ecclesiasticus 
xxxii.  15,  24;  xxxui.  2,  3;  xxxiv.  8; 
xxxv.  i ;  xlv.  5)  the  general  meaning 
(Divine  instruction,  a  precept,  a  law)  is 
evident 

ID    I    MaCC.    ii.    21    (Ka.TO\i7rfiv    vofJLov 

KCU  Socouj/xttTa),  the  passage  quoted  by 
Mr.  Green,  the  omission  of  the  Articles 
may  be  explained  by  the  principle  of 
"enumeration  "  (Winer,  p.  149,  note  2; 
Micldleton  p.  99),  or  we  may  very 
properly  retain  the  literal  rendering 
("  to  forsake  law  and  ordinances  "),  thus 
bringing  out  into  prominence  the  in 
herent  force  of  the  ideas.  The  three 
remaining  passages  (i  Mace.  x.  37;  xi. 
34>  57)  have  no  bearing  on  the  question 
before  us. 

ii,    USAGE   IN  THE    NEW  TESTAMENT 

GENERALLY. 

When  we  turn  to  the  New  Testa 
ment,  we  find  that  in  the  Gospels  vo/xos 
occurs  thirty-two  times,  and  has  the 
Article  in  all  except  three  passages. 
In  Luke  ii.  23,  24  eV  vo'/xu>  Kvptov,  the 
Article  is  omitted  either  because  a 
particular  law  is  meant  (Ex.  xiii.  1 2  ; 
Lev.  xii.  6),  or  more  probably  on 
account  of  the  anarthrous  Kiyu'ov,  as  fre 
quently  in  the  LXX. 

In  Job.  xix.  7  ("  We  have  a  law") 
vofjLov  refers  indefinitely  either  to  the 
whole  law,  or  to  the  particular  law 
Lev.  xxiv.  1 6, — indefinitely  because  the 
speakers  do  not  assume  that  it  was  pre 
viously  known  to  Pilate,  or  else  to  draw 
attention  to  the  authoritative  character 
of  the  code,  as  law  which  ought  to  be 
carried  out 

These  three  exceptions  in  no  way 
affect  the  truth  of  Origen's  rule  when 
applied  to  the  Gospels,  that  when  the 
law  of  Moses  is  meant  the  Article  is 
always  used  (6  vo'/xos).  We  also  observe 
in  the  Gospels  that  6  VO'/AOS,  without 
further  definition,  has  become  the  re 
cognised  title  of  the  Mosaic  Law,  or 
Pentateuch. 

In  A»  ts  o  to'/zos  occurs  nineteen  times, 
VO/AOS  only  once  rd/*w  Muvac'tov), 

the  defi:  ve  renders  the 

Article  mi:. 


In  the  Epistle  of  St.  James  the  word 
is  found  ten  times.  Twice  only  (ii.  9, 
10)  it  means  "the  law"  of  Moses  as  a 
whole,  and  has  the  Article. 

In  three  passages  the  omission  of  the 
Article  brings  out  emphatically  the 
character  of  the  particular  law  meant  as 
"a perfect  law"  (i.  25),  a  "royal  law" 
(ii.  8),  "a  law  of  liberty"  (ii.  12). 

In  the  five  remaining  instances,  ii.  n, 
and  iv.  n,  where  vo/xos  recurs  four  times, 
it  is  to  be  rendered  simply  "law"  as  in 
the  perfectly  similar  passage  Rom.  ii 
25,  where  see  note. 

iii.  USAGE  IN  ST.  PAUL'S  EPISTLES. 

Before  proceeding  to  examine  St 
Paul's  usage  of  the  word,  let  us  remind 
ourselves  that  the  question  is  whether 
vo/xo?  without  the  Article  is  ever  used, 
like  6  vo'/xos,  simply  as  a  Proper  Name  of 
"the  law"  of  Moses.  We  have  found 
no  such  use  in  the  LXX,  Apocrypha, 
Gospels,  Acts,  or  Catholic  Epistles.  Is 
it  to  be  found  in  St.  Paul  ? 

The  best  mode  of  answering  the 
question  will  be  to  classify  the  uses  of 
the  word  first  in  other  Epistles,  and 
then  separately  in  Romans. 

In  St.  Paul's  Epistles,  other  than 
Romans,  the  word  occurs  forty-seven 
times,  iiot  including  i  Cor.  vii.  39, 
where  vo/xw  is  interpolated. 

(1)  o  v6fj.o<i.  In  eighteen  passages  it  has 
the  Article  i  Cor.  ix.  8,  9  ;  xiv.   21,  34; 
xv.  56;  Gal.  iii.  10,  12,  13,    17,   19,    21, 
24;  iv.    21  ;  v.    3,    14;  vi.    2    (r.    v.   TOU 
XpioTor)  ;  Eph.  ii.  15  ;    i  Tim.  i.  8. 

In  all  these  passages  it  means  the  law 
cf  Moses,  except  in  Gal.  vi.  2,  and  pro 
bably  i  Cor.  xiv.  21. 

(2)  I'D/ID?,     (a)  In  three  passages  it  is 
evidently,  from  the  form  of  the  sentence, 
indefinite :    Gal.    iii.    21,    «t  yap  t6i>0rj 

l'0/XOS   6   Swd^UVOf   K.   T.   A.    V.     23,     KUTtt    T<Ll> 

TotovTtav  oi'K  €OTt  vo/xos  (a  quotation  from 
Aristotle :   see   note   on    Rom.   ii.    14^, 

I  Tim.  i.  9,  rtiKai'tp  rd/xos  ou  Ktirai. 

(b)  In  six  passages  we  have  the  phrase 
«£  *pyw  vd/xov  (Gal.  ii.  16,  thrice;  iii.  2, 
5,  io),  on  the  meaning  of  which  see  our 
note  on  Rom.  iii.  20,  and  Bp.  Lightfoot 
on  Gal.  iii.  io. 

On  this  point  we  refer  with  pleasure  to 
Mr.  S.  C.  Green's  excellent  *  Handbook 
id  the  Grammar  of  the  Greek  Testament,' 
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p.  218;  "Rom.  iii.  20:  «£  Zpyw  i/o/xou 
K.  r.  A.,  by  deeds  of  law  shall  no  flesh 
be  justified,  for  by  law  is  the  knowledge 
of  sin. 

The  omission  of  the  Article  shows  the 
truth  to  be  universal,  applicable  to  all 
men,  and  to  every  form  of  law.  Compare 
v.  28;  Gal.  ii.  16;  iii.  2,  5,  10,  in  all 
which  passages  the  Article  is  consis 
tently  omitted." 

St.  Paul's  work  would  have  been  but 
half  done,  if  he  had  only  proved  that  man 
could  not  be  justified  by  the  works  of  the 
Law  of  Moses.  What  he  has  proved, 
and  what  gives  to  his  Epistle  its  eternal 
significance  is  that  by  no  works  of  law, 
by  no  legal  obedience,  can  man  in  any 
age  or  nation  earn  for  himself  righteous 
ness  before  God  :  if  he  could,  Christ's 
death  was  needless  (Gal.  ii.  21). 

(i)  In  Gal.  ii.  19,  vo/xo>  a-rreOavov,  the 
law  of  Moses  is  regarded  in  its  nature 
as  "  law  "  :  non  quia  Mosis,  sed  quia  lex. 
"  I  died  to  law,"  as  a  principle  of  justifi 
cation. 

In  Gal.  vi.  13,  ovSe  yap  01  Trepire/x- 
vo/xevoi  auTOt  vofiov  <£uAao*o~ovo~iv,  the  mean 
ing  is  that  the  circumcisionists,  who 
enforce  the  particular  ordinance,  are 
not  themselves  in  the  full  and  true  sense 
"  doers  of  law"  because  they  omit  '•''the 
weightier  matters  of  the  law — -judgment, 
mercy,  and  faith."  In  both  passages 
the  absence  of  the  Article  gives  pro 
minence  to  the  general  idea  "law,''  and 
the  Apostle's  thought  gains  breadth  and 
force  by  the  more  exact  rendering. 

In  the  remaining  eighteen  passages 
vo'/xos  without  the  Article  is  governed  by 
a  Preposition  Siu,  «'£,  eV,  Kara,  VTTO  :  i  Cor. 
ix.  20  (four  times) ;  Gal.  ii.  19,  21;  iii. 
n,  1 8,  21,  23;  iv.  4,  5,  21 ;  v.  4, 
1 8  ;  Philipp.  iii.  5,  0,  9. 

The  notion  that  in  these  passages 
vo/xos  is  anarthrous  simply  because 
it  is  governed  by  a  Preposition  has 
nothing  in  its  favour :  it  is  opposed 
to  the  constant  usage  of  the  LXX, 
Apocrypha,  and  Gospels,  in  none  of 
which  (as  we  have  seen  above)  is  there 
a  single  passage  where  vo/xos  meaning 
"  the  law  "  of  Moses  loses  its  Article  on 
account  of  being  governed  by  a  Preposi 
tion,  except  where  the  LXX  overlooked 
the  presence  of  the  Article  in  the 


Hebrew.  On  the  other  hand  in  every 
passage  where  the  Article  is  omitted,  the 
context  not  only  admits  the  exact  render 
ing  "  law  "  but  gains  by  it  a  more  forcible 
and  comprehensive  meaning. 

As  a  crucial  test  we  may  take  the 
passage  Rom.  iii.  31,  vo'/xov  ovv  Ka.Ta.p- 
yov/j.£v  BLO.  TT/S  ffioretos ',  /XT)  yc'voiro,  dAAA 
vofjiov  io-Tcu'o/xev.  Dean  Alford's  note 
is  as  follows :  "  vo'/xos  not  '  law '  but 
'  the  law,'  as  everywhere  in  the  Epistle. 
We  may  safely  say  that  the  Apostle  never 
argues  of  law,  abstract,  in  the  sense  of 
a  system  of  precepts — its  attributes  or  its 
effects — but  always  of  THE  LAW,  con 
crete, — the  law  of  God  given  by  Moses, 
when  speaking  of  the  Jews,  as  here : 
the  law  of  God,  in  as  far  as  written  on 
their  consciences,  when  speaking  of  the 
Gentiles." 

Can  we  really  believe  that  St.  Paul 
meant,  what  is  thus  attributed  to  him, 
"  we  establish  THE  LAW,"  concrete,  the 
law  of  God  given  by  Moses  to  the  Jews  ? 
Before  answering,  let  the  reader  study 
what  St.  Paul  had  written  a  few  months 
before  to  the  Galatians  (ii.  18)  with 
Dean  Alford's  own  commentary  upon  it : 

"  If  I  build  again  the  things  which  I 
destroyed,  I  make  myself  a  transgressor" 
The  force  of  the  verse  is — You,  by  now 
re-asserting  the  obligation  of  the  law,  are 
proving  (quoad  te)  that  your  former  step 
of  setting  aside  the  law  was  in  fact  a 
transgression  of  it." 

It  appears  inconceivable  that  St. 
Paul,  after  this,  should  say  "  we  establish 
the  law,"  but  it  is  perfectly  natural  that 
he  should  say,  "  we  do  not  annul,  nay 
we  establish,  law  in  its  true  character 
and  essential  nature  as  a  revelation  of 
the  holy  will  of  God,"  which  can  be 
fulfilled  only  through  faith  in  Christ 
(viii.  4).  See  our  notes  on  the  passage. 

We  proceed  to  classify  the  various 
uses  of  vd/xos  in  the  Epistle  to  the  Romans. 

I.  We  find   6  vo'/xos  about  thirty-five 
times,    sometimes    in   a   tropical  sense 
(as  in  vii.  21,  23;  viii.   2),  but  usually 
meaning  the  law  of  Moses. 

II.  In  about  forty   passages  vo/xos  is 
without   the  Article,  and   its   meanings 
may  be  classified  as  follows  : — 

(a)  vo'/xos  "law"  in  a  tropical  sense, 
"  a  ruling  principle." 


INTRODUCTION. 


47 


Rom.  11.  14,  eavrcus   (ICTLV  vd/xos. 

„       ill.    27,     8ia    VOfJLOV    TTIOTCOK. 

„   vii.  23,  eTcpoy    vd/xoi>   CF  rols  /xe- 

A«(Tl    /XOV. 

w  25,   vd/xu>   itiapTtas. 

ix.  3  I  ,   yd/zov  SiKaiotrvn/5. 


No  one  could  think  of  applying  these 
passages  to  the  Law  of  Moses. 

(If)  I'd/zos  "law"  in  an  unlimited  sense, 
in  negative  or  interrogative  sentences. 

iii.  27,   Sta  Trot'ou  vofjiov; 
IV.   15,    ov  yap  OUK   (.cmv  vo/xos. 
V.   13,  /XT;  OJTOS 


To  these  passages  we  cannot  hesitate 
to  add 


.   14,   TO.  p.r]  VOJJLOV 
,,     ,,     OVTOI  v6fj.ov  /XT)   fyovrf*. 

See  the  notes  on  this  verse. 
(c)  In   another  class  of  passages  the 
omission  of  the  Article  brings  into  pro 
minence    the    nature   of   "law"   as   a 
general  principle  : 

l  ;.   17,  t-jravairavrj  vd/zu>. 

„     25,  (av  vd/xov  TrparrcrflS. 

„      „      iav  &t  irapafiiLTT)*;   vd/xov    *s. 

„     27,   Trapa(3d-n]v  vd/zou. 

111.  31,    lofjiov   oi'V  Karapyor/xevj 

„      ,,     aAAa  v6fj.ov  lOTavo/zey. 

v.  20,  VO/AOS  8c  Tra.pft<rf)\0tv. 

vii.  I,  yiyvoxr»cov(n  yap  VOJJLOV 

vii.  2,  dt'8pi  St'dCTcu  vdp,o>. 
X.  4,  T«\OS  yap   vofiov  Xpi</Tos. 

XiiL    8,    VOfJLOV  irtTT\r)p(DK€V. 


After  carefully  studying  these  pas- 
sages  we  shall  feel  no  doubt  that  the 
same  general  idea  of  "  law  "  is  to  be 
found  in  the  following  passages  : 

ii.     12,     OOXH    €V  VOfJUO  1jfJi<l()T()y. 

Bio.  vojjLov  KptOrjfTovrau 
ii.  23,   os    iv  vofjua  Kav^acrat. 
ill.   2O,   Sia   yap    vdp.ou    cViyvaxris  rl/zap- 


vd/zou 


.  21, 


IT,  13,  ou  yap  8ta  vd/xov 

iv.  14,   01  <V  vd/xov. 

V.  13,   a>(pi  yap  vd/ior  d^apria 

vi.  14,  ot>  yap  e'ore  VTTO 

V7TO 


-rr«f>a- 


Vii.  7,   afjuipriav    OVK    Zyvuv    tl   /XT;    Sia 

vd/xov. 

„      8,  xwpis  yap  vd/xov  a/xapTia  v€Kpd. 
„      9,   e^tuK  X^P15  V<JIJ-OV 

iiL  2O,   e£  tpywv  vd/zov  ou 
„     28,   X^P^5  <py<^»'  vdytiou. 
ix.  32,  is  <^  tpyoi/  [vd/xov]. 

In  the  only  remaining  passage  vii.  25, 
voi  8ovXcvo>  vofna  ©cov,  we  might  ex 
plain  the  omission  of  the  Article  as  in 
Luke  ii.  23,  but  the  antithesis  VO/AU> 
d/xaprta?  shows  that  the  proper  render 
ing  is  "  a  law  o  f  G  o  d  "  "  a  divine  law." 
See  note. 

In  this  last  class  (r)  are  found  the 
passages,  which  have  been  thought  to 
prove  most  certainly  that  vd/xos  is  used 
indifferently  with  6  vd/xo?  as  a  Proper 
Name  for  "  the  Law  "  of  Moses. 

For  a  more  correct  interpretation  we 
must  refer  to  the  foot-notes  on  each 
passage. 

We  may  however  refer  here  to  one 
or  two  passages  in  which,  at  first  sight, 
it  may  seem  difficult  to  maintain  the 
correct  translation  of  the  indefinite  rd/xos. 

In  Phil.  ni.  5>  xo-To.  vofjiov  4>opt<rcuof 
(cited  above,  p.  43),  if  we  introduce  the 
definite  sense  "the  Law"  we  should  be 
obliged  to  include  the  Oral  Law,  for  it 
was  the  fundamental  principle  of  the 
Pharisees  to  make  the  Oral  Law  as 
binding  as  the  written  Law  of  Moses. 
The  real  meaning  however  is  that  St. 
Paul  had  been  as  strict  as  any  Pharisee 
"in  regard  to  law,"  because  he  had 
looked  upon  law  as  the  principle  of 
justification  before  God. 

In    I     Cor.    ix.     20,   TOIS  vrro   v6fj.ov   is 

V7TO      VOfJiOV,      fJLTJ     U)l>    aUTOS     V7TO      VO/XOl',     St. 

Paul's  meaning  is  that  he  was  not,  like 
the  unconverted  Jews,  "under  law" 
as  a  condition  of  righteousness.  In  no 
other  sense  could  he  say  that  he  was  not 
himself  under  the  law,  unless  the  law 
were  limited  to  the  Ceremonial  as  dis 
tinct  from  the  Moral  Law. 

But  can  we  adopt  this  distinction  ? 
Can  we  say  that  St.  Paul's  expression, 
"  Ye  are  not  under  the  law,  but  under 
grace?  applies  only  to  the  Ceremonial 
and  not  to  the  Moral  Law  ?  It  is  clearly 
impossible.  For  what  Is  the  example 
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chosen  by  the  Apostle  to  prove  that  we 
are  delivered  from  the  Law  ?  It  is  no 
outward  ordinance,  no  ceremonial  ob 
servance,  but  a  moral  precept,  the  deep 
heart-searching  principle  of  moral  obedi 
ence.  "  Thou  shalt  not  covet"  (Rom.  vii. 
7,  fir)  bn0vpi]<T(L<s).  This  is  the  law  of 
which  St.  Paul  says  that  it  wrought  in 
him  all  manner  of  concupiscence,  and 
that  sin  took  occasion  by  it,  and  slew 
him.  How  could  these  deadly  effects 
result  from  the  moral  law  which  is  holy 
just  and  good,  ordained  to  life,  except 
from  its  being  perversely  regarded  as 
a  means  of  earning  justification,  which 
its  nature  as  law  forbids? 

Lastly,  as  the  best  apology  for  a  long 
discussion,  we  will  quote  the  weighty 
words  of  Bp.  Lightfoot,  "on  a  fresh 
Revision  of  the  New  Testament,"  p.  99. 
"  The  distinction  between  voyu,os  and 
6  vd/tos  is  very  commonly  disregarded, 
and  yet  it  is  full  of  significance.  Behind 
the  concrete  representation — the  Mosaic 
law  itself — St.  Paul  sees  an  imperious 
principle,  an  overwhelming  presence, 
antagonistic  to  grace,  to  liberty,  to  spirit, 
and  (in  some  aspects)  even  to  life — 
abstract  law,  which,  though  the  Mosaic 
ordinances  are  its  most  signal  and 
complete  embodiment,  nevertheless  is 
not  exhausted  therein,  but  exerts  its 
crushing  power  over  the  conscience  in 
diverse  manifestations.  The  one — the 
concrete  and  special — is  6  vo/xos;  the 
other — the  abstract  and  universal — is 
VO/AOS.  To  the  full  understanding  of 
such  passages  as  Rom.  ii.  12  sq.,  iii. 
19  sq.,  iv.  13  sq.,  vii.  i  sq.y  Gal.  iii.  io.$y., 
and  indeed  to  an  adequate  conception 
of  the  leading  idea  of  St.  Paul's  doctrine 
of  law  and  grace,  this  distinction  is 
indispensable." 

We  will  only  add  that  "  law  "  assumes 
this  form  of  an  imperious  principle 
opposed  to  grace  and  liberty  only  when 
it  is  viewed  as  the  condition  of  justifica 
tion,  the  means  of  attaining  to  right 
eousness  before  God  through  the  merit 
of  good  works.  Viewed  according  to 
its  true  idea  as  the  expression  of  God's 
will,  and  the  guide  of  man's  obedience, 
it  "  is  holy,  just,  and  good,"  "  spiri 
tual,"  and  "ordained  to  life"  (vii.  10, 
12,  14). 


THE  FLESH. 

The  word  "  flesh "  (crap£)  occurs 
twenty-eight  times  in  Romans,  and  fre 
quently  in  St.  Paul's  other  Epistles, 
especially  Galatians :  it  has  various 
meanings  which  must  be  carefully  dis 
tinguished,  if  we  wish  to  have  a  clear 
understanding  of  the  Apostle's  teaching 
in  many  important  passages.  The  in 
quiry  has  been  made  more  necessary 
by  the  efcorts  of  recent  writers  to  show 
that  St.  Paul's  use  of  the  words  "  flesh  " 
and  "  spirit "  agrees  not  so  much  with 
the  Old  Testament  as  with  the  dualism 
of  the  Greek  philosophy  of  his  age. 

This  view  of  St.  Paul's  doctrine  of 
"the  Flesh"  is  adopted  with  various 
modifications  by  Holsten,  R.  Schmidt, 
Liidemann,  and  Pfleiderer.  Their  several 
views  are  briefly  stated  and  compared 
by  Wendt  in  a  good  monograph  "  Die 
Begriffe:  Fleischund  Geist ;"  Pfleiderer's 
views  are  contained  in  his  *  Paulinism,' 
pp.  35-67.  We  can  only  notice  the 
chief  points  of  the  theory. 

The  Finite  and  the  Infinite,  Man  and 
God,  are  said  to  be  conceived  by  St.  Paul 
as  "  Flesh "  and  "  Spirit."  These  are 
contrasted  first  in  a  physical  sense. 

"  Flesh "  is  the  earthly,  material, 
living  substance  of  man's  body ;  even 
the  "soul"  (^v\r'l)  '1S  included  in  the 
" flesh"  being  the  vitality  or  animating 
force  of  its  earthly  matter.  The  antithesis 
to  "flesh "  is  " spirit"  a  higher  material 
but  not  earthly  substance,  belonging  ex 
clusively  to  the  Divine  nature,  and  having 
as  its  essential  characteristic  a  life-giving 
force.  According  to  one  view  (Holsten's) 
the  whole  man  is  made  up  of  " flesh"  : 
"spirit"  forms  no  part  of  his  nature,  but 
is  simply  transcendental  and  Divine 
(Wendt,  pp.  80,  86). 

"  Flesh"  in  its  physical  aspect,  is  weak, 
transient  and  perishable:  in  the  intellec 
tual  world  it  is  the  principle  of  error: 
in  the  sphere  of  morals,  it  is  the  principle 
of  evil)  and  here  it  comes  into  direct 
conflict  with  "  spirit"  as  an  opposing 
force  (ib.  p.  81). 

"  l/i  us -from  the  opposition  of  physically 
different  substances,  as  set  forth  in  i  Cor. 
xv.  results  the  dualism  of  antagonistic 
moral  principles"  (Pfleiderer,  i.  p.  54). 
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"  Flesh  and  Spirit  both  are  to  Paul  not 
inert  but  active  substances  (Rom.  viii. 
5  ff.).  The  flesh  works  as  sensual  desire, 
the  spirit  as  non-sensual  will "  (Holsten, 
4  Das  Evangelium  d.  Paulus/  p.  127). 

This  idea  of  the  "flesh  "  is  supposed 
to  pervade  St.  Paul's  system  of  doctrine  : 
it  explains  his  view  of  the  Law,  of  Sin, 
of  Christ's  Person  and  work. 

(1)  Disregarding  the   ceremonial   or 
dinances  as  having  reference  only  to  the 
"  flesh,"  he  recognises  the  Moral  Law  as 
spiritual  and  divine. 

(2)  Sin  has  its  natural  source  in  the 
"flesh?  which   is   in   itself   unholy,    in 
opposition  to    "  spirit "   which   is   holy. 
But  the  sin   thus  actually  grounded  in 
man's   nature    (a/xopria)  is   at  first  un 
conscious  and  guiltless,  and  is  thus  dis 
tinguished  from  conscious  transgression 
(Trapd/Suo-is).     Indwelling  sin    is   thus   a 
real   though   unconscious    tendency   of 
the  "flesh  "  to  strive  against  the  "  spirit? 
and  the  spiritual   law,  and   thus   it   in 
evitably  and  of  necessity  produces  con 
scious   transgression   and   the   sense   of 
guilt  (ib.  p.  82). 

(3)  Christ  even   in   His   pre-existent 
state  is  regarded  as  man,  the  heavenly 
spiritual  man  :   His  "  flesh  "  belongs  not 
to  His  permanent  Being,  but   only  to 
His  earthly  life. 

Sin    (a/xopTio,  not   7rapa/3ao-is)  dwelt   in 

His  flesh  as  in  that  of  other  men :  and 
hence  the  indwelling  power  of  sin 
was  destroyed  in  the  destruction  of  the 
earthly  substance  of  His  flesh. 

The  "  new  life  "  of  believers  consists 
in  the  gift  of  the  Divine  spirit  whereby 
they  appropriate  and  realise  in  their  own 
persons  this  effect  of  Christ's  death,  by 
continually  subduing  the  flesh  to  the 
spirit,  a  process  which  will  be  perfected 
only  in  the  end  of  the  world,  when 
matter,  in  its  grosser  form,  will  be  wholly 
overpowered  by  spirit  (ib.  p.  83). 

It  is  cvi  lent  even  from  this  brief  and 

^ketch  that   in  this   so-called 

Pauline  doctrine  wo  have  quite  "  another 

gospel,"  ami  not  that  which  St  Paul  has 

boon  usually  supposed  to  preach.     The 

theory,  in  all  the  various  forms  under 

which  it  n   pr«->entcd,  is  m.iinly  founded 

upon     the    assumption     that    St.     I'.uil 

is  the  "jltsh"  ' .  illy  sinful. 


It  thus  involves  the  necessary  conse 
quence  that  our  Blessed  Lord  not  only 
bare  "  the  likeness  of  sinful  flesh"  but 
that  His  flesh  itself  was  sinful :  see  note 
on  viii.  3. 

It  will  not  then  be  thought  a  needless 
labour  if  we  try  to  ascertain  what  mean 
ing  the  Apostle  really  attached  to  a 
word  so  important  in  his  teaching  as 
"  the  flesh." 

1.  In  its  original  and  proper  meaning 
vdp£  denotes  the  material  of  the  living 
body,    whether    of    man     or    of   other 
animals,  as  in  Lev.  xvii.  n. 

In  this  sense  it  occurs  in  ii.  28, 
"  circumcision,  which  is  outward  in  the 
flesh" :  compare  13p.  Lightfoot's  note  on 
Col.  i.  22,  "in  the  body  of  his  flesh'' 
It  must  be  observed  that  in  xiv.  21,  "to 
eat  flesh"  the  Greek  word  is  not  <m/>£ 
but  Kpe'as,  which  means  dead  flesh,  a  dis 
tinction  rightly  observed  by  the  LXX 
in  translating  the  Hebrew  word  (TJQ) 
which  means  flesh  either  dead  or  living. 

2.  In   the    common    Hebrew   phrase 
"  all  flesh"  (Gen.  vi.  12,  13,  19  ;  vii.  21) 
all  earthly  living  things  are  included  with 
man,    except   where   the  context  limits 
the  meaning  to  mankind  (Job  xii.  10; 
Ps.  Ixv.   2  ;  Joel.  ii.  28).     In  Rom.    iii. 

2O,  ou  SiKCUGj^TJfTCTai  Trutra  rrapt;  CVMTTLOV 
auroi',  a  quotation  from  Ps.  cxliii.  2, 
St.  Paul  has  substituted  "  no  flesh"  for 
"  no  man  living?  and  the  change 
may  have  been  made  on  purpose  to 
strengthen  the  contrast  between  man,  in 
his  imperfect  nature,  and  the  God  before 
whom  he  stands. 

3.  "Flesh"  is  applied  by  St.  Paul  to 
human  kindred,  as  in  ix.  3,  "  my  brethren, 
my  kinsmen  according  to  the  flesh  ;"  xi.  14, 
"  my  flesh"     This  usage,   like  the  pre 
ceding,  is  derived  from  the  Old  Testa 
ment  :  see  Gen.  xxxvii.   27,  "he  is  our 
brother,  and  onr flesh"     We  cannot  see 
that   it   necessarily   implies,    as   Wendt 
supposes,  p.  159,  a  contrast  between  the 
merely  human  relation,  and  the  relation 
of  man  to  God,  or  between  "flesh  "  and 
" spirit"     The  nature  derived  by  kins 
men  from  a  common  ancestor  is  simply 
described  by  that  part   of  it  which   is 
visible  and  palpable. 

In  i.\.  8,  on  the  other  hand,  there  is 
an  cxpicss  contrast  made  between  "the 
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children  of  the  flesh  "  and  "  the  children 
of  the  promise"  equivalent  to  the  contrast 
in  Gal.  iv.  29  between  him  "  that  was 
born  after  the  flesh  "  and  "  him  that  was 
born  after  the  Spirit" 

In  iv.  i,  where  Abraham  is  called 
"our  forefather  according  to  the 
flesh"  a  similar  contrast  seems  to  be 
implied  between  a  merely  natural  and 
a  spiritual  relation. 

In  neither  passage  however  does  the 
contrast,  expressed  or  implied,  involve  a 
judgment  upon  the  moral  quality  of 
"  the  flesh"  but  it  is  distinguished  from 
"the  Spirit,"  as  that  which  is  merely 
natural  from  that  which  is  above  nature. 

In  this  usage  crdp£  represents  man's 
purely  natural,  earthly  condition,  a 
condition  in  which  he  is  subject  to 
infirmity,  suffering,  and  death,  subject 
also  to  the  temptations  which  work 
through  the  senses  and  their  appetites, 
but  not  originally  and  essentially  sinful. 

It  is  in  this  sense  that  Christ  is  said  in 
i.  3  to  have  been  "  made  of  the  seed  of 
David as  to  the  flesh"  and  in  ix.  5  to 
have  sprung  " as  concerning  the  flesh" 
from  Israel.  In  both  passages  o-dpg 
denotes  what  was  simply  and  solely 
natural  in  his  earthly  iifc. 

4.  Though  "the  flesh "  is  not  essentially 
sinful,  it  is  essentially  weak,  and  hence 
the  word  is  used  to  describe  man  in  his 
weakness,  physical,  intellectual,  or  moral. 

As  connoting  mere  physical  weakness 
crdpg  is  found  in  several  passages  of  St. 
Paul's  Epistles  (2  Cor.  iv.  n  •  vii.  5; 
xii,  7  ;  Gal.  ii.  20  ;  iv.  13)  but  not  in 
Romans.  We  may  remark  that  such  a 
passage  as  Gal.  ii.  20,  "the  life  that  I 
now  live  in  the  flesh,  I  live  by  the  faith  of 
the  Son  of  God"  is  decisive  against  the 
notion  that  "  flesh  "  is  something  essen 
tially  sinful. 

Yet  mere  physical  weakness  of  the 
flesh  may  be  a  hindrance  to  man's 
spirit,  as  in  Matt,  xxvii.  41,  "the  spirit 
indeed  is  willing,  but  the  flesh  is  weak ;  " 
and  the  human  spirit  thus  hampered  by 
the  weakness  of  the  flesh  is  so  far 
unfitted  to  be  the  organ  of  the  Spirit  of 
God. 

This  opposition  of  "  the  flesh  "  to  all 
that  is  spiritual  is  more  clearly  marked, 
when  "  the  flesh "  is  regarded  as  the 


cause  of  intellectual  weakness :  this  is 
the  case  in  Rom.  vi.  19,  "7  speak  after 
the  mamicr  of  men  because  of  the  infirmity 
of  your  flesh"  a  passage  which  should  be 
compared  with  i  Cor.  ii.  14,  iii.  i. 

5.  Before  we  proceed  to  examine  the 
passages  in  which  St.  Paul  speaks  of 
"  the  flesh "  in  its  ethical  quality  as 
affected  by  sin  (a-apg  d/iapnas),  it  will 
be  desirable  to  notice  how  those  who 
would  prove  that  the  Apostle  regards 
"the  flesh"  as  essentially  sinful  en 
deavour  to  remove  the  obstacle  pre 
sented  by  Rom.  v.  12  to  the  acceptance 
of  their  theory. 

It  is  admitted  by  Pfleiderer  («  Paul- 
inism,'  p.  45)  that  the  words  sin  entered 
into  the  world  "  undoubtedly  imply  the 
entrance  of  something  new,  which 
consequently  did  not  previously  exist  at 
all,"  and  therefore  "it  is  quite  out  of 
place  to  introduce  here  the  doctrine  of 
the  cm/af  as  the  natural  principle  of  sin, 
for  this  passage  expressly  exhibits  the 
principle  of  sin  not  as  natural,  but  as 
of  historical  origin" 

This  evident  meaning  of  Rom.  v.  12 
is  admitted  to  be  inconsistent  with  the 
doctrine  attributed  to  St.  Paul  in  Rom. 
vii.,  that  "  the  flesh"  is  originally  and  by 
its  own  nature,  prior  to  the  first  man's 
transgression,  the  principle  of  sin.  But 
instead  of  regarding  \ti\sformal  contra 
diction  as  a  reason  for  doubting  his  own 
view  of  the  doctrine  in  Rom.  vii., 
Pfleiderer  finds  in  it  a  reason  for  setting 
aside  what  he  has  already  admitted  to 
be  the  unquestionable  meaning  of  v.  12: 
"  If  we  are  compelled  to  confess  that 
there  is  a  formal  contradiction  between 
Rom.  v.  12  f.  and  Paul's  doctrine  of  the 
sinful  <rap£,  we  are  all  the  more  justified 
in  penetrating  through  the  obvious  form 
of  the  doctrine  in  Rom.  v.  12  f.  to  the 
speculative  idea  embodied  in  it,  which  is 
so  plainly  suggested  by  the  actual  words 
of  Paul,  where  he  identifies  the  act  of 
Adam  with  the  common  act  of  all.  So 
soon  as  we  grasp  the  thought  that  it  was 
not  in  truth  the  first  man  as  an  individual 
who  was  the  subject  of  the  fall,  but  man 
as  man,  we  see  the  historical  beginning 
to  be  merely  the  form  which  expresses 
the  universality  of  the  principle  which 
has  no  beginning ;  and  thus  the  sub- 
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stantial  agreement  of  the  passage  with 
the  line  of  thought  in  Rom.  vii.  is  placed 
beyond  doubt." 

I'.efore  we  can  consent  thus  to  set 
aside  the  obvious  and  acknowledged 
sense  of  Rom.  v.  12  in  favour  of  a 
"  speculative  idea "  altogether  contra 
dictory  to  "  the  Jewish  theological 
doctrine  "  (Pfleiderer,  p.  46),  we  ought 
to  be  fully  convinced  that  the  pro 
posed  interpretation  of  the  Apostle's 
line  of  thought  in  Rom.  vii.  is  at  least 
as  obvious  and  as  certain,  as  his  meaning 
in  Rom.  v.  12  is  acknowledged  to  be. 
In  other  words,  it  ought  to  be  shown 
that  in  Rom.  vii.  "  the  flesh  "  is  distinctly 
declared  to  be  originally  and  in  its  own 
nature  sinful,  and  that  no  other  inter 
pretation  is  admissible. 

We  proceed  to  examine  this  point. 

In  viL  5,  "  when  we  were  in  the  flesh  " 
St  Paul  speaks  as  one  who  is  "  in  the 
flesh"  no  longer:  "  the  flesh"  therefore 
cannot  here  mean  the  material  substance 
of  the  body  per  se,  nor  this  earthly 
bodily  state  per  se,  but  only  as  subject 
to  some  quality  formerly  attached  to  it, 
namely,  as  the  context  shows,  a  pre 
dominant  sinful  propensity.  This  quality 
is  therefore  accidental  and  separable,  and 
not  of  the  essence  of  "  the  flesh "  con 
sidered  as  the  material  substance  of  the 
body :  and  so  St.  Paul  can  write  "  the  life 
that  I  nmu  live  in  the  flesh,  I  lire  by  the 
faith  of  the  Son  of  God"  (Gal.  ii.  20),  a 
passage  which,  as  clearly  as  Rom.  vii.  5, 
refutes  the  notion  that  "the flesh"  i.e.  the 
material  living  substance  of  the  body,  is 
essentially  sinful. 

The  next  passage  in  which  the  word 

occurs  is  vii.   18,  "  For  I  know  that  in 

MS,  that  is  in  my  flesh,  dwclleth  no  good 

thing"    Here  not  only  is  the  moral  weak- 

.ind  worthlessness   of  "  the  flesh  " 

•••<!  in  the  strongest  possible  terms, 

but  the  utter  absence  of  good  is  alleged 

I'lence  of  something  worse   than 

.    of   positive    indwelling    sin 

"  then  is  regarded  by  St. 

Paul  as  n  dwelling  place,  and  seat,  not 

virily  the  only  se:it,  of  sin:  but  it 

is   important  to  observe   that    his  judg- 

<-xpcrience 
.lativc    ai; 


of  the  ideas  of  "flesh  "  and  "  sin."  He 
found  as  a  fact  sin  dwelling  in  his  flesh  : 
we  may  add  that  he  regarded  this  as  a 
fact  of  universal  experience  (iii.  9 — 20) : 
but  we  have  no  reason  to  suppose  that 
he  regarded  sin  as  inseparable  from  the 
very  essence  of  "the  flesh";  we  are  still 
far  from  the  conclusion  that  in  the 
Apostle's  mind  "  the  flesh  is  by  its 
nature  and  from  the  beginning  the 
principle  of  sin"  (Pfleiderer,  p.  62). 

We  pass  on  to  vii.  25  :  "So  then  with 
the  mind  I  myself  scn'e  the  law  of  God ; 
but  with  the  flesh  the  law  of  sin" 

Here  the  form  of  the  sentence  dis 
tinguishes  "the  flesh  "from  "the  sin" 
which  gives  law  to  it,  as  clearly  as  it 
distinguishes  "  the  mind "  from  God 
whose  law  it  serves.  Sin  in  fact  appears 
not  as  an  essential  property  of  the  llesh, 
but  as  a  power  which  has  brought  it  into 
bondage. 

The  flesh  thus  ruled  by  sin  becomes 
a  chief  source  of  opposition,  not  only  to 
the  better  impulses  of  "  the  mind,"  but 
also  to  the  law  of  God  and  to  the 
influence  of  His  Spirit.  Hence  it 
naturally  becomes  personified  ;  and  that 
which  was  a  mere  material  substance, 
morally  inert,  is  invested  in  the  Apostle's 
thought  with  a  spontaneous  energy  and 
a  living  will,  with  affections  and  lusts, 
that  war  not  only  against  the  soul,  but 
against  God,  so  that  "  the  flesh  lusteth 
against  the  Spirit,  and  the  Spirit  against 
the  flesh  ;  and  these  are  contrary  the  one  to 
the  other "  (Gal.  v.  17). 

It  is  in  this  sense  that  "  the  flesh " 
is  so  often  mentioned  in  Rom.  viii.  as  a 
principle  pervading  all  man's  earthly 
life,  and  ruling  it  in  opposition  to  all 
that  is  spiritual  and  Divine :  compare 
the  notes  on  viii.  3,  4,  5,  6,  7,  8,  9,  12, 

13  ;  xii.  14  :  also  see  the  notes  on  vii. 

14  (o-apKi^os)  and  xv.  27  (o-ap/ciKos). 
The    preceding    references     include 

every  passage  in  the  Epistle  in  which 
<rop£  anil  its  derivatives  occur.  But  one 
of  these  passages  (viii.  3)  requires  to  be 
further  noticed. 

Its  true  interpretation  depends  on 
our  holding  fast  the  original  meaning  of 
"  the  flesh"  under  every  modification  to 
which  it  is  subjected  in  the  Apostle's 
use.  When  it  is  said  that  the  law 
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" was  weak  through  the  flesh''  we  see 
that  St.  Paul  is  regarding  "  the  flesh  "  in 
that  point  of  view  which  he  has  fully 
explained  in  vii.  14-25,  that  is  to  say,  he 
regards  "  the  flesh  "  not  only  as  morally 
worthless,  devoid  of  all  good  (vii.  18), 
but  as  positively  opposed  to  the  law 
which  is  spiritual  (v.  14),  and  as  exer 
cising  such  dominion  over  man's  whole 
life  that  while  the  mind  consents  unto 
the  law  that  it  is  good  (v.  16),  the  will  is 
not  able  to  give  effect  to  its  better 
impulses,  but  is  forced,  as  it  were, 
unwillingly  to  do  that  which  the  con 
science  hates  (v.  15).  Against  this 
controlling  power  of  "  the  flesh  "  the  law 
was  weak. 

But  God  sent  his  own  Son  in  the 
likeness  of  this  same  flesh,  which  had  in 
all  men  become  "  fl  e  s  h  o  f  s  i  n."  In  our 
notes  on  this  passage  we  have  fully 
discussed  the  meaning  of  the  expression 
"likeness  of  flesh  of  sin,"  and  have, 
as  we  believe,  proved  that  it  does  not  by 
any  means  imply  that  Christ's  own  flesh 
was  sinful.  It  may  be  well  to  state  the 
opposite  view  in  the  words  of  one  of  its 
most  able  and  moderate  advocates : 

"  By  means  of  the  Trver/za  dyioKrw^s, 
which  constituted  His  personality  (Rom. 
i.  4),  Christ  was  free  from  personal  sin; 
not  merely  from  sinful  actions,  but  from 
any  personal  inward  experience  whatso 
ever  of  sin  as  His  own:  He  was  one 
"who  knew  no  sin"  2  Cor.  v.  21. 
Notwithstanding  this,  He  partook  ac 
cording  to  the  flesh,  or  according  to 
His  outward  man,  of  the  universal 
human  principle  of  sin,  for  He  had  as 
the  material  of  His  body  the  same  flesh  of 
sin  as  all  other  men  "  (Pfleiclerer,  '  Paul- 
inism,'  i.  152).  This  view  is  further 
connected,  as  we  might  expect,  with  a 
theory  of  Christ's  pre-existcnt  nature  very 
different  from  that  which  St.  Paul  is 
usually  supposed  to  teach.  According 
to  Plleiderer  Christ  "  was  essentially 
and  originally  a  heavenly  man  v  (p.  132). 
He  is  the  perfect  image  of  God  only  so 
far  as  the  Divine  essence  is  "  capable  of 
manifestation."  "  But  this  being  the 
very  image  of  God  is  so  far  from  being 
equal  to  Him,  that  on  the  contrary 
Christ's  Lordship  over  the  community 


and  the  world  implies  his  unconditiona 
subordination  to  God"  (p.  135). 

His  being  "  in  the  form  of  God" 
(Phil.  ii.  6)  "  by  no  means  implies  that 
He  Himself  was  also  God  (®eos  6  Xoyos) ; 
on  the  contrary,  the  Pauline  notion  of 
being  in  the  image  of  God  distinctly 
includes  within  itself  that  of  being  the 
pattern  of  humanity  "  (p.  138). 

In  this  theory  we  see  one  of  the 
necessary  results  of  the  writer's  misin 
terpretation  of  the  "  likeness  of  sinful 
flesh  :  "  if  Christ's  own  flesh  is  assumed 
to  be  sinful,  we  can  escape  from  the 
intolerable  thought  that  sin  was  in  the 
Manhood  taken  into  God,  only  by 
denying  the  Godhead  of  the  Son. 

On  the  contrary  hold  fast  throughout, 
as  the  same  writer  frequently  insists,  that 
"  the  flesh  "  is  everywhere  "  the  material 
substance  of  the  body  "  (pp.  48,  49,  57), 
and  be  content  to  combine  with  this 
what  the  same  author  (p.  52)  calls  "  the 
common  Hebraic  notion  of  cmp£,  accord 
ing  to  which  it  signifies  material  sub 
stance  which  is  void  indeed  of  the  spirit 
but  not  contrary  to  it,  which  is  certainly 
weak  and  perishable,  and  so  far  unclean, 
but  not  positively  evil," — which  in  all 
men  except  Christ  is  corrupted  and 
defiled  by  sin,  but  is  neither  sin  itself,  nor 
the  original  source  of  sin,  nor  in  its  essence 
sinful, — and  so  we  can  understand  how 
Christ  by  taking  our  flesh  in  its  pure 
essence  without  sin,  and  preserving  its 
sinlessness  in  every  stage  of  our  earthly 
existence  through  life  and  unto  death, 
"  condemned  sin  in  the  flesh"  condemned 
it  as  saving  no  rightful  place  or  power 
there,  condemned  it  as  an  enemy  to  be 
by  His  help  conquered  and  cast  out. 

The  method  of  interpretation  which 
we  have  now  applied  to  every  passage 
in  which  the  word  o-ap£  occurs  in  the 
Epistle  to  the  Romans  is  equally  appli 
cable  to  its  use  in  other  Epistles,  and  in 
the  Bible  generally.  There  is  not,  as 
we  believe,  a  single  passage  which 
contains  the  doctrine  that  the  flesh  is  the 
source  of  sin  and  essentially  sinful, — a 
doctrine  which  dishonours  not  only 
man's  nature,  but  the  Father  who  created 
us,  and  the  Son  who  for  our  redemption 
was  made  flesh,  and  dwelt  among  us. 


THE    EPISTLE    OF    PAUL    THE    APOSTLE    TO    THE 


ROMANS. 


CHAPTER  I. 

I  Paul  commendeth  his  calling  to  the  Romans, 
9  and  his  desire  to  come  to  them.  1 6  What 
his  gospel  it,  and  the  righteousness  which  it 
sheweth.  1 8  Cod  is  angry  with  all  manner 
of  sin.  21  What  were  the  sins  of  the  Gen 
tiles. 


PAUL,  a  servant  of  Jesus  Christ, 
called  to  be  an  apostle,  asepa- "Act*  13. 
rated  unto  the  gospel  of  God, 

2  (Which  he  had  promised  afore 
by  his  prophets  in  the  holy  scrip 
tures,) 


CIIAP.  I.  1-7.  ADDRESS  OF  THE  EPISTLE. 

The  form  of  salutation  with  which  St. 
Paul  begins  his  Epistles,  is  here  enlarged  by 
important  statements  concerning  his  Apo 
stolic  ottice,  the  nature  of  the  Gospel,  and  the 
Person  of  Christ.  This  stately  fulness  in  the 
opening  address  of  the  Epistle  well  befits  the 
grandeur  of  its  subject,  and  the  dignity  of  a 
Church  seated  in  the  Imperial  City,  to  which 
the  writer  was  as  yet  unknown. 

1.  Official  designation  of  the  writer.  St. 
Paul's  first  care,  in  addressing  a  church  to 
which  he  is  not  personally  known,  is  to 
shew  by  what  authority  he  writes. 

servant  of  Jesus  Christ.']  Servant  of  Christ 
Jesus:  see  note  at  the  end  of  the  chapter. 
ThL*  meaning  of  the  title  is  not  to  be  derived 
from  the  condition  of  the  Greek  slave  :  its 
Hebrew  origin  is  clearly  seen  when  St.  James 
(i.  i)  calls  himself  "«  Servant  of  God  and  of 
the  Lord  Jesus  Christ"  In  the  Old  Testament 
"  servant  of  God ''  or  "  servant  of  Jehovah  "  is 
applied  to  all  worshippers  of  the  true  God 
(Deut.  xxxii.  36 ;  2  Kings  x.  2  3 ;  Dan.  iii.  26), 
but  more  emphatically  to  those  who  are  spe 
cially  called  to  Gods  service,  as  Abraham, 
I,  David,  and  the  Prophets,  and  pre-emi 
nently  to  the  Messiah  (Ps.  cv.  42;  Ex.  xiv. 
}i  ;  Ps.  xviii.  title;  Isai.  xlii.  i ;  Jer.  vii.  25; 
Arh.  iii.  8).  See  Ewald, '  History  of  Israel,' 
iii.  p.  200,  note.  In  the  New  Testament  the 
landing  title,  "servant  of  Christ,"  is 
:<>nally  used  of  believers  in  general 
r.  vii.  22;  Eph.  vi.  6);  but  more  fre- 
(jiirntlv  apostles  Imi-  to  appropriate  to  them 
selves  a  title  so  significant  of  entire  devotion 
to  .1  m.isti-r  who  is  also  their  Lord  and  God 
(Ci.il.  i.  10  ;  Phil.  i.  i  ;  James  i.  i;  2  Pet  i.  i  ; 
jtidc  i). 


called  to  be  an  apostle.']  A  called  apostle. 
In  proof  of  his  authority  St.  Paul  now  adds 
the  more  special  designation  of  his  office  :  he 
is  an  "  apostle  "  in  the  full  and  proper  sense, 
like  the  twelve  whom  Christ  so  named  (Luke 
vi.  13),  and,  like  them,  not  sell-appointed, 
nor  of  man's  choosing,  but  "called, '  and  sent 
by  Christ  himself  (Gal.  i.  i;  Acts  xxvi.  17, 

e'-yu)  CSTTOOTcXXoi  CTf). 

separated.']  Set  apart.  The  Divine  call  at 
Damascus,  in  which  God's  electing  purpose 
was  accomplished  (Gal.  i.  15),  was  the  crisis 
in  St.  Paul's  life  which  determined  his  future 
course :  henceforward  he  was  "  a  chosen  vessel 
to  bear  Christ's  name  before  Gentiles,  and 
kings,  and  the  children  of  Israel"  (Acts  ix.  15  ; 
xxii.  14,  15.)  Thus  he  had  been  for  ever 
"set  apart"  from  other  men  not  called  to 
the  same  oflice,  and  from  other  pursuits,  "  unto 
the  gospel  of  God."  "  Gospel"  means  here  the 
actual  announcement,  the  living  utterance  of 
"glad  tidings,"  not  only  the  facts  and  doctrines 
contained  in  the  gospel  (see  note  on  Mark 
i.  i,  and  i  Cor.  i.  1 7  ;  Gal.  ii.  7  ;  i  Thess.  iii.  2). 
Here,  as  in  Gal.  i.  6,  2  Cor.  xi.  4,  d<iyyi\iov 
is  used  without  the  article,  because  St.  Paul 
would  indicate  the  nature  and  quality  of  the 
Gospel  as  a  Divine  message — "good  tidings 
from  God." 

2-5.  From  himself  and  his  office  St.  Paul 
passes  on,  with  thoughts  kindling  and  ex 
panding  at  the  mention  of  the  Gospel,  to 
declare  its  relation  to  ancient  prophecy  (v.  2). 
and  its  great  subject,  the  Son  of  God,  in 
His  Incarnation  (v.  3), 

His  Resurrection  and  Lordship  (v.  4"),  and 

His  manifestation  to  the  world  through 
His  Apostles  (v.  5). 

2,    3.  The  connection  with  the  previous 
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3  Concerning  his  Son  Jesus  Christ     seed    of 
our  Lord,  which  was   made  of  the     flesh  j 


David    according     to    the 


verse  must  not  be  interrupted  by  brackets,  as 
in  the  Authorised  Version :  both  sense  and 
construction  flow  on — "the  glad  tidings  of 
God  which  he  promised  concerning  His  Son." 

The  prophets  foretell  both  the  publication 
of  the  Gospel  and  its  contents  :  "  the  law 
shall  go  forth  of  Zion,  and  the  word  of 
the  Lord  from  Jerusalem "  (Mic.  iv.  2), 
"0  Jerusalem,  that  bringest  good  tidings, 
lift  up  thy  'voice  with  strength"  (Isai.  xl. 
9),  "How  beautiful  upon  the  mountains  are 
the  feet  of  him  that  bringeth  good  tidings, 
that publisbeth peace"  (Isai.  Hi.  7  ;  Nah.  i.  15). 
These  are  but  a  few  out  of  many  passages 
which  foretell  the  future  proclamation  of 
a  message  from  God,  apart  from  any  de 
scription  of  its  contents.  But  St.  Paul  not 
only  seeks  to  enhance  the  majesty  of  the 
Gospel  as  thus  heralded  by  prophecy;  he 
also  calls  God's  chief  ambassadors  "his  pro 
phets"  as  witnesses  to  the  truth  of  its  contents. 

For  in  w.  3,  4  he  brings  forward  two  his 
toric  facts  of  paramount  importance,  which 
identify  the  Son  concerning  whom  glad  tidings 
were  promised  with  Jesus  whom  Paul 
preaches.  The  prophets  speak  of  One  who  is  to 
be  born  of  the  seed  of  David  (Ps.  Ixxxix.  36  ; 
Jer.  xxiii.  5),  and  is  to  be  raised  from  the  dead 
(Ps.  ii.  7  ;  xvi.  10;  Actsii.  25-32  ;  xiii.  32-37); 
the  Gospel  tells  of  Him  who  was  born  and 
was  raised.  That  these  two  facts  form  the 
very  foundation  of  St.  Paul's  teaching  is  clear 
from  this  passage  and  2  Tim.  ii.  8  :  "  Remem 
ber  Jesua  Christ  raised  from  the  dead, 
of  the  seed  of  David,  according ,  to  my 
gospeJ."  Compare  Acts  xiii.  23,  30. 

in  the  holy  Scriptures. ~]  In  holy  scriptures 
(Wiclif).  The  books  of  the  Prophets  arc 
"holy  writings,"  being  the  records  of  Divine 
revelation.  Compare  xvi.  26. 

Concerning  his  Son.]  The  essence  of  the 
Gospel,  as  divinely  imparted  to  St.  Paul  (Gal. 
i.  1 6)  and  preached  by  him  (2  Cor.  i.  19), 
was  the  revelation  of  "  the  Son  of  God,"  "  his 
own  Son"  (viii.  3,  compare  viii.  32,  tSi'ou,  and 
Col.  i.  13-17;  Phil.  ii.  6).  St.  Paul  seems 
never  to  have  applied  the  title  "  Son  of  God  " 
to  Christ  in  any  other  than  the  highest  sense, 
certainly  not  here,  where  the  Son  of  God  is 
declared  to  be  the  one  great  subject  of  the 
Gospel  and  of  Pi  ophecy.  See  on  v.  4. 

which  was  made,  <&c.']  In  order  to  fulfil 
that  which  had  been  promised  concerning 
Him,  the  Eternal  Son  must  both  become  the 
Son  of  Man  and  be  manifested  as  the  Son  of 
God.  For  this  cause  He  "  <was  made,  or  bo  rn, 
of  the  seed  of  David;"  an  expression  which 
points  to  Christ's  human  birth'* as  derived 


from  the  greatest  of  Israel's  kings,  and  in 
fulfilment  of  the  sure  word  of  prophecy" 
(Ellicott,  2  Tim.  ii.  8).  Compare  John  vii. 
42,  "Hath  not  the  Scripture  said,  thai  Christ 
cometh  of  the  seed  of  David?"  Meyer,  Reuss, 
and  others  try  to  represent  St.  Paul's  words 
as  inconsistent  with  the  supernatural  genera 
tion  of  Jesus.  But  that  Mary,  as  well  as 
Joseph,  was  of  the  lineage  of  David  is  clearly 
implied  in  the  history  of  the  Annunciation,  re 
corded  by  St.  Paul's  constant  companion,  St. 
Luke,  ch.  i.  31-35:  see  note  there.  Thus, 
while  Jesus  was  the  Son  of  David  according 
to  the  customary  and  legal  view,  "  being  as 
was  supposed  the  son  of  Joseph"  He  was  at 
the  same  time,  by  actual  descent,  "  of  the 
fruit  of  David's  body"  (Ps.  cxxxii.  ii,  12). 

Into  these  distinctions,  however,  St.  Paul 
does  not  here  enter:  he  states  that  which 
according  to  either  view  is  true,  and  which  is 
everywhere  regarded  as  a  notorious  fact  in 
the  Gospel  history,  that  Jesus  "was  descended 
from  David "  (Matt.  ix.  27  ;  xv.  22  ;  xx.  30,  31 ; 
xxi.  9).  See  notes  on  Matt.  i.  16,  18. 

The  importance  of  St.  Paul's  testimony  to 
the  Davidic  descent  of  Jesus  is  greatly  en 
hanced  by  the  fact  that  Gamaliel,  at  whose 
feet  he  was  brought  up,  being  grandson  of  the 
great  Hillel,  was  himself  of  the  house  and 
lineage  of  David. 

For  as  Christ  must  be  the  Son  of  David,  the 
first  and  simplest  test  of  the  claims  of  Jesus 
was  his  descent ;  and  this  was  a  matter  most 
easily  and  surely  ascertained  by  a  reference 
to  genealogies  so  carefully  kept  as  those  of 
the  royal  family  of  Judah.  Had  the  slightest 
shadow  of  doubt  ever  been  cast  upon  the  de 
scent  of  Jesus  from  David,  it  must  have  been 
known  to  Gamaliel :  and  his  disciple  Saul 
could  never  have  accepted  as  the  Messiah  one 
whose  claim  to  a  place  in  the  royal  lineage, 
which  Gamaliel  shared,  was  false  or  doubtful. 
See  Taanith,  cap.  iv.  §  2  :  "  Rabbi  Levi  saith : 
They  found  a  roll  of  genealogies  at  Jeru 
salem,  in  which  was  written,  Hillel  from 
David." 

according  to  the  flesh.]  As  to  the  flesh. 
The  sense  is  the  same  as  in  ch.  ix.  5,  '•'•of 
whom  as  concerning  the  flesh  Christ  came" 
In  Gal.  iv.  23,  29,  the  words  KUTO.  o-ap/ca, 
KOTO  Trvtvpa,  after  the  flesh,  and  after  the 
Spirit,  are  used  in  a  sense  quite  different  from 
that  in  which  they  are  here  applied  to  Christ's 
flesh  and  Spirit. 

"  Flesh "  in  its  limited  and  proper  sense 
denotes  the  material  substance  of  the  living 
body,  but  its  signification  in  Scripture  is  much 
more  extensive  and  varied :  see  note  on  vii.  5. 
As  denoting  human  nature  on  that  side  of 
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4  And  'declared  to  be  the  Son  of    spirit  of  holiness,  by  the  resurrection 
God   with   power,  according  to   the     from  the  dead  : 


which  our  senses  take  direct  cognizance,  it  is 
most  appropriate  here,  where  the  purpose  is 
to  declare  that  Christ  was  truly  man. 

4.  And  declared,  <fa'e.~\  A  higher  aspect  of 
Christ's  nature  is  now  presented  in  a  second 
clause  set  side  by  side  with  the  former,  and 
rendered  emphatic  by  the  absence  of  any  con 
junction,  and  by  an  exact  repetition  of  the 
•ame  form : 

"  Which  waj  born  of  the  seed  of  Dai'id — 
Which  was  designated  the  Son  of  God." 

declared.'}  The  Greek  word  (optaGivros) 
means  either  "  defined  "  mentally,  as  in  logic, 
(Xen.  Men..  IV.  vi.  4,  6)  or  "designated" 
actually:  the  latter  sense,  which  is  closely 
connected  with  that  of  "instituting,"  "  appoint 
ing,"  or  "ordaining,"  is  the  only  sense  which 
the  word  has  in  the  New  Test,  (see  Acts  x.  42  ; 
xvii.3i). 

the  Son  of  God.']  Bishop  Pearson, « Creed,' 
Art.  ii.,  shews  that  Christ  is  so  called  (be 
sides  other  reasons)  because  He  is  raised  by 
God  immediately  out  of  the  earth  unto  im 
mortal  life,  because  after  His  Resurrection 
He  is  made  actually  Heir  of  all  things,  but 
above  all  because  He  was  begotten  of  the 
Father  before  all  worlds. 

The  direct  and  proper  proof  of  this  last 
meaning  of  the  title  is  the  express  teaching  of 
Christ  and  His  Apostles  :  yet  even  in  this 
sense  He  was  indirectly  proved  by  the  Resur 
rection  to  be  the  Son  of  God. 

For  the  resurrection  was  ( i  st)  a  signal  mani 
festation  of  Divine  power  (whether  exercised 
by  Christ  Himself,  or  by  the  Father  in  his 
behalf) ;  and  therefore  (2iidly)  a  testimony  to 
the  truth  of  Him  \Vho  claimed  to  be  "  the 
8dO  of  God;"  and  also  (srdly)  according  to 
St  Paul's  preaching,  in  Acts  xiii.  33,  it  was 
the  prophetic  sign  which  God  had  set  upon 
His  Son  in  the  second  Psalm.  By  it,  there 
fore,  He  was  marked  out,  or  designated,  as 
the  Son  of  God.  "Although  His  precepts, 
His  miracles,  His  character,  His  express 
language,  all  pointed  to  the  truth  of  His  God- 
the  conscience  of  mankind  was  not  laid 
under  a  formal  obligation  to  acknowledge  It, 
until  at  length  He  had  been  denned  to  be 
the  Son  of  God  with  power,  according  to  the 
spirit  of  ItoSntUj  by  the  resurrection  from  the 
Hampton  Lect.'  p.  60). 

\\  r   n.'...-t    add    that   the   resurrection   of 

not  only  proved  and  shewed  what  He 

"t   kin  \\naight  an  actual  change  in 

the  im.de  of  His  .  .     For  He 

\\ho  in  til-  liu-ani.Ltioii   Inv.une  One  Christ, 

by  taking  ot  the  Man!  <  .cnl,  by  His 

rcbUiTLxtit.il  uitcuvly  :.me  aj  tie 


One  Christ  both  God  and  Man  into  the  glory 
of  the  Son  of  God.  Thus  was  He  (in  Pear 
son's  words)  "defined  or  constituted  and 
appointed  the  Son  of  God  "  ('Creed,'  Art.  ii.). 

with  power."]  By  the  resurrection  Christ 
was  designated  '  with  power  '  as  Son  of  God, 
he-cause  power  was  the  Divine  attribute  pre 
eminently  displayed  therein.  So  St.  Paul 
speaks,  in  Eph.  i.  19,  of  "  the  exceeding  great 
ness  of  his  power  to  us-ward  who  belle*ve, 
according  to  the  working  of  his  mighty  power 
(lit.  of  the  might  of  his  strength),  which 
he  wrought  in  Christ,  when  he  raised  him  from 
the  dead." 

according  to  the  spirit  of  holiness^]  The 
phrases  as  to  the  flesh—**  to  the  Spirit 
are  so  strictly  parallel,  that  the  second 
must  necessarily  represent,  as  the  first  docs, 
a  constituent  part  of  Christ's  own  being. 

Moreover,  the  peculiar  phrase  "  Spirit  of 
holiness"  found  only  in  this  passage,  is  evi 
dently  chosen  to  distinguish  the  holy  spiritual 
nature  of  Christ  from  "  the  Holy  Spit  it"  who 
is  the  Third  Person  of  the  Trinity.  See  Note 
at  the  end  of  the  Chapter. 

The  two  clauses  thus  present  two  sides  or 
aspects  of  the  One  Incarnate  Son  of  God  ; 
the  "flesh"  that  side  on  which  He  is  visibly 
one  with  us,  "very  man,"  "born  of  a  woman:" 
"  the  Spirit  of  holiness,''  that  side  on  which  He 
— the  same  Son  of  Man — is  proved  by  the 
resurrection  to  be  the  Son  of  God. 

This  "Spirit  of  holiness"  (whether  with 
older  interpreters  we  take  it  to  mean  the 
essential  Deity  of  Christ,  or,  as  seems  to  be 
more  exact,  the  Spirit  at  once  Divine  and 
human  of  the  Incarnate  Son)  was  in  either 
case  the  sphere  and  organ  of  His  Divine 
power.  In  it  He  triumphed  over  death  :  see 
i  Pet.  iii.  1 8,"  being  put  to  death  in  (the)  flesh, 
but  quickened  in  (the)  Spirit'' — a  passage  which 
confirms  the  meaning  we  have  given  to 
"  flesh  "  and  "  Spirit." 

by  the  resurrection  from  the  dead^\  Read, 
of  the  dead.  St.  Paul  never  uses  the  ex 
pression  "resurrection  from  the  dead,"  but 
"of  the  dead"  (plural).  See  Acts  xvii.  33; 
xxiv.  15,  21. 

So  in  Acts  xxvl  23.  St.  Paul  speaks  of 
Christ  as  the  "first  from  the  resurrec 
tion  of  the  dead  "  (plural). 

Christ's  rising  was  a  "resurrection  of 
the  dead"  (plural),  because  in  Him  the 
general  hope  of  mankind  received  a  first  ful 
filment.  Others  had  been  raised  by  Prophets 
of  old,  and  by  Christ  Himself,  but  only  to 
die  again :  "  Christ  being  raised  from  the 
di ad  dii th  no  more" 
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«;  By    whom    we    have     received  6  Amon2;  whom  are   ye   also  the 

H  Or,  tn  tJit         *J         J  G                                      J 

Oi<i.i;,-n;e    grace  and  apostleship,  "for  obedience  called  of  Jesus  Christ: 

to  the  faith  among  all  nations,  for  his  7  To  all  that    be    in   Rome,  be- 

name :  loved   of  God,   called    to   be  saints  : 


Jesus  Christ  our  Lord.']  In  the  authorized 
version  these  words  are  wrongly  placed  in  'v. 
3,  after  "bis  Son."  Their  right  position  is  at 
the  end  of  v.  4.  The  Son  of  David  and  Son 
of  God  is  thus  finally  described  by  three 
well-known  titles  ;  "  Jesus  "  which  identifies 
Him  as  the  crucified  Saviour,  "Christ"  the 
promised  Messiah,  "our  Lord"  the  exalted 
King,  to  whom  all  power  is  given  in  heaven 
and  in  earth. 

5.  By  whom  we  have  received.']  Rather, 
"Through  whom  we  received  grace  and 
Apostles  hip."  From  the  mention  of  Christ 
as  "  Our  Lord"  St.  Paul  takes  opportunity  to 
describe  more  fully  than  in  v.  i  the  authority 
which  he  had  received  from  Him  as  "  head  over 
all  things  to  the  Church"  (Eph.  i.  22).  Thus 
from  the  majesty  of  Christ's  Person  he  tacitly 
implies  the  dignity  of  the  Apostolic  office. 

The  plural  here  is  most  appropriate,  for 
by  it  St.  Paul  asserts  his  own  authority  in 
a  form  which  does  not  exclude,  though  it 
does  not  expressly  include,  the  other  Apostles. 
Thus,  in  addressing  a  Church  which  no 
Apostle  had  yet  visited,  he  happily  ignores 
any  distinction  of  authority  by  using  the  in 
definite  plural :  on  the  other  hand  in  Gal.  ii. 
8,  9  observe  how  carefully  he  asserts  his  own 
individual  claim,  even  to  the  exclusion  of 
Barnabas. 

St.  Paul  often  speaks  of  his  call  to  apostle- 
ship  as  "  the  grace  that  was  given  "  to  him 
by  God  (Rom.  xv.  15,  16  ;  Gal.  ii.  9;  Eph. 
iii.  7-9).  But  we  must  not  on  that  account 
take  the  two  terms  together  as  equivalent  to 
the  "  grace  of  apostleship,"  nor  yet  entirely 
separate  them  as  if  St.  Paul  had  first  received 
the  personal  grace  of  salvation,  which  is  com 
mon  to  all  believers,  and  then  afterwards 
been  called  to  the  Apostolic  office  :  the  two 
moments  were  in  him  united,  and  the  "grace" 
of  which  all  partake  was  enhanced  in  his  case 
by  the  special  gift  of  "apostleship."  From 
being  "  a  blasphemer,  and  a  persecutor,  and 
injurious"  (i  Tim.  i.  13),  he  was  called  at 
once  to  "preach  the  faith  (which  once  he 
destroyed"  (Gal.  i.  23).  Thus  the  sense  of 
his  unworthiness  mingling  with  every  thought 
of  his  Apostolic  office  makes  it  to  himself  the 
great  memorial  of  God's  exceeding  mercy: 
"  Unto  me,  who  am  less  than  the  least  of  all 
saints  is  this  grace  given,  that  I  should  preach 
among  the  Gentiles  the  unsearchable  riches  of 
Christ"  (Eph.  iii.  8). 

for  obedience  to  the  faith."]  Render,  for 
obedience  to  faith:  not,  as  in  Acts  vi.  7,  "to 


the  faith,"  i.e.  to  the  gospel  or  doctrine  of  the 
faith,  for  the  Greek  Article  is  here  omitted. 

"obedience  to  faith"  is  man's  surrender 
of  himself  in  mind  and  heart  to  faith  as  the 
principle  and  power,  "the  organic  law,"  of 
the  new  life  in  Christ. 

Margin,"  to  the  obedience  of  faith."  But 
the  meaning  "obedience  to  faith"  is  confirmed 
by  the  similar  phrases  obedient  to  the  faith  (Acts 
vi.  7),  "obey  the  Gospel"  (Rom.  x.  16;  2  Thess. 
i.  8),  and  the  construction  of  the  genitive  is  not 
unusual :  compare  "in  obeying  the  truth,"  lit. 
"in  the  obedience  of  the  truth"  (i  Pet. 
i.  22),  and  "the  obedience  of  (i.e.  to)  Christ" 
(2  Cor.  x.  5). 

among  all  nations.']  St.  Paul's  original  com 
mission,  of  which  he  is  here  speaking,  em 
braced  both  Jews  and  Gentiles  (Acts  ix.  15; 
xxvi.  17,  20):  and  though  special  prominence 
is  given  both  in  this  Epistle  (i.  1 3  ;  xi.  1 3  ;  xv. 
1 6)  and  elsewhere  (Acts  xxii.  15  and  215 
Gal.  i.  1 6)  to  his  mission  to  the  Gentiles,  yet 
here  in  the  salutation  it  is  more  natural  that 
his  Apostolic  office  should  be  set  forth  in  its 
fullest  extent,  and  its  dignity  enhanced  by  the 
world-wide  purpose  for  which  it  was  be 
stowed.  The  actual  association  of  Jews  and 
Gentiles  in  the  Church  of  Rome,  and  the 
desire  to  unite  them  in  closer  bonds  of 
Christian  fellowship, required  that  both  should 
be  included  in  the  address.  These  considera 
tions  are  confirmed  by  the  usage  of  the  words 
in  the  N.  T.  For  though  (6vr)  and  ra  edvr)  com 
monly  mean  Gentiles  as  distinguished  from 
Jews,  the  expression  -rravra  TO.  eOvr)  retains  the 
fuller  sense  in  which  it  is  first  employed,  in  the 
blessing  of  Abraham,  Gen.  xviii.  18,  xxii.  18. 

for  his  name.~]  Or,  "for  his  name's 
sake."  The  end  and  purpose  of  "obedience 
to  faith  among  all  nations  "  is  to  promote  the 
glory  of  Christ,  that  "in  his  name  every  knee 
should  bow"  and  " every  tongue  confess  that 
Jesus  Christ  is  Lord,  to  the  glory  of  God  the 
Father"  (Phil.  ii.  10:  compare  Acts  v.  41; 
ix.  15,  16 ;  xxi.  13). 

6.  Among  whom  are  ye  a/so.']  Having  de 
scribed  his  commission  in  v.  5  as  embracing 
all  nations,  the  Apostle  now  expressly  tells  his 
readers  at  Rome  that  they  arc  included  in  it, 
implying  thereby  that  he  has  authority  to 
address  them. 

the  called  of  Jesus  Christ^]  More  literally 
"Jesus  Christ's  called  ones:"  compare  the 
expression  "  God's  elect "  (viii.  T,  3),  and  "  1  srael, 
my  calbd  "  (Isai.  xlviii.  1 2).  Chribt's  "  called  " 


ROMANS.  I. 


57 


Grace  to  you  and  peace  from  God  our    Jesus   Christ   for  you  all,  that  your 
Father,  and  the  Lord  Jesus  Christ.         faith    is    spoken    of    throughout    the 
8  First,  I  thank  my  God  through     whole  world. 


arc  those  who  belong  to  Him  as  having  been 
called  by  God  the  Father,  to  whom  the  act  of 
calling  is  always  ascribed. 

By  adding  this  description  of  those  whom 
he  addresses,  St.  Paul,  while  asserting  his  own 
authority,  at  the  same  time  recogniy.es  their 
position  as  being  already  members  of  Christ's 
Church.  See  Introduction,  §  7,  pp.  12,  13. 

7.  Through  the  crowd  of  thoughts  which 
had  pressed  in  upon  his  mind  with  the  h'rst 
mention  of  the  Gospel,  v.  i,  St.  Paul  has  now 
come  back  to  the  direct  relation  between 
himself  and  his  readers,  and  so  proceeds  to 
address  his  letter  to  them,  and  concludes  the 
address  with  his  usual  salutation. 

To  all  that  be  in  Rome, beloved  of God.~\  Rather, 
"To  allOod's  beloved  that  are  in  Rome." 
The  direct  connection  is  with  v.  i :  "  Paul .  .  . 
to  all  Gods  beloved."  God's  people  are  called 
in  the  O.  T.  "bis  beloved"  (Ps.  Ix.  5  ;  cviii.  6  ; 
cxxvii.  2):  St.  Paul  applies  the  term  to  Israel 
in  ch.  xi.  28,  and  to  Christians  in  general, 
i  Tim.  vi.  2.  One  bond  between  the  Apostle 
and  his  readers  is  that  they  are  in  common 
the  objects  of  God's  love,  a  second  their 
common  consecration  to  His  service  as 
called  saints  •  Godet). 

On  the  omission  of  the  words  " in  Rome" 
in  G.  g,  see  Introduction,  §  8. 

called  to  be  saint s.~]  Lit.  "called  saints." 
Compare  v.  i  :  "  a  called  Apostle."  ••  God's 
beloved  "  are  also  H  is  "  calif d  saints"  separated 
by  the  Divine  call  from  the  world,  and  made  a 
holy  or  consecrated  people;  like  Israel  of  old 
(Ex.  xix.  5,  6),  they  are  not  simply  "  called  to 
be£0/f"(A.  V.),  nor  "called  bocause  holy," 
but  "  holy  because  called  "  (Augustine).  The 
holiness  is  not  primarily  that  of  individual 
moral  character,  but  that  of  consecration  to 
God's  service,  and  is  therefore  ascribed  to  all 
Christians,  who  are,  however,  bound  by  this 
yery  consecration  to  personal  holiness  of  life. 
See  note  on  viii.  30. 

Grace  to  you  and  peace. ,]  The  form  of  ad 
dress  most  usual  in  a  Greek  letter  is  seen  in 
Acts  xv.  23;  xxiii.  26;  James  i.  i.  But  the 
or  "  health,"  or  "  prosperity "  was 
sometimes  omitted,  and  nothing  written  but 
the  names  and  descriptions  of  the  writer  and 
reader.  St  Paul  having  adopted  this  short 
ened  form  of  address,  now  adds  to  it  an 
independent  sentence  containing  an  essen 
tially  Christian  salutation,  in  which  "grace" 
is  the  Divine  love  manifesting  itself  towards 
sinh.l  in. in  in  tree  forgiveness  and  unmerited 
bleHiQft,  and  "pence"  the  gift  of  God's 
trace,  is  the  actual  b'.ate  of  reconciliation: 


see  note  on  v.  i.  "  For  when  through 
grace  sins  have  been  forgiven  and  enmity 
done  away,  it  remains  for  us  to  be  joined  in 
peace  to  Him  from  whom  our  sins  alone  did 
separate  us"  (Augustine).  The  fuller  form 
found  in  the  Pastoral  Epistles,  "  Grace,  mercy, 
and  peace"  confirms  the  interpretation  which 
thus  gives  to  "grace"  (x<ipis)  and  "peace"1 
a  fulness  of  meaning  not  found  in  the  Greek 
Xaiptiv  or  the  Hebrew  Ci^"'. 

from  God  our  Father,  and  the  Lord  Jesus 
Christ.]  The  original  source  of  "grace  and 
peace  "  is  "  God  our  Futfxr''  who  has  made  us 
His  children  by  adoption  (viii.  15);  the  nearer 
source  from  which  they  How  to  us  is  "the 
Lord  Jesus  Christ"  as  Head  of  the  Church. 
It  is  clear  from  the  salutations  in  the  Epistles 
of  St.  Peter  and  St.  Jude,  where  the  sentence 
is  completed,  "grace  ....  be  multiplied," 
that  St.  Paul's  salutation  also  must  be  under 
stood  as  a  benediction  or  prayer.  Thus  in 
the  apostolic  letters  the  forms  of  common 
life  are  hallowed  by  Christian  love,  and  a 
passing  courtesy  is  transformed  into  a  prayer 
for  heavenly  blessings. 

8-15.    INTRODUCTION. 

The  salutation  (1-7),  which  declares  St 
Paul's  official  relation  to  the  Christians  at 
Rome,  is  followed  by  a  brief  introductory 
statement  of  his  personal  feelings  inwards 
them,  in  which  he  declares  his  thankfulness 
for  their  faith  (v.  8),  his  remembrance  of  them 
in  prayer  (v.  9),  and  his  desire  to  visit  them 
and  to  labour  among  them  in  preaching  the 
Gospel  (10-15). 

8.  First  I  thank  my  God  through  Jesus 
Christ  for  you  nil.}  The  thanksgiving,  with 
which  the  Apostle  Degins  this  and  most  of  his 
epistles,  is  not  to  be  ascribed  to  mere  rhetorical 
art  or  courteous  tact  in  winning  the  good  will 
of  his  readers,  nor  to  any  fond  lingering  over 
an  ideal  picture  of  a  perfect  Church.  That 
for  which  St.  Paul  gives  thanks  to  God  is  no 
imaginary  excellence,  but  the  fact  that  every 
where,  in  the  Churches  which  he  visits,  he 
hears  tidings  of  the  faith  of  those  who  have 
embraced  the  Gospel  in  Rome.  The  instinct 
of  love  leads  him  to  touch  first  on  that  which 
is  thankworthy  in  his  brethren :  "  It  was 
meet  to  make  a  prelude  with  thanksgiving  " 
(CKcumeni us),  because  they  not  only  believed, 
but  so  openly  declared  their  belief,  that  it 
was  published  throughout  the  whole  world. 
Observe  that  the  Apostle  does  not  praise 
them  for  their  faith;  it  is  too  divine  ami 
excellent  a  gift  for  praise.  "The  greatest 
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9  For  God  is  my  witness,  whom  10  Making    request,    if    by    any 

i  Or,  in      I  serve  "with  my  spirit  in  the  gospel  means  now  at  length  I  might  have 

w spirit.  ojp  ^   go^   tkat  without   ceasing   I  a  prosperous  journey  by  the  will  of 

make  mention  of  you  always  in  my  God  to  come  unto  you. 

prayers  ;  1 1  For  I  long  to  see  you,  that  I 


blessings  call  notfor  praise,  but  for  something 
greater  and  better"  (Aristot,  '  Nic.  Eth.,'  I. 
xii.  4) ;  and  St.  Paul  gives  solemn  thanks  to 
God  for  his  brethren's  faith. 

for  you  all.']  See  note  on  the  reading  at  end 
of  chapter.  He  regards  their  faith  as  a  gift  to 
himself,  for  which  he  is  bound  to  give  thanks 
to  God:  see  2  Thess.  i.  3  ;  ii.  13. 

It  is  this  feeling  of  personal  interest  in  their 
welfare  that  prompts  the  loving,  trustful  word, 
"my  God"  that  is,  "the  God  who  has  given 
me  a  fresh  proof  of  His  love  in  your  faith." 
Compare  Phil.  iv.  19. 

through  Jesus  Christ^}  "  To  render  thanks 
to  God  is  to  offer  a  sacrifice  of  praise:  and 
therefore  he  adds  '  through  Jesus  Christ,'  as 
through  the  great  High  Priest."  (Origen.) 

Meyer  argues  that  Christ  is  the  Mediator 
of  thanksgiving  only  as  the  causal  agent  of 
the  blessings  for  which  thanks  are  given,  and 
not  as  the"  Mediating  Offerer.  But  that  the 
thanksgiving  itself  is  offered  through  Christ  is 
certainly  the  view  presented  in  i  Pet.  ii.  5  : 
"  to  offer  up  spiritual  sacrifices,  acceptable  to 
God  by  Jesus  Christ."  Equally  clear  is  the 
meaning  of  Heb.  xiii.  15,  Col.  iii.  17,  and 
Ephes.  v.  20.  We  must  therefore  retain  the 
earlier  and  more  usual  interpretation  that  St. 
Paul  gives  thanks  through  Jesus  Christ,  not 
only  because  the  particular  blessing  flows  from 
Him,  and  not  only  because  by  Him  alone  we 
are  brought  into  such  a  relation  to  God  that 
we  can  offer  H  im  thanksgiving,  but  because  our 
thanksgiving  itself  and  "  All  our  services  need 
to  be  cleansed  and  hallowed  by  passing  through 
the  hands  of  our  most  holy  and  undetiled  High 
Priest,  to  become  sweet  and  savoury  (or  to 
receive  that  txr^v  ei/coSi'a?  which  St.  Paul 
speaks  of),  from  being  offered  up  in  His 
Censer."  (Barrow,  'Sermon  on  Col.'  iii.  17). 

9.  For  God  is  my  witness.'}  St.  Paul  con 
firms  the  sincerity  of  his  thanksgiving  for  the 
Christians  at  Rome  by  declaring  his  constant 
remembrance  of  them  in  prayer  (v.  9),  and 
his  longing  desire  to  see  them  (o>.  10).  This 
declaration  he  introduces  by  a  very  solemn 
appeal  to  God  as  witness  of  its  truth  (2  Cor. 
xi.  31;  Phil.  i.  8).  Is  such  language  too 
strong  for  the  occasion  ?  Is  St.  Paul,  as 
some  have  thought,  so  carried  away  by  the 
intensity  of  his  feelings,  or  the  fervid  style  of 
his  asze  and  country,  cr  any  other  cause,  as  to 
invoke  the  name  of  God  thus  solemnly  with 
out  an  urgent  reason  ?  Or  does  he  speak  the 


words  of  truth  and  soberness  ?  We  must 
remember  that  the  Apostle  is  writing  from 
Corinth,  where  his  sincerity  was  recently 
called  in  question,  because  his  visit  to  that 
church  had  been  postponed :  to  that  charge 
he  gave  a  full  and  deliberate  refutation  (2  Cor. 
i.  15-24),  in  the  course  of  which  (i>.  23)  he 
used  even  a  stronger  protestation  than  in  the 
passage  before  us.  Moreover,  he  is  writing 
on  the  eve  of  undertaking  a  journey  from 
Corinth — a  city  comparatively  near  Rome — 
to  Jerusalem,  which  was  far  distant.  He 
thus  appears  to  be  turning  his  back  upon  the 
Romans,  just  when  it  seems  most  natural  to 
pay  his  long  intended  visit ;  and  he  has  there 
fore  reason  to  fear  lest  he  should  be  suspected 
of  fickleness  or  insincerity,  or  even  of  being 
ashamed  to  preach  the  Gospel  in  the  great 
centre  of  learning  and  civilization. 

At  present  he  cannot  prove  his  sincerity, 
he  can  only  assert  it ;  he  cannot  show  what 
is  in  his  heart,  he  can  only  call  the  heart- 
searching  God  to  witness. 

whom  I  ser*ve  with  my  spirit, .]  He  whose 
servant  and  minister  I  am,  to  whom  I  offer 
no  mere  outward  service  in  preaching  the 
Gospel  of  His  Son,  but  therein  serve  and 
worship  Him  in  my  spirit  (xv.  16), — He  is 
my  witness  that  I  long  and  pray  to  do  His 
work  among  you  (2  Tim.  i.  3).  He  knoweth 
"  that  or  (rather  how)  without  ceasing  I  make 
mention  of  you  always  in  my  prayers  "  (Eph.  i. 
16;  Phil.  i.  3,  4). 

10.  Making  request,  &c.~]    Making  request  if 
by  any  means  I  shall    ever   at  length   be 
prospered  in  the  will  of  God  to  come  unto 
you.     How  beautifully  the  Apostle's  language 
reflects  the   inward  conflict  of  his  feelings  ! 
The  remembrance  of  past  hindrances  is  com 
bined  with  the  foresight  of  future  difficulties, 
and  the  eagerness  of  desire  is  tempered  by 
resignation  to  the  will  of  God,  who  will  bring 
all  to  a  prosperous  issue  in  His  own  way, 
and  at  His  own  time. 

The  combination  778/7  irort  with  a  Future 
assigns  to  a  long-expected  event  an  early 
(TI^T])  but  uncertain  date  (TTOT^).  Compare 
Viger  'de  Idiotismis  Gr.'  p.  413;  Phil.  iv.  10; 
Aristoph.  'Ranae'  931. 

be  prospered.]  See  i  Cor.  xvi.  2;  3  John 
2;  and  compare  the  use  of  the  same  word  in 
LXX  2  Chron.  xiii.  12;  Ps.  i.  3;  Prov. 
xvii.  8  (Meyer). 

11.  For  1  long  to  see  you.']     The  reason  of 
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may  impart  unto  you  some  spiritual         13   Now   I   would   not   have  you 
gift,   to  the   end   ye  may  be   estab-    ignorant,  brethren,  that  oftentimes  I 

purposed  to  come  unto  you,  (but  was 
let  hitherto,)  that  I  might  have  some 


lushed  ; 

12  That  is,  that  I  may  be  com 
forted  together  'with  you  by  the 
mutual  faith  both  of  you  and  me. 


fruit  'among  you  also,  even  as  among  i  Or,  i« 
other  Gentiles.  ***' 


his  earnest  prayer  is  the  desire  to  see,  face  to 
face,  his  brethren  at  Rome,  in  whose  welfare 
he  is  already  deeply  interested.  Compare 
xv.  33,  and  notes  there. 

The  word  "  I  long  "  (t 7ri7r«0a>)  expresses 
both  the  desire  that  draws  him  to  them,  and 
his  regret  that  he  has  not  been  able  to  come 
sooner  (Godet). 

some  spiritual  gift."]  The  word  "  charisma  " 
is  never  used  in  the  N.T.  of  a  gift  from  man,  but 
may  be  applied  to  anything  which  comes  from 
God's  free  grace,  whether  it  be  a  providential 
deliverance  from  death  (2  Cor.  i.  1 1),  a  moral 
virtue,  as  continence  (i  Cor.  vit.  7),  God's 
favour  to  Israel  (Rom.  xi.  29),  the  gift  of  eter 
nal  life  in  Christ  Jesus  (v.  15,  16;  vi.  23),  or 
any  of  the  manifold  gifts  of  the  Spirit  (xii. 
6  ;  i  Cor.  xii.  4),  whether  miraculous  (i  Cor. 
xii.  9,  10),  ministerial  (i  Tim.  iv.  14;  2  Tim. 
L  6),  or  simply  personal,  as  faith  (i  Cor.  xii. 
9).  A  gift  of  this  last  kind  is  here  meant. 
St.  Paul  hopes  that  in  Rome,  as  elsewhere, 
his  personal  ministry  may  be  attended  with 
some  gilt  of  Gods  Holy  Spirit,  that  may 
confirm  and  strengthen  his  brethren  in 
the  principles  and  practice  of  the  Christian 
life.  Increase  of  knowledge,  love,  or  hope, 
or  of  all  these  combined,  would  be  such  a 
Spiritual  gift;  but  the  next  verse  shews 
that  the  strengthening  of  faith  is  fore 
most  in  the  Apostle's  thoughts.  Such  a 
gift  is  called  spiritual,  not  as  pertaining 
to  man's  spirit,  but  as  proceeding  from  the 
Spirit  of  God.  St.  Paul  can  impart  it  only 
lx.vausc  he  has  received  "  grace  and  apostlc- 
ship,"  for  this  very  purpose.  Compare 
xv.  29. 

12.  That  is,  that  I  may  be  comforted  together 
•with  .row.]  A  beautiful  example  of  St.  Paul's 
humility !  He  never  forgets  that  those  whom 
he  addresses  are  Christians  as  well  as  himself. 
At  the  very  outset  he  gives  thanks  to  God  for 
their  well-known  faith;  and  here  he  does  not 
say  "  that  I  may  establish  you,"  but  "  that  ye 
may  be  established?  namely  by  Got!.  But, 
li-st  i-M-n  thus  he  should  seem  to  represent 
tliL-  beiii'lit  of  his  visit  as  all  on  their  side,  he 
li.i-.U-ns  to  correct  his  expression,  and  to  place 
himself  In-side  them,  as  sharing  in  the  benefit 
ot  mutual  c-cmi, it.  11.  drops  the  idea  of 
tlu-ir  needing  to  be  established  as  persons 
vs  in  faith,  and  joins  himseli'  with  them  as 
Deeding  to  be  encouraged  by  their  faith,  no 


less  than  they  by  his;  for  by  "mutual  faith," 
is  here  meant  "  the  faith  which  each  sees  in 
the  other.''  The  whdle  verse  may  be  thus 
rendered: — That  is,  that  wa  may  be  to 
gether  comforted  among  you  each  by 
the  other's  faith,  yours  as  well  as 
mine.  For  the  construction,  see  note  at 
end  of  chapter. 

13.  Now  I  would  not  have  you  ignorant, 
brethren.\  St.  Paul's  usual  mode  of  an 
nouncing  some  new  and  important  point 
(see  note  on  xi.  25).  His  first  thought  has 
been  of  the  present  and  future  welfare 
of  his  readers  (w.  8-12):  he  is  thankful 
for  their  faith,  and  longs  to  help  in  estab 
lishing  it.  But  then  comes  the  question, 
Why  has  he  never  yet  visited  them?  and 
if  this  be  not  answered,  it  may  throw 
doubt  upon  the  sincerity  of  his  present  pro 
fession.  He  therefore  assures  them  that  he 
not  only  now  longs  to  see  them,  but  has 
often  actually  formed  the  purpose  of  coining 
to  them. 

(but  was  let  hitherto').']  "And  I  was  hin 
dered  until  now."  "Again  he  shows  his 
love  in  another  way.  For  neither  when  I 
was  hindered,  says  he,  did  1  cease  from  the 
attempt,  but  was  always  attempting  and 
always  hindered  and  never  desisting"  (Chry- 
sostom). 

The  nature  of  the  hindrances  is  explained 
afterwards,  xv.  22  :  here  the  Apostle  only 
alludes  to  them  in  a  brief  parenthesis,  lest  he 
should  seem  to  have  changed  his  purpose 
lightly,  and  so  hastens  on  to  the  motive  of 
his  oft-intended  visit. 

that  I  might  have  some  fruit.']  The  same 
modesty,  which  is  so  conspicuous  in  w.  1 1 
12,  may  be  traced  again  in  the  words  "  some  " 
and  "fruit"  The  emphasis  is  on  " some '* 
(TII/U)  which  here,  though  not  usually,  stands 
first.  The  good  which  St.  Paul  hoped  to  do 
among  them,  whether  much  or  little,  he  re 
presents  as  a  benefit  to  himself.  In  any  in 
crease  of  their  faith  and  holiness  and  good 
works,  he  would  reap  a  harvest  to  reward 
his  lal>our  (compare  vi.  22;  Phil.  iv.  17, 
and  Joh.  iv.  35-38).  See  note  at  end  of 
chapter. 

among  you  also,  even  as  among  other  Gen 
tiles.]  Read,  the  rest  of  the  Gentiles. 
The  "you  "  can  only  mean  here,  as  through 
out  the  context,  the  Christians  at  Rome; 
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14  I     am     debtor     both     to    the         16  For  I  am  not  ashamed  of  the 
Greeks,  and  to  the  Barbarians  ;  both     gospel  of  Christ :  for  it  is  the  power 


to  the  wise,  and  to  the  unwise. 


of  God  unto  salvation  to  every  one 


15  So,  as  much  as  in  me  is,  I  am    that  believeth  ;  to  the  Jew  first,  and 
ready  to  preach  the  gospel  to  you  that    also  to  the  Greek. 
are  at  Rome  also.  17  For  therein    is   the   righteous- 


for  the  letter  is  addressed  to  them,  and 
not  to  all  the  people  of  Rome.  It  is 
thus  clear  from  the  expression  "you  also" 
— "the  rest  of  the  Gentiles"  that  the  Chris 
tians  at  Rome  were,  in  the  mass,  Gentiles. 
They  thus  belonged  to  "  the  Apostle  of  the 
Gentiles,"  though  as  yet  unvisited  by  him, 
Col.  ii.  i. 

14.  lam  tkbtor  both  to  the  Greeks,  and  to  the 
Barbarians ;  both  to  the  wise,  and  to  the  un 
wise^  Both  to  Greeks  and  Barbarians, 
both  to  wise  and  unwise  I  am  debtor. 

Nations  may  differ  in  language  and  civiliza 
tion  as  "  Greeks  and  Barbarians"  and  men 
may  differ  in  intelligence  as  "  (wise  and  un 
wise  :"  but  all  alike  are  included  in  the  sphere 
of  Apostolic  duty,  because  the  relation  in 
which  men  stand  to  Christ  and  His  Gospel 
is  deeper  and  more  essential  than  all  national 
and  personal  distinctions.  The  Son  of  Man 
"  rises  above  the  parentage,  the  blood,  the 
narrow  horizon  which  bounded  as  it  seemed 
His  Human  Life;  He  is  the  Archetypal 
Man  in  Whose  presence  distinctions  of  race, 
intervals  of  ages,  types  of  civilization,  degrees 
of  mental  culture,  are  as  nothing"  (Liddon, 
'Bampton  Lectures,'  p.  12). 

It  is  asked,  in  which  class  does  St.  Paul 
mean  to  place  the  Romans.  And  Lange  an 
swers  that  the  Romans  are  included  with  the 
Greeks  as  having  the  same  culture,  and  that 
Jews  and  Greeks  are  comprehended  in  the 
term  "  wise."  Such  questions  should  neither 
be  asked  nor  answered :  they  show  a  complete 
misconception  of  the  Apostle's  meaning,  by 
trying  to  establish  the  very  distinctions  wfcjh 
he  seeks  to  exclude.  On  the  nationality  of 
the  Christians  at  Rome,  see  Introduction, 
§3- 

/  am  debtor.~]  St.  Paul  sees  in  his  com 
mission  to  preach  the  Gospel  to  all  nations 
a  debt  that  must  be  paid,  or  as  he  calls  it  in 
i  Cor.  ix.  16-19,  a  necessity  laid  on  him,  and 
a  stewardship  entrusted  to  him. 

15.  So,  as  much  as  in  me  is,  I  am  ready^] 
Thus  I  for  my  part  am  ready.  In  accord 
ance  with  this  duty,  which  I  owe  to  all 
nations,  I  am  ready  so  far  as  it  depends  on 
me  to  preach  the  Gospel  to  you  also  that 
are  in  Borne.  I  have  been  hindered,  and,  if 
such  is  God's  will,  may  be  hindered  again ; 
but  there  is  no  lack  of  willingness  or  zeal 
on  my  part.  The  grammatical  construction 


and  exact  rendering  of  the  verse  are  discussed 
in  the  note  at  end  of  chapter. 

you  .  .  .  also.']  See  on  v.  13.  Here  the  de 
scription  "you  that  are  in  Rome,"  shows  that 
St.  Paul  is  thinking  of  the  Christian  Church  as 
set  in  the  midst  of  that  great  city  in  which 
"  the  kingdoms  of  the  world  and  the  glory  of 
them  "  were  now  concentrated,  and  which  was 
also  "  The  common  sink  of  all  the  worst  vices 
of  humanity,  and  therefore  the  noblest  sphere 
for  Evangelic  zeal"  (Lightfoot,  Phil.  p.  13). 

On  the  omission  of  eV  'Pw^  in  G.  g,  here 
and  in  v.  7,  see  Introduction  §  8. 

Vv.  16,  17.  THEME  OF  THE  EPISTLE. 
16.  For  I  am  not  ashamed  of  the  gospel 
of  Christ.']  "  Of  Christ "  must  be  omitted, 
with  the  best  MSS.  Though  St.  Paul  is 
directly  addressing  the  Christians  at  Rome, 
it  is  not  possible  that  he,  the  Apostle  of 
the  Gentiles,  could  think  of  preaching  the 
Gospel  there  to  that  little  band  of  believers 
only.  The  mention  of  Rome  suggests  the 
thought  of  coming  face  to  face  with  the 
mighty  power  concentrated  in  that  strong 
hold  of  Heathendom,  and  with  the  vast 
multitudes  there  gathered  together  out  of 
every  nation  under  heaven.  It  is  this  thought 
that  speaks  in  the  words,  "  I  am  not  ashamed 
of  the  Gospel"  which  form  the  transition  from 
the  introduction  to  the  theme  of  the  Epistle. 
The  treatment  which  St.  Paul  had  ex 
perienced  in  other  great  cities,  such  as  Athens, 
Ephesus  and  Corinth  (whence  he  was  now 
writing),  might  well  have  daunted  any  less 
steadfast  soul ;  even  he  feels  the  full  contrast 
between  the  power  and  pomp  and  splendour 
of  "  the  capital  and  theatre  of  the  world  "  and 
the  seeming  weakness  and  folly  of  the  Cross: 
and  yet  he  is  not  ashamed  to  preach  even  in 
Rome  the  doctrine  of  a  crucified  Saviour. 

for  it  is  the  power  of  God  unto  sal-vationJ] 
Compare  i  Cor.  i.  24.  The  Gospel,  in  all  its 
seeming  weakness,  is  in  fact  "  the  power  of 
God;"  not  simply  a  statement  of  God's 
power,  nor  a  mere  instrument  which  God's 
power  uses,  but  God's  living  revelation  of 
Himself,  a  Divine  power  flowing  forth  from 
Him  to  save  men's  souls  (James  i.  21). 

Some  have  seen  in  this  sentence  a  theoreti 
cal  definition  of  the  Gospel :  but  St.  Paul  is 
stating  a  fact  of  his  own  experience.  He  has 
felt  this  "power  of  God"  in  himself,  he  has 
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ness  of  God  revealed  from  faith  to  18  For  the  wrath  of  God  is  re- 
faith:  as  it  is  written,  "The  just  vealed  from  heaven  against  all  un- 
shall  live  by  faith.  godliness  and  unrighteousness  of  men, 


witnessed  its  effect  on  others,  and  has  seen 
it  shed  life  and  joy  around  him,  as  often  as  it 
touched  believing  hearts. 

to  every  one  that  believeth."]  The  saving 
efficacy  of  God's  power  is  limited  by  faith  as 
a  condition  which  God  himself  imposes,  not 
arbitrarily,  but  in  accordance  with  the  essential 
dignity  of  man's  moral  nature.  Physical 
force  acting  upon  matter  has  an  invariable 
and  necessary  effect :  moral  or  spiritual  power 
varies  in  its  effect  with  the  free  response  of 
the  spirit  on  which  it  acts.  Thus  the  offer  of 
salvation  is  the  same  to  all :  it  is  effectual  in 
those  who  willingly  accept  it,  and  that  willing 
acceptance  is  faith. 

to  the  Jew  first."]  The  Gospel  as  the  power 
of  God  unto  salvation  is  needful  to  Jew  as 
well  as  Gentile :  this  is  the  point  proved  in 
ii.  i — iii.  20.  Nor  is  there  any  distinction 
between  them  as  to  the  one  condition,  faith, 
(x.  n,  12).  But  the  word  of  God  must  be 
spoken  "to  the  Jew  first"  (Acts  xiit.  46), 
as  having  priority  in  "  the  covenants  of  pro 
mise  ;"  "and  also  to  the  Greek,"  i.e.io  any  one 
who  is  not  a  Jew.  St.  Paul  always  puts  the 
Jew  first  in  privilege,  and  first  in  responsi 
bility  (ii.  9,  10);  so  St.  Peter  on  the  day  of 
Pentecost, — "  the  promise  is  unto  you  and  to 
your  children,  and  to  all  that  are  afar  oil" 
(Acts  ii.  39). 

17.  The  description  of  the  Gospel  given 
in  -v.  16  is  further  explained  and  confirmed 
in  each  of  its  essential  parts.  The  Gospel  is 
a  "power  unto  salvation"  for  a  "  righteous 
ness  "  which  is  in  effect  life  and  salvation  is 
revealed  in  it. 

It  is  "  God's  power,"  for  the  righteousness 
revealed  in  it  is  "  of  God" 

It  is  for  "  every  one  that  believeth"  for  right 
eousness  is  revealed  u  horn  faith  to  faith." 

All  this  is  confirmed  as  being  in  accordance 
with  the  declaration  of  God's  counsel  in 
I  :  Ivkuk  ii.  4,  which  promises  life,  i*.  sal 
vation,  to  the  righteous  by  faith. 

St.  Paul  has  thus  passed  by  an  easy  and 
natural  transition  from  the  personal  matters 
which  form  his  introduction  to  a  statement 
of  the  great  doctrine  which  is  the  theme  of 
the  lirst  eight  chapters  of  the  Epistle. 

therein  is  the  righteousness  of  God  re 
vealed.]  Compare  Ps.  xcviii.  2,  "The  Lord 
hath  made  known  his  salvation :  his  righteous 
ness  hath  he  openly  shewed  ( Marg.  'revealed,' 
Sept.  (irr«f(iAv\^€i'  rfjv  ^iKnincrvvr^v  avroO,  Vulg. 
4  revelavit ')  in  the  sight  of  the  heathen!'  St. 
Paul's  reference  to  this  passage  is  made 
evident  by  his  adoption  in  w.  16,  17  of  the 


Psalmist's  three  chief  words,  " salvation'* 
14  righteousness''  "  revealed"  and  of  the 
parallelism  between  "salvation"  (v.  i6)and 
44  righteousness  "  (v.  17). 

the  righteousness  of  God.']  Rather  "a 
righteousness  of  God."  This  term  oc 
curring  in  a  summary  statement  of  the  great 
theme  of  the  Epistle  is  more  likely  to  be 
used  in  a  comprehensive  than  in  a  restricted 
sense.  We  must  therefore  be  content,  at 
present,  to  define  its  meaning  only  so  far  as 
it  is  determined  by  the  form  of  the  expres 
sion,  by  the  immediate  context,  and  by  St. 
Paul's  previous  usage.  We  thus  find  that  it 
is  a  righteousness  having  God  as  its  author, 
and  man  as  its  recipient,  who  by  it  becomes 
righteous :  its  effect  is  salvation,  and  its  con 
dition  faith  :  it  is  embodied  tirst  in  the  person 
of  Christ  "who  is  made  unto  us  wisdom 
from  God,  and  righteousness"  (i  Cor.  i.  30), 
and  it  is  bestowed  on  us  because  of  Christ's 
redeeming  work,  wherein  He  ''  was  made  sin 
for  us,  that  we  might  be  made  the  righteotts- 
ness  of  God  in  him"  (2  Cor.  v.  21).  See 
more  in  notes  on  iii.  21-25. 

revealed  from  faith  to  faith."]  This  is 
the  only  connection  permitted  by  the  order 
of  the  words,  and  it  teaches  us  that,  so  far  as 
man  is  concerned,  the  revelation  of  the  right 
eousness  of  God  begins  from  and  leads  on  to 
faith.  Compare  2  Cor.  iii.  18,  from  glory  to 
glory.  To  the  man  who  listens  to  the  Gospel 
without  faith,  the  righteousness  of  God  is  not 
therein  revealed,  but  remains  hidden  :  to  him 
who  listens  with  faith,  the  righteousness  of 
God  begins  to  be  therein  revealed,  and  its 
progressive  revelation  tends  to  produce  a 
higher  degree  of  faith  as  its  result.  Thus 
14  to  every  one  that  believeth  "  the  Gospel  be 
comes  by  this  revelation  of  the  righteousness 
of  God  a  "power  of  God  unto  salvation,"  be 
cause  by  faith  man  embraces  as  his  own  the 
righteousness  revealed  to  him. 

The  just  shall  live  by  faith."]  This  con 
nection  "shall  live  by  faith"  is  required  in 
the  Hebrew  of  Hab.  ii.  4,  and  corresponds 
best  with  St.  Paul's  application  of  the  pas 
sage:  for  he  does  not  say  that  "  righteousness 
by  faith  is  revealed,"  but  that  "  righteousness 
is  revealed  from  faith  to  faith"  and  as  the 
righteousness  revealed  and  appropriated  by 
faith  is  the  power  of  God  unto  salvation, 
44  the  righteous  shall  live — /.*.,  shall  find  life — 
by  faith."  Compare  Gal.  ii.  20,  4t  the  life  which 
I  now  live  in  the  flesh  I  live  by  (rather  in) 
the  faith  of  the  Son  of  God"  &C.  See  notes 
on  Hab.  ii.  4,  and  note  at  end  of  chapter. 
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who  hold  the  truth  in  unrighteous-     known  of  God  is  manifest  "in  them  ;  '  Or» to 
ness ;  for  God  hath  shewed  //  unto  them. 

19  Because    that   which    may   be         20  For  the  invisible  things  of  him 


faith.']  The  Hebrew  word  so  rendered 
means  properly  "  steadfastness,"  "  faithful 
ness,"  "  fidelity,"  "trustiness,"  rather  than  the 
active  "  trustfulness  " ;  i.e.,  it  means  the  faith 
which  may  be  relied  on,  rather  than  the  faith 
which  relies.  "  But  it  will  at  times  approach 
near  to  the  active  sense :  for  constancy  under 
temptation  or  danger  with  an  Israelite  could 
only  spring  from  reliance  on  Jehovah.  And 
something  of  this  transitional  or  double  sense 
it  has  in  Hab.  ii.  4."  (Lightfoot,  Gal.  iii.  n.) 

CHAP.  I.  18 — III.  20.  THE  UNRIGHTEOUS 
NESS  OF  MAN. 

St.  Paul  here  enters  upon  the  proof  of 
his  great  theme,  that  both  for  Jew  and 
Gentile  salvation  is  only  to  be  found  in  the 
revelation  of  the  righteousness  of  God  by 
faith. 

First  he  shows,  as  a  matter  of  fact  and  ex 
perience,  that  neither  Gentile  (i.  18-32)  nor 
Jew  (ch.  ii.)  has  any  righteousness  of  his  own 
by  which  he  can  be  justified  before  God ;  then, 
after  answering  objections  relating  to  the  case 
of  the  Jew  (iii.  1-8),  he  confirms  the  testimony 
of  experience  by  the  declarations  of  God's 
word  (iii.  9-20). 

18-32.  St.  Paul  here  gives  us,  not  a  history, 
but  a  Christian  philosophy  of  history:  he  is 
not  narrating  the  growth  of  idolatry  and  vice 
in  this  or  that  nation,  but  showing  i'n  a  broad 
generalized  view  the  condition  of  the  heathen 
world  and  the  causes  of  its  corruption. 

The  allusions  to  specific  forms  of  vice  and 
idolatry  show  plainly  that  he  is  describing  the 
heathen ;  but  the  principles  which  he  lays 
down,  being  of  universal  application,  involve 
the  Jew  also  in  like  condemnation,  as  is  seen 
in  ch.  ii. 

the  wrath  of  God  is  revealed  from  heaven.'] 
"An  exordium  terrible  as  lightning"  (Me- 
lanchthon)  is  formed  by  the  sudden  and  strik 
ing  contrast  to  the  preceding  verses.  There 
is  a  twofold  revelation :  in  the  one  is  seen 
a  "power  of  God  unto  salvation,"  in  the 
other,  the  destroying  power  of  God's  wrath  : 
there  the  righteousness  of  God,  here  the  un 
righteousness  of  man. 

Righteousness  is  revealed  in  the  Gospel; 
wrath  is  revealed  "from  heaven"  because 
there  "  the  Lord  hath  prepared  his  throne " 
(Ps.  ix.  7  ;  xi.  4),  and  thence  "His  judgments 
go  forth  as  the  lightning"  (Hosea  vi.  5, 
and  note  there).  The  power  unto  salvation 
is  for  "  every  one  that  helieveth  " ;  the  wrath  is 
against  them  "that  hold  down  the  truth  in 


unrighteousness"  (ch.  vii.  6;  2  Thess.  ii.  6). 
The  meaning  of  this  verse  is  more  fully  ex 
plained  in  the  passage  which  follows.  We 
there  see  that  "  the  truth  "  means  the  know 
ledge  of  God  (vv.  19  and  25),  and  that  the 
wilful  suppression  of  this  truth  struggling  in 
the  heart  is  what  aggravates  the  ungodliness 
and  unrighteousness  of  men,  leaving  them 
without  excuse.  We  see  also  how  the  wrath 
of  God  is  revealed,  namely,  in  the  debasing 
vices  and  conscious  misery  to  which  the 
sinner  is  given  over  (24-32). 

ungodliness  and  unrighteousness. ~\  I.e.  impiety 
and  immorality,  are  both  regarded  as  sins 
against  God.  "  Ungodliness  "  is  the  stronger 
expression,  but  "  unrighteousness "  the  more 
comprehensive  and  general  (Aristotle,  vrepi 
aperwi/,  vii.  i;  Polit.  ill.  c.  13,  3):  this  latter 
alone  is  repeated  in  the  following  clause, 
whence  the  ideal  order  of  development  is  seen 
to  be  (i)  unrighteousness,  (2)  suppression  of 
the  truth  concerning  God,  (3)  ungodliness 
and  increased  unrighteousness. 

19.  Because,  <kv.]  The  cause  of  God's 
wrath  implied  in  the  close  of  v.  18  is  here 
distinctly  stated,  that  men  have  a  knowledge 
of  God  which  they  wilfully  suppress,  and  so 
leave  themselves  without  excuse. 

that  'which  may  be  known  of  God.]  The 
word  TO  yfooo-roV  occurs  nowhere  else  in 
St  Paul'n  epistlea;  but  in  Acts  xiii.  38  and 
xxviu.  a 8,  where  St.  Paul  is  the  speaker,  it  is 
used,  as  in  the  N.  T.  generally,  in  a  less  pre 
cise  sense — "  known,"  "  notable,"  or  "  noto 
rious."  Here,  however,  the  whole  context 
rises  into  the  region  of  Christian  philosophy, 
and  our  translators  have  done  well  in  render 
ing  the  word  more  strictly.  See  Fritzsche, 
and  Grimm,  *  Clavis  N.  T.  Philolog.' 

That  which  may  be  known  must  not,  how 
ever,  be  pressed  to  mean  all  that  can  possibly 
be  known ;  but,  as  the  next  verse  plainly  shews, 
it  means  that  knowledge  of  God  which  is  or 
which  may  be  gained  by  man's  natural  facul 
ties  exercised  upon  God's  manifestation  of 
Himself  in  creation. 

is  manifest  in  them  ;  for  God  hath  i hewed  it 
unto  them.~\  Rather,  for  God  manifested 
it  to  them." 

"  In  them  "  does  not  mean  "  among  them,* 
as  though  this  knowledge  were  limited  to  a 
few  of  the  wise  and  learned,  nor  "  in  their 
consciousness"  (Meyer),  but  "in  them"  as 
being  what  they  are,  in  their  very  nature  and 
constitution  as  men.  If  men  had  not  a  faculty 
to  receive  "  that  which  may  be  known  of  God? 
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from  the  creation  of  the  world   arc     power  and  Godhead;   'so  that  they 
clearly  seen,  being  understood  by  the     are  without  excuse  : 

that  arc  made,  even  his  eternal         21    Because  that,  when  they  knew 


He  could  not  be  said  to  have  manifested  it 
"to  them."  The  verse,  therefore,  teaches 
that  there  is  both  an  external  manifestation  of 
God  to  men,  and  a  faculty  in  them  to  receive 
it ;  and  these  are  the  two  ideas  that  are  deve 
loped  in  the  next  verse. 

Calvin's  note  is  striking:  "In  saying  that 
God  manifested  //,  he  means  that  the  purpose 
for  which  man  is  created  is  to  be  the  specta 
tor  of  the  fabric  of  the  world ;  the  purpose 
for  which  eyes  have  been  given  him  is  that  by 
ga/ing  on  so  fair  an  image  he  may  be  led  on 
to  its  Author.'* 

20.  Explanation  of  the  statement,  "God 
manifested  it  to  them." 

the  invisible  things  of  him.']  St.  Paul  puts 
in  the  foremost  place  the  invisible  nature  of 
God's  attributes,  just  because  men  sinned  by 
substituting  visible  images  for  His  imisible 
perfections.  The  plural  represents  the  invi 
sible  nature  of  God  in  its  manifold  properties, 
as  explained  by  what  follows. 

from  the  creation  of  the  world."]  Most 
modern  interpreters  understand  this  merely 
as  a  mark  of  time,  "  since  the  creation." 
See  note  at  end  of  chapter.  But  the  older 
interpretation  has  more  force,  and  is  not 
really  liable  to  the  charge  of  tautology.  "  The 
creation  of  the  world,"  viewed  as  a  whole,  is 
first  presented  as  the  source  from  which  man 
derives  a  knowledge  of  the  unseen  God  ;  and 
then  the  method  is  further  described ;  the 
manifold  invisible  attributes  become  clearly 
seen,  being  conceived  in  the  mind  by  means 
of  the  various  works. 

The  invisible  lying  behind  the  visible  as  its 
cause,  the  unchangeable  upholding  all  the 
changes  of  the  world,  the  wisdom  whose 
thoughts  are  written  in  heaven,  and  earth,  and 
sea,  the  power  which  makes  those  thoughts 
realities, — these  and  the  other  Divine  attri 
butes  are  conceived  in  the  mind  (voovptva), 
and  so  discerned  by  means  of  the  things  that 
are  made.  The  spontaneous  act  of  reason  by 
which  the  mind  grasps  in  creation  the  idea  of 
a  Divine  Author,  St.  Paul  assumes  and  asserts 
as  an  admitted  and  unquestionable  fact ;  this 
indeed  the  true  intellectual  basis,  as 
conscience  is  the  moral  basis,  of  all  natural 
i  on.  On  the  process  by  which  the  mind 
's  from  the  sensible  impressions  of 
things  tli.it  are  seen  to  the  idea  of  the  invisible 
Clod,  ".HKl  so  as  it  were  resounds  and  re- 
^  b.uk  the  (it-.it  Cnator's  name,"  sec 
Cmhvorth,  'Immutable  Morality,'  p.  177; 
noted  from  Leibnit/, 
s  tie  Th.  Par!  I.,  by  Saissct, 
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his  eternal  power.'}  Among  "  the  invisible 
things"  of  God  "power"  alone  is  specified, 
because  it  is  the  attribute  first  and  most  pro 
minently  displayed  in  Creation.  It  is  clearly 
seen  to  be  eternal,  because  by  it  all  things 
temporal  were  created.  The  other  attributes 
of  God  which  are  clearly  seen  in  H  is  works, 
such  as  wisdom  and  goodness,  St.  Paul  sums 
up  in  one  word,  not  Godhead,  but  Divinity: 
the  word  is  not  that  which  expresses  the  being 
or  essence  of  God,  i.e.  Deity  (Col.  ii.  9),  but 
a  kindred  and  derived  word,  signifying  the 
Divine  quality  or  perfection  of  God  as  seen 
in  His  attributes. 

so  that  they  are  without  excuse!}  That 
they  might  be  without  excuse.  The 
words  (ds  TO  fmu)  express  not  a  mere 
result,  but  a  purpose.  See  i.  11;  iv.  11,  16, 
18;  vi.  12;  vii.  4,  5;  viii.  29;  xi.  n,  &c. 
On  2  Cor.  viii.  6  see  note  there. 

Most  modern  Commentators  have  missed 
the  true  connection  of  this  clause,  and  of  the 
whole  passage  (vv.  19-21). 

The  sentence,  "  For  the  in-visible  things  of 
him  ....  are  clearly  seen  ....,"  is  an 
explanation  of  the  statement  God  mani 
fested  it  unto  them;  and  as  the  mode 
in  which  this  manifestation  was  made  to  them 
is  the  mode  in  which  it  is  made  if)  all  men,  at 
all  times,  the  explanation  is  put  in  the  most 
general  and  abstract  form  (Present  Tense  and 
Passive  Voice),  without  any  limitation  of 
times  or  persons  ;  while  the  preceding  and 
following  statements  (marked  by  the  historic 
Aorists)  refer  definitely  to  those  whom  St. 
Paul  is  describing  (niVoIf,  i\  19,  diVot'?, 
i'.  20,  «i'To>i',  v.  21),  the  men  that  hold 
down  the  truth  in  unrighteousness. 

Thus  the  sense  flows  on  without  inter 
ruption,  and  the  whole  passage  may  be 
rendered  as  follows:— For  God  manifested 
it  unto  them;  for  the  invisible  things 
of  him,  his  eternal  power  and  di 
vinity,  from  the  creation  of  the  world 
are  clearly  seen,  being  understood  by 
the  things  that  are  made:  That  they 
might  be  without  excuse,  because  that 
(when  they  knew  God  they  glorified  him  not  as 
God. 

Chrysostom's  objection,  often  repeated  by 
others,  that  it  could  not  be  God's  purpose  in 
manifesting  Himself  to  deprive  men  of  ex 
cuse,  although  this  was  the  result,  is  discussed 
in  the  note  at  the  end  of  the  chapter.  Here 
it  may  be  enough  to  say,  God's  purpose  was 
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[v.  22—23. 


God,  they  glorified  him  not  as  God,  22   Professing    themselves    to    be 

neither  were   thankful ;    but   became  wise,  they  became  fools, 

vain  in  their  imaginations,  and  their  23  And  changed  the  glory  of  the 

foolish  heart  was  darkened.  uncorruptible    *God    into    an    image 


to  leave  nothing  undone  on  His  part,  the 
omission  of  which  might  give  men  an  excuse 
for  sin. 

21.  "  That  knowledge,  or  rudiment  (scin 
tilla)  of  knowledge,  concerning  God  which 
may  be  obtained  by  contemplation  of  His 
creatures  ....  sufficeth  to  convince  atheism, 
but  not  to  inform  religion.  ...  No  light  of 
nature  extondeth  to  declare  the  will  and  true 
worship  of  God."  (Bacon,  '  Advt.  of  Learn 
ing,'  B.  II.)  This  is  true  of  God's  particular 
will,  and  of  special  modes  of  worship  desired 
by  Him;  but  St.  Paul  here  clearly  teaches 
that  men  knew  enough  of  God  from  His 
works  to  glorify  Him  in  a  way  befitting  His 
Divine  Nature ;  but  their  fault  lay  in  not 
loving  what  they  knew : — "  Minus  amant  quod 
summe  est."  "  They  love  not  perfectly  the 
perfect  Being."  (Aug.)  "  The  glory  of  God 
is  the  admirable  excellency  of  that  virtue 
divine  which  being  made  manifest  causeth 
men  and  angels  to  extol  His  greatness,  and 
in  regard  thereof  to  fear  Him.  By  being 
glorified,  it  is  not  meant  that  He  doth  receive 
any  augmentation  of  glory  at  our  hands,  but 
His  name  we  glorify,  when  we  testify  our 
acknowledgment  of  His  glory."  (Hooker, 
<  E.  P.,'  Bk.  II.  ii.  T.) 

St.  Paul  touches  the  root  of  sin  in  the 
wnrds  "  when  they  knew  God,  they  did  not 
glorify  him  as  God,  or  give  thanks." 
This  passage  seems  to  have  inspired  that 
loftiest  strain  of  Christian  adoration :  "  We 
glorify  Thee,  we  give  thanks  to  Thee  for  Thy 
great  glory."  The  context  however  leads  us 
to  think  of  God  not  only  in  His  nature,  but 
in  His  works,  as  Creator  and  Ruler  of  the 
world  and  the  source  of  all  natural  blessings 
to  mankind.  The  passage  will  thus  mean  : 
"  They  did  not  glorify  him  as  God  (in  his 
Divine  perfections)  or  give  thanks  (to  him 
as  God  the  author  and  giver  of  all  good." 
Compare  St.  Paul's  discourses  to  heathen 
audiences  in  Acts  xiv.  17,  xvii.  24-29. 

but  became  •vain.']  The  direct  opposi 
tion  in  act  to  glorifying  God  as  God,  is 
to  exchange  His  glory  for  an  image,  v.  23: 
but  St.  Paul  first  shows  the  inner  root  of 
this  opposition.  The  Hebrew  word  73 n 
"breath,"  "vapour,"  "vanity,"'  is  specially 
applied  to  an  idol,  as  in  Jer.  ii.  5  :  "  they  are 
gone  far  from  me,  and  have  walked  after 
vanity  (LXX  TWI/  ^urna'coi/,  vain  things,  i.e. 
idols)  a nd  are  become  •vain  "  (fiuiTf.iu>6rjn-av). 
See  notes  on  2  Kings  xvii.  15,  and  compare 


I    Sam.   xxvi.   21:    "I  ha-ve  played  the  fool 
(jUftarcueifuu)  and  have  erred  exceedingly." 

in  their  imaginations.'}  The  word  SiaXo- 
yi.a-p.6s  is  commonly  used  of  evil  thoughts  both 
in  the  LXX  and  New  Test.  It  is  variously 
rendered  :  "  imagination  "  (Lam.  iii.  60)  ; 
"  reasoning  "  (Luke  ix.  46) ;  and  most  fre 
quently  "thoughts"  (Matt.  xv.  19;  i  Cor. 
iii.  20).  Here  it  means  the  false  notions 
which  men  formed  for  themselves  of  God  in 
opposition  to  the  truth  set  before  them  in 
His  works.  "  Wherein  exactly  did  this  vanity 
(of  their  thoughts)  consist  ?  In  two  things: 
(i)  in  the  absence  of  a  foundation  in  truth  ; 
and  (2)  in  the  positive  absurdity  of  the  idle 
fancies  embodied  in  the  Heathen  Mythology 
and  worship."  (Bishop  Thirlwall.) 

and  their  foolish  heart  was  darkened. ,]  The 
heart  is  in  Scriptural  language  the  seat  of 
intellectual  and  moral  as  well  as  of  animal 
life,  and  out  of  it  proceed  evil  thoughts  (Matt. 
xv.  19,  &c.).  Thus  their  heart  was  already 
proved  to  be  "  foolish  "  or  "  void  of  under 
standing  "  when  they  failed  to  discern,  or 
discerning  did  not  love,  the  truth  which  God 
had  set  before  them.  They  turned  from  the 
light  and  their  foolish  heart  was  darkened  : 
this  was  a  worse  state  than  the  former 
(Ephes.  iv.  18).  The  abuse  of  reason  im 
paired  the  faculty  itself,  and  by  following 
their  vain  thoughts  they  were  led  into  a 
lower  depth  of  spiritual  darkness. 

22.  Self-conceit  and  folly  go  hand  in  hand : 
"vhile  professing  themselves  to  be  wise,  they 
became  fools  "  (i  Cor.  i.  19-24).  Most  modern 
interpreters  agree  with  Calvin  that  the  Apos 
tle  does  not  refer  to  the  special  profession  of 
wisdom  among  Greek  philosophers ;  for  they 
were  not  the  authors  of  idolatry,  nor  was  it 
peculiar  to  them  to  think  themselves  wise  in 
the  knowledge  of  God.  He  is  describing  the 
conceit  of  wisdom  which  is  necessarily  con 
nected  with  a  departure  from  Divine  truth, 
and  out  of  which  therefore  idolatry  in  its 
manifold  and  fantastic  forms  must  have 
sprung.  ''  For  heathenism,''  adds  Meyer, 
"is  not  the  primeval  religion  out  of  which 
men  gradually  advanced  to  the  knowledge  of 
the  true  God;  but  it  is  the  consequence  of 
falling  away  from  the  primitive  revelation  of 
God  in  His  works." 

The  same  original  belief  in  one  God  may 
be  traced  in  Egyptian,  Indian,  and  Greek 
mythology,  and  this  accordance  of  early  tra- 
ditrons  agrees  with  the  Indian  notion  that 
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made  like  to  corruptible  man,  and  to  up  to  uncleanncss  through  the  lusts 

birds,    and     fourfootcd     beasts,    and  of   their    own    hearts,    to    dishonour 

creeping  things.  their    own     bodies     between    theni- 

24  Wherefore  God  also  gave  them  selves  : 


"truth  was  originally  deposited  with  men, 
but  gradually  slumbered  and  was  forgotten  " 
(Rawlinson, '  Herodotus '  Book  II.,  Appendix, 
ch.  iii.  p.  297).  On  the  primitive  records  of 
a  pure  Monotheism  in  tg>pt,  see  note  36  on 
p.  450  of  Vol.  I.  of  this  Commentary. 

23.  And  changed  the  glory  of  the   uncor 
ruptible  God  into  an  image  made  like  to  cor 
ruptible  manj]     In  their  folly  and  as  the  out 
ward   expression   of  it   men   exchanged  the 
worship  of  God  for  that  of  idols.     The  con 
trast  between   the  incorruptible  and  the  cor 
ruptible  serves  to  aggravate  the  folly. 

into  an  image  made  like  to  corruptible 
man.]  Read,  for  an  image  of  the  form  of 
corruptible  man.  The  language,  partly  bor 
rowed  from  Ps.  cvi.  20,  means  not  that  they 
changed  God's  glory  into  an  image,  for  this  is 
not  possible  either  in  thought  or  act ;  but 
that  they  exchanged  one  object  of  worship 
for  another.  On  the  grammatical  construc 
tion  see  note  at  end  of  chapter. 

That  St.  Paul  is  here  describing  the  origin 
of  actual  outward  idolatry  is  clear  from  the 
whole  context,  and  especially  from  the  allu 
sions  to  Ps.  cvi.  20  (which  describes  the 
worship  of  the  golden  calf),  and  to  the 
Egyptian  worship  of  "  birds  and  four-footed 
beasts,  and  creeping  things,"  the  ibis,  the  bull, 
the  serpent  and  the  crocodile.  The  statues 
of  the  gods  of  Greece  by  which  St.  Paul  was 
surrounded  at  Corinth  may  have  been  in  his 
mind  as  he  wrote,  but  idols  in  human  form 
were  common  in  all  heathen  countries,  and 
the  Apostle  is  here  giving  a  view  of  the  origin 
and  growth  of  idolatry  in  general,  not  a  de 
scription  of  any  particular  form  of  it  existing 
in  his  time.  His  language  is  partly  taken 
from  the  Book  of  Wisdrm  (see  xi.-xiii.  and 
p-uticularly  xi.  15,  xiii.  13)  which  itself  echoes 
tin-  thoughts  of  Isaiah  (xliv.  13).  Compare 
iv.  15-18  and  Ps.  cxv.  4-7. 

24-32.  THE  DIVINE  RETIUBUTION. 

^Thisis  shown  first  in  the  abandonment  of  the 
Heathen  to  unnatural  vices(24~27),  and  then 
in  their  complete  and  utter  depravity  (28-32). 

24.  Wherefore  God  also  gave  them  up   to 
uncleanneii    through    the    lusts    of  their    o<wn 

Ri-.id.  H'irrffore  God  gave  them 
up  in  the  lusts  of  their  hearts  to  un- 
cleannest.  What  is  the  nature  of  this 
Divine  agency? 

I.  /'ermissivr.    <  (»r.irrri-V  TheO- 


Paul's  statement  to  this,  that  God  simply 
permitted  the  heathen  to  fall  into  unclean- 
ness.  But  the  force  of  the  Greek  words 
cannot  be  thus  softened  down:  see  2  Chron. 
xxxii.  1 1 ;  Matt.  x.  21,  xxiv.  9;  i  Cor.  v.  5. 

2.  Privative.    "How  did  God  give  them 
over?     Not  by  compelling,  but  by  forsaking 
them  "  (Aug.,  Serm.  59).     All  history  shows 
that  God  did  not  deal  with  other  nations  as  He 
did  with  His  chosen  people,  raising  up  pro 
phets  and  sending  warnings  and  chastisements 
directly  and  visibly  from  Himself  to  restrain 
or  recall  them  from  idolatry  and  impurity. 

When  the  heathen  turned  away  from  Him, 
shutting  Him  out  from  their  thoughts  and 
hearts,  and  giving  His  honour  to  senseless 
idols,  He  "gave  them  over  in  (not  through 
as  A.V.)  the  lusts  of  their  hearts  to 
unc leanness."  God  did  not  cause  their 
imparity,  but  He  abandoned  them  to  the 
natural  consequences  of  the  lusts  already 
working  in  them.  (Aug.  on  Ps.  35-") 

3.  Judicial.    The  preceding   interpretation 
is   right   as   far   as   it  goes,  but  inadequate 
unless  accompanied  by  a  right  view  of  what 
are    called    "  natural    consequences."      We 
learn  from  experience  that  one  sin  leads  to 
another,  and  that  lust  indulged  gains  greater 
mastery. 

"This  is  the  very  curse  of  evil  deed, 
That  of  new  evil  it  becomes  the  seed." 

SCHILLER  (quoted  by  Schaff). 

What  the  Apostle  further  teaches  us  is  that 
this  law  of  our  moral  nature  is  a  law  of  the 
living  God,  who  Himself  works  in  and  by  it  : 
and  this  is  not  a  thought  peculiar  to  St.  Paul 
or  his  age,  but  a  truth  frequently  taught  in 
Scripture  and  acknowledged  by  every  reli 
gious  mind  (Ps.  Ixxxi.  12  ;  Acts  vii.  42). 

It  is  none  the  less  true  that  every  down 
ward  step  is  the  sinner's  own  wilful  act,  for 
which  he  knows  himself  to  be  responsible. 
These  two  truths  are  recogni/.cd  by  the  mind 
as  irreconcilable  in  theory,  but  co-existent  in 
fact ;  and  the  true  interpretation  of  St.  Paul's 
doctrines  must  be  sought,  not  by  paring  down 
any,  but  by  omitting  none. 

to  dishonour  tlxir  oiun  bodies  between  them 
selves.]  Or,  that  their  bodies  should 
be  dishonoured  among  them.  See  note 
at  end.  Compare  i  Cor.  vi.  15-18.  It  is 
not  necessary  to  go  beyond  the  Bible  for 
instances  of  the  close  connexion  between 
idolatry  and  impurity  (see  Num.  xxv.  2; 
U  isd.  xiv.  12,  33-27).  As  the  heathen  dis- 
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25  Who  changed  the  truth  of  God 
into  a  lie,  and  worshipped  and  served 
the  creature  more  than  the  Creator, 
who  is  blessed  for  ever.     Amen. 

26  For  this  cause  God  gave  them 
up    unto   vile    affections  :    for    even 
their  women  did  change  the  natural 
use  into  that  which  is  against  nature : 

27  And    likewise     also    the    men, 
leaving  the  natural  use  of  the  woman, 
burned  in  their  lust  one  tov/ard  ano 


ther  ;  men  with  men  working  that 
which  is  unseemly,  and  receiving  in 
themselves  that  recompence  of  their 
error  which  was  meet. 

28  And  even  as  they  did  not  like 

"to    retain   God   in   their  knowledge, JJ]^. 
God  eave  them  over  to  'a  reprobate^**- 

.      ,fo  ,  .  ,  .    ,  i:  Or,  a 

mind,  to  do  those  things  which  are  mind  void 
not  convenient ; 

29  Being   filled   with  all   unright 
eousness,  fornication,  wickedness,  co- 


honoured  God  by  their  idols,  so  He  gave 
them  up  to  dishonour  their  bodies  by  im 
purity. 

25.  To  make   more   distinct   this   corre 
spondence  between  the  sin  that  was  punished 
and  the   sin  that  was  its  penalty,   St.  Paul 
again    points   to   the  cause  for  which  God 
gave  them  up,— a  cause  lying  in  their  own 
character  as   "men   who   exchanged   the 
truth  of  God  for  the  lie."     (See  note  on 
•v.   23.)     "The   truth  of  God"   is    His  true 
nature  as  manifested  in  His  works,  the  glory 
of  the  Creator  (v.    23).     "The  lie"  is  the 
false  substitute  to  which  the  idolater  gives 
the  honour  that  is  due  to  God  only  (Is.  xliv. 
20;  Jer.  xiii.  25,  xvi.  19). 

more  than  the  Creator^  Marg.  "rather 
than  the  Creator."  The  context  shows  that 
they  did  not  worship  the  Creator  at  all,  but 
passing  by  Him  worshipped  the  creature  in 
preference  to  Him. 

who  ts  blessed  for  ever.  Amen^\  A  natural 
outburst  of  piety  in  the  familiar  language  of 
the  Old  Testament  (Ps.  Ixxxix.  52).  However 
the  Heathen  may  dishonour  God,  His  glory 
is  not  thereby  really  impaired  :  He  still  "  in 
habits  the  praises  of  his  people"  (Ps.  xxii.  3), 
He  is  still  "  blessed  forever"  (2  Cor.  xi.  31). 

26,  27.  For   this  causeJ]     A  second  time 
the  Apostle  points  to  the  apostasy  of  the 
Heathen  (v.  25)  as  the  cause  why  "God gave 
them   up  unto   vile   affections,"  or   "  shameful 
passions."     The    sin    against    God's    nature 
entails,  as  its  penalty,  sin  against  man's  own 
nature.   "  Their  error  "  was  that  of  apostasy  in 
exchanging  the  truth  of  God  for  the  lie  (v. 
25):    "the  recompense  (which  'was  meet"  /'.<?., 
which  according  to  God's  appointment  they 
must  receive,  was  their  abandonment  to  these 
unnatural   lusts.      Those    who   know    what 
Greek  and  Roman  poets  have  written  on  the 
vices  of  their  countrymen   can  best  appre 
ciate  the  grave  and  modest  simplicity  of  the 
Apostle's  language. 

28-31.  The  unnatural  lusts  already  de 
scribed  were  the  most  striking  proof  that  the 
Heathen  world  was  lying  under  the  wrath  of 


God.  But  such  shameful  sins,  however  com 
mon,  were  by  no  means  universal,  nor  were 
they  the  only  sins  in  which  a  Divine 
retribution  was  to  be  traced.  St.  Paul 
therefore  adds  a  comprehensive  summary  of 
other  sins  to  which  the  Heathen  were  given 
over. 

2<3.  And  even  as  they  did  not  //'&>.]  For  the 
third  time  the  Apostle  insists  on  the  corre 
spondence  between  the  impiety  which  re 
jected  God,  and  the  penal  consequences  of 
that  rejection.  This  correspondence  is 
heightened  in  the  original  by  a  play  on 
words  which  can  hardly  be  reproduced  in 
English :  "  Even  as  they  reprobated  (lit.  did 
not  approve)  keeping  God  in  knowledge, 
God  gave  them  up  to  a  reprobate  mind."  By 
"  a  reprobate  mind "  is  meant  a  mind  that  is 
condemned  and  rejected  as  worthless  (i  Cor. 
ix.  27;  Tit.  i.  1 6),  The  words  "  they  did  not 
approve  "  imply  that  their  rejection  of  God 
was  not  unconscious,  but  deliberate  and  dis 
dainful.  Instead  of  improving  their  first 
knowledge  of  God  (•yvoVres,  T;.  21)  into  fuller 
knowledge  (eViyyaxm)  by  attention  and  re 
flection,  they  put  it  from  them,  and  so  became 
"the  Heathen  that  knew  not  God"  (i  Thess, 
iv.  5). 

"Mind"  here  means  the  whole  reasoning 
faculty,  intellectual  and  moral,  all  that  con 
spires  in  doing  a  good  action,  or,  as  here,  in 
doing  "the  things  which  are  not  be 
fitting"  (xii.  2;  Eph.  iv.  17). 

29-31.  The  moral  condition  of  the  Hea 
then  whom  God  has  given  over  to  a  reprobate 
mind.  In  this  catalogue  of  sins  there  is  no 
strict  system  of  arrangement,  but  traces  of  a 
sort  of  natural  order  may  be  seen  in  the 
grouping  of  kindred  ideas,  and  even  of  words 
which  sound  somewhat  alike  in  Greek.  The 
force  of  the  passage  is  much  increased  by  the 
absence  of  all  connecting  particles. 

29.  In  the  first  group  we  must  omit  the 
word  "fornication "  with  the  best  MSS.  (X 
ABCK,  &c.),  and  read  "Filled  'with  all  un 
righteousness,  wickedness,  covetottsness,  mali 
ciousness"  "  Unrighteousness  "  comes  tirst  as  the 
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vetousness,     maliciousness  ;     full    of  nant-breakers,  'without  natural  affcc- 

envy,    murder,    debate,    deceit,    ma-  tion,  implacable,  unmerciful : 

lignity  ;  whisperers,  32  Who    knowing    the  judgment 

30  Backbiters,  haters  of  God,  de-  of  God,  that  they  which  commit  such 
spiteful,  proud,  boasters,  inventors  of  things  are  worthy  of  death,  not  only 
evil  things,  disobedient  to  parents,  do  the  same,  but  'have  pleasure    inj£f 

31  Without   understanding,  cove-  them  that  do  them.  '*"*• 


most  general  term,  and  one  already  used  to 
describe  the  state  against  which  God's  wrath 
is  revealed  (i>.  1 8). 

By  "  wickedness  "  (irovr^pia)  is  meant  the 
active  mischievousness  which  is  connected 
with  the  inward  disposition  expressed  by 
"  maliciousness ''  (»c«Kta)  (Trench,  Syn.  of  N.T. 
and  Ser.).  The  two  words  are  connected  in 
I  Cor.  v.  8,  t/jf  old  leaven  of  malice  and  wicked 
ness. 

envy,  murder.']  The  natural  sequence  of 
these  ideas  is  made  more  emphatic  in  Greek 
by  the  alliteration  chOdvov,  cbwnv.  Compare 
ICurip.  'Troades,'  763,  and  Lightfoot,  Gal.  v. 
21.  tor "debate,1'  read  "strife."'  u Malignity 
(KriKor^f /n)  is  a  disposition  to  take  all  things 
in  the  worst  sense,  a  characteristic  of  the 
aged  and  the  calumnious  (Arist.  Rhet.  II. 
xiii.  3 ;  III.  xv.  10). 

30.  "Backbiters"  or  "slanderers"  is 
a  more  general  term  than  "  whisperers,"  inclu 
ding  all  who  talk  against  their  neighbours, 
whether  openly  or  secretly. 

haters  of  God.']  The  word  elsewhere  has 
always  a  passive  sense,  "  hated  of  God " 
(Vulg.  Syr.),  and  is  explained  by  Meyer  in 
that  sense  as  bring  "a  summary  judgment  of 
moral  indignation  respecting  all  the  preceding 
particulars,  so  that  looking  back  on  these  it 
forms  a  resting-point  in  the  disgraceful  cata 
logue."  But  in  the  earliest  notice  of  this 
passage  (Clement.  'Ep.  ad  Cor.'  c.  35),  an 
active  sense  is  ascribed  to  the  word  (O««orv- 
•yia,  "hatred  of  Got!");  it  has  the  same 
s.-nse  "haters  of  God"  in  the  Pseudo-Cle 
ment.  Horn.  I.e.  1 2, and  is  so  understood  here 
b\  Theodorct,  CKcumenius,  and  Suidas.  This 
active-  sense  is  Undoubtedly  better  suited  to  a 
(sins,  and  the  position  of  the  word 
is  most  striking  at  the  head  of  a  descending 
of  tin-  forms  of  arrogance,  first  towards 
:ul  then  towards  men.  The  ascending 
or<K-r  is  found  in  2  Tim.  iii.  a  "  boasters, 
proud,  blii  <t'i.i  mi  rs," 

proml,    boasters.']      The    worse 

<>t  the  s;n  • 

'I  In-  "  ,/,,•/•'•''/•</."  nr  "insolent"  are  inju 
rious    in   ,-ut    (i    Tim.   i.    ij):    the  "proud" 
••ruing  in  their  thoughts  towards  others; 
"boasters"     \.iin-  '>oilt     thru 


strikingly  described  in  Ps.  xxxvi.  4,  and  Prov. 
vi.  12-15. 

In  2  Mace.  xii.  31, Antiochus  is  called  "the 
author  of  all  mischief"  (TTIUTI^  KUKUIS  (vp«rrjs\ 
and  Philo  describes  the  advisers  of  r  laccus 
(c.  iv.)  as  "  sowers  of  sedition,  busvbodtcs, 
devisers  of  evil"  (tvperat  KOKWV). 

disobedient  to  parents^]  The  wrint  of  duti 
ful  affection  in  the  family  stands  first  among 
a  series  of  sins  indicating  (by  the  very  form 
of  the  Greek  words)  the  want  of  every 
principle  on  which  social  morality  is  based 
(Meyer).  The  same  sin  has  the  same  Had 
pre-eminence  in  a  similar  series  in  2  Tim. 
iii.  2.  "  Disobedient  to  parents,  unthankful,  un 
holy,  without  natural  affection,  truce-breakers." 

31.  The  word  here  rendered  "  implacable? 
and  in   2  Tim.    iii.    3    "  truce-breakers "    has 
probably  been  brought  in  from  that  passage. 
Omitting  it  we  may  translate  the  verse  thus: 
Without     understanding,     covenant     breakers, 
without  natural  affection,  without   mercy; 
"  Covenant     breakers "    (aawdtrovf)    is    the 
same  word  which  is  thrice  applied  to  "  trea 
cherous  Judab"  in  Jer.  iii.  7,  8,  10. 

32.  The  "  reprobate  mind "  reaches  the 
last  stage  of  wickedness  in  men  that  are  con 
scious   of  the  deadly    guilt   of  such  sins  as 
have    been    described,  and  yet    not  only  do 
them,  but  also  take  pleasure  in  their  being 
done  by  others. 

On  the  various  readings  in  this  verse  see 
Note  at  end. 

H 'ho  knowing."]  Men  that  well  knowing, 
i.e.  men  of  such  a  character  that  though  they 
well  know,  <3cc. 

"  the  judgment  of  God™  (^t/au'o>^m)  is  that 
just  sentence  which  He  ordains  as  the  Law 
giver  and  enforces  as  the  Judge  of  all  man 
kind:  see  ii.  16.  St.  Paul  here  speaks  of  it 
as  a  judgment  fully  known  even  to  the  re 
probate,  and  therefore  as  one  that  has  been 
stamped  indelibly  upon  man's  conscience. 

commit.']     Read  practise:  see  on  ii.  a,  3. 

worthy  of  death.]  See  Luke  xxiii.  1 5 ;  Acts 
xxiii.  29;  xxv.  ii,  25;  xxvi.  31,  in  nil  which 
jwssages  "  death  "  means  simply  capital  pun 
ishment.  But  it  is  evident  that  the  Apostle 
here  speaks  of  death  (Oas  a  punishment  of 
sin  and  therefore  not  merely  as  the  natutal 
i:lc  ;  (2)  asa  punishment  ordained 
£  2 
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by  God,  and  therefore  not  simply  the  last 
penalty  of  human  law  ;  (3)  as  a  Divine 
punishment  recognised  by  the  Heathen,  there 
fore  not  only  as  revealed  in  the  Mosaic  Law 
or  the  Scriptural  account  of  the  first  entrance 
of  death. 

not  only  do  the  jatne,  but  have  pleasure  In 
them  that  do  them']  not  only  do  them,  but 
also  have  pleasure  in  them  that  prac 
tise  them.  "Not  only  .  .  .  but  also:"  the 
climax  thus  expressly  indicated  is  in  fact 
double:  (T)  To  "practise"  is  more  than  to 
"  do"  implying  more  of  deliberation  and  habit ; 
(2)  A  man  may  "do  "  evil  under  the  incentive 
of  passion,  for  the  sake  of  the  attendant  grati 
fication  or  gain  :  he  can  approve  evil  in  others 
only  as  evil,  for  its  own  sake. 

The   word   rendered  "have  pleasure  in" 


does  not  describe  a  passive 
assent  or  acquiescence  in  evil,  but  active 
consent  and  approval :  see  Luke  xi.  48  ;  Acts 
viii.  i ;  xxii.  20;  i  Cor.  vii.  12,  13. 

The  force  of  St.  Paul's  language  is  impaired 
in  the  Authori/ed  Version  hv  its  different 
and  faulty  renderings  of  the  word  7rpu<ro-eu/, 
"  commit  "  and  "  do."  See  note  on  vii.  15. 

It  is  an  aggravation  of  guilt  to  "  know  the 
judgment  of  God  that  they  which  practise 
such  things  are  (worthy  of  death"  and  yet  to 
"  have  pleasure  in  them  that  practise  them.'' 
It  is  thus  evident  that  St.  Paul's  climax,  far 
from  being  artificial,  feeble,  or  inappropriate 
(as  some  consider  it)  is  clear  and  forcible 
in  expression,  just  in  thought,  and  most 
appropriate  in  its  place  at  the  close  of  the 
dark  catalogue  of  sins. 


ADDITIONAL  NOTES  on  Chap.  I.,  vv.  i,  4,  8,  12,  13,  15,  17,  20,  23,  24,  32. 


1.  Christ  Jesus.  This  order,  found  in 
B.  am.  fuld.  Arm.  and  a  few  Fathers,  is  pre 
ferred  by  modern  critics  as  less  usual,  and 
therefore  more  likely  to  have  been  altered. 
It  is  also  characteristic  of  St.  Paul,  to  whom 
the  Lord  was  first  made  known,  not  as  the 
man  Jesus,  but  as  the  risen  and  glorified 
Christ.  The  same  order  is  found  in  the 
salutation  in  i  Cor.,  2  Cor.,  Eph.,  Phil.,  Col., 
i  Tim.,  2  Tim.  (Tisch.  8). 

4.  "  The  Spirit  of  holiness"]  This  title  has 
been  interpreted  as  meaning  (i)  The  Holy 
Ghost,  the  3rd  Person  of  the  Trinity;  (2) 
The  essential  Deity  of  the  Son  ;  (3)  the  Spirit 
of  the  Incarnate  Son. 

(1)  Chrysostom    and   Theodoret    explain 
that  Jesus  was  proved  to  be  the  Son  of  God 
in  accordance  with  the  pouring  out   of  the 
Holy    Ghost   upon  the  Apostles   after   His 
resurrection. 

Others  find  the  proof  of  His  Divine  Son- 
ship  in  the  miracles  which  He  wrought 
according  to  the  power  of  the  Holy  Ghost 
dwelling  in  Him,  or  in  the  predictions  of  the 
Prophets  who  spake  of  Him  as  they  were 
moved  by  the  Holy  Ghost,  or  in  the  Resur 
rection  itself  supposed  to  be  effected  by  the 
special  operation  of  the  Holy  Ghost  (see  note 
on  viii.  1 1). 

Against  all  these  interpretations  there  are 
two  decisive  objections,  that  they  disregard 
the  peculiar  title  Trvtv^i  Ayi^rrwrjs^  and  that 
by  giving  a  different  sense  to  the  Preposition 
(KCITU)  they  destroy  the  parallelism  of  the 
two  phrases — "  according  to  the  flesh"  "  ac 
cording  to  the  Spirit." 

(2)  The  "Spirit  of  holiness"  is  supposed 
to  mean  the  essential  Deity  of  the  Son,  that 
pre-existent    Divine    Nature    to    which    the 


Human  Nature  was  added  in  the  Incar 
nation. 

(3)  The  "Spirit  of  holiness"  is  the  Spirit 
of  the  Incarnate  Son,  the  God  Man,  and 
therefore  at  once  human  and  Divine. 

Either  of  these  two  latter  interpretations 
is  consistent  with  the  language  of  St.  Paul, 
and  in  choosing  between  them,  it  is  well  to 
recall  the  wise  caution  of  Dean  Jackson, 
'Creed,'  Bk.  vii.  Chap.  30.  "The  manner  of 
the  union  between  the  Son  of  God  and  the 
seed  of  Abraham  is  a  mystery  (that  one  of  the 
blessed  Trinity  alone  excepted)  most  to  be 
admired  by  all,  and  least  possible  to  be 
exactly  expressed  by  any  living  man  of  all  the 
mysteries  whose  belief  we  profess  in  this 
Apostles'  Creed." 

If  we  adopt  the  former  of  these  two  inter 
pretations,  we  must  admit  that  St.  Paul  does 
not  here  give  a  complete  account  of  Christ's 
twofold  nature.  For  otherwise  we  must 
either  deny  that  Christ  had  any  human  spirit, 
which  is  the  Apollinarian  heresy,  or  say  that 
His  spirit  was  included  in  the  "fleshv  derived 
from  the  seed  of  David. 

The  difficulty  is  discussed  by  Origen  in 
his  comment  on  the  passage,  by  Augustine, 
'  Enchiridion,'  c.  38,  and  very  fully  by  Aquinas, 
'  Summa  Theologica,'  Pars  III.  Qji.  32,  where 
the  statements  of  Ambrose  and  Jerome  are 
quoted. 

The  Catholic  doctrine  can  hardly  be  more 
exactly  stated  than  by  Jackson, 'Creed,'  Bk.  vii. 
ch.  30:  "Neither  the  substance  which  the 
Son  of  God  took  from  the  blessed  Virgin,  nor 
the  reasonable  soul  which  was  united  unto  it, 
nad  any  proper  existence  before  their  union 
with  the  Divine  nature."  "Christ's  reason 
able  soul  was  not  in  order  either  of  time  or 
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nature  first  created,  then  assumed,  but  it  was 
created  while  it  was  assumed,  and  assumed 
while  it  was  created." 

This  statement  of  Dean  Jackson's  seems 
fully  to  justify  the  third  interpretation, 
namely  that  Christ's  human  spirit  is  included, 
not  in  the  "flesh?  but  in  the  "  Spirit  of  boll- 
ness"  as  being  the  Spirit  of  Christ. 

The  same  distinction  of  "flesh"  and 
"Spirit"  in  the  Incarnate  Son  is  found  in 
I  Tim.  iii.  16,  "  Who  ivas  manifested  in  the 
Jlesb,  justified  in  the  Spirit''  where  Bp.  Elli- 
cott  rightly  maintains  that  "  the  Spirit  "  is 
not  itself  the  Deity,  but  the  "  higher  principle 
of  spiritual  life,"  in  which  Christ  "  was  shewn 
to  be  the  All-holy  and  the  All-righteous,  yea, 
manifested  with  power  to  be  the  Son  of  God." 

The  student  who  may  wish  to  pursue  the 
subject  should  observe  that  in  the  passages 
which  describe  the  Incarnation  (Matt.  i.  18, 
20;  Luke  i.  35),  and  also  in  the  early  Greek 
Fathers  and  Creeds,  irvtvpa  ayiov  stands 
without  the  Article.  This  distinction  was  of 
course  lost  in  Latin,  and  this  makes  it  the 
more  remarkable  that  the  Latin  Fathers  so 
generally  interpret  "Holy  Spirit"  in  those 
pussa:cs  of  the  Son;  see  Tertullian,  '  c. 
Praxeam,'  §  26,  'de  Game  Christi,'  §  18,  '  c. 
Marcionem'  iv.  §,  18,  Hilary,  'de  Trinitate,' 
X.  "  Assumpta  Sibi  per  Se  ex  Virgine  carne, 
Ipse  Sibi  et  ex  Se  animam  Concept!  per  Se 
corporis  co-aptavit."  Compare  the  Preface  to 
the  works  of  S.  Hilary,  §  57;  Bishop  Bull, 
'  Defensio  Fidei  Nica;nie,'  pp.  52,  53,  139,  203 
(Oxon.  1846);  Dorner,  'Person  of  Christ,' 
I.  ii.  pp.  367  if,  'Protestant  Theology,'  II.  457; 
Plleiderer,  '  Paulinism,'  I.  125. 

8.  For  inrtp  mivrcw  ip.  Lachm.  Tisch. 
Treg.  read  mpi  with  preponderance  of  au 
thority.  A  comparison  of  L' plies,  i.  16 
(y-nip)  with  i  Cor.  i.  4  ;  i  Thess.  i.  2  ;  2 
Thess.  i.  3 ;  ii.  1 3  shows  that  wrtp  might  have 
been  used  in  the  same  sense  as  ir«pi. 

12.  There  is  a  little  irregularity  in  the 
grammatical  construction. 

Meyer,  in  order  to  find  a  subject  for 
<Tvnmil>(iK\r]6fii>tit  makes  it  parallel  to  I8ili>: 
u  For  I  long  to  see  you,  &c.;  that  is,  to  be 
comfo.ted  among  you." 

The  objections  to  this  construction  are: 

i.  It  jvisses  over  the  nearer  connection 
with  •  .n^drjviu  i/Mus  to  the  more 

.•.   It  u  .,'M-S  St.  Paul's  correction  of  his  cx- 

'ii    apply    to    l.n\'   K.T.X.,    which    does 

••  whole  n  •  ion,  instead  of  the 

u'lr   which  is  the 

dif  ::ie  correction. 

;.   It    supplies   as  a  subject    for    <ri»/i7rn/m- 

u  only  t'fjn',  wh.  «  with 

the  t.'llnumj  phrase  n/s  iv  «AA//A<nk 


For  these  reasons  it  is  much  simpler,  and 
in  fact  necessary,  to  understand  r;/iui-  =  i>/iar 
KOI  tut  as  the  subject. 

If  it  be  objected  that  where  a  new  subject 
is  introduced  it  ought  to  be  distinctly  ex 
pressed,  it  is  sufficient  to  answer:  ist,  that 
Tjiuis  could  not  be  here  expressed  in  the  sense 
required  (i>/iar  KUI  </x«),  because  the  formal 
antithesis  (Is  TO  aTrfpt\dijvut  iipSis,  TOVTO  &( 
f<rrtv  q/zav  (rvp.napuicXtjtfrii'at  would  have 
limited  i^ulr  to  a  sense  excluding  instead  of 
including  171*19;  and  secondly,  that  St.  Paul 
indicates  the  subject,  which  he  could  not  ex 
press,  by  the  crvv  in  trvnTapaxXrjdffvat — a  com 
pound  found  nowhere  else  in  the  New  Test, 
or  LXX. 

13.  Kafiirov  <r\u.']  "'K^fii/  in  its  manifold 
collocations  with  n^v,  6o£ni>,  &c.,  signifies 
'  ajjegtii,'  and  so  here  "  (Tholuck). 

This  is  a  wrong  explanation  of  the  right 
meaning  of  tr^oo,  "  that  I  might  get."  The 
verb  f X&  means  to  have,  hold,  or  possess :  but 
the  aorist  has  a  momentary  and,  as  it  were, 
initiative  force,  which  may  often  be  expressed 
by  "get":  see  John  iv.  52;  .Matt.  xxi.  38; 
Mark  ii.  25;  Acts  xxv.  26;  Phil.  ii.  27;  I 
Thess.  i.  9. 

15.  ouroj?  TO  *ar'  epe  irpuQvpov.  Various 
constructions  have  been  proposed. 

A.  TO  K.  t.  TT/>.  taken  together  as  subject 

(1)  to  a  sentence  o^Tcof  '«mv=  "  in  accord 
ance  with  this  duty  is  the  readiness  on  my 
part  to  preach." 

(2)  to  a  sentence  ta-nv  tvayyt\itratrBai, 
"Accordingly  the  desire   on  my  part  is  to 
preach." 

B.  TO  KCIT  f^f  taken  apart  from  irpndvpov. 
(0  as  an  adverbial  phrase  :    "  thus  there  is 

— so  far  as  in  me  lies — a  readiness,"  &c. 

(2)  as  subject  to  npiitfvfjLov  'nmv.  "  So  my 
part  is  ready ;  so  I  for  my  part  am  ready." 

The  choice  lies  between  A  (2),  which  is 
harsh,  and  B  (2),  which  is  supported  (though 
not  fully)  by  Phil.  i.  12,  and  is  decidedly  to 
be  preferred  as  giving  a  proper  grammatical 
construction. 

17.  The  just  shall  l'rvc  by  faith}  The  accents 
in  the  Hebrew  do  not  indicate  the  connection, 
"  the  just  by  his  faith,"  but  show  that  the 
stress  of  the  sentence  is  on  "  faith,"  which  is 
placed  emphatically  before  the  verb:  "The 
just  ...  by  his  faith  shall  he  live."  See 
Delit/.sch  on  Hab.  ii.  4  quoted  by  Pusey, 
who  adds,  "  the  expression  just  by  his  faith 
does  not  occur  either  in  the  Old  or  New 
Test.  In  fact,  to  speak  of  one  really  right 
eous  (as  |T1V  always  is)  as  being  "  righteous 
by  his  faith  "  would  imply  that  men  could  l>e 
righteous  in  some  other  way."  ('  Commentary 
on  the  Minor  Prophets,') 

The  £«  in  ft  &i  ftiVmnr,  retained  by  St.  Paul, 
shows  that  the  antithesis  is  between  "  the 
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proud"  and  "the  just,"  not  between  "the 
just  by  faith"  and  ''the  just"  in  any  other 
way. 

The  LXX  (K  Trio-reck  pov  (or  as  in  some 

MSS      O     de     StudlOS    fJ.OV    CK     7n<rrfCOS-)     fyfftTCU 

seems  to  have  arisen  from  mistaking  1  for  ». 
St.  Paul  omits  the  erroneous  ^oC  without 
inserting  avrov,  as  unnecessary  for  his  pur 
pose.  See  on  Gal.  iii.  n,  and  on  Heb. 
ii.  4. 

20.  OTTO  KTi'o-eco?  Ko<r/iou.]  The  phrase 
seems  to  occur  nowhere  else  in  LXX.  or 
N.  T. 

When  the  Creation  is  employed  as  a  mark 
of  time,  the  phrases  are : 

(1)  dno  KciTafto\fjs  Kooyiou    (Matt.,   Luke, 
Hebr.,   Apocal.      Gf.  Trpb  KaTitfioXfjs  KOCT/LIOU, 
Eph.  i.  4). 

(2)  an'  dpxrjs  Kovp-ov,  Matt.  xxiv.  21. 

(3)  a-rf  apxrjs  KTicrews,  Mar.  x.  6;  xiii.  19; 
a  Pet.  iii.  4 ;  Apoc.  iii.  14. 

The  Peshito  Syriac  gives  the  same  render 
ing  here  as  in  Matt.  xxv.  34,  John  xvii.  24, 
"  from  the  foundation  of  the  world."  And  in 
Ps.  Salom.  viii.  7,  drrb  Krio-ecos  ovpavov 
KUI  yrjs,  is  certainly  a  mark  of  time. 

The  Vulgate,  on  the  other  hand,  for  its 
usual  renderings  "  a  constitutione  mundi,"  or 
"  ab  initio  mundi,"  here  gives  "  a  creatura 
mundi,"  meaning  "  the  created  universe. ' 

Theodoret,  CEcumenius,  Cyril,  Photius, 
Luther,  Calvin,  &c.,  regard  creation  as  the 
source  of  the  knowledge. 

That  they  might  be  without  excuse.] 
The  difficulty  found  in  this  hard  saying  since 
the  days  of  Chrysostom,  being  due  not  to 
St.  Paul  but  to  his  interpreters,  must  not 
induce  us  to  deny  the  plain  grammatical 
sense  of  the  Apostle's  words. 

1.  The  rule  that  els  TO  with  an  Infinitive 
expresses  an  end  or  purpose,  not  a  mere  coa- 
sequt-nce,  seems  to  have  no  exception  in  the 
N.  T. 

The  strongest  apparent  exception  (2  Cor. 
viii.  6),  has  received  its  true  interpretation 
from  the  fine  insight  of  Meyer,  following 
the  clue  given  in  the  words  8ia  6f\T]p.aTos 
BeoO :  "In  the  fact  that  the  increase  of 
charity  wrought  by  God's  will  in  the  Mace 
donians,  had  encouraged  him  to  bid  Titus 
extend  the  collection  to  Corinth,  St.  Paul 
sees  the  fulfilment  of  the  Divine  purpose 
which  he  therein  serves." 

2.  The  speculative  objection  that  "it  can 
hardly  be  thought  that  "  the  conviction,  con 
fusion,  and  condemnation   of  men  was  any 
part  of  the  Divine  plan  in  Creation,  although 
it   follows   as  a   consequence   from    it"   (Bp. 
Wordsworth)  is   set    aside   by  the   distinc 
tion   which   Hooker   has    so   clearly   estab 
lished  between  the  "principal"'  will  of  God, 
and   His  "occasional"  will.      (See    Appen 


dix  I.  to  «  Eccles.  Polity  '  Bk.  V.  ""  But 
above  all  tbivgs  we  are  to  note  what  God 
willeth  simply  of  his  own  voluntary  inclina 
tion,  and  what  by  occasion  of  something 
precedent,  without  which  there  would  be  in 
God  no  such  will." 

The  simple  or  "  principal  "  will  of  God  in 
giving  a  knowledge  of  Himself  to  His  reason 
able  creatures  is,  that  they  may  find  their 
happiness  in  Him  ;  it  is  only  "  by  occasion  " 
of  their  sinful  neglect  or  abuse  of  this  know 
ledge  that  God  willeth  "  as  it  were  with  a 
kind  of  unwillingness,"  that  they  should  be 
without  excuse.  In  like  manner  Leibnitz, 
following  the  Schoolmen,  distinguishes  in 
God  "  two  aspects  of  the  will  :  one  an 
antecedent  will,  which  has  for  its  object  all 
that  is  good  ;  and  the  other  a  consequent  and 
decretory  will,  which  acts  for  the  best,  and 
includes  evil  as  a  condition  of  good." 
(Saisset,  '  Essai  de  Philos.  relig.'  p.  231.) 

3.  It  is  to  be  carefully  observed  that  the 
purpose  ascribed  to  God  in  making  Himself 
known  is  not  "  the  conviction,  confusion,  and 
condemnation  of  men  "  ;  it  is  not  that  they 
might  be  punished  for  sinning  against  know 
ledge,  but  that  they  might  have  no  excuse  for 
not  knowing. 

23.  The  construction  aAAarrfiv  TL  ev  rivt 
is  not  found  in  classical  Greek,  but  was 
adopted  by  the  LXX  in  imitation  of  the 
Hebrew  "VOn  "  to  exchange  "  followed  by  3 
of  the  thing  with  which  anything  is  ex 
changed:  see  Lev.  xxvii.  10;  Ps.  cvi.  20; 
Sirac.  vii.  18,  Mi?  aXXa^s  <pi\ov  dduxpopov 


24.  TOV  aTip.a£f(rdai  TCI  (rco/iara  avrcoi>  ev 
avroif  .]  This  is  the  reading  of  modern  criti 
cal  editors  (Tisch.  8),  and  is  to  be  rendered 
that  their  bodies  should  be  dishonoured 
among  them.  The  rendering  "  so  that,"  dec. 
(Alford)  is  scarcely  admissible. 

The  use  of  TOU  with  Inf.  to  express  merely 
the  event  unmixed  with  the  design,  is  very 
questionable,  St.  Paul  commonly  uses  it  to 
express  the  purpose,  or  at  least  the  tendency  of 
an  act  :  Rom.  vi.  6,  vii.  3,  xi.  8,  10;  i  Cor.  x. 
13;  Gal.  iii.  10.  The  reading  ev  favrols  is 
found  in  the  majority  of  later  uncials,  in  good 
cursives  17,  37,  47,  in  the  Vulgate,  Origen, 
Chrysostom,  and  Theodoret.  It  requires 
the  Middle  sense  of  ortyuzfccr&u,  against  which 
the  absence  of  other  instances  is  not  decisive. 

ev  eavTols,  retained  by  Meyer,  expresses 
more  clearly  than  would  ev  dXXrjXois  the  sin 
against  their  own,  as  well  as  against  each 
other's  body. 

32.  The  Vatican  MS.  (Tischendorf,  1867) 
for  eniyvovres,  reads  (7riyivanrKo»T(s,  and  for 

7TOUll<(TlVt     (TVVfVOOKOlHTlV,    the     participles     7TOI- 


Clement  of  Rome  (Cor.  c.  35)  after  de- 
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nouneing  some  of  the  sins  mentioned  by  St. 
Paul  in  w.  29,  30,  adds:  TOUTO  yap  ol  irpda- 
<WVT(S  OTvyr/Toi  TO>  Qtq>  vniip^ovaiv,  oi  povov 
fit  ni  irpdtTirovTfs  aimi,  ciXXu  nal  ol  <rvv(V&o- 

KOVlTfS  tlVTOlt. 

Hence  it  has  been  supposed  that  Clement 
found  in  Romans  the  reading, — ov  p.6vov  &(  oi 

TTHlOVVTtS  (lAXu  Kill  01  (TVV(V$OK.OVVT(S  Tll'lS 
Vf>d(T(rilV(TlV. 

But  it  is  far  more  probable  that  the  tran 


scriber  of  B,  or  some  earlier  MS.,  having  the 
passage  of  Clement  by  his  side,  substituted 
the  Participles  in  the  text  of  Romans  by 
mistake. 

The  sentence  being  thus  incomplete,  as  in 
B.,  later  Copyists  tried  to  complete  it  by 
various  additions  :  OVK  tvor^yav  D  E,  ov/c 

G. 


For  a  full  discussion  see  Reiche,  '  Comment. 
Critic' 


CHAPTER  II. 

They  that  sin,  though,  they  condemn  it  in 
others^  cannot  excuse  themselves,  6  and  much 
less  escape  the  judgment  of  God,  9  whether 
they  be  Je~u>s  or  Gentiles.  14  The  Gentiles 
cannot  escape,  17  nor  yet  ti.e  jcius,  25  whom 
their  circumcision  shall  not  profit,  if  they 
keep  not  the  law. 


THEREFORE  thou  art  inexcu 
sable,  O  man,  whosoever  thou 
art  that  judgest  :  for  wherein  thou 
judgest  another,  thou  condemnest  thy 
self;  for  thou  that  judgest  doest  the 
same  things. 

2  But  we  are  sure  that  the  judg- 


CHAP.  II.— THE  JEW  BROUGHT  INTO 
JUDGMENT. 

1-29.  St.  Paul  pursues  his  proof  of  the 
universal  need  of  such  a  saving  power  as  is 
contained  in  the  revelation  of  the  righteous 
ness  of  God  by  faith. 

He  has  traced  the  downward  course  of 
mankind  from  the  first  wilful  rejection  of  the 
knowledge  of  God  through  all  the  stages  of 
idolatry  and  vice,  showing  the  mutual  re 
actions  of  moral  depravity  and  mental  dark 
ness.  Under  general  terms,  and  without  once 
naming  the  Gentiles,  he  has  painted  the  pro 
minent  features  of  the  heathen  world  in  bold 
and  vigorous  strokes.  As  the  picture  draws 
towards  an  end  the  shadows  deepen,  until  at 
last  in  v.  32  we  see  that  final  stage  of  cor 
ruption  in  which  men,  having  lost  all  natural 
virtue  themselves  and  even  the  hatred  of  vice 
in  others,  retain  only  the  consciousness  of 
their  misery  and  guilt,  knowing  the  just 
sentence  of  God  on  them  which  do  such 
things. 

Hut  there  were  some  among  the  heathen 

and   many  among  the  Jews  to  whom  this 

;;>tion    could    not    be    applied    in    its 

Mron.e^t  ixternul  features  of  blind   idolatry 

and   hideous   vice.     They   had   not   lost   all 

knouleil,:e  of  the  true  nature  of  God;  they 

did  i  .  .till  less  applaud,  the  grosser 

:iuir  moral  sense  was  keen 

enough  to  condemn  the  sins  of  others  :  yet 

they  too  mcst  Ixr  brought  to  feel  themselves 

Paul  effect 

He   strikes    at    the    conscience,  and 

Strikes  Suddenly    and    sharply:    "tlmii    that 

-4  doest  the  same  tin:.         '  re  the 

.    sen-e   \\hiih  jud..es  others.  !>i.: 

not  restrain  th)i>ut  iium  c\il,  iiuix.ises  thy 


condemnation  :  for  God  will  judge  thee  ac 
cording  to  thy  deeds"  (vv.  i,  2). 

1.  Therefore  thou  art  inexcusable."]  Where 
fore  thou  art  without  excuse  (see  i.  20). 
\Vith  startling  suddenness  the  Apostle  states 
his  conclusion  first,  merely  hinting  by  the 
one  word  "wherefore"  its  dependence  on 
the  principle  stated  in  i.  32,  "that  they  which 
commit  such  things  are  worthy  of  death :  "  and 
then  in  the  words  "  0  man,  whosoever  thou  art 
that  judgest"  he  singles  out  each  reader  as  the 
very  man  addressed,  and  at  the  same  time 
extends  his  argument  to  all,  in  order  that  he 
may  eventually  apply  it  to  the  Jew. 

The  success  of  such  an  appeal  to  con 
science  rests  on  the  fact  that  every  man 
recogni/.es  in  himself  at  least  the  germs  of 
those  sins  which  he  condemns  in  others.  St. 
Paul  uses  the  argument  with  admirable  skill 
and  power:  he  has  roused  a  just  indignation 
by  his  description  of  flagrant  sinners,  anil  as 
the  stern  sentence  of  condemnation  is  burst 
ing  forth,  he  sei/es  and  turns  it  back  ujxin 
the  judge  himself.  "The  man  that  hath  done 
this  thing  shall  surely  die."  "  Thou  art  the 
man." 

The  argument,  set  in  its  logical  order, 
would  stand  thus:  Thou  judgest  that  they 
which  do  such  things  are  worthy  of  death: 
Thou  that  judgest  doest  the  same  things: 
Therefore  in  judging  thy  neighbour  thou 
condemnest  thyself,  and  art  without  excuse. 
St.  Paul  inverts  this  order  by  using  his  con 
clusion  first  and  proving  it  afterwards.  The 
repeated  description  "  thou  that  jitdgett* 
though  applicable  to  all  men,  is  especially 
ch.irai1eii-.tic  of  the  Jews,  whose  condemna 
tion  of"  sinners  of  the  Gentiles"  ^Gol.  ii.  15) 
was  u  us  paring. 
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mcnt  of  God   is   according  to  truth         4  Or  despisest  thou  the  riches  of 

against    them    which    commit    such  his    goodness    and    forbearance    and 

things.  longsuffering ;  not  knowing  that  the 

3  And  thinkest  thou  this,  O  man,  goodness  of  God  leadeth  thee  to  re- 

that    judgest    them    which    do   such  pentance  ? 

things,  and  doest  the  same,  that  thou         5  But  after  thy  hardness  and  im- 

shalt  escape  the  judgment  of  God  ?  penitent    heart   ctreasurest    up    unto c Jam. 5. 3. 


The  words  "  0  man''  as  in  ix.  20,  indi 
rectly  rebuke  the  presumption  of  a  weak 
mortal  in  assuming  the  Divine  prerogative  of 
judgment.  Compare  Luke  xii.  14. 

The  accusation  brought  in  the  words 
"  thou  doest  the  same  things "  is  renewed 
against  the  Jew  by  name  in  w.  17-27. 

2.  St.  Paul  now  completes  and  confirms 
his  argument  by  an  express  assertion  of  the 
principle,  already  assumed  in  it,  that  God's 
judgment   against   the   doers   of  evil   applies 
equally  to  all, — to  those  who  judge  even  as 
to  those   who   take   pleasure   in  them   that 
practise  such  things. 

For  the  truth  of  this  principle  he  appeals 
to  the  conscience  of  his  readers  jas  in  iii.  19)  : 
"  We  know"  it  is  a  certain  and  well-known 
truth  "  that  the  judgment  of  God "  (unlike 
that  inconsistent  judgment  of  man,  v.  i)  is 
directed  "according  to  truth,"  i.e.,  without 
error  and  without  partiality  (see  *v.  u) 
against  the  doers  of  evil. 

3.  And  thinkest  thou  this,  O  man,  that  judgest 
them  which  do  such  things,  and  doest  the  same, 
that  thou  shalt  escape  the  judgment  of  God  ?] 
But  thinkest  thou  this,  0  man,  that  judgest  them 
which  practise  such  things,  and  doest  them, 
p'c.     In  contrast  to  the  sure  truth  of  God's 
impartial  judgment   of  evildoers,  stand  the 
errors  by  which  men  evade  its  application  to 
themselves :   and  first,  the  delusive  hope  of 
personal    exemption.      "  But   thinkest   thou 
this — that  thou  shalt  escape  being  judged  at 
all  ?  "    The  folly  of  such  a  thought  is  made 
more   prominent   by   the   description  of  the 
person  supposed  to  entertain  it  :   "  O  man, 
that  judgest  them  which  practise  such  things, 
and    doest    them."       Dost    thou,    who    art 
thus  inexcusable  and  self-condemned  (-v.  i), 
think  that  thou  of  all  men  shalt  be  exempt 
from  judgment  ? 

No  answer  is  needed  :  as  soon  as  the 
thought  is  clearly  stated,  its  folly  is  trans 
parent.  \et  it  is  a  common  form  of  self- 
deception  :  men  are  almost  unconsciously 
influenced  by  a  vague  and  undefined  hope  of 
impunity  which  they  do  not  acknowledge 
even  to  themselves.  1  he  Jews,  however, 
openly  claimed  exemption  from  God's  judg 
ment  as  the  common  privilege  of  the  children 
pf  Abraham.  ''All  Israelites  will  have  part 
in  the  world  to  come  :"  "  Abraham  sits  be 


side  the  gates  of  hell,  and  does  not  permit 
any  wicked  Israelite  to  go  down  to  hell." 
(See  the  citations  in  Bull's  'Harm.  Apost.,' 
cxvii.  §  6,  and  in  McCaul,  '  Old  Paths,'  p. 
450.)  "  They  who  are  the  seed  of  Abraham 
according  to  the  flesh  shall  in  any  case,  even 
if  they  be  sinners  and  unbelieving  and  dis 
obedient  towards  God,  share  in  the  eternal 
kingdom."  (Just.  Mart.  '  Dial.  c.  Tryph.,'  c. 
140.)  It  is  the  same  notion  that  is  rebuked 
by  John  the  Baptist,  "  Bring  forth  therefore 
fruits  meet  for  repentance:  and  think  not  to  say 
'within  yourselves,  We  have  Abraham  to  our 
father"  (Matt.  iii.  8,  9.)  Thus  without  nam 
ing  the  Jew  St.  Paul  already  indicates  him  by 
one  of  his  most  characteristic  errors. 

4.  Or  despisest  thou,  <&Y.]     The  Apostle 
now  puts  an  alternative  question,  suggesting 
another  explanation  of  the  disregard  which 
men  show  in   practice  to  the  acknowledged 
truth  of  a  future  judgment.     The  effect  of 
God's  patience  upon  a  heart  hardened  in  sin 
is  only  to  produce  a  contemptuous  feeling  of 
security  :    "  Because  sentence  against  an  ei'il 
work   is    not   executed  speedily,    therefore   the 
heart  of  the  sons   of  m-en  is  fully  set  in  them 
to  do  evil"     (Eccles.  viii.  n  ;    Ps.  x.  n,  13  ; 
Sirach  v.  5,  6.)     God's  "goodness  "  is  a  gra 
cious  benignity  that  would  gladly  bless  and 
not  punish:  His  "forbearance"  suspends  the 
stroke,  when  sin   cries   for  vengeance:    His 
"  long-suffering  "  endures   repeated  provoca 
tions  and  is  still  slow  to  anger.     "  The  riches 
of  God's  goodness  "  he  only  can  despise,  who 
is   ignorant  of  the  purpose  for  which  it  is 
manifested  :  it  is  a  moral  blindness  only  that 
can  mistake  God's  patience  for  a  weakness 
or  indifference  from  which  final  impunity  may 
be  expected  (c.  ix.  22).     The  Divine  "good 
ness  "  is  here  presented  in  a  twofold  manner : 
There   is   not    only   a   gracious    disposition 
(xprjo-TOTTjr)  in  God,  that  makes  Him  willing 
to  lead  sinners  to  repentance :  the  same  gra 
cious  quality  embodied  in  God's  dealings  (TO 
^•/J^O-TOI/)  has  a  real  action  in  leading  to  repen 
tance   even   those   who  nevertheless  do  not 
repent :  God's  leading  is  as  real  as  man's  re 
sistance  to  being  led. 

5.  The  false  views  implied  in  the  two  pre 
ceding  questions  are  now  refuted  by  a  direct 
assertion  of  the  true  nature  and  consequences 
of  the  impenitent  sinner's  conduct:  the  delu- 
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thyself   wrath    against    the    day    of        6  ''Who  will  render  to  every  man  rf  p»-6a- 
wr.ith  and  revelation  of  the  righteous     according  to  his  deeds  :  Man.  16. 

judgment  of  God  ;  7  To  them  who  by  patient  con-  *£  ia. 


sive  hope  of  personal  exemption  (v.  3)  is 
especially  dealt  with  in  in>.  9  f.;  and  the 
second  error  of  despising  God's  goodness  is 
thus  at  once  exposed  in  a  direct  and  vivid 
contrast  God's  goodness  leads  to  repent 
ance;  but  an  impenitent  heart  will  not  be 
led,  and  as  an  eflect  of  this  obduracy  the 
store  of  wrath  is  increased  by  the  riches  of 
goodness  rejected.  The  Apostle  says  not 
"God  treasureth  up  wrath,"  but  "thou 
treasurest  up  wrath  unto  thyself"  "He  adds 
to  His  long-suffering,  thou  to  thine  ini 
quity.  .  .  .  And  what  thou  layest  up  a  little 
every  day,  thou  wilt  find  a  mass  hereafter." 
(Augustine,  Enarr.  in  Ps.  93.) 

•wrath  against  the  day  of  wrath.~\  Read 
"wrath  in  the  day  of  wrath."  The  expression 
sets  forth  with  terrible  emphasis  the  hardened 
sinner's  doom.  But  while  to  him  the  Judg 
ment  Day  is  above  all  a  day  of  wrath,  it  has 
also  a  more  general  character  as  a  day  which 
reveals  to  all,  both  good  and  evil,  men  and 
angels,  that  God  is  a  righteous  Judge  (fincmo- 
Kpirijs,  2  Mace.  xii.  41);  that  not  only  in  that 
last  great  act  of  judgment,  but  in  all  His 
dealings  and  dispensations,  Hejudgeth  right 
eously.  This  revelation  of  God's  character 
as  a  righteous  Judge  (cjiKaioKpia-itt,  v.  Pseudo- 
Just.  Mart.  Quxstt.  Gent.  28),  will  consist  in 
His  rendering  to  every  man  according  to  his 
deeds. 

6.  This  verse  is  an  exact  quotation  from  the 
Scptuagint  (Prov.  xxiv.  12), and  the  same  fun 
damental  truth  of  a  future  universal  judgment 

iiiig  to  men's  works,  is  constantly  taught 
in  the  New  Testament  no  less  than  in  the 
Old  (Matt.  xvi.  27;  xxv.  31-46;  2  Cor. v.  10). 

t  vain  pretensions  and  imaginary  privi- 
i  St.  Paul  sets  the  acknowledged  truth 

that  God  will  judge  and  reward  every  man 

:mg   to  his  actual    life   and  true  cha- 

The  contrast  here  is  not  between  works 
and  t'.iith,  but  between  a  man's  deeds  as 
realities  and  all  that  is  unreal,  between  doing 
and  knowing,  between  being  and  seeming, 
practising  and  professing.  Thus  we  need  not 
•  iling  this  passage  with 

the  doctrine  that  "  nuin  ij  jit.i tijied  hy  faith  with 
out  the  deeds  of  the  hi  ;</''  ^tii.  28).    There  can 
v.  .is  the   contrast   between 
"  faith  "  am!  :  thr  law  "  iui  no  place 

at  th^  •  •  c  ApoMl.-'s  argument.     He 

is    maintaining   here   that   the   mi-  <  . 

ivt  will  Ixr  real  deeiK  of  ri/liteo 
or  unri.'hteonsness.    He  will  afterwards  show 
that   those    "works  of  the   law,"   which    he 


contrasts  with  faith,  are  not  real  works  of 
righteousness. 

Again,  we  must  not  on  the  one  hand  so 
strain  the  sense  of  the  passage,  as  to  infer 
that  each  man's  deeds  earn  by  their  own 
intrinsic  merit  that  reward  which  God  will 
render  ;  nor  on  the  other  hand  limit  the  sense, 
as  if  the  Apostle  had  written  "  Who  will 
render  to  every  man  according  to  theeviilrrrr  of 
his  deeds  "  (Calovins,  Meyer).  What  St.  Paul 
means  by  the  accordance  between  each  man's 
deeds  and  his  reward,  he  himself  explains  in 
the  following  verses,  and  no  narrower  limita 
tion  of  his  meaning  is  admissible.  The  closer 
definitions  attempted  in  the  interests  of  con 
troversy  rest  on  distinctions  which  are  not 
contained  in  the  Apostle's  words,  and  are 
quite  out  of  place  in  this  stage  of  his  argu 
ment.  See  notes  on  iv.  4,  and  Augustine,  as 
there  cited,  and  compare  Acts  x.  34,  35 :  "  Of 
a  truth  I  perceii'e  that  (Jod  is  no  respecter  of 
persons :  but  in  every  nation  he  that  feareth 
him,  and  worketh  righteousness,  is  accepted 
with  him.'' 

7-10.  The  accordance  between  "  the  deeds 
done  in  the  body  "  and  the  future  reward  is 
now  shewn  in  two  great  classes  into  which 
all  mankind  are  divided,  according  to  the 
moral  aim  of  their  lives. 

7.  Some  interpreters  (as  Reiche,  Ewald, 
and  Hofmann)  would  arrange  the  ver^e  tlins: 
— "To  the  one,  seeking  eternal  life,  he  will 
render  according  to  their  patience  in  well 
doing,  glory  and  honour  and  immortality." 
They  argue  that  the  words  "  according  to 
patience  in  well-doing,"  must  answer  to  the 
clause  "  according  to  his  works"  (i>.  M,  and 
so  must  express  "  the  rule  by  which  (Jod  will 
judge." 

But  the  older  interpretation  followed  by 
our  translators  is  to  be  preferred,  because 
it  both  preserves  the  natural  order  of  the 
original  words,  and  gives  at  least  as  good, 
perhaps  a  better,  sense;  for  St.  Paul,  instead 
of  merely  repeating  the  statement  that  judg 
ment  shall  be  according  to  works,  brings  out 
a  new  thought,  thixt  the  rule  of  God's  future 
judgment  must  also  be  the  rule  of  man's 
present  life,  and  so  the  reward  must  be  sought 
"in  the  way  of  (KUTU)  patience  in  well 
doing." 

The  last  words  might  be  rendered  more 
exactly  "perseverance  in  good  work:" 
not  this  or  th.it  good  work  is  meant,  but  the 

lite  of  the  li/liteous  is  viewed  as  a  whole  ill  Its 
unity  of  purpose,  a^  one  good  work  patiently 
pursued  (c.  xiii.  3  ;  Gal.  \  i.  4  ;  i  Pet.  i.  1 7 ;  Rev. 
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tinuance  in  well  doing  seek  for  glory 
and  honour  and  immortality,  eternal 
life: 

8  But   unto   them   that   are  con 
tentious,  and  do  not  obey  the  truth, 
but  obey  unrighteousness,  indignation 
and  wrath, 

9  Tribulation  and   anguish,  upon 
every  soul  of  man  that  doeth  evil,  of 


the  Jew  first,  and  also  of  the  "Gen-  J/J 
tile; 

10  But  glory,  honour,  and  peace, 
to    every    man    that    worketh    good, 
to   the   Jew    first,   and    also   to   the 
'Gentile: 

1 1  For  there  is  no  respect  of  per 
sons  with  God. 

12  For  as   many  as   have   sinned 


II  Gr. 
Gnv/fc. 


xxii.  1 2).  That  this  life  of  righteousness  can 
be  fully  reali/.ed  only  in  the  Christian  believer 
will  be  shewn  at  a  later  stage  of  the  Apostle's 
argument  (vi.  11-23).  What  he  here  sets 
forth  is  not  the  specific  realization,  but  the 
general  idea  of  the  life  which  God  will 
reward.  Its  form  of  outward  manifestation 
will  be  "perseverance  in  good  work;" 
its  inner  motive  the  longing  after  a  higher 
state,  in  which  man's  perfected  nature  will 
shine  forth  in  "glory,"  his  faithfulness  will  be 
crowned  with  "  honour"  by  God's  approval, 
and  his  happiness  secured  for  ever  by  the  new 
gift  of  "  immortality.1' 

These  three  elements,  "glory  and  honour 
and  immortality"  are  combined  in  "eternal 
life"  and  our  Author! /ed  Version  has  the 
advantage  of  representing  the  various  ele 
ments  of  happiness  which  man  has  longed  for, 
as  being  all  united  in  the  reward  which  God 
will  bestow. 

8.  But  unto  them  that  are  contentious,  and 
do  not  obey  the  truth.}  "But  unto  them  that 
are  factious  and  disobey  the  truth." 
The  unrighteous  are  described  as  "  the  men 
of  factiousness,"  an  idiom  which  represents 
*'  factiousness "  as  the  root  of  their  moral 
character.  (See  notes  on  iii.  26',  iv.  12,  14: 
Gal.  iii.  10.) 

On  the  word  tpiBtla  see  Note  at  end  of 
chapter.  The  context  helps  to  define  its 
meaning  here:  it  is  a  "factiousness"  which 
consists  in  "  disobeying  the  truth,  but  obey 
ing  unrighteousness."  Allegiance  is  due  to 
"the  truth"  (which  answers  to  righteousness, 
I  Cor.  xiii.  6:  Eph.  iv.  24  ;  2  Thess.  ii.  10- 
12):  to  transfer  this  allegiance  to  the  oppo 
site  power  "unrighteousness"  is  factious. 

indignation  and  wrath}  "There  shall 
be  wrath- and  indignation."  To  com 
plete  the  sentence  we  must  not  supply  as  in  •:;. 
7,  "  God  shall  render,"  but  both  here  and  in 
•W.  9,  10,  "there  shall  be."  The  sudden 
change  is  significant:  "Salvation  is  God's 
own  work,  punishment  will  be  the  effect  of 
the  sinner's  obduracy"  (CKcumenius). 

In  the  right  order  "wrath  and  indigna 
tion,"  the  stronger  word  comes  last,  adding 
the  idea  of  hot  burning  anger.  St.  Paul 
teaches  us  that  the  sense  of  God's  wrath  will 


be  a  chief  element  in  that  "  eternal  destruction  " 
(2  Thess.  i.  9),  which  we  might  have  ex 
pected  him  to  name  here  as  the  opposite  to 
"  eternal  lifer 

9, 10.  St.  Paul  now  repeats  the  thoughts  of 
w.  7,  8,  with  special  emphasis  upon  the  uni 
versality  of  the  judgment  as  including  Jews 
as  well  as  Gentiles,  and  so  refutes  the  Jewish 
error  indicated  in  i>.  3.  The  previous  order 
of  ideas  is  inverted,  the  thought  of  God's 
wrath  against  Sin  being  continued  from  T. 
8  ;  so  that  the  words  which  describe  the 
sinner's  doom  are  heaped  together  with 
terrible  effect. 

That  which  coming  from  God  appears 
under  the  form  of  "  wrath  and  indignation," 
becomes  when  endured  by  the  sinner,  "  tribu 
lation  and  anguish." 

The  former  word  denotes  the  pressure  of 
a  crushing  burden,  the  latter  the  "  straitness" 
of  confinement,  and  the  consequent  helpless 
ness,  which  forbid  all  hope  of  escape. 

"  Every  soul  of  man  "  is  not  a  mere  cir 
cumlocution  for  "  every  man :"  such  explana 
tions  rob  language  of  half  its  life  and  power. 
It  is  the  soul  that  suffers  (Matt.  xxvi.  38,  Acts 
ii.  43),  under  the  wrath  of  God,  even  when  the 
pain  reaches  it  through  the  body.  See  xiii.  i. 

The  two  words  "  market  h"  *v.  10,  and 
" doetb"  -v.  9,  fail  to  represent  the  distinction 
between  the  simple  verb  in  the  Greek,  and  its 
compound  (KaTep-ya^o^uu)  :  punishment  is 
indicted  on  him  who  "worketh  out  evil" 
to  its  full  end  (-v.  9)  :  while  he  "  that  <vuorketb 
good"  is  rewarded  for  the  effort  itself  without 
reference  to  the  successful  accomplishment 
of  the  work.  See  vii.  15. 

the  JewfrstJ]  The  Jew,  who  is  here  first 
expressly  included  in  the  judgment,  has  a 
priority  in  responsibility  and  punishment,  as 
well  as  in  privilege  and  reward:  see  on  i.  16. 
But  this  priority  will  not  interfere  with  the 
application  of  the  same  rule  of  judgment 
according  to  every  man's  works. 

Gentile. ,]     "Greek:"     See  on  i.  16. 

11.  The  reason  why  Jew  and  Gentile  will 
be  judged  by  the  same  rule  lies  in  that  free 
dom  from  partiality,  which  is  part  of  God's 
character  as  the  Righteous  Judge  (DeuLx. 
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without  law  shall  also  perish  without  are  just  before  God,  hut  the  doers  of 

law  :  and  as  many  as  have  sinned  in  the  law  shall  be  justified. 
the  law  shall  be  judged  by  the  law  ;  14  For  when  the  Gentiles,  which 

13  (For  not  the  hearers  of  the  law  have  not  the  law,  do  by  nature  the 


17;  2  Chron.  xix.  7;  Job  xxxiv.  19).  "To 
accept  the  face  "  was  to  give  a  gracious  re 
ception  to  a  suppliant  or  suitor  (Gen.  xix.  21 ; 
Job  xiii.  10,  xlii.  8),  and  the  phrase  being 
often  applied  to  a  corrupt  and  partial  judge 
(Lev.  xix.  15,  &c.)  has  always  in  the  N.  T. 
the  bad  sense  of  partiality  (Matt.  xxii.  16). 

12.  The  Jew  might  be  led  by  his  actual 
privileges  to  doubt  whether  the  principle  that 
**  tfjere  is  no  respect  of  persons  <witb  God" 
could  be  applied  to  him.  The  Apostle  there 
fore  proceeds  to  show  how  a  strict  im 
partiality  will  be  maintained  in  God's  future 
judgment  of  all  men,  whether  Gentiles  or 
Jews.  A  chief  distinction  between  them  was 
that  the  Jews  had,  and  the  Gentiles  had  not 
a  revealed  and  written  law  of  God ;  to  such 
a  law,  therefore,  St.  Paul  now  applies  the 
same  argument  from  God's  judgment  by 
works,  which  he  has  already  used  in  vv.  i,  2, 
concerning  a  moral  sense  which  enables  a 
man  to  condemn  sin  in  others,  but  does  not 
restrain  him  from  doing  the  same  himself. 

For  as  many  as  have  sinned  without  7<7-Ti>.] 
The  Apostle  'deals  with  the  Gentiles  first. 
As  their  sin,  so  shall  their  punishment  be:  to 
neither  of  these  will  the  standard  of  a  written 
law  be  applied,  and  yet  apart  from  all  con 
sideration  of  such  law,  as  surely  as  a  man  sins, 
so  surely  shall  he  perish  under  the  judgment 
of  God.  The  want  of  the  greater  light  gives 
no  impunity  to  abuse  of  the  less:  but  punish 
ment  follows  as  a  natural  consequence  of  sin 
under  God's  general  moral  government.  To 
"perish"  in  the  future  judgment  is  to  lose 
what  has  been  already  described  as  "  salva- 
" glory  and  honour  and  immortality" 
:!  life." 

and  as  many  as  have  sinned  in  the  law  shall 

be  judged  by  the  law.]     "  And  as   many  as 

wined  with    law   shall   be  judged   by 

law."      In  slating   the   general   principle   of 

G       •  judgment,   St.    Paul    uses    the    term 

"law"  without  the  article  for  any  written 

revelation  of  God's  will ;  but,  as  in  fact,  there 

DO   other  such   law  given,  but  that   of 

.  the  sense  is  not  materially  affected  by 

limit:  :•(.{  "law"  to  "the  law"  of 

Moses,  as  in  A.V.     See  Introduction,  §  9. 

'I  he  Jew.  who  could  not  dissent  from  the 

;    the  condition  of  the 

Gentile,  is  equally  in\ol\ed  in  condemnation 
under   a  j  .  •  .il  and 

accon'.m.:  •  :  i  Uw, 

and  hears  it  iv.ul  in  the  v\  na^o, -tic  on  the 


Sabbath  day,  and  lives  in  professed  obedience 
to  it.  Thus  "law"  constitutes  the  moral 
state  in  which  he  lives :  if  he  sins,  he  sins 
"  in  "  or  under,  or  "  with  law,"  and  therefore 
"by  law  "  he  shall  be  judged. 

13.  The  application  of  law  as  the  rule  of 
judgment,  is  an  idea  quite  opposed  to  the 
fancied  privilege  and  exemption  of  the  Jews ; 
St.  1*311!  therefore  confirms  it  by  referring  to 
the  known  principle  of  all  law:  "for  not 
they  who  are  hearers  of  law"  (and  no 
thing  more  than  hearers)  shall  be  just  be 
fore  Ood,  but  the  doers  of  law  shall  be 
justified.  This  general  principle  is  asserted 
by  the  Jewish  law  itself  (Deut.  xxvii.  26\  and 
St.  Paul  here  evidently  assumes,  as  known  to 
his  readers,  what  he  expresses  elsewhere: 
"  For  Moses  describeth  the  righteousness  which 
is  of  the  law,  That  the  man  which  doeth  those 
things  shall  lii'e  by  them  "  (x.  5). 

The  word  "justified  "  is  used  here  for  the 
first  time  in  the  tpistle,  and  we  cannot  have 
a  better  opportunity  of  considering  its  mean 
ing,  which  is  clearly  defined  by  the  context. 

(«)  It  cannot  mean  "pardoned?*  for  he 
that  is  justified  as  a  doer  of  law,  has  nothing 
to  be  pardoned  for ;  nor  (Ji)  can  it  mean 
"  made  just "  for  he  is  just  already  by  the 
supposition.  It  means  to  be  "  acknowledged 
and  declared  just :"  it  is  the  exact  contrary 
to  being  "  condemned."  There  is  no  ground 
on  which  to  condemn  one  who  fulfils  the  law, 
he  must  therefore  be  justified.  The  word 
has  evidently  the  same  meaning  in  iii.  4,  20. 
In  the  present  passage  the  meaning  is  con 
firmed  by  the  parallel  clause  :  "  to  IK*  justi 
fied  "  is  the  same  thing  as  "  to  be  just  before 
Got!,"  />.,  according  to  his  judgment  (i  Cor. 
iii.  1952  Thess.  i.  6). 

14-16.  St.  Paul  has  shown  how  the  general 
principle  that  God  "  will  render  to  every  man 
according  to  his  works"  applies  to  the  Jews: 
they  will  be  judged  by  law,  and  only  law- 
doers  be  justified.  He  now  shows  that  the 
same  principle  is  applicable  to  the  Gentiles 
also,  though  under  another  form.  For  al 
though  they  have  no  "  law,"  in  the  stricter 
sense  of  the  word,  that  is  to  say,  no  revealed 
and  written  law  like  "  the  law  "  of  Moses, 
yet  substantially  they  have  a  law,  or  rather 
they  "  are  a  iaw  unto  themselves" 

Thus  in  w.  i^.-i6,  St.  Paul  shows  that  the 
principle  stated  in  v.  i }  is  in  fact  universal, 
am!  that  the  formal  distinction  between 
Gentile  ami  Jew,  v.  12,  docs  not  invoke  any 
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II  Or,  the 


things  contained   in   the  law,  these,  their  thoughts  'the   mean  while  ac- ^.'j 

having  not  the  law,  are  a  law  unto  cusing     or    else    excusing    one    an-  tkt*- 

themselves  :  other ;) 

15  Which  shew  the  work  of  the         16  In    the   day  when    God   shall 


conscience  law  written   in    their   hearts,   "  their    judge  the   secrets   of  men  by   Jesus 
m.  conscience  also  bearing  witness,  and     Christ  according  to  my  gospel. 


essential  difference  between  them  in  reference 
to  the  Divine  Judgment.  The  real  existence 
of  the  inward  law  in  the  Gentiles  admits  a 
double  proof,  the  one  derived  from  outward 
acts  (v.  14),  the  other  from  the  working  of 
conscience  (f.  15). 

14.  For  'when  the  Gentiles.~\  The  sense 
of  the  verse  is  made  clear  by  translating  it 
with  due  attention  to  the  use  of  the  Greek 
Article:  "For  whenever  Gentiles  which 
have  not  a  law,  do  by  nature  the  things 
of  the  law,  these  not  having  a  law  are 
a  law  unto  themselves."  It  is  clear  that 
here,  as  throughout  the  chapter,  the  Gentiles 
of  whom  St.  Paul  speaks  are  heathen  ;  and 
by  "  nature"  as  contrasted  with  the  teach 
ing  of  an  outward  law,  he  means  the  moral 
faculty,  which  is  born  with  every  man,  how 
ever  much  or  little  it  may  be  afterwards 
developed.  But  the  Apostle  does  not  speak 
of  "  the  Gentiles  "  as  a  whole,  nor  of  their 
rendering  a  complete  obedience;  occasional 
good  deeds,  such  as  "the  taw"  approves, 
done  by  persons  who  have  neither  that  nor 
any  other  outward  law,  are  sufficient  proof  of 
an  inward  principle,  by  virtue  of  which  such 
persons  are  "  a  law  unto  themselves."  It  is 
remarkable  that  St.  Paul  here  uses  the  exact 
words  of  Aristotle,  who  says  concerning  men 
of  eminent  virtue  and  wisdom  :  Kara  §6  rw 
TntnvTwv  OVK  fern  vdjjios'  airoi  yap  fieri  VOfJMS 
('Polit.'  III.  xiii.  14).  The  first  clause  is 
quoted  in  Gal.  v,  23  and  the  second  here. 
Compare  also  Arist.  '  Eth.  Nicom.'  iv.  8  (14) 
o  £17  Capias  Koi  (\fvOepios  OVTU>S  (£(i,  olov 
&>v  eaurw,  in  reference  to  jesting. 


15.  Which  shew.]  "Inasmuch  as  they 
show."  Gentiles,  such  as  have  been  described 
in  v.  14,  are  proved  to  be  a  laiv  unto  them 
selves,  because  in  their  good  deeds  they  shew 
that  "  the  (work  of  the  law,"  though  not  its 
word,  the  substance  though  not  the  form,  is 
"  (written  in  their  hearts  "  by  the  finger  of 
Him  who  made  them.  Compare  Sanderson, 
'  De  Obliiratione  Conscientias,'  iv.  25,  and  Cic. 
'de  Rep.'  iii.  22  :  "  Est  quidem  vera  lex  recta 
ratio  naturae  conoruens,  difi'usa  in  omnes, 
constans,  sempiterna,  quae  vocet  ad  officium 
jubendo,  vetando  a  fraude  deterreat." 

their  conscience  also.~\  With  the  outward 
evidence  of  acts  done  in  accordance  with  the 
law  there  agrees  also  ((v/tpaprupotMnp)  an 
inner  witness,  the  moral  sense,  exercising  itself 


upon  men's  own  acts  and  upon  those  of  their 
fellows.  The  Authorized  Version  is  inaccurate 
in  rendering  /nera£u  here  "  the  meanwhile ;" 
translate  thus: — "their  own  conscience 
joining  witness,  and  between  one  an 
other  their  thoughts  accusing  or  else 
excusing  (them)." 

How  does  St.  Paul's  use  of  the  word  con 
science  correspond  to  the  modern  use  ?  and 
what  difference,  it  may  be  asked,  is  there 
between  "  the  work  of  the  law  written  on  the 
heart"  and  "  the  conscience  bearing  witness?" 
The  former  is  the  suggestive  or  prospective 
conscience  that  spontaneously  forbids  or  com 
mands  prior  to  action  ;  the  latter  is  the  sub 
sequent  or  reflective  conscience  that  passes 
judgment  on  deeds  done,  either  by  ourselves  or 
others.  Compare  Fleming,  '  Vocab.  of  Fnilo- 
sophy,'  Art.  '  Conscience.'  "  This  faculty  is 
called  into  exercise  not  merely  in  reference  to 
our  own  conduct,  but  also  in  reference  to  the 
conduct  of  others.  It  is  not  only  reflective 
but  prospective,  in  its  operations.  It  is  ante 
cedent  as  well  as  subsequent  to  action,  in  its 
exercise ;  and  it  is  occupied  de  faciendo,  as 
well  as  de  facto."  See  also  Mansel,  '  Pro 
legomena  Logica,'  Appendix,  note  F.  San 
derson,  '  De  Conscientia,'  I.  §  27. 

16.  There  is  no  need  to  put  *w.  13-15  in  a 
parenthesis,  so  as  to  connect  v.  16  directly 
with  v.  12.  The  words  "/'«  the  day''  Sec., 
refer  to  the  whole  subject  discussed,  from 
•v.  1 2,  or  even  from  T.  6,  to  i>.  15.  The  same 
words  are  appended  in  the  same  informal, 
but  impressive,  manner  in  2  Thess.  5.  10. 

That  inj.  14,  15.  are  not  unconnected  with 
•a.  1 6,  is  seen  in  the  thought  that  "  the  secrets 
of  men"  shall  be  judged;  the  Divine  judg 
ment  shall  penetrate  to  the  inner  sphere  of 
conscience,  and  correspond  to  "  the  work  of 
the  /aw  written  on  the  heart." 

Why  does  St.  Paul  say,  "according  to  my 
Gospel 'f"  His  arguments  hitherto  have  been 
drawn  from  principles  universally  admitted  ; 
a  judgment  too  of  some  kind  was  acknow 
ledged  both  by  Jews  and  Greeks ;  but  that 
Jesus  Christ  would  be  the  Judge,  by  neither. 
This  is  a  distinctive  doctrine  of  the  Gospel 
(John  v.  22  :  Acts  x.  42  ;  xvii.  31 ;  i  Cor.  iv. 
5)  ;  and  as  St.  Paul  has  already,  in  his  intro 
duction  (i.  1-5,  9.  15,  1 6),  spoken  of  the 
preaching  of  that  Gospel  as  the  work  to  which 
he  was  set  apart,  he  here  very  naturally  calls 
it  "  my  Gospel"  on  the  first  occasion  of  bringing 


v.  17— 1 9-] 


ROMANS.   II. 


77 


17  Behold,  thou  art  called  a  Jew,  provest  the  things  that  arc  more  ex- 
and  restest  in   the   law,  and  makest  cellent,  being  instructed  out  of  the 

-thy  boast  of  God,  law  ; 

18  And  knowest  his  will,  and  'ap-          19  And   art  confident   that   thou 


forward  in  his  argument  one  of  its  peculiar 
doctrines.  For  other  interpretations  see  Note 
at  the  end  of  the  chapter. 

17-97.  The  minor  premiss  of  the  syllogism 
in  verse  I,  "Thou  that  judgest  doest  the 
same  things"  is  here  proved  against  the  Jew 
by  name. 

17-24.  Behold.'].  "Read  "But  if."  The 
dramatic  "Behold!"  is  not  unsuited  to  the 
"splendid  and  vehement  eloquence"  of  this 
apostrophe;  but  the  connection  is  made 
clearer  by  the  right  reading. 

"But"  implies  that  the  conduct  to  he 
described  is  opposed  to  the  principle  just 
established,  that  not  the  hearers,  but  the 
doers  of  the  law  shall  be  justified.  In  i"v. 
17-20  a  supposition  is  made  ("if,")  in  which 
the  boasted  privileges  of  the  Jew  (17,  18), 
and  his  assumed  superiority  over  others  (19, 
20),  are  for  the  moment  admitted:  and  then 
a  series  of  pungent  questions,  founded  on 
these  admissions  ("Thou  then,"  v.  21),  and 
put  in  startling  contrast  with  them,  brings 
out  the  flagrant  inconsistency  between  pro 
fession  and  practice  (21,  22). 

If  with  the  Authorized  Version,  and  most 
editors,  we  make  v.  23  also  a  question,  we 
must  suppose  that  this  and  the  preceding 
questions  are  regarded  as  admitting  no  pos 
sible  denial.  But  in  the  Greek  a  slight  change 
nstruction  from  the  Participle  to  the 
Relative  (v.  23),  probably  indicates  the  tran 
sition  from  the  scries  of  questions  to  the 
assertion  which  gives  a  comprehensive  answer 
to  them  all,  and  closes  the  searching  inquiry 
with  a  decisive  condemnation  (Meyer,  Lange). 
The  verdict,  whether  thus  declared  in  v.  23 
or  assumed  after  it,  is  confirmed  in  v.  24,  by 
ordance  with  the  language  of  the  Old 
I  '  ment,  in  such  passages  as  Isaiah  Hi.  5, 
L/ekiel  xxxvi.  20-33. 

17.  art  called  a  Jfw.~]  The  name  Jew, 
which  first  occurs  in  2  Kings  xvi.  6,  was 
extended  after  the  captivity  to  the  whole 
people,  and  as  distinguishing  them  from  the 
heathen,  was  associated  with  national  preroga- 
.d  Mc^iamc  hopes.  The  Jew,  there 
fore,  is  represented  as  priding  himself  upon 
his  national  name  (irv.  28,  29  ;  ix.  4 ;  Gal.  ii. 
15  ;  Rev.  ii.  9  ;  iii.  9). 

restfst  in  the  law.']  "Restest  upon  law." 
As  the  confidence  of  the  Jew  reposed  on 
the  mere  fact  of  (icd's  having  given  him  a 
law.  not  on  tin-  particular  character  of  tin- 
law  so  given,  the  m  re  cvu  t  ti ar.blation  is 


"reutest  upon  law:"  the  Greek  article  is 
omitted  by  the  critical  editors.  Compare 
•v.  25,  and  Introduction,  §  9. 

The  real  foundation  of  the  prerogative 
of  the  Jews  was  the  promise  given  to 
Abraham,  the  covenant  of  the  law  being 
subordinate  and  temporary.  But  the  Jew 
had  lost  sight  cf  this  truth,  and  because  God 
"  shewed  his  word  *nto  Jacob,  his  statutes 
and  judgments  unto  Israel,  and  had  not  dealt 
so  with  any  nation"  (Ps.  cxlvii.  19)  the 
Jew  rested  supinely  upon  the  possession  of  a 
law  as  an  assurance  of  God's  favour,  instead 
of  using  it  as  a  rule  of  life,  and  a  light  to  the 
conscience.  The  same  Greek  word  is  used 
in  the  Scptuagint  (Mic.  iii.  ii),  "Yet  will 
they  lean  upon  the  Lord,  and  say,  Is  not 
the  Lord  among  us  ?  none  evil  can  come 
upon  us.'' 

The  same  spirit  is  indicated  in  the  next 
clause. 

ami  makest  thy  boast  of  God.']  "and 
boastest  in  God."  An  arrogant  perversion 
of  the  glorying  which  God  commends,  "  Let 
him  that  glorieth  glory  in  this,  that  he  under- 
standeth  and  knoweth  Me,  that  I  am  the 
Lord  which  exercise  loving-kindness,  judg 
ment,  and  righteousness  in  the  earth:  for  in 
these  things  I  delight,  saith  the  Lord."  This 
passage  of  Jeremiah  (ix.  24)  may  have  been 
in  St.  Paul's  mind  ;  for  the  last  clause  ren 
dered  in  the  LXX.,  "in  these  is  my  will/'  TO 
&i\T)na  /iou,  seems  to  be  echoed  in  his  next 
words. 

18.  And  knoiuest  his  w/7/.]  Literally,  "  the 
will,"  which  may  mean  either  simply  u  his 
iu/7/,"  as  in  A.  V.,  or  perhaps  by  way  of 
excellence,  "the  one  perfect  will."  See  Bar 
row.  Serm.  iv.  p.  34,  and  note  on  Acts  v.  41. 
Dr.  Lightfoot  ('  Revision  of  New  Testament,' 
p.  106)  shews  that  ^t'X^n,  even  without  the 
Article,  means  the  Divine  Will  in  i  Cor. 
xvi.  12,  and  in  several  Epistles  of  St.  Ignatius. 

and  approvest  thf  things  that  are  more  ex 
cellent.'}  AoKtfin£o>  means  (i)  to  "  te^t," 
"  prove,"  "  discern  "  (c.  xii.  a  ;  i  Cor.  iii.  1 3  ; 
xi.  28;  a  Cor.  viii.  8,  &c.);  and  (2)  to 
"approve"  as  the  result  of  testing  (c.  i.  28; 
xiv.  22  ;  i  Cor.  xvi.  3;  i  Thess.  ii.  4;  and 
especially  Phil.  i.  10,  tit  TO  fjomputtiv  vfias 
ra  cttfufripovra). 

Many  interpreters  prefer  the  former  mean 
ing  here.  and  understand  by  Sui</>« povra  "the 
things  that  difU-r,"  either  morally,  as  good 
and  evil,  or  that  ditler  from  "  the  will "  of 
(iod.  lint  these  interpretations  are  very 
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thyself  art   a   guide  of  the  blind,  a 
light  of  them  which  are  in  darkness, 

20  An  instructor  of  the  foolish,  a 
teacher  of  babes,  which  hast  the  form 
of  knowledge  and  of  the  truth  in  the 
law. 

21  Thou  therefore  which  teachest 


another,  teachest  thou  not  thyself? 
thou  that  preachest  a  man  should  not 
steal,  dost  thou  steal  ? 

22  Thou  that  sayest  a  man  should 
not  commit  adultery,  dost  thou  com 
mit  adultery  ?  thou  that  abhorrest 
idols,  dost  thou  commit  sacrilege  ? 


feeble  when  compared  with  that  of  the  Vul 
gate  and  A.  V.  It  would  be  a  small  thing  to 
say  of  the  Jew  who  prides  himself  on  possess 
ing  the  law  and  knowing  the  will  of  God, 
that  he  discerns  the  difference  between  good 
and  evil.  What  St.  Paul  says  is  much  more  : 
"  thou  approvest  (in  theory)  the  more  excel 
lent  things."  The  Jew  thus  says,  as  it  were, 
of  himself,  "Video  meliora— proboqr.e,"  and 
feels  that  this  refinement  of  his  moral  senti 
ment  is  an  advantage  which  he  derives  from 
"  being  instructed  out  of  the  law,"  which  was 
publicly  read  and  explained  to  him  on  the 
Sabbath.  See  below  on  v.  20. 

Though  the  language  is  just  what  the  Jew 
would  have  used  to  describe  himself,  there 
is  in  the  Apostle's  use  of  it  a  latent  irony 
which  becomes  more  strongly  marked  in  the 
following  verses.  Here  the  Jew's  own  privi 
leges  are  enumerated ;  there  the  claims  of 
superiority  over  others  which  he  founded 
upon  those  privileges. 

19.  And  art  confident  that  thou  thyself  art  a 
guide  of  the  blind.']     It  was   part   of  God's 
purpose  in  choosing  Israel  that  they  should 
become  the   witnesses   and   teachers  of  His 
truth :  their  sin  lay  in  making  a  vain  boast  of 
the  privilege,    instead  of  fulfilling  the  duty 
The  language  is  such  as  was  current  among 
the  Jews  in  regard  to  proselytes,  and  to  the 
heathen  generally ;  but  St.  Paul  heaps  phrase 
upon  phrase,  and  "  is  lavish  in  what  seem  to 
be  their  praises,"  to  strengthen  the  contrast, 
"  exalting  the  one  and  abasing  the  other,  that 
he  may  smite  the  more  sharply,  and  make  his 
accusation  heavier."     (Chrysostom.) 

20.  which    hast.]      Rather,   as    having. 
As   in  v.   1 8,  so  here  again  more  emphati 
cally,   the   law   is   brought    forward   as    the 
ground   of    this    presumptuous    confidence : 
"  Thou  art  confident   that  thou   thyself  art  a 
guide  of  the  blind  ....  as  having  the  form 
of  knowledge  and  of  the  truth  in  the  law." 

"  The  form  "  (M<V</>CO(TI? ,  "  formation  ")  here 
means  the  ideally  perfect  presentation  of  know 
ledge  and  truth,  the  outward  conformation 
Answering  to  their  inner  nature  (Chryso 
stom,  Grotius,  Meyer,  Ewald,  Frit/sche, 
Philippi).  It  is  not  opposed  to  the  substance 
as  the  unreal  to  the  real,  or  the  outward  to 
the  inward  ;  for  not  even  St.  Paul  himself, 
much  less  the  Jew,  whose  thoughts  he  is  here 


expressing,  believed  that  in  the  law  there  was 
a  mere  empty  form  of  knowledge.  The  Jew 
believed  that  he  had  in  the  law  the  sole  em 
bodiment  of  all  knowledge  and  truth  in  their 
most  perfect  "form ;"  or  (if  we  must  express 
the  Active  sense  of  the  original  word),  that 
he  possessed  in  the  law  "the  forming  of 
knowledge  and  truth,"  that  he  could  give  to 
knowledge  and  truth  their  right  form,  and  so 
was  the  proper  teacher  of  the  world.  (Sirach 
xxiv.  8-12.)  Compare  Rabbi  Artom,  Sermons 
(1873)  P-  no  :  "  If  the  earth  is  to  be  full  of 
the  knowledge  of  the  Lord  as  the  waters  co*ver 
the  sea,  it  must  be  through  our  agency.  We 
must  infuse  that  knowledge :  we  possess  the 
best  materials  for  that  instruction,  and  we 
must  make  it  a  duty  and  a  glory  to  enlighten 
the  world." 

21.  "  At  length  the  Apostle  turns  to  strike." 
(Jowett.) 

The  arrogant  claims  and  professions  of  the 
Jew,  as  just  described,  are  strangely  inconsis 
tent  with  his  actual  conduct;  and  it  is  this 
inconsistency  that  forms  the  ground  of  the 
Apostle's  questions. 

The  whole  course  of  thought,  and  the  two 
sins  first  specified — theft  and  adultery — seem 
to  be  suggested  by  Psalm  1.  1 6  :  "  What  hast 
thou  to  do  to  declare  my  statutes,  or  that  thou 
shouldest  take  my  covenant  in  thy  mouth  ? 
Seeing  thou  hatest  instruction,  and  easiest  my 
words  behind  thee.  When  thou  sawest  a  thief, 
then  thou  consentedst  with  him,  and  hast  been 
partaker  with  adulterers" 

We  need  not  suppose,  therefore,  that  these 
sins  were  more  flagrant  at  this  time  among  the 
Jews  than  at  other  times,  or  among  other 
nations ;  but  that  they  were  flagrant  is  both 
historically  certain,  and  implied  in  St.  Paul's 
argument. 

The  teaching  and  preaching  is  not  that 
of  official  persons  only,  but  all  the  Jews  are 
addressed  as  one  person  ;  a  loud  and  osten 
tatious  denouncement  of  sin  was  part  of  the 
national  character. 

Thou  therefore.]  "Thou  then."  See  on 
w.  17-24. 

dost  thou  commit  sacrilege?]  "dost  thou 
rob  temples?"  The  third  offence  charged 
is  sacrilege,  or  temple-robbing.  But  does 
St.  Paul  mean  to  charge  the  Jews  with  rob 
bing  heathen  temples,  or  their  own  temple? 


.  23-25] 
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23  Thou  that  malcest  thy  boast  of  phemed  among  the  Gentiles  through 

the   law,   through   breaking  the  law  you,  as  it  is  a  written.  •'••  s»  s 

,    b        /"•       I    •»  b  '  1-  •  •     •  M  Kzek-  36- 

dishonourcst  thou  God  r  25  ror   circumcision    venly    pro- 20,  a3. 

24  For  the  name  of  God  is  bias-  fiteth,  if  thou  keep  the  law :  but  if 


Does  he  refer  to  breaches  of  the  law  laid 
down  in  Dent.  vii.  25,  26,  and  repeated  by 
Josephus  ('Ant.'  iv.  c.  8,  §  10),  "Rob  not 
foreign  temples,  nor  take  an  offering  inscribed 
with  the  name  of  any  god  ?"  Or,  does  he 
mean  that  the  Jews  robbed  God  of  His 
offerings  (Mai.  i.  8,  12,  13,  and  iii.  8-10)  and 
by  their  extortion  and  fraud  made  His  temple 
"  a  den  of  thieves"?  To  these  latter  practices 
the  original  word  is  not  elsewhere  applied, 
perhaps  is  hardly  applicable ;  and  the  mention 
of  "the  idols"  in  the  opening  clause,  points 
decisively  to  the  robbing  of  idol  temples. 
Compare  Acts  xix.  57. 

Sharp  as  the  contrast  is  between  theory  and 
practice  in  the  former  questions,  the  sarcasm 
here  reaches  a  climax  of  severity.  Idols  and 
all  things  belonging  to  them  were  by  the  law 
utterly  accursed  and  abominable ;  yet  covet- 
ousness  could  prevail  even  over  the  abhor 
rence  of  idols. 

This  interpretation  is  confirmed  by  v.  24, 
which  shews  that  the  sins  specified  are  such 
as  would  fall  under  the  notice  of  the  heathen  ; 
and  nothing  would  more  surely  make  them 
blaspheme  God's  name  than  the  robbery  of 
their  temples  by  those  who  made  their  boast 
of  God 

23.  Thou  that  makest  t/.y  boast  of  the  Jaw, 
through   breaking    the.    law   dishonoureit    thou 
Godt]    Thou    that   gloriest   in    law,    by 
thy     transgression     of     the     law     dis 
honourcst  Ood. 

The  first  clause  is  a  sum  man'  of  w.  17-20, 
the  last  a  decisive  answer  to  "  the  four  ques 
tions  of  reproachful  astonishment"  (Meyer), 
in  TV.  21,  22.  The  contrast  between  pri\i- 
lege  and  practice  that  runs  through  the 
whole  passage  is  thus  used  again,  to  increase 
the  force  of  the  final  condemnation. 

24.  The  statement  that  the   Jew  by  his 
transgression  of  "  fix  law,"  dishonours  "the 
Ood"   who  gave   it,  is   now  confirmed   and 
explained  in  language  borrowed  from  Isaiah 
Iii.  5,  but  applied  in  a  new  sense.     The  Pro 
phet   means  that  because  God's   people  are 
surVred  to  fall  under  the  oppression  of  their 

•s,  these  last  hold   His  name  in  con 
tempt.     St.  I'aul's  meaning  is  that  the  vices 
•is  of  the  Jew  make  his  religion  and 
Ood    contemptible   in    the  sight   of  the 
heathen.     There  is   nothing   in  the  Hebrew 
e  words  "  among 

the  QtntUts*  bi.t  thev  occur  repeatedly  in 
t  passage  of  L/.ekiel  ^xxxxi.  21-23),  which 


seems  also  to  have  been  in  the  Apostle's 
mind,  and  they  are  naturally  suggested  by 
the  last  clause  of  v.  22.  The  addition  thus 
made  by  St.  Paul  to  the  words  of  Isaiah, 
seems  to  have  crept  into  the  Septuagint 
Version  of  the  original  passage ;  a  more  re 
markable  instance  of  interpolation,  due  to  the 
same  cause,  will  lie  observed  in  the  next 
chapter.  See  note  on  iii.  1 3  ft". 

through  you.']     Because  of  you. 

25-29.  It  has  been  shown  that  none  but 
doers  of  the  law  shall  be  justified,  and  that  the 
Jew,  though  making  his  boast  in  the  law,  is 
not  a  doer  of  it  (12-24).  But  no  mention  has 
yet  been  made  of  his  other  great  privilege, 
circumcision;  if  this  is  the  seal  of  an  uncon 
ditional  blessing,  he  may  yet  escape.  St.  Paul, 
therefore,  goes  on  to  conPrm  and  complete 
his  preceding  argument,  by  showing  that  the 
benefit  of  circumcision  depends  on  the  same 
condition  as  that  of  the  law. 

25.  "For  circumcision,  I  admit,  is  of  use 
if  thou  practise  law;  but  if  thou  be  a 
transgressor  of  law,  thy  circumcision  has 
become  uncircutncision."  The  Article  is 
wanting,  because  "  the  stress  is  laid,  not  upon 
the  lu-iv  which  God  gave,  but  upon  la<w  as 
gii'en  by  God"  (Cremer).  \\hat  St.  Paul 
requires  is  the  practice  of  moral  obedience, 
"  if  thou  be  a  law-doer."  Compare  note  en 
•v.  13;  Lightfoot, '  Gal.'  ii.  19,  iv.  5,  and  Dr. 
Vaughan's  good  note  on  this  passage. 

St.  Paul  is  not  here  stating  the  necessity  for 
an  exact  fulfilment  of  the  whole  law,  and  the 
effect  of  an  individual  act  of  transgression ;  he 
supposes  in  the  one  case  an  habitual  practical 
regard  to  \&w (irpd<r<rtiv  vopov\  and  iu  the  other 
an  habitual  transgression  of  it.  He  is  de 
scribing,  not  the  condition  on  which  a  Jew 
could  earn  righteousness,  but  that  on  which 
he  might  hope  for  a  promised  blessing.  The 
nature  of  this  blessing  is  explained  afterwards 
(iv.  ii ;  ix.  4).  The  cHect  of  habitual  trans 
gression  is  that  the  covenant  is  annulled ; 
circumcision  has  thereby  become  uncircum- 
cision,  so  far  as  any  benefit  from  it  is  con 
cerned.  St.  Paul's  words  of  course  bear  this 
figurative  meaning,  but  similar  language  is 
used  in  a  literal  sense  by  the  Rabbis :  "  Let 
not  heretics,  apostates,  and  impious  men,  who 
are  Israelites,  say,  'Since  we  are  circumcised, 
we  go  not  down  to  hell.'  What  then  does 
the  Holy  and  Blessed  God  ?  He  sends  an 
angel,  and  turns  their  circumcision  into  un- 
circuincibion,  so  that  even  they  go  down  to 


So 


ROMANS.    II. 


[v.  26 — 29. 


rhou   be   a  breaker  of  the  law,  thy 
circumcision  is  made  uncircumcision. 

26  Therefore    if  the   uncircumci 
sion    keep    the    righteousness  of  the 
law,  shall  not  his  uncircumcision  be 
counted  for  circumcision  ? 

27  And  shall  not    uncircumcision 
which   is   by  nature,   if  it   fulfil   the 


law,  judge  thee,  who  by  the  letter 
and  circumcision  dost  transgress  the 
law? 

28  For  he  is  not  a  Jew,  which  is 
one   outwardly  ;    neither  is  that  cir 
cumcision,  which  is  outward  in  the 
flesh  : 

29  But  he  is  a  Jew,  which  is  one 


hell."  (Schemoth  Rabb.  ap.  Sch5ttgen.) 
Compare  Lightfoot,  '  Horae  Hebr.,'  on  i  Cor. 
vii.  1 8. 

26.  The  same  principle  rules  the  converse 
case  of  the  Gentile :  if  obedience  is  so  much 
more   important  than  circumcision  that  the 
latter  is  useless  without  the  former,  may  we 
not  infer  that  the  want  of  circumcision  may 
be  supplied  by  obedience  ? 

The  inference  is  expressed  as  a  question  to 
which  no  denial  can  be  given. 

Therefore  if  the  uncircumcision  keep  the 
righteousness  of  the  ta-tuj]  "If  then  the  uncir 
cumcision  keep  the  ordinances  of  the  /a-w." 

Ordinances  (5i»caia>/iara)  mean  here  moral 
requirements.  See  note  on  i.  32. 

The  expression  '•''his  uncircumcision"  clearly 
proves  that  St.  Paul  is  not  thinking  of  the 
"  uncircumcision "  as  a  whole,  but  only  of 
this  or  that  uncircumcised  person.  Nor  is  he 
speaking  of  "  an  impos  ible  case  "  (  Alford),  /.  e. 
of  such  an  entire  fulfilment  of  all  "  the  righteous 
demands  "  of  the  law  as  no  man  can  render ; 
he  is  supposing,  as  in  v.  14.  the  possible  case 
that  a  heathen  might  render  just  such  an 
obedience  to  the  moral  law  as  a  pious  Jew 
might  and  ought  to  render;  and  argues  that 
the  Gentile's  uncircumcision  would  not  make 
his  obedience  the  less  acceptable.  If  he  do 
right,  and  so  far  as  he  does  right,  he  shall 
share  in  the  mercy  covenanted  to  the  pious 
Jew  (Matt.  viii.  n;  i  Cor.  vii.  19;  Gal.  v. 
6).  It  is  not  circumcision,  therefore,  that  the 
Gentile  wants. 

27.  And  shall  not  uncircumcision  which  is 
by  nature,  if  it  fulfil  the  /aw,  judge  thee,  who 
by   the  letter  and  circumcision  dost  transgress 
the  law  ?] 

Render:  And  the  natural  unoircum- 
cision  fulfilling  the  law  shall  judge 
thee,  that  with  Scripture  and  circum 
cision  art  a  transgressor  of  law. 

In  the  A.  V.  this  verse,  as  well  as  v.  26, 
is  treated  as  a  question  ;  it  has  greater  force 
as  an  answer,  taking  up  and  enlarging  the 
subject-matter  of  the  question.  On  this 
form  of  answer,  see  Jelf  s  '  Greek  Grammar,' 
880,  i. 

In  the  A.  V.,  "  if  it  fulfil  the  law  "  is  a 
needless  repetition  of  the  hypothesis  made  in 


•o.  26.  The  disobedience  of  the  Jew  and  the 
obedience  of  the  Gentile  supposed  in  w.  25, 
26,  are  here  both  assumed. 

"The  natural  uncircumcision  "  means 
the  Gentile,  this  or  that  individual,  who  re 
mains  as  he  was  by  nature,  uncircumcised. 
Such  an  one,  fulfilling  the  law,  shall  by  con 
trast  judge  the  Jew  that  transgresses  it. 

The  Jew,  that  was  so  ready  to  judge  others 
(6  Kpivcavj  v.  i),  is  thus  himself  brought  to 
judgment. 

"Scripture"  seems  more  suitable  than 
"  letter"  which  is  too  narrow.  The  contrast  is 
not  between  "  letter ''  and  "  spirit,"  as  in  v. 
29,  but  between  "a  written  law,"  and  the 
unwritten  law  of  nature  (v.  14). 

Accordingly,  there  is  no  disparagement  of 
the  written  law ;  rather  it  is  regarded,  like 
circumcision  (v.  28),  as  an  advantageous  cir 
cumstance  to  the  Jew,  but  one  under  which, 
through  his  own  fault,  he  comes  to  no  better 
result  than  being  a  transgressor. 

For  a  similar  use  of  the  Greek  preposition 
8td  to  denote  the  attendant  circumstances, 
see  iv.  n  ;  xiv.  20. 

28,  29.  The  reason  why  circumcision  avails 
so  little  in  the  case  just  discussed  (25-27)  is, 
that  it  is  not  the  true  circumcision  of  the 
heart,  but  only  the  sign,  without  the  grace. 

28.  This  verse  is  well  rendered  in  A.  V.  In 
•v.  29,  the  Subjects  only  are  expressed  in  the 
Greek,  and  the  Predicates  must  be  mentally 
repeated  from  v.  28,  thus:  "But  he  which 
is  inwardly  a  Jew  (is  truly  a  Jewj,  and 
circumcision  of  heart  in  spirit  not  in 
letter  (is  true  circumcision).'' 

"Circumcision  of  heart,"  as  a  figura 
tive  expression  for  inward  purity,  is  as  old 
as  the  Book  of  Deuteronomy.  See  x.  16; 
xxx.  6 ;  and  Jerem.  ix.  26.  In  the  N.  T.  the 
idea  is  found  only  in  St.  Stephen's  memorable 
speech,  and  in  St.  Paul's  Epistles. 

The  element  in  which  this  true  circum 
cision  takes  place  is  "  spirit ,-"  that  is,  the 
inner  life  which  man  lives  under  the  influence 
of  the  Divine  Spirit. 

In  contrast  to  this,  "letter"  is  the  mere 
outward  element  of  written  law;  and  cir 
cumcision  "in  spirit  not  in  letter,"  is  a 
circ  imcision  which  does  not  stop  short  at 
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inwardly ;    and   circumcision   is  that    the  letter ;    whose    praise  is  not  of 
of  the  heart,  in  the  spirit,  and  not  in     men,  but  of  God. 


outward  conformity  to  the  law,  hut  extends 
to  the  sphere  of  the  inner  life.  Compare  vii. 
6,  2  Cor.  iii.  6. 

whose  praise  is  not  of  men ,  hut  of  God.~\  It 
is  not  at  hrst  sight  apparent  why  St.  Paul 
has  added  the  clause,  "  Whose  praise  is  not 
from  men,  but  from  God."  But  we  must 
remember  that  he  bepan  his  address  to  the 
Jew  in  T.  17,  by  an  allusion  to  the  name  on 
which  he  prided  himself,  "  thou  art  called  a 
Jt-w"  and  that  he  has  just  described  in  this 
verse  the  Jew  that  is  worthy  to  be  so-called. 
\V  hat,  then,  can  be  more  natural,  or  more 


like  St.  Paul's  style,  than  a  renewed  reference 
to  the  meaning  of  the  name  Jew?  When 
Leah  bare  her  fourth  son  she  said,  "  AVu> 
<will  I  praise  the  Lord:  therefore  she  called  his 
name  Judah"  (Gen.  xxix.  35). 

When  Jacob  lay  a-dying,  this  was  the 
beginning  of  his  blessing  upon  Judah  :  ^  Judah, 
thou  art  be  luhorn  thy  brethren  shall  praise  " 
(Gen.  xlix.  8). 

St.  Paul,  in  like  manner  alluding  to  the 
meaning  of  the  name,  says  of  the  true  Jew 
that  his  praise  is  not  from  men,  but  from 
God. 


ADDITIONAL  NOTES  on  verses  8  and  16. 


8.  TO!?  t£  tptGtiat.']  See  Fritzsche's  elabo 
rate  excursus  on  this  passage. 

fpt6nt,  a  labourer,  a  hireling. 

«fnfav<i>,  to  act  as  a  hireling,  I*,  in  a  mer 
cenary  self-seeking  spirit  (tpt8fv<Tai  uiv  n.  TO> 
irptrrfivTtpd)  p.r)  f^ovXr/dfis,  Schol.  ad  Soph. 
Aj.  833). 

Hence  f'piQfvoum  (Arist.  Polit.  v.  3)  and 
c£fpid(vnp.ai  (Polyb.  x.  22,  9)  have  the  sense 
of  canvassing  or  hiring  partisans  and  forming 
factions  in  the  State;  and  tpiQeia  (Arist. 
Polit.  v.  2  and  3  p.  1302,  and  p.  1303)  means 
a  self-seeking  ambitious  rivalry,  party  spirit, 
or  factiousness. 

It  is  so  explained  by  Suidas ;  and  Chryso- 
stom,  Thcodoret,  and  Theophylact  interpret 
it  as  4<  contentiousness  "  or  "  factiousness,"  a 
meaning  which  is  easily  adapted  to  the  context 
in  the  N.  T.  passages  (Rom.  ii.  8 ;  a  Cor.  xii. 
20;  Gal.  v.  so ;  Phil.  i.  17,  ii.  3 ;  Ja.  iii.  14,  16). 

16.  according   to   my  gospel J]      The    right 

interpretation   is  given  by  Origen,  who,  after 

rein  irking   that  the  secrets  of  men   can  be 

!    only  by    God    who    searcheth    the 

proceeds    thus:    "Which    judgment 

nevertheless  according  to  the  gospel  of  Paul, 

1  which  Paul   preaches,  will 

through   Jesus  Christ :    '•for  the 

i  fidget  b  no  man,  but  hath  committed  all 

Xon.'  " 

tion    is  confirmed    by   the 
!i  which  St.  Paul  uses 
•pel"  in  both  of  which 
tQ  distinctive  and  fundamental  doc 
trines  of    the    (i<>  ;>,  1    which    he    preached, 
•  nsion  of  Christ's 
( I'-nt  iles,  and  in  2  Tim.  ii.  8  to 
iirectta  and  Dvridfc  descent  of  Christ 

Calvin's  romim-nt,  "  He  e.ills  it  his 
in    ntrui.ie    td    Ins    minibtiy,"    though    not 


sufficient  here,  is  quite  applicable  to  2  Thess. 
ii.  14,  and  2  Cor.  iv.  3. 

Others  less  correctly  regard  KUTII  TO  €vay- 
yi\u'tv  fj.ov  as  expressing  the  rule  by  which 
God  will  judge. 

Thus  Meyer:  "Paul  was  so  certain  of 
the  sole  truth  of  the  Gospel  committed  to 
him  (xvi.  25  ;  Eph.  iv.  20  f.)  which  he  had 
by  revelation  of  God  (Gal.  i.  1 1  f.)  that  he 
could  not  but  be  equally  certain  that  the 
future  judgment  would  not  be  held  otherwise 
than  according  to  his  Gospel,  whose  contents 
are  conceived  as  the  standard  of  the  sentence' 
But  the  standard  has  been  already  stated  in 
•v.  13  ;  God  will  judge  every  man  •'  according 
to  his  <works " :  and  the  thought  that  the 
Gospel  preached  by  St.  Paul  will  be  the 
standard  by  which  God  will  judge  Jews  and 
Gentiles  is  very  inappropriate  at  this  stage  of 
the  argument. 

Lange  :  "The  day  on  which  God  judges 
the  secrets  of  men  according  to  the  Gospel 
of  Paul,  is  the  day  when  the  Apostle  preaches 
the  gospel  to  them.''  This  explanation  is 
excluded  by  the  evident  fact  that  the  whole 
context  points  to  the  day  of  Hnal  judg 
ment. 

The  notion  that  by  "my  gospel"  St.  Paul 
means  the  Gosjx?!  according  to  St.  Luke  is 
mentioned  by  Lusebius,  '  H.  E.'  III.  iv.,  in  a 
way  whicn  implies  that  he  gave  no  credit  to 
it  (<b(unv  8(  <l)v  npu  K.  r.  A.). 

That  he  cannot  mean  to  characteri/e  his 
Gospel  as  different  from  that  preached  by 
the  other  Ajxwtles,  is  evident  from  the  fact 
that  they  also  from  the  first  had  announced 
as  a  distinctive  doctrine  of  the  Gospel  that 
Christ  would  come  again  to  judge  the  wrld. 
ni.  19-21;  x.  42 :  compare  M;'tt.  XXT. 
31  ;  John  v.  22.) 


82 


ROMANS.   III. 


1—3- 


CHAPTER  III. 

The  jfaus*  prerogative:  3  which  they  have 
not  lost :  9  howbeit  the  law  convinceth  them 
also  of  sin  :  20  therefore  no  Jlesh  is  justified 
by  the  law,  28  but  all,  wit /tout  difference, 
by  faith  only:  31  and  yet  the  law  is  not 
abolished. 


W 


'HAT    advantage    then    hath 
the  Jew  ?  or  what  profit  It 
there,  of  circumcision  ? 

2  Much  every  way  :   chiefly,  be 
cause   that    unto    them    were   com 
mitted  the  oracles  of  God. 

3  For  what  if  some  did  not  be- 


CIIAP.  III. — 1-8.  THE  JEW'S  OBJECTIONS 

ANSWERED. 

St.  Paul  has  shown  that  the  Jew's  superior 
knowledge  of  God  was  useless,  without  prac 
tical  obedience  (ii.  17-24),  and  that  circum 
cision  without  inward  purity  was  no  better 
than  uncircumcision  (ii.  25-29). 

Yet  the  people  whom  God  had  chosen  for 
Himself  out  of  all  nations,  must  have  some 
real  advantage  over  the  heathen ;  and  the 
covenant,  of  which  circumcision  was  the  sign, 
must  confer  some  benefit,  tor  God  Himself 
was  the  author  of  it. 

St.  Paul  expresses  these  thoughts  in  the 
opening  questions  of  ch.  iii.,  in  a  form  which 
assumes  the  reality  of  Jewish  privilege. 

1.  What  ad-vantage  then  hath  the  Jew  ?     or 
tw  hat  profit  is  there  of  circumcision?]   "What 
then     is     the    advantage    of    the    Jew? 
Or  what  the  benefit  of  circumcision  ?  " 

The  summary  answer,  " Much  every  way" 
is  not  the  beast  of  an  imaginary  Jewish  op 
ponent,  whose  argument  (1-3)  is  cut  short 
by  St.  Paul  in  -v.  4 :  but  it  is  the  Apostle's 
own  conviction,  as  is  clear  from  the  parallel 
passage,  ix.  4,  5.  While  exposing  with  just 
severity  the  Jew's  hollow  pretences  to  personal 
merit  or  impunity,  he  yet  recogni/.es  with 
the  spirit  of  a  true  Israelite  the  good  gifts 
which  God  had  bestowed  upon  His  people. 
Compare  Deut.  xxxiii.  29. 

2.  chiefly,  because  that  unto  them  were  com 
mitted,  &c!}     "For  first  [it  is  much]  that 
they  were  entrusted   with  the  oracles  of 
God."     St.  Paul  does  not  expressly  say,  as  in 
A.V.,  that  the  possession  of  the  oracles  of  God 
was  the  Jew's  chief  advantage,  but  implies  as 
much  by  giving  it  the  first  place  in  his  in 
tended  enumeration   of  the   blessings  of  the 
covenant.     Compare  Ps.  cxlvii.  19,  20:  "He 
sheweth  his  word  unto  Jacob,  his  statutes  and 
bis  judgments  unto  Israel.     He  hath  not  dealt 
so  with  any  nation" 

The  name  " oracles"  is  applied  in  the  New 
Testament  only  to  the  revelations  made  to 
Moses  (Acts  vii.  38),  and  to  the  Divine 
utterances  generally  (Heb.  v.  1 2 ;  i  Pet. 
iv.  ii). 

"  I  am  not  unaware,"  writes  Philo,  "  that 
al!  the  things  which  are  written  in  the  sacred 
books  are  oracles  delivered  by  him  (Moses)  : 
and  I  will  set  forth  what  more  peculiarly 


concerns  him,  when  I  have  mentioned  this 
one  point,  namely,  that  of  the  sacred  oracles 
some  are  represented  as  delivered  in  the 
person  of  God  by  His  interpreter,  the  divine 
prophet,  while  others  are  put  in  the  form  of 
question  and  answer,  and  others  are  delivered 
by  Moses  in  nis  own  character  as  a  divinely 
prompted  lawgiver,  possessed  by  divine  inspi 
ration."  (Life  of  Moses,  c.  xxiii.  Compare 
"  On  the  Virtues  and  Office  of  Ambassadors," 
c.  xxxi.)  The  corresponding  term  in  the 
Old  Testament  (S«  np«,  Ta  Xo'ym  TOV  GfoO) 
is  used  of  any  Divine  revelations  (Num.  xxiv. 
4, 1 6),  of  the  precepts  of  God's  Law  (Ps.  cvii. 
ii  ;  cxix.  148,  158),  and  especially  of  God's 
promises  (Ps.  cxix.  38,  49,  where  see  notes). 

That  which  gave  to  "  the  oracles  of  God " 
in  the  Old  Testament  their  highest  value 
was  the  promise  of  salvation  in  Christ,  which 
ran  through  the  Law  and  the  Prophets :  and 
that  promise  being  made,  not  to  one  genera 
tion,  but  to  "  Abraham  and  bis  seed  for  ever" 
not  to  one  nation,  but  to  "  all  the  nations  of 
the  earth"  the  oracles  which  contained  it 
were  a  trust  committed  to  the  Jews  for  the 
common  benefit  of  mankind. 

And  over  and  above  their  share  in  the 
general  promise,  the  Jews  had  a  great  and 
special  advantage  in  having  this  trust  com 
mitted  to  them. 

For  the  trust  not  only  brought  with  it 
the  various  blessings  which  distinguished  the 
Jews  under  the  old  covenant  above  all  the 
nations  of  the  earth,  but  was  further  accom 
panied  by  special  and  peculiar  promises  given 
to  the  Jews  as  a  nation,  that  they  should 
themselves  be  heirs  of  the  promised  salvation. 
And  this  natural  prerogative  has  not  been, 
and  cannot  be,  lost,  as  St.  Paul  proceeds  to 
show, — thus  dropping  the  enumeration  of 
other  privileges. 

3.  For  what  if  some  did  not  believe  ?  shall 
their  unbelief  make  the  faith  of  God  without 
effect^  For  what  if  some  disbelieved! 
shall  their  want  of  faith  make  the 
faithfulness  of  God  of  noneeffectl  St. 
Paul  is  not  speaking,  as  some  have  supposed, 
of  disobedience  to  the  Law,  or  unfaithfulness 
to  the  covenant,  but  of  disbelief  of  the  oracles 
and  their  fulfilment  in  Christ.  The  Greek 
word  does  not  mean  "  disobedience,"  but  "  un 
belief."  Nor  could  it  be  supposed  that  the 
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faith  of  God  without  effect  ? 

4  God  forbid  :    yea,    let    God  be 

true,     but     every    man    a    liar ;    as 

»P».  51.4.  it    is    written,    *That    thou    might- 


art 


mightest  overcome  when   thou 
judged. 

5   But  if  our  unrighteousness  com 
mend  the  righteousness  of  God,  what 


disobedience  of  former  generations  had  for 
feited  the  national  privilege:  for  the  promise 
had  been  renewed  from  age  to  age  as  long 
as  prophecy  continued.  All  former  unbelief 
did  but  foreshadow  and  prepare  the  great 
national  apostasy  now  well-nigh  accomplished 
in  the  rejection  of  Christ  by  the  Jews.  This 
subject,  here  brielly  touched  to  meet  a  pos 
sible  objection,  is  the  main  theme  of  ch.  ix. — 
xi.  And  we  there  see  how  anxious  St.  Paul 
was  to  assure  himself  and  others  that  "  the 
gifts  and  calling  of  God  are  without  repent 
ance?  and  that  His  faithfulness  would  surely 
accomplish  His  promises  to  Israel  in  the  ages 
to  come.  Thus  in  the  question,  "Shall  their 
want  of  faith  make  the  faithfulness  of 
God  of  none  effect?"  the  future  tense  has 
its  simple  and  proper  meaning. 

Even  the  present  unbelief  of  the  Jews  was 
not  universal I:  "Some  did  not  believe;"  "some 
of t  fob  ranches  were  broken  off"  (xi.  17):"  blind- 
nets  in  part  it  happened  to  Israel"  (xi.  2<0- 

This  is  not  an  inaccurate  mode  of  speaking, 
nor  an  attempt  to  soften  down  an  unwelcome 
truth  ;  still  less  is  it  an  expression  of  irony  or 
contempt,  as  though  unbelievers,  however 
many,  were  of  little  account.  For  St.  Paul 
is  not  distinguishing  between  "some"  and 
"many,"  but  between  "some  "  and  "all ;"  not 
thinking  of  the  comparative  number  of  Jewish 
believers  and  unbelievers  in  his  own  genera 
tion,  but  looking  forward  to  the  time  when 
"  all  Israel  shall  be  saved"  (xi.  26). 

It  is  to  be  remarked  that  "  somt"  in  the 

original  signifies  a  part  of  the  whole,  but  not 

irily  a  small  part  of  it.     It  may  be  a 

reat  part  and  majority  of  the  whole, — 

as  in  Hi- brews  iii.  1 6,  where  it  is  said,  "  Some 

when  they  heard  provoked,  howbeit  not  all  that 

"f   Egypt  with    Moses."     All  did 

pniu>ke  God  on  that  occasion  except  Joshua 

and    Caleb,  and    those  who  were   still   too 

tons  .  .  (Chalmers.)      The 

A  hat  is  the  advantage  of  the 

I*  some  of  the  Je<ws. 

Ai-re  a  few  found 

faithful,  and  so  in  the  gem-ration  to  which  the 

(  •  '.  though  the  great 

•y  ot   tint  gi-iieiati.-n,  and  of  all  that 

it,  ditl   in >t    IK-IK-VC,  still   the 

nation    i-,    not    lin.illy  D 

bo  ditl 

not  believe,  God's  pram  -iiiui: 

they  h.id  the  adsantagc,  tli. 
not  u-x  it. 


4.  God  forbid:  yea,  let  God  be  true.]  Not 
BO  be  it:  but  let  God  be  true.  It  is  not 
enough  to  reject  with  righteous  abhorrence 
(pr)  yivoiTo)  the  thought  that  the  unlx-lief 
of  some  could  make  void  God's  faithfulness 
to  others.  God's  truth  is  absolute  and  inde 
pendent  ;  it  cannot  be  impaired,  even  if  man's 
falsehood  be  universal. 

Nay  more,  God's  truth  is  the  only  truth: 
it  will  be  found  in  the  end  that  He  alone  is 
holy  and  righteous,  and  every  man,  in  himself, 
unholy  and  unrighteous.  So  let  it  be  :  "  let 
God  be  true,  but  every  man  a  /iar." 

The  last  clause,  expressed  in  the  exact 
words  of  Ps.  cxvi.  1  1  (Septuagint),  is  an  essen 
tial  part  of  the  argument,  that  truth  must  be 
ascribed  to  God,  and  none  but  God. 

St.  Paul  adopts  the  apt  words  of  the 
Psalmist  to  express  his  own  thought,  and  this 
is  why  for  "  unbelief?  and  "faithfulness  "  (T.  3) 
he  now  substitutes  the  correlative  ideas  "truth  * 
and  "  falsehood  :'*  these  again  give  place  to 
"righteousness"  and  "sin"  in  the  quotation 
which  follows  from  the  sist  Psalm. 

It  is  clear,  from  the  objection  introduced 
in  T.  5,  that  St.  Paul  quotes  the  words  of 
David  as  a  declaration  that  man's  sin  serves 
to  establish  God's  righteousness. 

And  this  is  David's  own  meaning,  when 
he  says,  "  Against  Thee,  Thee  only,  have  1 
sinned  .  .  .  thtit  thnit  mightest  be  justified'*  (See 
note  ix.  17,  Hupfeld  and  Perowne  on  Ps. 
li.  4,  and  Winer'  Gk.  Gr.'liii.)  When  David's 
conscience  is  awakened,  he  beholds  his  sin  in 
its  most  heinous  aspect  as  essentially  opposed 
to  the  holiness  of  God:  ami  iu  that  opposition 
he  sees  that  his  own  sin  serves  to  establish  the 
truth  that  God  alone  is  righteous. 

We  have  thus  a  tine  climax  in  the  Apostle's 
thoughts:  "Shall  the  unbelief  of  some  make 
void  the  faithfulness  of  God  ?  Nay,  let  God 
alone  be  found  true,  and  all  men  false:  for 
the  sin  of  man  serves  to  show  that  ''holi 
ness  belcn^eth  unto  God."  This  is  no  digres 
sion  :  for  it  is  over  the  self-righteousness  of 
the  Jew  that  St.  Paul  must  win  his  way 
to  the  great  truth  that  "  all  have  sinned" 


6.  The  truth   stated   in  w.   3,  4,  might 

;    :•.<•:  ted  into  a  false  claim  of  im 

punity.      If  the    unrighteousness  of  us  men 

es!.il»;i  -hcs  and  commends  Gtxl's   righti-ous- 

i          uhat  cnt,i-li:Moii  shall  l>e  drawn' 

'I  IK     til  in     '   righteousness   of  God"    here 
F    2 
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shall   we  say  ?      Is  God  unrighteous     more  abounded  through  my  lie  unto 
who  talceth  vengeance?  (I  speak  as     his  glory;  why  yet  am  I  also  judged 


as  a  sinner  r 


a  man) 

6  God  forbid  :  for  then  how  shall  8  And  not  rather,  (as  we  be  slan- 
God  judge  the  world  ?  derously  reported,  and  as  some  affirm 

7  For   if  the   truth  of  God  hath  that  we  say,)   Let    us   do  evil,  that 


denotes  the  Divine  attribute  in  its  comprehen 
sive  sense,  as  including  God's  faithfulness  (i>. 
3)  and  truth  (v.  4).  The  argument  is  capable 
of  universal  application,  but  is  here  aimed  at 
the  conscience  of  the  Jew,  from  whom  the 
Apostle  would  cut  off  all  false  pretexts  of 
impunity. 

Is  God  unrighteous  who  taketh  •vengeance  ?] 
Is  God  that  inflicteth  his  wrath  un 
righteous!  We  know  that  God's  wrath 
is  revealed  against  unrighteousness  (i.  18, 
ii.  8) :  "  Is  He  as  the  inflicter  of  that  wrath 
unrighteous  ?  Is  it  unjiut  in  Him  to  punish 
the  sin  that  confirms  the  sole  glory  of  His 
righteousness  ?" 

Is  God  unrighteous  ?~\  The  very  form  of  the 
question,  in  the  Greek,  implies  that  the  an 
swer  must  be  negative.  And  yet  even  in  this 
form  St.  Paul  cannot  state  such  a  thought  as 
coming  from  his  own  mind :  "  /  speak''  he 
says,  "  as  a  man''  i£.  "  according  to  the  foolish 
and  unworthy  thoughts  of  God,  entertained 
by  man'' 

6.  When  he  begins  to  speak  as  a  Christian 
teacher,  according  to  his  own  higher  stan 
dard,  he  can  only  reject  such  a  thought  as 
impious:  "God  forbid!  For,  (if  God  that 
inllicteth  his  wrath  is  therein  unjust,)  how 
shall  God  judge  the  world '?" 

The  argument  is  very  simple ;  it  does  not 
go  beyond  the  limits  of  the  thought  in  Gen. 
xviii.  25,  "  Shall  not  the  judge  of  all  the  earth 
do  right?" 

The  supposition  of  injustice  in  God's  inflic 
tion  of  his  wrath  is  directly  contrary  to  the 
fundamental  truth  that  God  shall  "judge  the 
world  in  righteousness "  (Heb.  vi.  2  ;  Acts 
xvii.  31). 

That  truth  as  one  of  the  first  elements  of 
religion  is  so  certain,  that  whatever  contra 
dicts  it  must  of  necessity  be  false.  Thus  by 
a  rapid  appeal  to  the  first  elements  of  religion, 
St.  Paul  is  content  to  show  that  the  supposi 
tion  of  injustice  in  the  punishment  of  sin, 
because  it  establishes  God's  righteousness, 
must  be  false.  Where  the  fallacy  lay  in  the 
process  of  reasoning  that  could  lead  to  such 
a  false  influence,  he  does  not  stop  to  show. 
The  explanation  commonly  given  is  that 
God's  righteousness  is  established  not  by  sin 
in  itself,  but  by  sin  as  dealt  with  by  God, 
punished  by  His  holy  vengeance,  pardoned  by 
His  grace,  or  overruled  to  good  effect  by 
His  wisdom. 


A  simpler  view  and  more  suited  to  the 
context  is,  that  as  the  sinner  does  not  wish  or 
intend  to  establish  God's  righteousness,  no 
merit  for  this  result  is  due  to  his  sin,  which 
remains  under  an  undiminished  curse. 

"  We  cannot  say  truly  that  as  God  to  his 
own  glory  did  ordain  our  happiness,  and  to 
accomplish  our  happiness  appoint  the  gifts  of 
His  grace,  so  He  did  ordain  to  His  glory  oui 
punishment,  and  for  matter  of  punishment 
our  sin.  For  punishment  is  to  His  will  no 
desired  end,  but  a  consequent  ensuing  sin; 
and  in  regard  of  sin,  His  glory  an  event 
thereof,  but  no  proper  effect,  which  an- 
swereth  fully  that  repining  proposition, — '  If 
man's  sin  be  God's  glory,  why  is  God  angry  ?"* 
(Hooker,  '  E.  P.,'  Bk.  V.,  App.  No.  I. ;  2nd  ed 
Keble,  vol.  ii.  p.  572)  Compare  also  Arch 
bishop  King,  '  Origin  of  Evil,'  vol.  ii.  p.  440. 

7.  The  argument  of  v.  6  is  continued.     If, 
because   sin  commends  the  righteousness  of 
God,    it    is    unjust   for  Him  to   punish   the 
sinner,  all  judgment  becomes  impossible.  For 
I,  or  any  man,  may  on  this  ground  protest 
against  being  judged,  and  plead  thus  at  the 
last  day: — If  God's  truth  was  more  abun 
dantly  manifested  by  my  lie,  and  His  glory 
thereby  increased,  is  not  that  enough  ?    Why 
farther  am  /  also,  on  my  side,  brought  to 
judgment  as  a  sinner  ? 

The  tenses  shew  that  the  scene  is  laid  at 
the  last  Judgment;  and  the  emphatic  pro 
nouns  in  " my  lie"  and  "  / also,"  set  clearly 
before  us  the  individual  sinner  on  one  side, 
and  God  on  the  other. 

For  the  general  term  "  sin,"  or  "  unright 
eousness  "  (v.  5),  "  He "  is  used  in  reference 
to  the  words  "  every  man  a  liar,"  in  *u.  4. 
"  The  truth  of  God,"  as  His  attribute,  is  not 
capable  of  increase,  but  it  may  abound  more 
unto  His  glory  by  being  more  fully  mani 
fested  in  the  contrast  with  man's  sin. 

8.  The  false  plea,  just  proved  to  be  incon 
sistent   with   the   certain   truth    of  a  future 
Judgment,  is  now  shown  to  be  destructive 
of  all  morality.     The  sinner,  who  speaks  in 
•v.  7,  is  about  to  continue  his  daring  protest, 
Why  am  I  judged  ?  and  why  may  I  not  do 
evil  that  good  may  come  ? 

But  the  thought  occurs  to  St.  Paul,  that 
the  very  charge  slanderously  brought  against 
himself  and  those  who  followed  his  doctrine 
was,  that  they  practised  and  taught  this 
impious  maxim. 
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good  may  come  ?   whose  damnation 
is  just. 

9  What  then  ?  are  we  better  than 
they  ?  No,  in  no  wise  :  for  we  have 
before  'proved  both  Jews  and  Gen- 
re  .jj  un(jer  sjn  . 


10  As  it  is  written,  There  is  none 
righteous,  no,  not  one  : 

1 1  There    is    none    that    under- 
standeth,  there  is  none  that  secketh 
after  God. 

12  They  are  all  gone  out  of  the 


And  not  rather,  as  <wc  Iff  slanderously  re 
ported,']  And  why  not,  as  is  slanderously 
reported  of  us.  The  sentence  becoming, 
"And  why  not,"  is  interrupted  by  the  sud 
den  thought, "  as  is  slanderously  reported 
of  us,  and  as  some  affirm  that  <wc  say;" 
and  the  interrupted  conclusion  is  then  at 
tached  to  this  intervening  sentence,  and  neces 
sarily  expressed  in  the  Plural,  "  Let  us  do  evil 
that  good  may  come!'  The  slander  to  which 
St.  Paul  thus  alludes,  was  evidently  directed 
against  his  doctrine  that  man  is  justified  by 
faith,  not  by  the  works  of  the  law  (see  vi.  i, 
and  15  ff.).  But  the  refutation  of  the  slander 
here  is  only  incidental ;  the  main  purpose 
of  the  passage  (vv.  5-8)  is  to  cut  off  from  the 
Jew  all  claim  of  exemption  from  God's  judg 
ment. 

Accordingly  the  concluding  sentence  is 
directed,  not  against  the  slanderers  just  men 
tioned,  but  against  those  who  object  to  being 
judged  as  sinners:  "whose  judgment  is 
just"  The  hue  irony  of  this  summary  deci 
sion,  and  the  connexion  of  the  passage,  are 
rather  obscured  by  substituting,  as  in  A.  V., 
"damnation"  for  "judgment." 

9-20.  CONFIRMATION  FROM  TFIE  JEWISH 
SCRIPTURES  OF  THE  CHARGE  THAT  ALL 

ARE  UNDER  SlN. 

0.  What  then  f  are  we  better  than 
theyf]  The  privileges  of  the  Jews  (w.  1-4) 
mi^lit  lead  them  to  infer,  as  we  know  they 
did  infer  (see  on  ii.  3),  that  they  were  better 
than  others  in  God's  sight,  and  in  view  of 
His  judgment.  This  false  presumption  is 
now  lirou/ht  prominently  forward  in  order 
to  be  completely  refuted.  See  note  at  end. 

A'o,  in  no  •wise.']  Ou  ndirut  has  two 
rm-anings.  (i)  "Not  altogether"  (i  Cor.  v. 
10). 

t .-)  "  N.,t  nt  all."  A  clear  example  of  this 
mi-am  ng  is  found  in  the  tpistle  to 

C.    IX.  : Oil   TTMITWr  ((pTJ&UpfVOS   To'lS 

<  ><0f). 

This   sen-r.   rcquirrd   by  the   context,   is 

•  1  in  the  A.  V. 

for  wr  have  before  proved  both  Jnus  and 
Grnt'tlfs.]  "For  we  before  charged  both 
Jews  and  Greeks."  The  charge  against 

::j  C.  i.,  and  that   I 
the    )'-\\s  in  c.  ii.  17-24;  but   t! .• 
here  [vit  first  in  ai.vord.imr  with  the  .-» j      I 

-,  which  is  to  show  that  Jews  aj  <well 


as  Gentiles  are  all  sinners  before  God  (v.  19). 
Compare  i.  16  and  ii.  9,  10,  for  a  like  priority 
assigned  to  the  Jews,  and  for  the  use  of 
"Greeks,"  as  equivalent  to  "Gentiles"  in 
general. 

that  they  are  all  under  sin.]  The  expression 
denotes  subjection  to  sin  as  a  power  that 
practically  rules  the  life  of  all  men.  in  their 
natural  state,  unrenewed  by  God's  grace. 
Compare  vii.  14;  Gal.  iii.  22. 

1O-20.  As  it  is  'written.']  At  this  point, 
St.  Paul  turns  to  the  testimony  of  Scripture, 
as  being  in  accordance  with  the  charge  of 
universal  sinfulness  which  he  has  already 
made  on  other  grounds. 

10-12.  This  first  quotation  is  from  Ps.  xiv. 
1-3,  which  is  almost  identical  with  Ps.  liii. 
1-3.  St.  Paul  seems  to  quote  from  the  LXX, 
with  noteworthy  variations. 

There  is  none  righteous. ~\  Hebr.  and  LXX, 
"There  is  none  that  doeth  good,"  as  in  i:  12 
(Ps.  xiv.  3).  The  word  "righteous"  gives 
the  same  sense  in  a  form  more  exactly  agree 
ing  with  the  Apostle's  general  argument : 
"  Aucmoj  apt  urn  verbum  in  sermone  de  jus- 
titia."  (Bengel.) 

no,  not  one.]  LXX,  OVK  tarty  «u>f  iv<>tt 
which  same  words  occur  below  in  v.  12  (  = 
Ps.  xiv.  3).  The  Hebrew  has  corresponding; 
words  there,  but  none  here  ;  the  addition 
was  apparently  made  by  St.  Paul,  and  carried 
back  at  an  early  period  into  the  LXX.  See 
note  on  v.  12.  The  words  thus  added  to  the 
first  sentence  cited  by  the  Apostle,  serve  to 
bring  out  in  substantial  agreement  with  the 
Psalmist,  only  more  emphatically,  the  uni 
versal  prevalence  of  sin,  which  admits  no 
exception.  This  is  more  in  accordance  with 
St.  Paul's  manner  of  ({notation,  than  to  sup 
pose  that  after  the  formula  "as  it  is  <written,n 
and  before  the  words  oF  Scripture,  he  has 
interposed  his  own  summary  of  all  tlut 
follows. 

11.  There  is  none  that  under  standfth,  there  it 
none  that  seeketh  after  God.]  Hebr.  and 
LXX,  Ps.  xiv.  a:  "  The  Lord  looked  down 
from  heaven  upon  the  children  of  men,  to  see  if 
there  <were  any  that  did  understand,  and  sctk 
In  abridging  the  passage,  St.  Paul 
rightly  expresses  the  negative  sense  which  is 
implied  in  the  original. 

In  the  right  reading  (o  £vtnt>v\  observe 
(i)  UK-  form  £imwi-,  usual  in  the  LXX,  in 
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way,  they  are  together  become  un 
profitable  ;  there  is  none  that  doeth 
good,  no,  not  one. 

13  Their  throat  is  an  open  sepul 
chre  ;  with  their  tongues  they  have 
used   deceit ;    the    poison    of  asps   is 
under  their  lips  : 

14  Whose  mouth  is  full  of  cursing 
and  bitterness  : 


misery  are  in 


15  Their  feet  are  swift   to   shed 
blood  : 

1 6  Destruction  and 
their  ways  : 

17  And   the   way  of  peace  have 
they  not  known  : 

1 8  There  is  no  fear  of  God  before 
their  eyes. 

19  Now    we    know    that    what 


the  nominative  singular  only,  for  £wids, 
which  occurs  in  Ps.  xxxiii.  15  ;  (2)  the  Article, 
"  non  est  qui  intelligat;"  (3)  the  idea  of  sin 
as  tolly,  in  accordance  with  the  opening 
thought  of  the  Psalm,  "  The  fool  hath  said 
in  his  heart,  There  is  no  God." 

12.  They  are  all  gone  out  of  the  ivay,  they 
are  together  become  unprofitable.'}     This  agrees 
exactly  with  the  LXX.     The  Hebrew  word 
rendered  "  unprofitable"  means  literally  "  cor 
rupt,"  as  sour  milk.     See  note  on  Ps.  xiv.  3. 

there  is  none  that  doeth  good,  no,  not  one."] 
Heb.  "  not  even  one ;"  LXX,  "there  is  not 
even  to  one." 

Here  the  quotation  from  Ps.  xiv.  ends; 
but  the  other  passages  quoted  in  v v.  13-18, 
from  various  Psalms  and  from  Isaiah,  are 
interpolated  in  Ps.  xiv.,  in  some  MSS.  of  the 
LXX,  in  the  Vulgate,  and  thence  in  our 
Prayer  Hook  Version.  Probably  the  whole 
passage  from  Romans  was  written  at  first  in  the 
margin,  and  thence  crept  into  the  text  of  the 
Psalm.  Other  examples  of  this  reflex  action 
of  quotation  upon  the  text  of  the  LXX.  are 
found  in  Ps.  xiv.  i  ;  Isai.  lii.  5,  Sec.  See 
note  on  ii.  24. 

13.  Their  throat  is  an  open  sepulchre;  with 
their  tongues  they  have  used  deceit.']     Taken 
exactly  trom  the  LXX  of  Ps.  v.   9.     As  the 
grave  that  stands  ready  opened  will  presently 
be  filled  with  death  and  corruption,  so  the 
throat   (larynx)   of  the   wicked   opened  for 
speech  will  be   full    of  corrupt   and  deadly 
falsehood.     Compare  Jerem.  v.    16:    "  Their 
quii'er  is  an  open  sepulchre." 

have  used  deceit.']  Literally,  "  were  deceiv 
ing:"  for  the  form  t'SoXiovo-ai/  see  Winer, 
P.  II.  §  xiii.  2  f.  The  Hebrew  of  Ps.  v.  9, 
means  literally  "  make  smooth  their  tongue  :" 
A.V.  "flatter  with  their  tongue"  cf.  Prov.  ii. 
1 6. 

the  poison  of  asps  is  under  their  lips.~\  Ps.  cxl. 
3.  The  venom  of  falsehood  is  as  deadly  as 
adder's  poison. 

14.  Whose   mouth   is  full    of   cursing   and 
bitterness.]  Ps.  x.  7;  compare  Job  xx.  14,  16. 
The  poison  of  asps  was  supposed  to  lie  in  the 
bitter  gall,  and  hence  ''  bitterness  "  is  a  figure 
for  venomous  malice.     ''Throat"  "tongue" 


"  lips  "  mark  the  successive  stages  by  which 
speech  comes  forth  :  the  "  mouth  "  sums  up 
all  in  one  (Bengel). 

15-17.  Abridged  from  the  LXX  of  Isai. 
lix.  7,  8,  where  see  Notes. 

18.  From  Ps.  xxxvi.  i  (LXX.) 

We  must  now  ask  how  far  these  passages 
confirm  the  charge  of  universal  sinfulness,  in 
support  of  which  they  are  alleged. 

In  Ps.  xiv.  1-3,  David  declares  that  the 
Lord  looking  down  from  heaven  upon  "  the 
children  of  men  "  could  find  none  righteous ; 
no,  not  one.  It  seems  impossible  to  frame  a 
more  positive  assertion  of  universal  sinful- 
ness  :  and  if  in  •w.  4,  5,  we  find  a  people  of 
God,  and  a  "  generation  of  the  righteous," 
the  inconsistency  between  this  and  the  former 
statement  of  the  Psalmist  is  only  apparent 
and  external.  In  the  deep  inner  sense  which 
St.  Paul  gives  to  the  passage,  "  the  generation 
of  the  righteous"  would  be  the  first  to  ac 
knowledge  that  they  form  no  exception  to 
the  universal  sinfulness  asserted  in  the  open 
ing  verses  of  the  Psalm. 

The  quotations  in  •vu.  13,  14,  from  Pss.  v. 
9,  cxl.  3,  and  x.  7  refer  to  the  Psalmist's 
enemies,  or  to  the  wicked  as  a  class,  and  con 
tain  no  assertion  of  universal  sinfulness. 

The  passage  quoted  in  w.  15-17,  from 
Isaiah  lix.  7,  8,  is  distinctly  directed  against 
the  unrighteousness  of  Israel.  The  last 
quotation  (v.  18)  from  Ps.  xxxvi.  i,  describes 
the  state  of  a  wicked  man,  without  any  refer 
ence  to  the  universality  of  sin. 

Thus  the  first  quotation  confirms  in  its 
whole  extent  the  Apostle's  statement  that 
Jews  as  well  as  Gentiles  are  all  under  sin, 
while  the  other  passages  supply  particular 
illustrations  of  the  general  truth,  and  some  of 
them  are  directed  to  the  very  point  of  the 
Apostle's  argument,  that  the  Jews  are  not 
exempt  from  the  general  sinfulness. 

It  may  possibly  be  objected  that  the  charge 
of  universal  apostasy  in  Ps.  xiv.  applies  only 
to  some  particular  generation,  and  not  to  all 
time. 

If  the  objection  were  valid,  it  would  not 
affect  St.  Paul's  argument :  the  quotation 
would  still  prove  as  much  as  he  uses  it  to 
prove,  and  mo;i;;  For  the  nature  of  the 
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thin  IT*  soever  the  law  saith,  it  saith 
to  them  who  are  under  the  law : 
that  every  mouth  may  be  stopped, 


and    all    the    world     may    become 
'guilty  bjfore  God. 

20  Therefore  by  the  deeds  of  the 


,  Or  ni^ 

ject\o-.ht 


proof  employed  by  the  Apostle  is  very  often 
misunderstood. 

A  demonstrative  proof  that  every  man  is 
a  sinner,  is  from  the  nature  of  the  case  im 
possible.  St  Paul's  method  is  this :  he  first 
brings  the  charge  of  actual  sin  against  all, 
Gentiles  and  Jews,  and  appeals  to  notorious 
facts  for  proof  of  the  general  truth  of  the 
charge,  leaving  its  individual  application  to 
every  man's  conscience  (i.  i8-iii.  9). 

He  then  shows  that  this  charge  of  universal 
sinfulness  is  illustrated  and  confirmed  by 
various  statements  of  the  Old  Testament 
concerning  the  Jews  and  men  in  general : 
and  the  passages  cited  would  bear  all  that  is 
thus  laid  upon  them,  even  if  they  were  less 
explicit  as  to  universality  of  sin  than  some  of 
them  are. 

One  caution,  though  very  obvious,  is  not 
unnecessary :  the  doctrines  of  universal  sin- 
fulness  and  of  justification  by  faith  are  per 
fectly  consistent  with  the  existence  of  a  true 
righteousness  both  under  the  Law  and  before 
the  Law.  We  have  seen  above  that  the  one 
strongest  and  most  absolute  assertion  of  uni 
versal  sinfulness  in  Ps.  xiv.  1-3  is  immedi 
ately  followed  by  the  mention  of  a  people  of 
God  (i>.  4),  and  a  generation  of  the  righteous 
(o>.  5).  St.  Paul's  own  disciple  does  not 
hesitate  to  say  that  Zncharias  and  Eli/.abeth 
were  "  both  righteous  before  God,  walking 
in  all  the  commandments  and  ordinances  of 
the  Lord  blameless  "  (Luke  i.  6). 

Such  a  righteousness  of  "  holy  and  humble 
men  of  heart "  was  the  very  opposite  of  the 
Self-righteousness  condemned  by  St.  Paul, 
which  relied,  not  on  God's  mercy,  but  on 
man's  own  works,  and  used  the  ordinances 
of  the  Law  as  means  of  merit,  not  of  grace. 

The  Gospel  more  clearly  revealed,  but  did 
not  alter,  the  nature  of  faith  and  righteous 
ness  :  it  enlarged  the  object  of  faith,  added 
new  motives  to  obedience,  and  ministered  in 
ri»  her  abundance  the  sanctifying  graces  of 
pint. 

\\  e  should  olwerve  also  that  the  point 
which  tin-  Apostle  is  hen-  establishing  is  not 
the  doctrine  of  original  or  birth-sin  (as  in  v. 
u).  but  the/<«-/  of  universal  sinfulness:  and 
tl>ose  who  reject  the  doctrine  do  not 
deny  the  fact. 

19,  20.  An  explanation  of  the  connexion 
ami  nu-anir  *  iii  be  best  intro- 

dmeil  by  .  iv\isrd  translation  :  But  <we  know 
tl.'iit  s  tof^'er  the  l,i~u  j.. 

•  peakoth  to  them  <who  a> 

f>e  stof>f>e.t,  und  all  tix 
<worl,l  niaj  come  under  God'a  judgment: 


because  by  works  of  law  shall  no  Jl-sh 
be  justified  in  his  sight:  for  through  law 
cometh  knowledge  of  sin. 

19.  This  verse  is  generally  understood  as 
an  assertion  that  all  the  Old  Testament  Scrip 
tures,  and  therefore  the  passages  just  quoted 
from  the  Psalms  and  Isaiah,  speak  to  the  Jew 
in  order  that  his  mouth,  as  well  as  every  other, 
may  be  stopped  by  the  denunciation  of  his  sin. 

But  this  interpretation  is  open  to  serious 
objections. 

(1)  It  rests  on  the  very  doubtful  assump 
tion   that   St.    Paul  may  have  included  the 
Prophets  and  Psalms  under  the  name  of  "  the 
Law :"  whereas  this  extension  of  the  name  is 
found  only  in  two  or  three  passages  of  St. 
John's  Gospel,  and  is  contrary  to  St.  Paul's 
usage,  i  Cor.  xiv.  21  being  the  one  doubtful 
exception. 

(2)  This  extended  meaning  of  "the  Law," 
even   if  it   were   not    unusual  in    St.   Paul's 
writings,  would  be  inadmissible  here,  being 
opposed  in  two  respects   to  the   immediate 
context,   (a)  In  -v.  21  "the  Law"  is  expressly 
distinguished  from  "the  Prophets."    (/;)  In 
the  sentence  "the  Law  speaks  to  them  that 
are  under  the  Law,"  the  term  must  evidently 
have  the  same  meaning  in  both  places,  and  in 
the  latter  it  clearly  means  the  Mosaic  code. 

(3)  The  usual  interpretation  does  not  agree 
with  the  course  of  the  argument  at  this  point. 

The  passages  from  the  Psalms  and  Isaiah 
have  been  brought  to  confirm  the  charge 
already  made  against  Jew  and  Gentile,  "  that 
they  are  all  under  sin."  But  it  was  necessary 
to  prove  more  than  this  in  the  case  of  the 
Jew,  in  order  that  his  "  mouth  might  be 
stopped"  and  that  he  might  "be  brought 
under  the  judgment  of  God:"  tor  we 
have  seen  already  that  the  Jews  openly 
claimed  exemption  from  final  condemnation, 
even  for  wicked  Israelites:  See  note  on  ii.  3. 

The  purpose  therefore  of  •v.  iy  is  not  to 
show  that  the  Scripture  describes  the  Jew  as 
a  sinner,  but  that,  being  a  sinner,  he  is  in 
danger  of  the  judgment.  These  three  reasons^ 
and  especially  the  last,  compel  us  to  reject  the 
common  interpretation  of  this  verse,  and  to 
take  a  different  view  of  the  connexion  of  the 
whole  passage,  irv.  9-20,  which  is  as  follows: 
^  "  We  are  not  in  any  way  claiming  a  supe 
riority  (or,  putting  forward  an  excuse)  which 
may  exempt  the  Jew  from  condemnation, 
lor  the  cliar-e  v.  hit  h  we  before  bi 

i.    ii.),    and    which     Scripture    confirms 
(iii.  i  ..it  all,  Jew  as  well  as  Gentile, 

:ider  sin. 
.t  the  l.iw,  far  from  giving  to  the  Jew 
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law  there  shall  no  flesh  be  justified 
in  his  sight :  for  by  the  law  is  the 
knowledge  of  sin. 

21   But  now  the  righteousness  of 


God  without  the  law  is  manifested, 
being  witnessed  by  the  law  and  the 
prophets  ; 

22  Even  the  righteousness  of  God 


impunity  for  his  sin,  speaks  in  all  that  it  says, 
especially  to  him  as  its  subject,  in  order  that 
he  first  (and  so  all  the  world),  may  be  put  to 
silence,  and  brought  under  God's  judgment." 

it  saitfj]  it  speaketh.  In  all  that  the 
Law  "  saith"  (Aryei)j  i.e.  in  all  the  com 
mandments  which  it  contains,  it  speaketh 
(AaAfi)  to  those  who  are  "  under  the  Law" 
as  the  Dispensation  in  which  they  live. 

that  every  mouth  may  be  stopped]  Compare 
Job  v.  1 6  ;  Ps.  Ixiii.  10 ;  cvii.  42.  The  mouth 
is  stopped,  when  every  excuse  is  taken  away. 

become  guilty  before  God]  Come  under 
God's  judgment,  or  more  exactly,  "become 
accountable  to  God "  (i/Trd&Kor  TO>  Gew). 
The  word  is  not  used  elsewhere  in  the  N.  T. 
or  LXX,  but  is  common  in  Plato  and  the 
Attic  Orators :  it  means  "  liable  to  prosecu 
tion,"  and  a  Dative  following  it  refers  either 
to  the  violated  law,  or  to  the  rightful  prose 
cutor.  God  is  thus  represented  as  having  a 
controversy  against  sinners  (Job  ix.  3  ;  Jer. 
xxv.  31;  Mic.  vi.  i);  but  since  He  is  also 
their  Judge  (v.  20),  we  may  fairly  translate 
the  words  as  above,  "come  under  God's 
judgment." 

20.  Therefore]  Because  (fiiori) :  this  word 
introduces  the  reason  why  every  mouth 
shall  be  stopped  and  all  brought  under  judg 
ment.  The  sense  of  the  whole  passage  (9- 
20)  is  perverted  by  the  erroneous  rendering 
"therefore"  which  the  A.V.  first  brought 
into  the  English  Bible.  The  failure  of  the 
Jew  to  justify  himself  before  God  is  here 
traced  to  a  cause  which  is  common  to  all, 
namely,  the  weakness  of  sinful  man  indi 
cated  in  the  term  "  flesh."  This  term  (naa-a 
tm/j£)  St.  Paul  substitutes  for  7709  fa>i>, "  every 
man  living,"  by  which  the  LXX  more  exactly 
renders  the  Hebrew :  "  all  flesh  "  conveys  the 
idea  of  universal  frailty  and  sinfulness ;  see 
Gen.  vi.  12).  The  same  passage  (Ps.  cxliii. 
2)  is  quoted  in  the  same  form  in  Gal.  ii.  16. 
In  both  instances  St.  Paul  prefaces  the  quota 
tion  by  the  words  e'£  tpyw  j/o/tiou,  byworksof 
law,  a  definition  of  the  Psalmist's  meaning  both 
correct  in  itself  and  necessary  in  the  applica 
tion  to  the  Apostle's  argument.  Observe,  how 
ever,  that  the  statement  being  universal  and  not 
limited  to  the  Jews,  the  Apostle  does  not  write 
*the  works  of  the  law"  but  "works  of  law," 
because  he  is  stating  a  general  truth  which 
results  from  the  nature  of  law,  as  being  a 
thing  which  cannot  give  life  and  righteous 
ness  (Gal.  iii.  21).  See  Introduction  §  9. 
His  meaning  is,  that  no  man  shall  obtain 


justification  from  the  source  whence  the  Jew 
seeks  it,  namely,  from  the  merit  of  works 
done  in  obedience  to  a  law. 

Thus,  when  the  Jew  is  put  to  silence,  every 
mouth  is  stopped:  none  can  say  after  his 
condemnation,  that  they  could  attain  to  right 
eousness  by  their  own  obedience,  if  only  they 
had  a  law  to  teach  them  what  God  requires. 
There  is  no  contradiction  between  the  state 
ment  in  ii.  13,  "  the  doers  o/law  shall  be  justi 
fied:"  and  this  passage,  "by  works  of  law 
shall  no  flesh  be  justified-"  the  former  states 
the  abstract  principle  or  condition  of  legal 
justification  :  the  latter  declares  that  no  man 
can  fulfil  that  condition. 

for  by  the  law  is  the  knowledge  of  sinJ] 
For  through  law  cometh  knowledge  of 
sin.  A  reason  why  none  can  be  justified 
through  law :  for  law  has  the  very  opposite 
effect ;  through  it  first  comes  a  clear  know 
ledge  (eTriyva)<ris,  as  in  i.  28)  of  sin.  This 
weighty  thought  is  taken  up  again  and  de 
veloped  in  vii.  7  ff.  We  are  there  taught 
how  the  commandment  draws  out  the  sinful 
lust  which  it  condemns,  but  cannot  subdue ; 
and  how  the  law  has  done  all  that  it  can 
do,  when  the  sinner  is  forced  to  exclaim,  "  O 
wretched  man  that  I  am,  who  shall  deliver 
me  from  the  body  of  this  death?" 

21-26.  THE  RIGHTEOUSNESS  OF  GOD 
REVEALED. 

"  The  opening  of  a  brighter  scene. "  (Ben- 
gel.)  St.  Paul  has  shown  the  universal  need 
of  righteousness  (i.  18 — iii.  20),  and  now  turns 
from  the  negative  to  the  positive  side  of  the 
theme  proposed  in  i.  17. 

21.  "  But  now"  marks  the  contrast  between 
the  times  of  the  old  and  new  dispensations, 
as  in  v.  26,  and  xvi.  26. 
"Magnus  ab  integro  saeclorum  nascitur  ordo." 

the  righteousness  of  God  without  the  law  is 
manifested.']  "Apart  from  law  a  right 
eousness  of  God  has  been  manifested." 

The  words  "apart  from  law,"  put  in  close 
and  emphatic  contrast  to  "through  law" 
(v.  20),  shew  that  the  actual  manifestation  ot 
"  God's  righteousness  "  has  been  quite  inde 
pendent  of  "law,"  i.e.  not  only  the  law  of 
Moses,  but  the  whole  principle  of  law  and 
legal  obedience. 

"a  righteousness  of  God."  See  note  on 
i.  17.  A  more  complete  definition  of  this 
righteousness  follows  in  w.  22-26. 

"has  been  manifested."     Having  pre- 
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which  is  by  faith  of  Jesus  Christ  unto 
all  and  upon  all  them  that  believe : 
for  there  is  no  difference  : 


23  For  all  have  sinned,  and  come 
short  of  the  glory  of  God  ; 

24  Being   justified    freely    by   his 


Yiously  been  hidden  in  God's  counsels  it  has 
now  been  made  manifest  in  historical  reality 
in  the  person  of  Jesus  Christ  (i  Cor.  i.  30), 
"Who  was  manifested  in  flesh,  justi 
fied  in  Spirit,  teen  of  angels,  preached  unto 
the  Gentiles,  believed  on  in  the  <world,  received 
up  into  glory"  (i  Tim.  iii.  16).  The  mani 
festation  in  fact  is  complete  (jrffyavtpuTiii) ; 
the  revelation  in  the  Gospel  still  goes  on 

(uTTOKuAvTTTf  TCU,  \.    I  7). 

being  witnessed  by  the  Jaw  and  the  prophets.'] 
It  was  necessary  that  the  manifestation  of  the 
righteousness  of  God  should  be  absolutely  in 
dependent  of  law ;  that  the  true  mode  of  ob 
taining  it,  vi/.  by  faith  in  Christ  Jesus,  might 
be  set  beyond  reach  of  doubt.  Nevertheless, 
44 the  law"  of  Moses  has  not  been  without 
its  use  negatively,  in  producing  a  knowledge 
of  sin  (v.  20),  and  positively,  in  bearing  wit 
ness  in  common  with  the  Prophets  to  the 
coming  dispensation  of  righteousness.  This 
testimony  of  Scripture  includes  all  types, 
promises,  and  prophecies  of  Christ:  for  "to 
him  bear  all  the  prophets  witness,  that 
through  his  name  whosoever  believeth  in  him 
shall  receive  remission  of  sins"  (Acts  x.  43 ; 
xxviii.  23).  We  have  an  example  of  the  way 
in  which  St.  Paul  uses  this  testimony  in  c.  iv. 

22.  Ei-en  the  righteousness  of  God  which  is 
by  f ttith  of  Jesus  Christ.'}  Read,  "Even  a 
righteousness  of  Ood  through  faith  in 
Jesus  Christ"  The  subject  of  v.  21  is  re 
peated  with  a  more  precise  definition  distinct 
from  (<W)  though  not  opposed  to  the  preced 
ing.  Compare  ix.  30;  Phil.  ii.  8  ;  i  Cor.  ii.  6. 
The  points  more  precisely  defined  are  the 
means  by  which  righteousness  is  attained, 
and  its  destined  extent. 

"through  faith  in  Jesus  Christ."   Jus- 
faith  is  here  presented,  not  as  a  faith 
in   God  of  which   Christ  is  the  author  (Van 
I,  6cc.),  but  as  faith  in  Christ  Himself: 
ire  Mark  xi.  22  ;  Gal.  ii.  16,  20;  iii.  22; 
l.pli.  iii.  12  ;  iv.  13;  Phil.  iii.  9.   "The  Person 
•irist   in   its   unity  and  totality  ('  Jesus 
Christ')  is  the  proper   redemptive  object  of 
faith"  (Dorner, '  Person  ot  Christ,'  P.  u  ii. 
p.  1 1 3). 

unto  all   and    upon    all  them  that   believe."] 

Tbcbendorf  and  most  modern  editors  read 

with  the  more  ancient   Mss.  -  unto  all  them 

that  bi-lu-ve:"  the  \ariation  does  not  materially 

tin-  sense-,  but  the  emphatic  repetition 

of  "  all  "  with  different  pn  ,  -  very 

di.ir.i.tens;.,       :      •     |'.lU|  ^i.    -/,  ;  <;a|.   i.  i  ; 

•    '•  (<!«>!.  i.  iM.      It    b  mrd, 

u  unto  all"  nurU  the  I'.e/.iiMt.tiii  .11  d  " ///ton 


all''  or  "  over  all,"  the  extension  which  the 
44  righteousness  of  God ''  is  to  have,  both  being 
limited  to  "  them  that  believe" 

Faith  in  Christ  thus  presented  as  the  sole 
condition  of  righteousness  is  not  regarded  by 
St.  Paul  as  a  restriction  of  God's  grace,  but 
as  the  means  of  participation  by  which  alone 
it  can  be  thrown  open  to  all  mankind.  Faith 
has  itself  a  universal  Htness  for  man  :  it  grows 
out  of  his  original  relation  to  God,  and  is, 
under  all  circumstances,  the  rightful  disposi 
tion  of  the  creature  towards  his  Creator.  In 
man  unfallen  it  was  the  trustful  loving  sense 
of  dependence  upon  God's  goodness  :  in  fallen 
man  it  unites  the  deep  feeling  of  unworthi- 
ness  with  the  conviction  that  mercy  rejoices 
against  judgment;  and  thus  in  both  states 
gives  God  the  glory. 

Faith  therefore  is  not  an  arbitrary  con 
dition  imposed  upon  us  from  without,  but  a 
law  of  our  true  nature  :  it  exalts  man  to  his 
rightful  dignity  by  allowing  the  free  consent 
of  his  will,  and  the  active  exercise  of  his 
faculties,  and  yet  humbles  him  before  God  in 
acknowledgment  of  mercy  undeserved.  'I  hus 
faith  is  at  once  the  soul's  highest  exercise  of 
freedom,  its  lowliest  "confession  of  sin,"  and 
the  only  homage  it  can  render  to  God. 

for  there  is  no  difference^  The  righteous 
ness  of  God  by  faith  is  for  all,  "  for  there  is 
no  distinction"  made  therein,  but  Gentile 
and  Jew  are  all  included  in  the  same  method 
of  salvation  :  and  the  reason  why  no  distinc 
tion  is  made  is  that  there  is  no  difference  in 
their  need  (v.  23). 

23.  For  all  have  sinned,  and  come  short  of 
the  glory  of  God.}  The  older  English  versions 
mark  more  correctly  the  ditlerence  of  the 
tenses,  and  the  meaning  of  i/orf/;<trr$m : 
'*  For  all  have  sinned,  and  are  destitute  of  the 
glory  of  God "  (Cranmer,  Geneva):  "For 
all  men  sinned,  and  have  need  qf  the  glory 
of  God"  (\\yclif).  The  subjective  force  of 
the  Middle  Voice  ("to/rW  want")  will  be 
clearly  perceived  by  contrasting  the  self-com 
placent  question  of  the  rich  young  Ruler, 
u  H'bat  lack  I  yetl"  (Matt.  xix.  20,  u<rr*/>o>) 
with  the  description  of  the  Prodigal,  when  "/* 
began  to  be  in  <waut "  and  to  feel  it  (Luke  xv. 
14,  woTf/m<70m).  The  sinning  is  represented 
by  the  aorist  as  an  historic  fact,  already  proved: 
its  present  and  continued  effect  is  that  men 
not  only  come  short  of  (vo-Ttp«ii>)  but  sulU-r 
want  fwrrvpt Spfa)  and  feel  themselves  desti 
tute  Off  "  the  glory  of  God." 

Tli  :  this  last  expression  ismcrh 

di.  puled,  but  instead  of  dSaCUHing  the  \annus 
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25. 


grace  through  the  redemption  that  is         2*5  Whom  God  hath  "set  forth  to*  or,/«w 

•       /-M     •        T  7  ...  ,  •<•••'.«.     ordained. 

in  Christ  Jesus:  be  a  propitiation  through  faith  in  his 


meanings  which  have  been  invented  for  it,  we 
shall  better  enter  into  St.  Paul's  conception 
of  "  the  glory  of  God,"  by  combining  the  chief 
aspects  in  which  he  regards  it. 

In  i.  23  "the  glory  of  the  incorruptible 
God  "  is  (in  the  words  of  Hooker,  '  E.  P.'  ii.  2, 
§  i)  "the  admirable  excellence  of  that  virtue 
Divine,  which  being  made  manifest  causeth 
men  and  angels  to  extol  his  greatness." 

This  "  glory  of  God  "  not  only  manifests, 
but  communicates  itself,  being  reflected  in 
such  of  His  creatures  as  are  capable  of  know 
ing  and  loving  and  growing  like  Him.  St. 
Paul  therefore,  in  i  Cor.  xi.  7,  calls  the  man 
"  the  image  and  glory  of  God,"  because  he  is 
capable  of  receiving  and  reflecting  God's 
glory.  Compare  Irenaeus  iii.  20,  §  2  :  "The 
glory  of  man  is  God,  and  of  the  operation  of 
God,  and  of  all  His  wisdom  and  power,  man 
is  the  receptacle:"  and  iv.  16,  §  4:  "man  was 
in  want  of  the  glory  of  God." 

See  also  Hooker  <  E.  P.*  I.  xi.  §  2,  "  then  are 
we  happy,  therefore,  when  fully  we  enjoy 
God  as  an  object  wherein  the  powers  of  our 
soul  are  satisfied  even  with  everlasting  delight : 
so  that  although  we  be  men,  yet  by  being  unto 
God  united,  we  live  as  it  were,  the  life  of  God." 

The  complete  manifestation  of  Divine  per 
fection  is  "  the  glory  of  God  in  the  face  of 
Jesus  Christ"  or  in  other  words,  "the  glory 
of  Christ,  'who  is  the  image  of  God  "  (2  Cor. 
iv.  4,  6). 

This  glory  of  God  in  Christ  shining  forth 
in  the  Gospel  upon  the  believer's  heart  trans 
forms  him  into  "light  in  the  Lord"  (Eph.  v. 
8)  :  and  so  "  <we  all  nvitb  open  face  beholding 
as  in  a  glass  the  glory  of  the  Lord,  are  changed 
into  the  same  image  from  glory  to  glory  "  (2  Cor. 
iii.  1 8). 

The  transformation  begins  here,  but  man's 
full  participation  in  "the  glory  of  God"  is 
the  hope  of  our  high  calling  reserved  for  us  in 
heaven  (c.  v.  2  ;  i  Thess.  ii.  12;  2  Thess.  ii. 
14). 

24.  Being  justified  freely  by  his  grace.]  The 
Present  Participle  "  being  justified"  is  closely 
connected  with  the  preceding  clause,  as  its 
necessary  accompaniment  (varrfpovvrai — 81- 
Kaiovpfvni) :  they  who  through  sin  suffer  loss 
of  the  glory  of  God  can  receive  justification 
only  as  a  free  gilt  by  his  grace. 

"  The  glory  of  God  "  thus  restored  in  Man 
as  His  image,  is  rightly  called  "the  perfection 
of  his  grace."  Severianus,  Cram.  Cat.  in  loc. ; 

V(TT(()fl  ailTo'lS   r;   TTJf  ^dplTOS  TfXf ttiHTlS.        ThuS 

instead  of  making  T.  233  formal  parenthesis, 
and  then  resuming  his  subject  in  a  new  sen 
tence,  St.  Paul,  as  liis  manner  is  (see  on 
v,  26),  glides  back  without  any  formal  break 


into  the  main  course  of  his  argument.  For 
the  meaning  of  "justified,"  see  note  on  ii.  13 : 
it  is  there  used  of  one  supposed  to  be  actually 
"just"  before  being  declared  so  by  God, 
here  of  those  who  before  were  sinners,  but 
now  are  both  declared  and  made  righteous. 
See  note  on  ch.  v.  19,  and  the  passage  quoted 
from  Bp.  Bull,  '  Examen  Censurae,'  §  17,  in 
our  Introduction  §  9. 

We  learn  from  this  verse  that  the  justifica 
tion  of  the  believer  takes  place — (i)  as  a  free 
gift,  not  as  a  reward  or  acknowledgment  of 
a  righteousness  already  existing  in  him ;  (2) 
"  by  his  grace"  there  being  a  slight  emphasis 
on  the  Pronoun,  which  contrasts  God's 
grace,  i.e.  free  unbought  love,  with  man's 
merits  or  works  (Eph.  ii.  8);  (3)  "  through 
the  redemption  that  is  in  Christ  Jesus"  this 
being  the  instrument  or  means  on  God's 
part,  as  "faith  in  Jesus  Christ"  v.  22,  is  on 
man's  part. 

the  redemption  that  is  in  Christ  Jesus] 
"  Redemption  "  is  here  explained  by  Origen  as 
a  "  ransom  "  paid  in  Christ's  blood  to  Satan 
for  the  release  of  his  captives.  This  notion, 
so  common  until  the  time  of  Anselm,  is 
derived  from  the  Greek  and  Latin  words 
(aTToXurpoxrif,  redemptio),  not  from  the  He 
brew.  In  the  O.  T.  the  great  typical  act, 
which  fixes  the  idea  of  redemption,  is  the 
deliverance  from  Egypt.  Jehovah  is  the 
Redeemer  or  Deliverer  (^>JO),  who  demands 
the  release  of  His  people:  "  Israel  is  my  son, 
even  my  first-born :  and  I  say  unto  thee,  Let  my 
son  go,  that  he  may  serve  me :  and  if  thou  refuse 
to  let  him  go,  behold,  I  wilt  slay  thy  son,  even 
thy  Jirst-born "  (Ex.  iv.  22,  23):  "/  will  re 
deem  you  (TD&O)  with  a  stretched  out  arm, 
and  with  great  judgments  "  (Ex.  vi.  6  ;  xv.  13). 
The  purpose  of  the  redemption  is  the  conse 
cration  of  Israel  to  God's  service :  "  /  'will 
take  you  to  me  for  a  people,  and  I  will  be  to  you 
a  God"  (Ex.  vi.  7).  Jehovah  pays  no  ransom 
to  the  oppressor,  but  from  His  people  He 
requires  an  act  of  faith,  in  the  sacrifice  of  the 
Passover,  and  an  act  of  holy  obedience  in  the 
consecration  of  the  first-born  (Ex.  xiii.  i ; 
xix.  4-6).  These  types  are  united  and 
fulfilled  in  "Christ  our  Passover:"  He  is 
both  "  the  Lamb  that  was  slain  "  (Rev.  v.  12; 
John  i.  29;  i  Cor.  v.  7),  and  "  the  first-born 
from  the  dead"  (Cor.  i.  18).  Thus  "  The 
redemption "  is  "  in  Christ  Jesus?  not  in  any 
act  or  work,  the  effect  of  which  might  be  se 
parated  from  the  agent,  but  in  Himself  (Eph. 
i.  7;  Col.  i.  i4\  "in  His  person  with  which 
His  work  forms  a  living  unity"  (Olshausen, 
Eph.  i.  7):  Having  lived  and  died  and  lived 
again  for  us,  He  is  "  of  God  made  unto  us 
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blood,    to   declare    his    righteousness 
for    the   'remission  of  sins  that  are 


past,    through     the    forbearance     of 
God; 


.  .  .  redemption"  (i  Cor.  i.  30),  being  in 
Him-elf  the  redeemer  (Tit  ii.  14),  the 
ransom  (i  Tim.  ii.  6),  and  the  redeemed  as 
"the first-born  among  many  brethren"  (viii. 
39;  i  Cor.  xv.  23;  Rev.  i.  5). 

The  ransom  is  more  closely  defined  as  "  bis 
life  "  or  •*  soul"  (Matt.  xx.  28  ;  Mark  x.  45), 
and  "  his  blood  "  ( i  Pet.  i.  1 9). 

As  to  the  extent  of  the  redemption,  it  is 
for  Israel  (Luke  i.  68;  ii.  33;  xxiv.  21),  for 
"manj"  (Matt  xx.  28  ;  Mar.x.  45),  for4'*//" 
(i  Tim.  ii.  6),  for  "  the  purchased  possession" 
(Eph.  i.  14). 

It  redeems  from  sin  and  its  penalties  (Tit. 
ii.  14;  Heb.  ix.  15;  i  Pet.  i.  18;  Eph.  i.  7;  Col. 
L  14),  particularly  from  death  (Rom.  viii.  23  ; 
compare  Heb.  xi.  35),  and  generally  from  the 
present  evil  state  into  a  state  of  glory  and 
blessing  (Luke  xxi.  28  ;  Eph.  iv.  30). 

25,  26.  A  further  explanation  of  God's 
method  of  justification  "through  the  redemp 
tion  that  is  in  Christ  Jesus" 

Whom  God  hath  set  forth.']  Two  interpreta 
tions  of  the  verb  are  admissible,  (i)  "  Whom 
God  set  before  His  own  mind,"  proposed  to 
himself,  and  so  "  designed,"  "  proposed," 
"ordained"  (Wiclif).  The  Margin  "fore 
ordained  "  is  less  correct,  precedence  in  time 
not  being  expressed  by  the  irpo,  but  only 
implied  in  the  idea  of  design  or  purpose  ; 
"  quod  noiulum  est,  proponitur"  (Origen). 

This   is  the   more  ancient  interpretation, 
being  found  in  the  Syriac  ("  prxdestinavit," 
:"),  Origen,  Chrysostom,   Gennadius  in 
CKcumcnius,  and  others. 

It  also  agrees  with  the  meaning  of  the 
Verb  in  the  N.  T.  (Rom.  i.  13  ;  Eph.  i.  9), 
though  not  with  its  construction,  as  an  Infini 
tive  usually  follows. 

(2)  "  H'bom  God  set  forth"  i.e.  "publicly 
the  eyes  of  all,  that  he  who  will 
be  redeemed  may  draw  nigh "  (Pelagius). 
This  sense  is  supported  by  classical  usage 
(Hrrod.  iii.  148;  Eurip.  '  Phoen.'  1330,  Ihc. 
6ij).  by  the  Vulgate,  Cranmer,  Geneva,  A.V., 
ami  the  majority  of  modern  interpreters. 

In  the  LXX  the  Verb  occurs  thrice  in  the 
Middle  Voice,  but  in  a  sense  slightly  differing 
from  either  <>t  tiie  above :  Ps.  liv.  3;  ( "  they 
Ju\e  not  sx  t  God  before  them,")  Pss.  Ixxxvi. 
14,  and  ci.  }. 

•ug  "  /f'/'ow  Gnd  set  forth"  is  best 

suited  to  t::  ;>n  ininent  in  this 

,  .;blic    exhibition:    and    the 

.Middle    Voice    indicates    th.it    (iod     himself 

was  intrrt-sted  in  thus  setting  forth  His  own 

.is   a    propitiation    to   show    forth    His 

U  it!i    cither    meaning,   the 

i  ii  the  author  of  our  i 


to  be  a  propitiation]  as  a  Propitiatory, 
i*.  a  mercy  seat.  For  a  full  discussion  of 
the  Greek  word  tAaor^ioj/,  see  Note  at  end 
of  chapter. 

Amid  all  the  variety  of  rendering  the  es 
sential  meaning  of  the  word  remains  sure;  it  re 
presents  Christ  as  making  propitiation  for 
sinners,  and  so  obtaining  mercy  and  forgive 
ness  for  them. 

Moreover,  the  all-important  truth  that  the 
efficacy  of  Christ's  propitiation  lies  "/«  his 
blood"  i.e.  in  His  dying  as  a  sacrifice  for  sin, 
shines  out  too  clear  in  the  context  to  be 
obscured  by  any  possible  rendering  of  the 
word  i\aari]ptov. 

through  faith  in  his  blood.']  The  clause 
"  through  faith"  omitted  in  A,  and  not  inter 
preted  by  Chrysostom,  is  authenticated  by 
the  consent  of  all  other  MSS.,  Fathers,  and 
Versions,  and  confirmed  by  the  recurrence  of 
«K  TTioTfto?  at  the  close  of  v.  26.  The  ab 
sence  of  the  Greek  Article  does  not  affect 
the  English  translation,  nor  the  connexion  of 
the  clause  with  the  context. 

The  following  considerations  might  be 
thought  to  favour  the  connexion  given  in 
the  A.  V. 

(rf)  That  the  construction  "faith  in  His 
blood"  is  grammatically  correct,  is  clear  from 
Eph.  i.  15,  Ti)V  Ka6*  i>pds  Tfiirriv  iv  Toi  Kiy/o) 
'Ir/<rou:  where  the  absence  of  a  second  article 
after  TT'HTTIV  shows  that  it  is  structurally  con 
nected  and  fused  into  one  idea  with  iv  TO> 
K.  'I.,  the  substantive  niims  taking  the  same 
construction  as  the  Verb,  irnrrfvfiv  iv 
(Meyer,  Frit/sche).  Compare  LXX  Ps. 
Ixxviiii.  22,  OVK  itrlvrtwav  tv  TW  Oiu> ;  Jer. 
xii.  6,  p.t]  TnoTfuo-f/f  iv  airoit:  Mark  i.  15. 

(/;)  The  objection  that  no  other  example  is 
found  in  Scripture  of  such  an  expression  as 
"  belief  in  the  blood  of  Christ,"  is  set  aside 
by  the  equally  unexampled  expressions  "jus- 
tijied  in  his  blood  "  (v.  9),  and  "  made  nigh  in 
the  blood  of  Christ "  ( Eph.  ii.  i  3). 

(r)  That  the  expression  is  not  inappro 
priate  is  thus  proved  by  Bp.  O'Brien, '  Nature 
of  Faith,'  Note  P.  p.  383. 

"  If  we  are  told  that  the  Blood  of  Christ 
was  shed  for  the  remission  of  our  sins  (Mark 
xiv.  24);  that  we  are  justified  by  (in)  His 
Bhod  (Rom.  v.  9);  that  we  have  redemption 
through  His  Blood  (Eph.  i.  7);  that  He  made 
peace  through  the  Blood  of  His  Cross  (Col.  i. 
20) ;  that  those  who  were  afar  oH  were 
made  nigh  by  (in)  "  Flis  Blood  "  (Eph.  ii.  13); 
that  He  purchased  the  Church  of  God  with 
His  own  Blood  (Acts  xx.  28);  that  He  has 
!  u-,  from  our  sins  in  His  own  Blood 
(Rev.  i.  5),  that  through  His  Blood  we  have 
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26  To  declare,  /  say,  at  this  time    just,  and  the  justifier  of  him  which 
his  righteousness  :  that  he  might  be     bclicveth  in  Jesus. 


boldness  to  enter  into  the  Holiest  (Heb.  x. 
19);  if  all  this  ....  is  declared  concerning 
the  efficacy  of  His  Blood,  it  can  hardly  be 
thought  strange  that  it  should  be  anywhere 
stated  that  His  Blood  is  the  object  of  thefaitb 
of  His  people." 

But  still,  though  the  expression  "faith  in 
his  blood"  (Post-Communion  Prayer)  is  in 
itself  unobjectionable,  the  context  of  the 
present  passage  requires  that  the  element  in 
which  lies  the  inherent  power  of  Christ's 
Atonement,  viz.,  His  blood,  should  not  be 
introduced  as  a  subordinate  point,  merely 
to  define  more  closely  the  subjective  con 
dition,  man's  faith,  but  should  hold  a  more 
prominent  and  independent  position  in  the 
sentence  (Meyer,  Philippi,  &c.). 

This  argument  is  much  strengthened  by 
the  emphatic  position  of  cwrov,  rightly  ex 
plained  by  the  Greek  Fathers.  "  The  Pro 
pitiatory  of  old  was  itself  bloodless,  since 
it  was  also  without  life,  but  it  received 
the  sprinkling  of  the  blood  of  the  sacri 
fices :  but  the  Lord  Christ  and  God  is  at 
once  Propitiatory,  High  Priest,  and  Lamb,  and 
in  His  own  blood  (oiK(ia>  alfum)  nego 
tiated  our  salvation,  requiring  only  faith  from 
us  "  (Theodoret).  The  two  clauses  "  through 
faith"  and  "  in  His  own  blood]'  are  therefore 
parallel,  and  both  depend  on  IXaa-Trjpiovi 
render,  therefore,  "Whom  God  set  forth  as 
a  Propitiatory  through  faith  in  His 
own  blood."  Compare  Heb.  ix.  12,  25. 

to  declare  his  righteousness.']  "for  an  ex 
hibition  of  his  righteousness."  This  direct 
purpose  (f  ir),  and  chief  final  cause  for  which 
God  set  forth  Christ,  is  afterwards  more  fully 
explained  in  the  words  els  TO  eu/ai  dvrov  biKaiov, 

K.T.A. 

The  connexion  of  the  whole  passage  (vv. 
21-26)  makes  it  clear  that  His  righteousness 
here  is  the  same  "  righteousness  of  God  "  which 
is  spoken  of  in  w.  21,  22.  There  the  Apostle 
defines  its  relation  to  the  Law,  and  the  means 
and  extent  of  its  appropriation  by  man  ;  here 
he  points  to  an  exhibition  of  the  same  right 
eousness  as  it  exists  under  a  twofold  aspect 
in  God  its  author  and  source  :  He  is  Him 
self  just,  and  justifies  the  believer  in  Jesus. 
His  is  at  once  a  sin-condemning  and  sin- 
forgiving  righteousness. 

The  various  interpretations  "truthfulness," 
"goodness,"  "holiness,"  "judicial  righteous 
ness,"  "  punitive  righteousness,"  &c.,  all  fail 
to  satisfy  the  context,  because  they  substitute 
an  arbitrary  and  limited  idea  of  righteousness 
for  that  " righteousness  of  God"  which  it  is 
tiie  very  purpose  of  the  passage  to  exhibit  in 
ail  the  fulness  of  its  manifestation. 


for  the  remission  of  sins  that  are  pastj\ 
"because  of  the  passing  over  of  the 
sins  that  had  gone  before."  See  De- 
litzsch,  Heb.  ix.  15. 

In  thus  distinguishing,  with  the  Margin, 
between  irdp«ris  "  pretermission,"  "  passing 
by,"  and  u$f o-t?  "  remission,"  i.e.,  full  release 
and  dismissal  of  sins,  we  are  treading  on  the 
ashes  of  a  fierce  but  extinct  controversy 
concerning  the  remission  of  sins  under  the 
Mosaic  dispensation,  of  which  a  brief  notice 
may  be  found  in  Trench,  '  Synonyms  of 
N.T.,'  ist  series,  p.  133. 

We  must  also  observe  that  the  word  here 
used  for  sins,  ajzopr^/iara,  is  comparatively 
rare  (Mark  iii.  28  ;  iv.  12  ;  i  Cor.  vi.  18)  and 
denotes  the  sinful  deeds  done,  not  the  essen 
tial  sin  d/xapri'a,  of  which  they  are  the  out- 
comings.  It  is  joined  with  irapifvai  in 
Josephus, '  Antt.'  xv.  3,  2,  and  in  Xenophon, 
'Hipparch.'  vii.  10,  "It  is  not  right  to  let 
offences  pass  by  unpunished." 

"When  the  son  of  Sirach  (Ecclus.  xxiii.  2) 
prays  to  God  that  He  would  not ' pass  by '  his 
sins, — he  assuredly  does  not  use  ou  py  iraptj 
as  =  ov  p.f]  dtpf/,  but  only  asks  that  he  may 
not  be  left  without  a  wholesome  chastise 
ment  following  close  on  his  transgressions." 
(Trench,  /.  r.) 

The  contrast  between  "  this  present  time  " 
and  the  "sins  that  had  gone  before" 
shows  that  the  foregone  sins  of  which  St. 
Paul  here  speaks  are  not  those  of  indivi 
duals  before  conversion,  but  "the  sins  of  the 
world  before  Christ"  (Meyer),  including  "  the 
transgressions  that  were  under  the  first  testa 
ment,"  /.  e.  the  sins  of  the  Jews  (Heb.  ix. 

!5)- 

Those  foregone  sins  God  had  let  pass  for  the 
time  without  adequate  expiation  or  punish 
ment.  His  wrath  which  had  been  revealed  from 
heaven  against  all  ungodliness  (i.  18)  was  not 
a  complete  vindication  of  His  holiness,  for 
though  the  sins  against  which  it  was  de 
nounced  were  increased  and  aggravated  (i. 
24-32),  yet  He  did  not  suffer  His  whole  dis 
pleasure  to  arise,  but,  with  rare  exceptions, 
His  justice  seemed  to  slumber. 

through  the  forbearance'}  in  the  forbear 
ance.  This  overlooking  of  sins  has  its  cause 
"in  the  forbearance  of  God"  an  expression 
which  clearly  distinguishes  it  from  the  remis 
sion  of  sins,  which  is  the  effect  of  H  is  grace 
and  favour. 

"  Forbearance  "  (ii.  4)  is  a  temporary  sus 
pension  of  anger,  "  a  truce  with  the  sinner, 
which  by  no  means  implies  that  the  wrath 
will  not  be  executed  at  the  last ;  nay,  in 
volves  that  it  certainly  will,  unless  he  be 
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27  Where  is  boasting  then  ?     It    works  ? 
is    excluded.       By    what    law  ?    of    faith. 


Nay :    but  by  the   law  of" 


found  under  new  conditions "  (Trench,  and 
Series,  p.  15). 

One  effect  of  God's  forbearance  is  to  ob 
scure  for  the  time  His  righteousness:  "These 
things  hast  tliou  done,  and  I  kept  silence  ;  tbou 
t bought est  that  I  ivaj  altogether  such  an  one  as 
tlysf/f"(Ps.  1.  21  ;  compare  Eccl.viii.  11-13). 
Thus  in  the  impunity  of  sin  during  the  times 
of  ignorance  that  God  winked  at  (Acts  xvii. 
30),  there  arose  a  secondary  cause,  for  an 
exhibition  of  His  righteousness,  (8ia  rfjv 
nd^fffiv,  K.T.X.)  a  cause  having  reference  only 
to  His  mode  of  dealing  with  the  sins  of  the 
generations  which  lived  before  Christ.  But 
the  primary  cause  of  that  exhibition  of  His 
righteousness  was  not  the  need  of  a  "  Divine 
Tlu-odicee  of  the  past  history  of  mankind  " 
(Tholuck),  but  the  forgiveness  of  the  sins  of 
all  ages,  even  unto  the  end  of  the  world. 

26.  To  declare,  I  say,  his  righteousness.] 
"in  view  of  the  exhibition  of  his  right 
eousness.''  The  A.  V.  treats  this  as  a  mere 
resumption  of  «i?  tvctd^m  K.  T.  X.  in  i>.  25, 
in  which  case  the  change  of  expression  (TT/JO? 
Tqv  (i>cjfi^iv)  becomes,  as  Meyer  confesses, 
unmeaning. 

But  connect  the  clause  with  that  which 
immediately  precedes,  and  all  is  clear :  God 
set  forth  Christ  for  an  exhibition  of 
His  righteousness— because  He  had  let  the 
sins  of  former  generations  pass  for  the 
time  unpunished  in  view  of  the  exhibition 
of  his  righteousness  at  this  present  time — 
that  he  might  be  just,  &c.  The  passage  thus 
construed,  is  a  striking  example  of  a  well- 
known  peculiarity  in  St.  Paul's  style,  of  which 
an  exactly  parallel  case  is  found  in  Eph.  iii.  3, 
4,  5  :  he  "  goes  off  at  a  word  "  (/IVO-TF;PIOI>), 
in  order  to  connect  with  it  some  accessory 
thought,  which  he  follows  out  until  it  brings 
him  back  to  the  same  word  again  (tv  TV 
uv(TTvpi<p  Toi  vpioToO),  and  then  glides 
lurk  into  the  main  line  of  the  sentence  with 
out  any  parenthesis  or  other  formal  interrup 
tion  of  the  grammatical  construction  (See 
above  on  v.  24.) 

1 1  ere  he  goes  off  at  the  word  «V8f i£iv  in 
to  bring  in  a  subordinate  reason  for 
such  an  "exhibition"  which  might  other 
wise  :  overlooked  (diu  rrji/  naptatv 
K.  T.  A.),  and  with  this  thought,  and  by 
.t.  works  round  to  the  same  word 
(JTJJOV  Ttjv  Iv8(i£ii>\  The  Article 
is  required  by  the  renewed  mention  of  tv- 
i«i£ir,  which  is  the  sum-  exhibition  as  before, 
but  i:  ,  u  ith  the  mention  of  the  sins 
of  former  times  is  now  more  nearly  defined  as 
"the  exhibition  in  this  present  time," 
e\en  this  addition  of  «V  TU  vlv  mu^y  Ix-iug 


an  exact  parallel  to  the  addition  TOY 
in  Eph.  iii.  4. 

"The  rime  of  Christ  is  a  time  of  critical 
decision,  when  the  nu^tvis  is  at  an  end,  anil 
man  must  either  accept  the  full  remission 
(«</»f<m)  of  sin,  or  expose  himself  to  the 
judgment  of  a  righteous  God  "  (SchafT). 

The  clause  "in  this  present  time"  points 
to  the  contrast  of  former  ages.  "  The  right 
eousness  of  God"  then  partially  obscured,  has 
been  clearly  manifested  and  exhibited  "/'« 
this  present  time,"  i.  e.  the  time  subsequent 
to  Christ's  death. 

that  he  might  be  just,  and  the  justifier  of  /.rim 
that  believeth  in  Jesus]  That  he  might  him 
self  be  just,  &c.  There  are  some  remarkable 
illustrations  of  this  antithetical  expression  in 
some  of  the  Rabbinical  comments  on  Isai. 
liii.  1 1  : 

"His  (Messiah's)  true  perfection  will  con 
sist,  first  of  all,  in  his  perfecting  himself  as  far 
as  possible  in  the  sen-ice,  the  fear,  and  the 
love  of  God,  and  afterwards  in  conferring  the 
same  perfection  upon  others,  as  is  done  by 
the  Almighty  himself." 

44  Moses,  more  than  any  one  else,  helped 
to  make  others  perfect,  according  to  the 
saying,  Moses  iuas  just  and  justified  many." 

"Moses  was  worthy  himself,  and  made 
many  others  worthy  as  well"  (Neubauer, 
'The  Jewish  Interpreters  of  Isai.'  liii.  pp.  325, 
339,  287). 

The  exhibition  of  the  righteousness  of 
God  had  a  double  purpose  :  Christ  was 
therein  set  forth  (i)  as  "  propitiatory  in  his 
blood"  to  show  that  God  is  Himself  "just," 
i.e.,  to  vindicate  His  righteousness  against  the 
seeming  impunity  of  sins  in  former  ages,  anil 
(2)  as  "propitiatory  through  faith,"  to  show 
that  God  is  the  author  or"  righteousness  to 
them  that  believe.  "The  righteousness  of 
God  is  shown  especially  in  this,  that  He  so 
utterly  hates  sin,  that  in  order  to  destroy  it, 
and  make  man  righteous,  He  sent  His  own 
Son  into  the  world,  and  gave  Him  up  to 
death"  (Estius). 

Calvin's  interpretation,  though  not  strictly 
derived  from  the  context,  like  that  which  has 
been  given  above,  is  not  inconsistent  with  it, 
and  is  worth  quoting  briefly:  "This  is  a 
definition  of  that  righteousness  which  was 
exhibited  in  the  gift  of  Christ,  and  revealed 
in  the  Gospel  (i.  17).  It  consists  of  two 
parts:  (i)  God  is  righteous,  not  as  one 
among  many,  but  as  containing  in  Himself 
alone  all  fulness  of  righteousness :  God  alone 
is  righteous,  and  all  mankind  unrighteous. 
But  (2)  Gods  righteousness  is  communica 
tive  :  He  pours  it  forth  on  man.  In  us, 
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[v.  28—29. 


28  Therefore  we  conclude  that  a 
man  is  justified  by  faith  without  the 
deeds  of  the  law. 


29  Is   he   the    God   of  the   Jews 

only  ?  is  he  not  also  of  the  Gentiles  ? 
Yes,  of  the  Gentiles  also  : 


therefore,  the  righteousness  of  God  is  re 
flected,  inasmuch  as  He  justifies  us  by  faith  in 
Christ." 

him  (which  belie'veth  in  Jesus.]  Literally — 
"him  that  is  of  faith  in  Jesus,"  /'.*•.,  him 
that  has  faith  in  Jesus  as  the  root  of  his 
relation  to  God,  in  opposition  to  them  that 
are  of  the  law  or  of  works :  see  note  on  ii.  7. 

27-31.  RESULTS  OF  GOD'S  METHOD  OF 
JUSTIFICATION. 

Looking  back  on  his  whole  previous  argu 
ment  from  i.  1 8,  and  more  especially  on  the 
representation  in  iii.  21-26, of  "the  righteous 
ness  of  God  by  faith,"  St.  Paul  now  proceeds 
to  draw  out  some  of  its  grand  results:  (i) 
that  it  gives  glory,  not  to  man,  but  to  God 
only  (w.  27,  28);  (2)  that  it  includes  Jew 
and  Gentile  in  one  universal  method  of  Sal 
vation  (29,  30)  ;  (3)  that  it  establishes  Divine 
law  on  its  true  basis  (31). 

Where  is  boasting  then?  "Where  then 
is  the  boasting?"  It  is  true  that  all  human 
glorying  is  equally  excluded,  but  the  question 
has  special  reference  (as  the  Article  shows)  to 
the  boasting  before  mentioned  (ii.  17,  23), 
namely  that  of  the  Jew,  which  he  has  been 
combating  throughout  the  whole  section  (ii. 
17 — iii.  20).  It  is  this  sense  of  conflict 
brought  to  a  victorious  end,  that  gives  so 
triumphant  a  tone  to  the  Apostle's  question, 
the  tone  of  a  conqueror  looking  round  for  an 
adversary  who  has  already  disappeared  (i 
Cor.  i.  20 ;  xv.  55). 

//  is  excluded.']  Though  there  can  never 
really  be  room  for  any  boasting  on  man's  part 
before  God,  yet  boasting  will  intrude;  nor 
can  it  be  shut  out  "by  the  law  of  works," 
which  rather  tends  to  foster  self-righteous 
ness.  But  "a  law  of  faith,"  a  dispensation 
which  says,  not  "This  do,  and  thou  shalt 
live,"  but  "  Believe,  and  thou  shalt  be  saved," 
at  once  shuts  out  all  boasting:  for  to  believe 
is  to  trust  not  in  ourselves,  but  in  God,  to 
feel  ourselves  helpless,  to  confess  ourselves 
unworthy,  and  to  cast  ourselves  with  full 
contidence  upon  God's  mercy  in  Christ. 

By  what  /aw  ?  of  works  ?  Nay :  but  by  the 
law  offaitb.~\  Read — " By  what  manner  of 
law?  (By  the  law)  of  works?  Nay;  but 
by  a  law  of  faith." 

St.  Paul's  exact  and  significant  use  of  the 
Article  is  disregarded  in  the  A.  V.,  and  mis 
interpreted  by  Lange:  "Since  the  Mosaic 
law  was  a  law  of  works  in  form  only,  and  not 
in  spirit  (see  vii.  7),  the  question  presup 
poses  that  there  is  no  such  law  of  works : 


the  spirit  of  the  law  is  the  law  of  faith." 
This  refined  distinction  between  the  form  and 
spirit  of  the  law  of  Moses  is  out  of  place. 
The  article  before  epyw  shows  that  the 
clause  must  be  completed  thus — oia  rov 
vofj-nv  T&V  epyiov;  Instead  of  presupposing 
that  there  is  no  such  law  of  works,  the  ques 
tion  in  fact  presupposes  that  "the  (definite) 
law  of  works  "  is  well-known.  Accordingly 
"a  law  of  faith"  does  not  mean  the  law  of 
Moses  recognised  in  its  spirit  as  being  a  law 
of  faith  (Lange):  but  the  Gospel  is  called  "a 
law  of  faith,"  because,  like  the  Mosaic  law,  it 
declares  the  will  of  God,  only  what  it  demands 
is  faith,  for  "  this  is  the  work  of  God,  that  ye 
believe  on  Him  whom  he  hath  sent "  ( Joh.  vi. 
29;  compare  i  Joh.  iii.  23). 

28.  Therefore  we  conclude.'}    Forwedeem 
(Wiclif).     The  reading  ydp,  now  confirmed 
by   the  Sinaitic    Codex,  is  necessary  to  the 
sense.     What  the  context  requires  is  a  confir 
mation  of  the  statement  in  v.  27,  that  boasting 
is  excluded   by  a  law  of  faith.     That  con 
firmation  St.  Paul  brings   from  the  general 
principle    already  established  by   the  whole 
previous  discussion  that  "man  is  justified  by 

faith  apart  from  works  of  law:"  com 
pare  the  words  "apart  from  law,"  in  v. 
2 1.  That  "  man  is  justified  by  faith"  proves 
that  faith  is  necessary  to  the  Jew  :  that  man 
is  justified  without  or  apart  from  "works  of 
law,"  proves  that  "  the  works  of  the  ixw" 
are  not  required  of  the  Gentile.  Thus  the 
boasting  of  the  Jew  is  wholly  excluded  :  for 
not  only  is  the  law  (in  which  he  had  made 
his  boast)  insufficient  without  faith,  but  faith 
is  sufficient  without  the  law :  compare  note 
on  v.  30,  and  Gal.  ii.  14-16. 

On  the  word  '•'•man"  Chrysostom's  com 
ment  is  excellent.  "  He  says  not  '  Jew,'  nor 
'  he  that  is  under  the  law ;'  but  having  en 
larged  the  area  of  his  argument,  and  opened 
the  doors  of  salvation  to  the  world,  he  says 
'  man,'  using  the  name  common  to  the 
nature." 

29.  Is   he   the    God   of  the  Jews   only?] 
The  exa£t  rendering  would  be  "  Or  is  God 
of  Jews  only  ?"  but  in  an  English  Version  it 
is  better  to  repeat  the  word  "  God  :"  "Or  is 
God    (a    God)    of    Jews    only?     Not    of 
Gentiles  also?      Yes,  of  Gentiles  also." 
A  question  which  confirms  the  statement  of 
•v.  28,  by  alleging  as  the  necessary  alternative 
what  is  manifestly  impossible.     Compare  on 
this  use  of  9,  notes  on  vi.  3  ;  vii.  i ;  ix.  21 ; 
xi.  2. 

Man  must   be  justified  by  faith  without 
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30  Seeing  //  is  one  God,  which 
shall  justify  the  circumcision  by  faith, 
and  uncircumcision  through  faith. 


31  Do  we  then  make  void  the 
law  through  faith  ?  God  forbid ; 
yea,  we  establish  the  law. 


works  of  law,  or  else  the  justification  which 
God  has  provided  depends  on  a  condition, 
which  none  can  fulfil  but  they  which  are 
under  the  law.  God  would  thus  shew  that 
He  cared  for  none  but  Jews,  and  belonged 
to  them  only. 

30.  Seeing  it  is  one  God.]  "If  so  be  that 
God  is  one."  The  proof  that  God  is  God 
of  Gentiles  as  well  as  of  Jews,  lies  in  the  first 
fundamental  article  of  the  Jews'  religion,  that 
Jehovah  is  God  alone,  even  the  God  of  all 
the  kingdoms  of  the  earth.  See  2  Ki.  xix. 
15;  Isaiah  xliv.  6;  Deut.  vi.  4;  i  Cor.  viii. 
4-6 ;  i  Tim.  ii.  4-6.  The  difference  between 
(TTtintp  (" seeing  that"")  and  f'nrtp  ("if  80  be 
that")  affects  the  rhetorical  form  only,  and 
not  the  logical  cogency  of  the  argument. 

With  (inff)  St  Paul  does  not  himself 
assert  the  absolute  certainty  of  the  statement 
"God  is  one,"  but  knowing  it  to  be  in  fact 
as  absolutely  certain  for  his  readers  as  for 
himself,  puts  it  before  them  to  decide.  Com 
pare  2  Thess.  i.  6. 

which  shall  justify  the  circumcision  by  faith, 
and  uncircutticision  through  faith J]  "Who 
will  justify  circumcision,"  &c.  The 
truth  that  "God  is  one,"  having  been  al 
leged  to  prove  that  He  is  God  of  Gentiles 
as  well  as  of  Jews,  St.  Paul  now  appends  to 
it,  as  a  corollary,  the  unity  of  His  plan  of 
justification  for  all.  This  is  the  connexion: 
"  Yes,  of  Gentiles  also,  since  God  is  one ; 
and  so  His  plan  of  justification  by  faith  will 
include  both  Jew  and  Gentile." 

"It  is  not  to  be  supposed,"  says  Origen, 
"that  St.  Paul  has  varied  his  use  of  pre 
positions  at  random."  His  use  of  the  article 
is  equally  free  from  caprice,  and  when  we 
fail  to  discern  the  meaning  of  some  nice  dis 
tinction  in  the  Apostle's  choice  of  words,  it 
is  more  reasonable  to  impute  the  want  of 
discrimination  to  ourselves  than  to  him. 

The  usual  distinction  between  «'£  and  8«i 
it  «'£  indicates  the  origin,  source,  or 
i.e.  the  primary  cause:  dui,  the  inter 
vening,  in  trum-.-iital,  and  so  the  subsidiary 
condition. 

Hi-iv.  accordingly,  ,'K  n-t'orfcop  is  used  of 

that  whatever  may  be 

'    condition  and  privilege,  the  real 

source  •'"'1  '..tific.it  inn   (so  far  as 

•n«!s  on  himself)  must  be  faith.     And 

which   the  Jew 

M  is  used  without  the 

article. 

In  regard  to  the  Gentile,  the  point  in  dis- 

«-thrr  his  irstiiiiMt;,..!    h.id 

its  origin  in   faith,  but  ;1,  jn 


Christ  was  sufficient  to  justify  him  without 
circumcision  and  the  law.  The  two  opposite 
views  of  this  question  might  be  thus  ex 
pressed  : 

(1)  r.LKtiiniTUL  (K  iri(TT«4>s  Sm    co/iou   <tul 

TTf/HTO/irjf. 

(2)  dlKCllOVT(H      (K     TT/CTTf  tt>?      KOI     8  i  O       T  JJ  S 
7T  I  (T  T  (  0)  f    X00/"  S  VO}JLOV. 

The  second  view,  which  is  St.  Paul's,  means 
that  in  the  justification  of  the  Gentile,  the 
faith  which  he  already  has,  supplies  the  place 
of  all  subsidiary  means,  such  as  circumcision 
and  the  law.  Compare  note  on  v.  28. 

31.  Do  we  then  make  i'oi<{  the  /a-iu  through 
faith  f]  "  Law  "  (without  the  article),  means 
neither  the  O.  T.  Scriptures  (see  on  T.  19), 
which  St.  Paul  does  not  assume  to  establish 
by  his  doctrine,  but  conversely,  his  doctrine 
by  the  Scriptures;  nor  "the  law  of  Moses," 
as  the  basis  of  the  Jewish  Dispensation,  nor 
any  particular  law,  but  that  which  is  common 
to  all  law,  its  essential  character  and  principle. 
Compare  Delit/sch  on  Hebr.  viii.  6  and 
note  N. 

In  this  sense  St.  Paul  has  said  that  "tho 
righteousness  of  God  has  been  mani 
fested  apart  from  law"  (v.  21),  and  that 
"man  is  justified  by  faith  apart  from 
works  of  law"  (v.  28).  To  the  Jew  who 
knew  no  "  law  "  but  "  the  law  "  of  Moses,  and 
valued  that  as  the  method  of  attaining  to 
righteousness,  such  statements  must  seem  to 
abolish  the  whole  principle  of  law,  and  make 
it  void. 

St  Paul  in  his  usual  manner  anticipates 
the  objection,  by  putting  to  himself  the  ques 
tion  which  might  be  urged  against  him : 
"Do  we  then  make  law  of  none  effect 
through  faith?"  i.e.  through  "the  faith" 
which  we  have  mentioned  above  as  the  sole 
condition  of  justification, 

For  the  sense  of  Karapyovfuvj  see  iii.  3  ;  iv. 
14.  St.  Paul  did  undoubtedly  make  of  none 
effect  the  Jewish  idea  of  "  //>•  law"  as  the 
means  of  attaining  to  righteousness,  and  as 
necessary  for  the  Gentile  (compare  Gal.  iL 
16-19);  but  he  shrinks  from  the  thought 
(fir]  ycVotro,  see  iii.  4,  6)  of  making  "law"  in 
its  true  character  of  none  eflect. 

Tea,  we  establish  the  law]  "Nay,  <we  esta 
blish  law ;"  we  set  it  up,  and  make  it  stand 
firm  by  putting  it  upon  its  proper  base.  Viewed 
as  a  revelation  of  the  eternal  principles  of 
morality,  or  in  other  words,  of  the  holy  will 
of  God,  "  law,"  so  far  from  being  made  void, 
is  for  the  first  time  fully  vindicated,  and 
established  by  the  Gospel  of  "  righteousness 
In  lailh." 
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The  two  sides,  negative  and   positive,  of  fication,  for  this  had  always  been  so ;  it  had 

the   Apostle's   answer  are   developed   in   his  no  place  in  Abraham's  justification  by  faith, 

subsequent  argument.     As  to  the  former,  he  The  positive   side,  the  establishment  and 

proceeds  at  once  to  show  in  c.  iv.,  that  law  vindication  of  law  in  its  true  character,  is 

is  not  made  void  by  its  exclusion  from  justi-  discussed  at  large  in  c.  vii. 


ADDITIONAL   NOTES   on  w.  9,  25. 

zf  fla  ;  ov  irdvras'  Trpop-         In  this  case  the  Middle  Voice  has  its  sub- 
This    is  the   received   text,     jective  force  :  "  Are  we  in  our  own  opinion 


9.  I.  Tiovv; 
TKicrufjifdu  yoip* 

supported  by  a  great  preponderance  of  the 
best  authorities,  and  accepted  by  all  modern 
critics.  Its  interpretation  depends  upon  the 
meaning 


(a)  Trpoexopeda,  Passive. 

This  explanation   is   given   by  a  Scholiast 
(possibly  Photius)  in  CEcumenius.     The  as 


better  ?     Do  we  think  ourselves  better? 

II.  Ti  ovv  npofx^p-fda  ;  ov  Trdvras. 

The  received  text,  with  this  punctuation 
throwing  the  two  questions  into  one,  is  thus 
explained  in  GEcumenius  :  "  What  advantage, 
then,  have  we  (Jews),  and  what  did  we  gain  by 
being  preferred  before  the  uncircumcised  ?  " 
But  in  this  case  the  answer  must  have  been 


sertion  of  the  great   advantage  of  the  Jew,     »%«  different  ^  form,    answering  to  TI;    e.g. 

leads  the  Gentile  to  exclaim,  "  What  then  ? 

Are   we   forestalled,   and   surpassed  ?      foe  Is 

irpu€\T](£>drip.fi/,    Trpofxopeda  ;     To    which    St. 

Paul  replies,  "  No,  in  no  wise.  If  they  have  not 

done  right,  they  are  responsible  just  as  you 

are,  if  you  have  not  done  right.     But  if  both 

do  right,  the  salvation  is  equal,  so  that  you  are 

not  surpassed  (7rpoe'x«r0e). 

This  sense  of  irpotxffrdai  is  found  in  Plu 
tarch.  But  the  decisive  objection  to  this, 
and  all  other  explanations  which  ascribe  the 
question  to  a  Gentile,  is  that  there  is  nothing 
in  the  context  to  justify  the  transition  to  a 
Gentile  speaker.  (Fritzsche,  Meyer.) 


(b) 


Middle. 


not  oi» 

III.  Ti  ovv  TrpOKaTf^op-fv  irfftKHTov ; 
crdfjifda,  K.T.X. 

This  reading,  in  which  ov  TrnWwy  is  wholly 
omitted,  is  capable  of  two  interpretations  : 

(i.)  "  What  advantage,  then,  do  we  (Jews) 
retain  ?  " 

So  the  Syriac  (Schaaf),  "Quid  ergo  ob- 
tinemus  excellentiae  ?"  evidently  referring  to 
•v.  i  :  "  What  advantage,  then,  hath  the  Jew  ?" 
and  agreeing  in  the  general  sense  with  I.  b.  3. 

(ii.)  "  What  advantage  do  we  (Christians) 
hold  ? " 

This  explanation  is  adopted  apparently  by 
Origen,  Chrysostom,  and  Theodoret :  by 
Theodorus  in  Cramer's  Catena  ("  After  the 


.      reproof  of  our  kinsmen,  i.e.  the  Jews,  we 
(i)  "Do  we  (I,  Paul,   and  other  Jews)     will          k  of  the   greatness  of  our  advan_ 

put  forward   anything  as  a  defence  or  ex-     tages,")   and  still   more  explicitly  by  Seve- 


cuse  r 

There  is  force  in  Philippi's  objection  that 
the  Verb  in  this  sense  must  have  its  object 
expressed — 7rpoe^o/ie$u  TI  ;  Herodot.  II.  42, 
irpot )(fo~6ai  Tf  TTJV  Ke(pci\i]v  dTTOTupovra.  TOV 
is  no  exception :  but  Meyer  disre 


rianus   [or  Severus  of  Antioch  (Rnebe^  in 
(Ecumenius  and  in  Cramer's  Cat.     TI 

f)p.flS  6K    TTJS    \dptTOS    TTfplO-O-OV    KOl    f^Cll 

TT]V  7rio~Tiv  Tr/f  did  'l^o"ou  \pio~TO\> 
ov(T(iv  dirfpyuo-TiKr]v. 

But  the  reading,  though  found  in  D  G  can 


gards  this  objection,  and  with  Fntzsche,  onl  be  regarded  as  an  ancjent  gloss,  adopted 
Ewald,  Th.  Schott,  Monson,  adopts  the  ex-  into  the  text  on  account  of  the  ambiguity  and 
^^^^^^J^^^.?!!1^  difficulty  of  the  received  reading. 

25.  u  A  propitiation:"  not  the  Abstract  Noun 
iXno-p>9  (i  John  ii.  2  ;  iv.  10),  but  iXotrriJptov, 
"  propitiatory,"  originally  a  neuter  adjective, 
but  constantly  used  in  Biblical  Greek  as  a 


and  preserves  the  usual  meaning  of  irpo^f  0-60.1 

(2)  "  Do  we  put  ourselves  forward  ?"   i.e., 
as  better  than  those  over  whom  God's  judg 
ment  impends  (Hofmann),  or,  as  better  than 
the  Gentiles. 

Objection.  No  example  has  been  found  of 
rrpofxfo-dat  in  this  sense. 

(3)  "  Are  we  better  than  they  ?" 

This  is  the  interpretation  adopted  in  the 
English  Versions  from  Wiclif  to  A.  V.,  and 
is  the  simplest  and  best.  It  is  supported  by 
the  Vulgate:  "Quid  ergo?  Przcelltmus  eos? 
and  by  Euthymius  (about  A.D.  noo),  quoted 
by  Reiche  in  his  '  Critical  Comment. :' — 
*Apa  irtp  tTvnv  (x<>f*fv  napii  roi/s 


substantive  in  the  definite  concrete  sense 
"  place  or  instrument  of  propitiation ;"  com 
pare  dKpOaTTJplOV^  8lK(l(TTl']plOVt  OvfJUaTrfplOV, 

0v(na(TTT]piov.  Once  in  N.  T.  (Heb.  ix.  5), 
and  about  twenty-five  times  in  LXX,it  means 
the  lid  of  gold  above  the  Ark,  called  rn'S3 
"  mercy-seat,"  or  "  propitiatory."  It  first 
occurs  in  Ex.  xxv.  17,  *ai  rotq<rvcf  iXaorfjpiov 
(iri6fp.a  xpwrlov  Kddupov,  "  and  thou  shalt 
make  a  propitiatory,  a  lid  of  pure  gold,"  the 
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construction  being  the  same  as  in  Ex.  xxvi. 
i,  7.  This  apposition  of  DtOTTfpMW  and 

iiriBf^ia  is  the  more  natural,  because  on  this 
first  occurrence  of  rnS3  the  translators  might 
wish  to  show  that  they  had  both  meanings 
under  their  consideration. 

In  E/.ek.  xliii.  14,  1 7,  20,  TO  JAnorrj/uoi/  is 
used  by  the  LXX  for  the  ledge  or  raised  base 
of  the  altar,  "  tbf  settle"  (A.  V.),  which  like 
the  capporeth  was  to  be  sprinkled  with  the 
blood;  and  in  Amos  ix.  i,  for  ~ihD3,  "  the 
lintel,"  mistaken  apparently  for  rn'S?'.  Philo 
('  Vita  Mos.,'  Lib.  III.  c.  viii.,  fnidffia  TO 
irpoarayop(V(>p.tvov  iAn<rrr;/)toi>)  recognises  iAn- 
a-TTjpiov  as  the  technical  and  constant  name  of 
the  lid  of  the  Ark. 

Upon  this  Biblical  usage  is  founded  the 
ancient  interpretation. 

Orijffn  says  that  the  Apostle  here  "  refers 
the  propitiatory  described  in  Exodus  to  none 
but  the  Lord  our  Saviour."  So  on  the 
Gospel  of  St.  John,  torn,  i,  c.  38,  he  says 
that  "  the  golden  propitiatory  resting  on  the 
two  Cherubim  in  the  Holy  of  Holies  was  a 
sort  of  shadow  of  this  propitiatory."  He  also 
quotes  Lev.  iv.  16,  KOI  (ivoifTd  6  ifptvs  6 

XplOTU?  UTTO  TOV  (llp.aTOS  TOV  /ZOO^OU   K.T.X. 

Cbrysostom  (who  is  misunderstood  by 
Meyer)  gives  the  same  interpretation.  After 
showing  that  "  bis  own  blood  "  stands  in  con 
trast  to  the  legal  sacrifices,  he  explains  ii-rraXv- 
T/joxrif,  and  then  goes  on  :  "  And  for  this 
very  reason  he  calls  Him  DUnrr^ptov,  showing 
that  if  the  type  had  so  much  power,  much 
more  will  the  reality  exhibit  the  same." 

Theodoret.  See  the  striking  passage  quoted 
in  the  footnote  on  the  words  "  through  faith 
in  his  blood" 

Cyril,  in  Cramer's  Catena:  "For  He  has 
been  set  as  a  propitiatory  through  faith  in 
His  blood;  for  since  He  has  made  His  own 
Mood  an  exchange  for  the  life  of  all.  He  has 
!  the  world,  and  made  the  God  and 
rather  in  heaven  propitious  and  favourable 
to  us." 

Thfophylaci,  and  Gcnnadius  in  CKcumenius, 
gi\r  tin-  s.nne  interpretation. 

The  Striae  has  the  same  word  here,  and 
in   l.\.  xxv.   17,  a  word,  however,  which   it 
ls<>  in  the  sense  of  " atonement." 

The  I titin  wiobetween  "  propitiatorium," 

.ind  "  propitia'ionem." 

I.Ht/.rr  gives  "  Gnadeii-Stuhl,"  and  Tyndale, 
"  ' 

This  interpretation  has  lx-en  supported 
with  abundant  learning,  by  a  host  of  com 
mentators. 

'I'h.   following  . 
it  by   M<  \er  and  . 


(i)  The  Article  would  be  required. 

This  is  a  mistake ,  TO  IXflOTijpMN'  would  de- 
sign'ite  (as  in  Heb.  ix.  5)  the  well- known 
propitiatory  itself,  rather  than  an  antitype  or 
reali/ed  idea  of  it,  now  mentioned  for  the 
first  time. 

(a)  This  name  in  its  application  to  Christ 
would  come  in  here  quite  abruptly,  without 
anything  in  the  context  to  prepare  for  it. 

If  this  objection  were  valid  against  the 
most  familiar  sense  of  i\ucrrr]piov,  it  would 
apply  with  still  greater  force  to  all  the  other 
less  usual  meanings  which  have  been  ascribed 
to  the  word. 

But  in  fact  the  mention  of  "  redemption'' 
in  v.  24,  has  introduced  the  general  idea  of 
atonement,  and  the  reference  in  i<.  2 1  to  the 
testimony  of  the  law,  prepares  the  way  for  an 
allusion  to  its  typical  atonements,  of  which 
the  very  centre  and  core  was  "  the  mercy 
seat ;"  by  it  the  law  gave  its  most  solemn  and 
significant  testimony  to  that  righteousness  of 
God  which  was  not  yet  made  manifest.  See 
Hebr.  ix.  i-io. 

(3)  The    objection    that    Tr-potA™,   "set 
forth"  would   be  inappropriate  because  the 

Ark  of  the  Covenant,  in  the  Holy  of  Holies, 
was  hidden  from  the  people,  is  not  merely 
refuted  by  Heb.  ix.  8-10,  but  the  public 
setting  forth  of  the  Antitype  becomes,  in  the 
light  of  that  passage,  an  argument  in  favour 
of  an  allusion  to  the  hidden  Type. 

(4)  "  If  Christ  were  really  thought  of  as 
Capporeth,    the    following    rls   fvbd£iv    TTJS 
8iKtnt><rvvT)s   avrov    would    be    inappropriate, 
since    the    capporeth    must    have    appeared 
rather  as  the  eV6fi£if  of  the  Divine   grace. 
Compare  Heb.  iv.  16." 

This  objection  has  no  other  foundation 
than  the  narrow  and  erroneous  interpretation 
of  "  the  righteousness  of  God,"  as  it  it  were 
limited  in  this  passage  to  "  the  judicial,  more 
precisely  the  punitive  justice,  which  must 
find  its  holy  satisfaction,  and  received  that 
satisfaction  in  the  propitiatory  offering  of 
Christ."  (Meyer.)  But  •'  the  righteousness 
of  God,"  rightly  understood,  is  in  fact  one 
with  His  mercy. 

(5)  The  conception  of  Christ  as  the  anti 
type  of  the  mercy  seat,  is  found  nowhere  else 
in  the  whole  N.  T. 

This  is  true ;  but  it  does  not  therefore 
follow  that  this  conception  is  foreign  to  the 
Atwstle's  mode  of  viewing  the  atoning  work 
of  Christ.  There  arc  other  examples  of 
O.  T.  ideas  and  figures,  applied  once  and  once 
only  to  Christ,  as  "  the  Rock"  (i  Cor.  x.  4), 
"  the  Serpent "  (John  iii.  1 4)  ;  and  conversely 
we  find  a  N.  T.  idea  applied  once  only  to 
C).  T.  history  in  i  Cor.  x.  a,  "  baptized  unto 
s."  (Compare  the  Additional  Note  on 
(i). 

11    Time  is  no  proof  that  the  word  was 
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ever  used  by  any  writer  as  a  Substantive,  for 
"  a  propitiatory  offering,"  or  "  a  propitiation," 
or  in  any  other  than  the  well-established 
Biblical  sense.  The  passages  alleged  in  favour 
of  "  a  propitiatory  sacrifice,"  prove  only  that 
the  Adjective  was  joined  with  such  Substan 
tives  as  Qavaros,  fJivrifjLa,  ai/a#r//za :  See  4  Mace, 
xvii.  22  ;  Joseph.  Antiq.  xvi.  c.  7  ;  Dio  Chrys, 
Orat.  xi.  i. 

The  analogy  of  TO  o-cor^pioi/  (more  fre 
quently,  17  Butrla  ToC  o-cor/jpiou),  "  the  peace- 
offering"  is  in  favour  of  the  sense  supported  by 
Biblical  usage,  not  of  that  for  which  no  usage 
can  be  found. 

Moreover,  if  IXafTTrjpiov  meant  a  sacrifice, 
the  emphatic  avrov  ("in  his  own  blood") 
would  be  unmeaning ;  it  is  needless  to  say 
that  a  sacrifice  is  propitiatory  in  its  own 
blood.  See  footnote  on  the  words  "  through 
faith  in  his  blood." 

III.  The  abstract  idea  of  " propitiation "  is 
inappropriate  after  irpotdero,  which  points  to  a 
de..nite  public  appearance.     (Meyer.) 

IV.  "Propitiator,"    found   in    some  Latin 
Codd.    (Origen),   is    adopted    by   Aquinas, 
Melanchthon,  Estius,  Van  Hengel,  and  ren 
dered   by    Wiclif    "forgiver,"   by   Cranmer, 
"  obtainer  of  mercy." 

V.  Morison  takes  the  word  as   simply  an 
Adjective,  "  propitiatory,"  in  which  case  also 
it  must  be  masculine. 

This  view,  therefore,  as  well  as  IV.,  is  open 
to  Meyer's  objection,  that  there  is  no  example 
of  tAuo-rqpios  used  with  reference  to  persons. 

If  it  be  urged  that  the  simple  adjective 
is  the  more  comprehensive  rendering,  em 
bracing  all  that  is  essential  in  the  rest,  and 
designating  Christ  as  the  antitype  of  fill 
symbols  of  propitiation  (Schaaf  on  Morison), 
we  must  still  maintain  that  there  is  a  special 


and  predominant  allusion  to  the  mercy  seat, 
not  to  the  sacrifice. 

On  the  whole  we  conclude  that  the  render 
ing  "a  propitiatory,"  meaning  "a  mercy 
seat,"  is  required  by  the  following  considera 
tions:  (i)  the  absence  of  any  other  adequate 
explanation  of  the  emphatic  position  of  avrnv 
in  cv  TO)  avrov  m/xart :  see  note  on  those 
words :  (2)  the  well-known  Biblical  sense 
of  l\aarijpiov :  (3)  the  consent  of  the  Greek 
Fathers,  including  Chrysostom;  (4)  the  pro 
priety  of  the  idea  "  in  accordance  with  which 
Christ  the  bearer  of  the  Divine  glory  and 
grace,  sprinkled  with  His  own  sacrificial 
blood,  would  be  regarded  as  the  antitype  of 
the  Kapporeth."  (Meyer.) 

The  force  of  this  last  argument  is  much 
enhanced  when  we  remember  the  twofold 
significance  of  "  the  propitiatory." 

(1)  It  was  the  central  point  of  the  Divine 
Presence   and    Manifestation,    the    place    of 
meeting  and  communion,  between  God  and 
the  representative  of  His  people;    Ex.  xxv. 
22  ;  Lev.  xvi.  2.     So  in  Christ  the  full  mani 
festation   of  God  to  man  is  made,  and  on 
Him  rests  "  the  glory  of  the  Lord,"  the  true 
Shekinah,  now  revealed  by  the  rending  of  the 
vail. 

(2)  Among  all   instruments  and  symbols 
of  atonement,  this    alone   was   called   "the 
propitiatory"  as  being  the  most  eminent.     As 
on    it   was   made  a   general   atonement   for 
the    children   of    Israel    for    all    their    sins 
once  a  year  (Lev.  xvi.   11-14,    X5>   3°)  ?   so 
in  Christ   Jehovah  expiates  and  takes  away 
the   sins    of   the    world,    thereby   declaring 
Himself    the    Holy    One,    who    will    have 
His  people  also  to  be  holy  (compare  Bahr, 
'Symbolik  des  Mos.  Cultus,'  I.   387  ff.  and 
Kurtz,   '  Sacrificial   Worship  of  the  O.  T.' 
p.  42). 
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that  believe.     24  Our  faith  also  shall  be  im 
puted  to  us  for  righteousness. 


I  Abraham's  faith  was  imputed  to  him  for  T  T  THAT   shall   we  say   then  that 
righteousness,    10  before  he  was  circumcised.        VV          AKraKam  rmr  fnt-H^r    ac  ™>r 
13  By  faith  only  he  and  his  seed  received  the         *  7  L      n    ™     u      ?r       'f!  P 

promise.     16  Abraham  is  the  father  of  all  taming  to  the  flesh,  hath  found  I 


JUSTIFICATION  BY  FAITH  INDEPENDENT 
OF  WORKS,  OF  CIRCUMCISION,  AND  OF 
THE  LAW. 

In  iii.  27-31,  St.  Paul  has  rapidly  strung 
together  some  of  the  consequences  that 
follow  from  the  great  doctrine  set  forth 
in  w.  21-26,  especially  those  consequences 
which  directly  afiect  the  position  of  Jew  and 
Gentile  under  the  new  law  of  faith.  These 


summary  statements  of  the  closing  verses  of 
c.  iii.,  are  taken  up  again  and  fully  discussed 
in  subsequent  parts  of  the  Epistle. 

The  first  point  is  the  exclusion  of  the 
glorying  of  the  Jew  (iii.  27,  28),  and  the 
second,  closely  connected  with  it,  is  the  equality 
in  God's  sight  of  Jew  and  Gentile,  circum 
cision  and  uncircumcision  (i"v.  29,  30). 
These  two  points  in  like  order  and  connexion 
form  the  subject  of  c.  iv. 


V.   2—3-1 
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2  For  if  Abraham  were  justified  3  For  what  saith  the  scripture  ? 
by  works,  he  hath  whereof  to  glory ;  Abraham  believed  God,  and  it  was 
but  not  before  God.  counted  unto  him  for  righteousness. 


1-8.  JUSTIFICATION  BY  FAITH  WITHOUT 
WORKS  FORESHOWN  IN  THE  EXAMPLE 
OF  ABRAHAM,  AND  IN  THE  WORDS  OF 
DAVID. 

1.  What  shall  we  say  then  that  Abraham  our 
father,  as  pertaining  to  the  flesh*  hath  found  f] 
The  phrase  "What  then  shall  we  say,"  &c. 
introduces  an  inference  from  the  preceding 
passage  (iii.  37-31),  not  from  its  last  words 
especially :  compare  vL  i  ;  vii.  7 ;  viii.  3  t  ; 
ix.  14,  30  (Van  Hengel).  If  glorying  is  ex 
cluded,  and  there  is  no  distinction  between 
Jew  and  Gentile,  what  then  shall  we  say  of 
the  case  of  Abraham  ? 

The  record  of  Abraham's  faith  in  Gen. 
xv.  6,  supplies  an  instance  of  righteousness 
"apart  from  law"  and  yet  "  witnessed  by  the 
Law"  (\\\.  21).  In  reasoning  with  Jews  con 
cerning  the  "righteousness  of  faith,"  St.  Paul 
could  not  possibly  pass  over  the  example  of 
Abraham's  justification  (Gen.  xv.  6),  which  wns 
a  standard  theme  of  discussion  in  the  Jewish 
schools.  Bp.  Lightfoot  ('  Galatians,'  p.  154), 
in  an  interesting  Essay  on  "  The  faith  of  Abra 
ham,"  quotes,  among  other  striking  passages 
collected  by  Gfrttrer,  one  from  the  Mecbilta  on 
Ex.  xiv.  31 : — "Abraham  our  father  inherited 
this  world  and  the  world  to  come  solely  by 
the  merit  of  faith,  whereby  he  believed  in  the 
Lord ;  for  it  is  said,  And  he  believed  in  the 
Lord)  and  he  counted  it  to  him  for  righteous 
ness." 

On  the  opinion  that  St.  James  (ii.  14-26"), 
refers  to  St.  Paul's  doctrine,  or  to  some 
prevalent  perversion  of  it,  see  the  Introduc 
tion  to  St.  James  in  this  Commentary,  and 
1  heile,' Comment. in  Ep.  Jacob!,' pp.  145-166. 

as  pertaining  to  the  fiesh^\  According  to 
the  flesh.  St.  Paul  puts  the  question  as  pro 
ceeding  from  a  Jew,  and  Abraham  is  there 
fore  called  "our  father?  or,  as  in  many 
authorities,  "our  forefather.**  "He  calls 
him  a  father  according  to  the  flesh,  cjcct- 
m  (the  Jews)  from  true  kinship  with 
.nul  preparing  the  way  for  the  kinship 
<>t  the  (irntiles"  (Chrysostom) :  "ror  by 
faith  ami  by  promise  we  that  believe  are 
Abraham's  children"  (Photius). 

Tliro<!<  i'  t  adopts  the  other  reading — 
M  \\  li.it  shall  we  say  that  Abraham  our 
father  hath  found  according  to  the  flesh?" 
and  thus  interpret  it :  ••  \\  hat  righteousness 
ot"  Abraham'^,  wn.u^ht  by  \voik~>  before  he 

Ix-lii  (!    XM-     r\rr    hr.i:     <!  I       | 

the  i  t!i,t    is   in   \\orks,   la-  calls 

V 


Bp.  Bull,  adopting  this  connexion,  explains 
KOTH  ffiipxa  as  meaning  "by  his  natural 
powers  without  the  grace  of  God :"  so 
Grotius  and  Hammond.  Pelagius,  Estius, 
and  others  have  referred  it  to  circum 
cision,  as  received  by  Abraham  first :  but 
circumcision  is  not  treated  of  until  i>.  9. 

The  preponderance  of  authority  is  in  favour 
of  that  order  of  the  Greek  words  which 
compels  us  to  adopt  the  connexion:  "What 
then  shall  we  say  that  Abraham  our 
forefather  according  to  the  flesh  hath 
found  !" 

The  general  question  "What  then  is  the 
advantage  of  the  Jew!"  (jii.  0  is  thus 
made  to  depend  for  decision  on  the  case  of 
the  great  Patriarch,  from  whom  all  blessing 
and  privilege  was  derived  :  "  W  hat  ad  vantage 
has  he  gained  for  himself  and  for  us  his 
descendants  ?" 

On  the  reading  see  note  at  end  of  chapter. 

2.  This  argument  (as  well  as  the  question 
in  T.'.  i,  which  it  is  meant  to  support,)  is  put 
from  the  Jewish  point  of  \iew,  as  an  objec 
tion  to  the  statements  in  iii.  27-30,  which 
seem  to  deny  all  advantage  to  the  Jew,  and 
to  be  inconsistent  with  the  received  tenet 
that  Abraham  was  justified  by  works  (i  Mace, 
ii.  51,  52  ;  Sirach  xliv.  20;  Ja.  ii.  20). 

"  Glorying,  you  say,  is  excluded.  "What 
then  shall  we  say  of  Abraham  ?  For  if,  as 
we  Jews  hold,  Abraham  was  justified  by 
works,  he  hath  whereof  to  glory." 

In  the  latter  part  of  the  verse — 'AXX'  ou 
TT/ior  TOI/  Bfoi/ — St.  Paul  from  his  own  point 
of  view  more  closely  defines  the  ambiguous 
term  "glorying."  and  at  the  same  time 
directly  denies  the  conclusion:  "  But  Abra 
ham  has  riot  whereof  to  glory  before  God." 
This  denial  of  the  conclusion,  being  proved 
from  Scripture,  in  •w.  3-5,  shows  that  the 
antecedent  supposition  also  is  false,  and  that 
Abraham  was  not  justified  before  God  by 
works  :  a  result  which  is  further  confirmed 
in  iw.  6-8,  by  its  accordance  with  the  testi 
mony  of  David. 

The  question  of  T.  i,  "What  then  shall 
we  say  that  Abraham  our  forefather 
according  to  the  flesh  hath  found!"  is 
thus  in  part  answered :  he  has  found,  not  any 
cause  of  glorying  in  his  own  merits,  but  "  the 
blessedness  of  the  man  unto  whom  God  itn- 
puteth  righteousness  without  'works." 

The  question,  what    has  Abraham  found, 

recrixrs  a  further  answer  in  the  discussion 

•tiing   circumcision,   which    follows   in 

IT.   <J     1  J. 
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4  Now  to   him   that   worketh   is  but  believeth  on  him  that  justifieth 
the   reward  not    reckoned  of  grace,  the  ungodly,  his  faith  is  counted  for 
but  of  debt.  righteousness. 

5  But  to  him   that  worketh  not,  6  Even   as  David  also  describeth 


Among  the  advantages  of  this  interpreta 
tion,  are  the  following : 

(i)  It  makes  the  Apostle's  argument  per 
fectly  clear  and  simple. 

(a)  It  does  not  depend  on  the  particular 
sense  assigned  to  Kara  o-dpKu,  a  phrase  on 
which  other  interpretations  put  a  strained 
dogmatic  import,  which  finds  no  support  in 
the  context. 

(3)  It  avoids  the  great  faults  of  the 
Patristic  interpretation,  which  assigns  to 
"justified"  and  "glorying"  meanings  quite 
inconsistent  with  St.  Paul's  usage;  see  Bp. 
Bull,  in  Note  at  end  of  chapter. 

3.  Proof  from  Scripture  that  Abraham  has 
not  anything  whereof  to  boast  before  God. 
The  emphasis   of  the  quotation  lies  on  the 
word  "  believed"  which  is  brought  into  the 
first   place   in   the   sentence,  and  "  rendered 
almost  antithetical  by  a  trifling  change  of  Se 
for   Kcii"   (Winer):  'faith,    not    works,   was 
counted  unto  Abraham  for  righteousness,  be 
cause    when  old   and    childless   he   believed 
God's  promise  that  his  seed  should  be  as  the 
stars  in  multitude :    see  note  on  Gen.  xv.  6. 
The  import  of  the  promi.-e,  and  the  nature  of 
Abraham's  faith   are  explained  by  St.   Paul, 
in  *vu.  17-22. 

it  was  counted  unto  bimJ]  In  w.  3-11,  the 
A.V.  employs  three  different  words  "  count" 
"reckon,'  "impute,"  to  render  the  same  Greek 
word  Aoyifo/iui,  and  thus  obscures  the  clear 
ness  and  force  of  the  argument. 

"Impute"  agrees  closely  with  the  Hebrew 
Dtrn,  which  in  Kal  means  not  "to  number," 
but  "to  think,  regard,  or  consider."  Com 
pare  Gen.  xxxviii.  1551  Sam.  i.  1 3  ('*  and  Eli 
took  her  for  a  drunken  woman  ")  ;  2  Sam.  xix. 
19;  Ps.  xxxii.  2.  But  as  "impute"  has  be 
come  a  technical  term  in  Theology,  associated 
with  a  particular  theory  of  Justification,  it  is 
better  to  use  the  word  "count"  throughout 
the  passage. 

for  righteousness.']  Abraham's  faith  was 
counted  to  him  as  righteousness,  not  merely 
as  leading  to  righteousness  ;  he  was  both  re 
garded  and  treated  as  being  righteous,  and 
that  because  faith  in  God  is  in  reality  man's 
only  true  righteousness.  See  note  on  iii.  22. 

4,  5.    Explanation  of  the  language   used 
concerning  Abraham  in  Gen.  xv.  6,  showing 
that  it  involves  the  principle  of  justification 
by  faith  without  works. 

Now  to  him  that  worketh.']  In  this 
illustration,  taken  from  common  life,  the 


words  have  their  ordinary  meaning.  Such 
interpretations  as,  "worketh  righteousness" 
(Theodoret)  "worketh  that  which  is  good'' 
(Frit/sche),  are  out  of  place;  and  even  Luther's 
"  dealeth  in  works,"  belongs  to  the  application 
rather  than  to  the  illustration  itself.  There 
is  nothing  to  be  supplied,  but  the  Verb  f'pyd- 
£f(rdai  is  used  absolutely  of  "  working  for 
hire,"  as  in  Acts  xviii.  3  ;  i  Cor.  ix.  6 ; 
2  Thess.  iii.  12.  This  meaning,  adopted  by 
Origen,  is  put  beyond  doubt  by  the  following 
words,  "his  reward"  (o  piaOos),  i.e.  "the 
hire"  corresponding  to  his  work. 

is  the  reward  not  reckoned  of  grace,  but  of 
debt.~]  St.  Paul  assumes  that  the  language  of 
Gen.  xv.  6  implies  a  gratuitous  imputation, 
and  on  that  assumption  argues  that  Abra 
ham's  justification  was  not  like  the  case  of 
one  who  works  for  his  reward,  and  has  it 
counted  to  him  as  strictly  due. 

But  where  is  this  idea  of  gratuitous  impu 
tation  to  be  found  (i)  in  the  word  (XoyivQrj 
itself;  (2)  in  els  diKaiovvvrjv :  (3)  or  in 

eTTL(TTCVG-€V  ? 

Against  (i)  it  is  enough  to  observe  that 
Aoyi'£o/i<u  is  used  indifferently  of  "  setting  to  a 
man's  account"  what  is  or  is  not  his  due; 
e.g.  the  imputation  of  sin  (i>.  8)  as  well  as 
of  righteousness. 

The  true  explanation  lies  in  (2)  and  (3) 
combined,  /'.  e.  in  the  fact  that  faith,  which 
was  counted  for  righteousness,  involves  in  its 
very  essence  the  renunciation  of  all  merit. 
It  could  therefore  be  counted  for  righteous 
ness  only  by  an  act  of  God's  free  grace. 

5.  But  to  him  that  worketh  not.'}  St.  Paul 
here  begins  as  if  he  meant  to  give  an  illustra 
tion  parallel  and  opposite  to  that  contained 
in  -v.  4  :  "  to  him  that  worketh  not  whatever 
is  reckoned,  must  be  reckoned  not  of  debt 
but  of  grace."  But  in  the  clause  "  but 
belie'veth,"  &c.,  the  general  principle  runs  into 
the  application,  and  is  expressed  in  terms 
appropriate  to  the  case  of  justification. 

but  beliei'eth  on  him  that  justifieth  the  un- 
godlyl\  The  strong  term  rbv  do-t^  "the 
ungodly  man,"  has  been  thought  to  refer  to 
Abraham  as  having  been  formerly  an  idolater. 
(Dollinger,  'First  Age  of  The  Church,'  I 
273,  note.) 

But  the  Singular,  rov  do-t/Sq,  has  the  ordi 
nary  generic  sense,  describing  not  the  indi 
vidual  Abraham,  but  the  class  to  which 
Abraham  and  all  who  are  justified  by  faith 
belong. 
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the   blessedness    of    the    man,    unto     iniquities    are    forgiven,   and    whose 
whom    God    imputeth    righteousness    sins  are  covered. 


without  works, 

7  Saying^  Blessed  are  they  whose 


8    Blessed    is    the    man    to   whom 
the  Lord  will  not  impute  sin. 


The  word  uo-f^r ,  which  does  not  occur  in 
the  Gospels  or  the  Acts,  is  frequent  in  the 
LXX,  and  is  not  limited  to  its  strict  etymo 
logical  sense,  "  one  who  does  not  worship  the 
true  God"  but  is  also  used  in  the  general  sense, 
"  irreligious,  ungodly,  wicked,"  being  quite  as 
common  as  udixor  or  avopos,  and  far  more 
common  than  ii/ui/)ra>Auf. 

The  force  of  the  word  is  admirably  ex 
plained  by  Beveridge,  Sermon  xc.,  as  describ 
ing  "  whatever  is  offensive  to  God's  person, 
contrary  to  His  nature,  injurious  to  His 
name,  or  unbecoming  His  honour  and  majesty 
in  the  world." 

See  Suicer's  Thesaurus,  and  Origen  on 
v.  6  in  Cramer. 

The  strong  word  is  chosen,  as  in  v.  6, 
to  heighten  the  contrast  between  the  un- 
worthiness  of  man,  and  the  mercy  of  God  in 
justifying  him.  Compare  the  Epistle  to 
Diognetus,  c.  ix.  "  For  what  else  could  cover 
our  sins  but  His  righteousness?  In  whom 
was  it  possible  for  us,  the  wicked  and  un 
godly  (roi/f  dvdfwvs  KO.I  n  ire  3m),  to  be  justified, 
except  only  in  the  Son  of  God  ?'' 

44  With  the  growth  in  goodness  grows 
the  sense  of  sin.  One  law  fulfilled  shows  a 
thousand  neglected.  Moral  advancement,  as 
a  natural  consequence,  destroys  the  sense  of 
merit,  and  produces  that  of  sin."  .(Mo/tley, 
'Essays,'  i.  326). 

bis  faith  is  counted  for  righteousness.]  We 
see  here  the  nature  of  the  faith  that  is  counted 
for  righteousness;  it  is  the  faith  of  one  who 
regards  himielf  as  4t  ungodly?  and  unable  to 
justify  himself  by  his  own  works,  but  on  the 
other  hand  has  full  trust  in  God's  mercy  to 
justify  him,  unworthy  as  he  is. 

This  is  the  quality  of  true  faith  on  its 
human  or  subjective  side.  44  The  believer 
has  nothing  more  to  expect  than  what  God 
bestows  on  the  ungodly  whom  He  justifies; 
ami  nothing  more  to  offer  to  God  than  what 
the  ungodly  who  longs  to  be  justified  has  to 
bring  with  him,  namely,  faith."  (Hofmann.) 

6-8.  The  language  of  Script ure  concerning 
Abraham's  justification  as  above  interpreted 
•,   5),  corresponds  with  that  of  the  32nd 
in  which  David  also  pronounces  the 
the  man  to  whom  God  imputeth 
ri/hti -ousrirss  without  works.     This  then  is 
not  a  sri-nnil  example  from  the  O.T.of  God's 
method  of  justification,  but  ;i  statement  con 
firming   the   Apostle's    interpretation    of   the 
case  of  Abraham,  which  he  resumes  in  o>.  9. 


describe! b  the  blessedness.]  <4telleth  the 
•blessing."  The  naKapurpt's  (v.  9  and  Gal.  i v. 
15)  means  not  u  blestfdiuss*  but  " a  declaring 
blessed,"  "  a  felicitation ;"  it  is  the  proper 
word  to  apply  to  God,  and  to  the  most  God 
like  among  men,  and  to  all  that  is  highest, 
happiest,  and  best  (see  Aristotle,  4  Nic  Eth.,' 
I.,  xii.  4;  '  Rhet.'  I.,  ix.  34). 

imputeth  righteousness.']  When  God  counts 
a  man's  faith  to  him  for  righteousness,  this  is 
more  briefly  expressed  by  saying  that  God 
counts  righteousness  to  him,  that  He  counts 
him  righteous,  or,  in  one  word,  justifies  him. 
The  doctrine  of  "  imputed  righteousness," 
founded  partly  upon  this  passage,  assumes 
sometimes  such  strange  forms  that  it  will 
be  useful  to  quote  here  the  words  of  one 
of  its  most  learned  and  moderate  advocates. 
"  Finding  it  distinctly  stated  not  only  that 
sinners  are  justified  by  faith,  but  that  right 
eousness  without  works  is  imputed  to  them, 
their  faith  being  counted  for  righteousness,  I 
have  not  hesitated  to  state  that  believers  are 
justified  by  imputed,  not  by  inherent,  righteous 
ness.  That  this  is  Christ's  righteousness  in 
the  sense  that  it  is  the  fruit  and  purchase  of 
H  is  work  in  the  flesh,  cannot  be  doubted  ;  but 
that  it  is  His  in  the  more  strict  and  exact 
sense,  in  which,  as  the  Archbishop  (Tillotson) 
truly  says,  it  appears  in  the  statements  of 
some  supporters  of  the  doctrine,  1  have 
nowhere  asserted,  but  have  been  and  am 
still  content  with  the  sober  statement  of 
Hooker,  ('  Discourse  of  Justification,'  §  6.) 
44  Christ  hath  merited  righteousness  for  as 
many  as  are  found  in  Him"(Bp.  O'Brien, 
4  Nature  of  Faith,'  p.  352,  note  N). 

(without  •works.']  As  the  blessedness  of 
which  David  speaks  rests  solely  on  the  fact 
that  sin  is  forgiven,  covered,  not  imputed, 
there  is  no  room  to  think  of  works  in  such  a 
case.  This  non-imputation  of  sin,  St.  Paul 
calls  an  imputation  of  righteousness  (v.  6), 
and  uses  this  negative  aspect  of  justification 
as  showing  most  clearly  that  it  is  altogether 
independent  of  works,  and  so  confirming  his 
argument  concerning  the  justification  of 
Abraham. 

7,  8.  Saying,  Blessed  are  they."]  The  Greek, 
as  well  as  the  Hebrew,  may  be  better  ren 
dered  here,  and  in  v.  8,  as  an  exclamation : 
"Happy  they,"  &c.,  "Happy  the  man," 
&c.  For  the  general  meaning  of  these  verses, 
see  notes  on  Ps.  xxxiL  i,  a. 
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9  Cometh     this     blessedness     then 
upon  the  circumcision  only,  or  upon 
the  uncircumcision  also?  for  we  say 
that  faith  was  reckoned  to  Abraham 
for  righteousness. 

10  How  was    it   then    reckoned  ? 
when  he  was  in  circumcision,  or  in 


uncircumcision  ?     Not   in   circumci 
sion,  but  in  uncircumcision. 

II  And  he  received  the  sign  of 
circumcision,  a  seal  of  the  righteous 
ness  of  the  faith  which  he  had  yet 
being  uncircumcised  :  that  he  might 
be  the  father  of  all  them  that  believe, 


9-12.   THE 


MEANING  AND  USE  OF  CIR 
CUMCISION. 


9,  10.  The  question  "  What  has  Abraham, 
our  forefather,  found?"  (v.  i),  concerns 
Abraham's  children  as  well  as  himself;  and 
the  partial  answer,  that  he  has  found  a 
blessing  such  as  David  his  descendant  de 
scribes,  gives  occasion  for  the  further  question 
whether  this  blessing  is  limited  to  tho^e  who 
are  of  the  circumcision,  as  Abraham  and 
David  both  were.  Thus  after  having  shown 
that  Abraham's  justification  was  by  faith  and 
not  by  works,  St.  Paul  proceeds  further  to 
prove  that  it  was  not  dependent  on  circum 
cision. 

Cometh  this  blessedness  then  upon  the  cir 
cumcision  only,  or  upon  the  uncircumcision  also  f] 
Is  then  this  blessing  upon  the  cir 
cumcision,  or,  &LC. 

The  word  "  only  "  is  not  in  the  Greek,  and 
the  sense  is  sufficiently  clear  without  it. 

The  word  "  then  "  shows  that  the  question 
arises  out  of  the  preceding  argument,  and  is 
to  be  answered  in  accordance  with  it :  this  is 
further  shown  in  the  words  that  follow,  "for 
nve  say." 

The  reasoning  will  be  made  clearer  by 
dropping  the  interrogative  form.  Abraham, 
we  say,  became  partaker  of  the  blessing  when 
he  was  justified  by  faith  :  he  was  so  justified 
while  yet  in  uncircumcision :  therefore  we  con 
clude  that  the  blessing  is  not  upon  the  circum 
cision  only,  but  upon  the  uncircumcision  also. 
The  conclusion,  though  drawn  from  the  one 
case  of  Abraham,  is  assumed  to  be  general,  and 
rightly  so,  because  that  case  is  not  merely  an 
example  or  "  fair  specimen  "  of  the  rest,  but 
the  origin  and  cause  of  all,  as  is  more  fully 
shown  in  i<.  n.  Thus  the  nature  and  con 
ditions  of  circumcision  in  all  cases  depend 
upon  its  nature  and  condition  in  the  case  of 
Abraham,  and  the  argument  is  one  from  cause 
to  effect.  The  repeated  interrogations  and 
dilemmas  of  w.  9,  10,  add  much  to  the  rhe 
torical  force  and  grace  of  the  passage,  but  the 
cogency  of  the  reasoning  is  not  dependent 
on  them. 

11.  This  verse  is  closely  connected  with 
the  preceding,  and  completes  the  description 
of  the  relation  between  Abraham's  justifica 


tion  and  his  circumcision,  which  took  place 
about  fourteen  years  afterwards. 

the  sign  of  circumcision.'}  In  instituting 
circumcision  (Gen.  xvii.  n),  God  says  "// 
shall  be  for  a  token  (LXX,  o-rj/neZoj/)  of  the 
covenant  betwixt  Me  and  you."  Former 
covenants  had  in  like  manner  been  confirmed 
by  visible  signs,  the  rainbow  (Gen.  ix.  12,  13, 
17)  and  the  burning  lamp  (Gen.  xv.  17,  18). 

a  seal  of  the  righteousness  of  the  faith,  &c.~\ 
In  -v.  17,  St.  Paul  expressly  quotes  the  chief 
promise  of  the  covenant  of  circumcision,  "  I 
have  made  thee  a  father  of  many  nations"  and 
in  *v.  1 8  declares  it  to  be  "  according  to  that 
which  nvas  spoken,  So  shall  thy  seed  be"  />., 
according  to  the  very  promise  concerning 
which  it  had  been  said,  "  Abraham  believed  in 
the  Lord,  and  he  counted  it  to  him  for  righteous 
ness"  (Gen.  xv.  5,  6).  In  other  words,  the 
new  covenant,  repeating  and  enlarging  the 
promise  which  Abraham  had  believed,  was  an 
assurance  to  him  that  his  faith  had  been  ap 
proved  ;  and  "  the  sign  of  circumcision?  which 
"  he  received "  with  it,  and  which  the  Rabbis 
called  "  the  Seal  of  Abraham,"  was  "  a  seal  of 
the  righteousness  "  imputed  to  him  because  "  of 
the  faith  <which  he  had  being  yet  uncircum 
cised  :"  compare  v.  12.  This  metaphorical 
sense  of  the  word  "  Seal,"  meaning  any  strong 
external  confirmation  (i  Cor.  ix.  2),  arises  out 
of  the  use  of  a  seal  to  authenticate  and  con 
firm  a  written  covenant. 

yet  being  uncircumcised]  Literally  in  his 
uncircumcision. 

that  he  might  be  the  father  of  all  them  that 
believe,  though  they  be  not  circumcised.']  Literally 
"while  in  unoircumoision."  Both  the 
construction  and  the  sense  of  the  passage 
are  illustrated  by  an  early  quotation  of  it  in 
the  Epistle  of  Barnabas,  c.  xiii. :  "  Behold,  I 
have  made  thee  father  of  the  nations  who 
believe  in  the  Lord  without  having  been  cir 
cumcised  (6V  (iKpopuo-Tiai)"  For  this  use 
of  did  compare  ii.  27  ;  xiv.  20  ;  2  Cor.  ii.  4. 

The  blessing  promised  to  Abraham  in 
cluded  from  the  first  "all  families  of  the 
earth"  (Gen.  xii.  2,  3),  and  the  same  univer 
sality  is  seen  in  each  renewed  promise,  that 
his  seed  shall  be  as  the  dust  of  the  earth 
(Gen.  xiii.  i6),and  as  the  stars  of  heaven  (xv. 


v. 
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though  they  be  not  circumcised  ;  that 
righteousness  might  be  imputed  unto 
them  also : 


12  And  the  father  of  circumcision 
to  them  who  are  not  of  the  circum 
cision  only,  but  who  also  walk  in  the 


S\  Abraham's  faith  in  the  promise  was  seen 
in  his  conduct  on  each  occasion,  and  on  the  last 
it  was  expressly  recorded  and  "  counted  to  htm 
for  righteousness.''  He  was  thus  accepted  as 
righteous  through  faith,  not  only  for  himself, 
but  as  the  father  of  the  promised  seed,  that 
they  also  might  be  justified  through  faith : 
and  so  far  as  his  fatherhood  conveys  the 
Divine  blessing,  it  is  a  fatherhood  according 
to  promise,  and  according  to  faith,  not  accord 
ing  to  the  flesh  :  compare  Gal.  iii.  7. 

This  is  made  yet  clearer  by  what  follows 
in  Gen.  xvi. :  Abraham,  already  pronounced 
righteous,  and  selected  to  be  the  father  of  the 
promised  seed,  seeks  to  obtain  it  ki  according 
to  the  flesh;"  but  Ishmael,  so  begotten,  is  not 
the  heir  of  the  blessing,  not  being  the  child  of 
faith,  nor  of  promise. 

Then  in  Gen.  xvii.,  thirteen  years  after 
wards  comes  the  solemn  renewal  of  the 
covenant,  prefaced  by  the  condition  "  Walk 
before  me,  and  be  tbou  perfect]'  inaugurated 
by  the  new  names  Ll-shaddai,  Abraham, 
Sarah  (see  notes  on  Gen.  xvii.),  and  finally 
sealed  by  the  sign  of  circumcision. 

In  the  renewed  promises  the  universality 
of  the  blessing,  and  its  religious  or  spiritual 
character  are  strongly  marked :  vv.  4,  5, 
"  tbou  shall  be  a  father  of  many  nations,  lit. 
"of  a  multitude  of  Ooyim:"  v.  6,  "  I  will 
make  nations  of  thee,  and  kings  shall  come  out 
of  thee :"  v.  7,  "  /  wi//  establish  my  covenant  .  . 
.  .  for  an  everlasting  covenant  to  be  a  God 
unto  thee,  and  to  thy  seed  after  thee" 

In  striking  contrast  to  this  universal  parti 
cipation  in  the  blessing  is  the  limitation  of 
the  ordinance  of  circumcision,  which  is  not 
extended  beyond  the  family  of  Abraham  (see 
Michaelis  in  note  on  Gen.  xvii.  13).  It  thus 
marked  and  sealed  the  human  source  of  the 
promised  blessing,  namely  Abraham's  "body 
now  dead"  anil  the  human  channel,  namely 
Abraham's  bodily  descendants. 

The   Jews  overlooked    the    all-important 

distinction  between  the  universal  inheritance 

ot  the  blessing,  and  the  particular  instrument 

chosen  tor  it.-,  a.'tual  realisation  :  they  did  not 

Understand  th.it  it  was  to  be  realised  through 

but   for   all,— through    one    channel 

Choten,teJ  apart,  and  sealed  by  circumcision, 

r  all  who  should  Ixr  fitted  in  the  same 

I  Abraham  ivc  the  blessing, 

:  all  who  like  him  should  believe  God's 

promise  of  salvation,  and  walk  before  Him  in 

upright 

Thus  by  circumcision  \braham  was  marked 
out  as  the  di\in-.-ly  appointed  t.ith.-r  of  tin- 
:>«cd  in  e\cr>  scioc;  (j  )  ol  the  seed 


in  whom  all  nations  should  be  blessed,  i.e. 
Christ;  (2)  of  the  seed  that  should  be  the 
human  channel  of  the  blessing,  i.e.,  the  Jews, 
and;  (j)  of  the  seed  that  should  be  as  the 
stars  of  heaven,  the  multitude  of  nations  that 
should  be  counted  as  Abraham's  children, 
being  heirs  of  the  same  blessing  through  the 
like  faith,  i.e.  "  of  all  them  that  believe" 

St.  Paul  here  treats  of  the  fatherhood  of 
Abraham  in  the  two  latter  senses,  /'.<•.,  in 
reference  to  Gentiles  and  Jews.  Circum 
cision,  as  a  seal  of  the  righteousness  of  faith 
in  the  uncircumcised,  was  not  given  for  his 
sake  alone,  but  that  by  transmitting  the  assur 
ance  of  the  like  blessing  to  others  "he  might 
be  father  of  all  them  that  believe,  while 
in  uncircumcision,  in  order  that  right 
eousness  may  be  imputed  to  them." 

With  this  connexion  the  parallel  clauses, 
"father  of  all  them  that  believe"  and  "father 
of  circumcision"  have  their  due  prominence, 
which  is  rather  obscured,  if  the  clause  "  i  n 
order  that  righteousness,1'  &c.,  is  made 
parallel  instead  of  subordinate  to  "that  ho 
might  be  father,"  &o. 

12.  And  the  father  of  circumcision.]  The 
second  purpose  for  which  Abraham  hail  "  re 
ceived  the  siqn  of  circumcision"  was,  that  he 
might  transmit  it,  with  its  assurance  of  bless 
ing,  to  his  seed  after  him ;  in  other  words, 
"that  he  might  be  father  of  circum 
cision."  Hut  to  whom  ?  To  those  who 
received  it  as  he  received  it,  namely,  "  as  a 
seal  of  the  righteousness  of  faith;'  to  those, 
therefore,  who  have  not  only  the  outward 
skrn  in  the  flesh,  but  also  the  inward  quality 
of  which  it  is  the  seal,  /.  e.  in  St.  Paul's 
own  words,  "  to  them  who  are  not  of  cir 
cumcision  only,  but  who  also  walk  in  the 
steps  of  that  faith  of  our  father  Abraham  which 
he  had,  while  in  uncircumcision."  This 
verse  evidently  refers  to  Jews  only,  but  St. 
Paul,  or  rather  his  amanuensis  Tertius,  who 
wrote  this  epistle,  or  one  of  its  earliest  tran 
scribers,  has  inserted  a  superfluous  Article 
— fiAXu  Ktit  Toif  a~rin\t»v(Tii'j  the  effect  of 
which  would  be  to  extend  to  all  that  walk 
in  the  steps  of  Abraham's  faith,  a  statement 
which  applies  only  to  those  who  inherit  from 
him  the  rite  of  circumcision.  There  is  no 
trace  of  a  various  reading,  ami  no  ingenuity 
can  explain  the  Article,  without  introducing 
a  confusion  of  thought  wholly  foreign  to  St. 
Paul.  It  is  in  fact  a  strong  testimony  to  the 
usual  precision  of  his  reasoning  and  language, 
that  so  many  elaborate  discussions  have  been 
over  a  mere  slip  of  the  pen,  or  clerical 
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steps  of  that  faith  of  our  father  Abra-    law,  but  through  the  righteousness  of 

ham,  which  he  had  being  yet  uncir-     faith. 

cumcised. 

13  For  the  promise,  that  he  should 


be  the  heir  of  the  world,  was  not  to 


Abraham,  or  to  his  seed,  through  the    effect : 


14  For  if  they  which  are  of  the 
law  be  heirs,  faith  is  made  void, 
and  the  promise  made  of  none 


being  yet  uncircumcised^]  Literally,  while 
in  un circumcision.  Why  does  St.  Paul 
so  emphatically  repeat,  what  might  here  seem 
unnecessary,  that  Abraham's  faith  was  a  faith 
which  he  had  while  yet  in  uncircumcision  ? 
Because  the  very  point  of  his  argument  is 
this,  that  in  the  example  of  Abraham  we  see 
the  justification,  not  of  a  circumcised,  but  of  an 
uncircumcised  believer.  "  It  is  not  for  be 
lieving  Gentiles  to  enter  by  the  gate  of  the 
Jews,  but  for  the  Jews  to  enter  by  the  gate 
of  the  Gentiles  "  (Godet).  Compare  note  on 
v.  1 6 

13-17.   THE   PROMISE   INDEPENDENT  OF 
LAW. 

13.  It  has  been  shewn  that  Abraham's 
justification,  and  that  of  his  children,  with 
the  blessings  resulting  from  it,  were  depen 
dent,  not  on  circumcision,  but  only  on  faith 
(•w.  11,  12).  This  is  now  confirmed,  and 
extended  by  shewing  that  the  promise  was 
equally  independent  of  the  law. 

13.  For  the  promise,  that  he  should  be  the 
heir  of  the  ivorld,  <was  not  to  Abraham,  or  to 
his  seed,  through  the  law.]  For  not  through 
law  is  the  promise  to  Abraham  or  to 
his  seed.  The  argument  closely  resembles, 
but  is  not  identical  with,  that  in  Gal.  iii.  18. 
There  "law"  (without  the  Article)  is  repre 
sented  as  a  principle  directly  opposed  to 
'•'•promise"  so  that  "the  inheritance"  cannot 
be  dependent  on  law,  because  God  has 
granted  it  to  Abraham  by  promise. 

Here  "law"  and  "righteousness  of 
faith"  (both  without  the  article)  are  the 
principles  opposed  to  and  excluding  each 
other;  and  what  St.  Paul  asserts  in  •v.  13, 
and  proves  in  the  following  verses,  is  that 
"  the  promise  "  of  the  inheritance  was  to  be 
realised  and  appropriated  "not  through  law 
(14,  15)  but  through  righteousness  of 
faith"  (16,  17). 

that  he  should  be  the  heir  of  the  'world.'] 
What  is  "the  promise"  meant?  For  there 
is  none  in  Genesis  expressed  in  these  words. 
Many  commentators,  with  Meyer,  refer  it  to 
the  promise  of  the  land  of  Canaan,  interpreted 
as  a  type  of  the  universal  dominion  of  the 
Messianic  theocracy,  invested  by  the  Pro 
phets  with  a  halo  of  glory,  adopted  in  alle 
goric  form  by  Christ  Himself  (Matt.  v.  5; 
xix.  28),  and  shared  by  St.  Paul  (viii.  17; 


i  Cor.  vi.  2).  The  context  forbids  this  inter 
pretation,  having  no  reference  to  the  promise 
of  the  land  of  Canaan,  but  to  "the  seed"  in 
whom  all  nations  of  the  earth  were  to  be 
blessed.  The  subject  of  the  whole  chapter 
is  Abraham's  justification  by  faith  in  the  pro 
mise  (Gen.  xv.  5,  6) :  "  so  shall  thy  seed  be" 
To  that  passage  St.  Paul  recurs,  again  and 
again  (see  w.  3-5,  9-12,  13,  14,  16,  18,  20- 
22).  It  is  inconceivable  that  in  this  v.  13, 
"  the  promise  ....  through  the  righteousness 
of  faith"  should  mean  not  the  promise  which 
Abraham  believed,  and  for  believing  was  ac 
counted  righteous,  but  another  subordinate 
promise,  to  which  the  context  makes  no 
allusion.  St.  Paul  does  allude  several  times 
in  this  chapter  (•w.  17,  18)  to  another  passage 
of  Genesis  (xvii.  5),  in  order  to  show  the 
relation  of  faith  to  circumcision ;  and  he  re 
gards  that  passage,  not  as  containing  a  dif 
ferent  promise,  but  as  ratifying  and  defining 
the  same  promise  of  the  seed  (see  especially 
•v.  1 8).  That  one  promise,  rightly  understood, 
included  all  the  rest ;  for,  "  in  thy  seed  shall 
all  the  nations  of  the  earth  be  blessed:"  this 
was  "  the  blessing  of  Abraham  "  (Gal.  iii.  14), 
which  was  to  come  upon  the  Gentiles  in 
Christ  Jesus,  and  this,  because  it  included  all 
other  blessings,  was  the  inheritance  of  the 
world,  the  same  inheritance  of  which  St. 
Paul  has  spoken  in  Gal.  iii.  18,  29:  compare 
i  Cor.  iii.  22,  23;  Heb.  i.  2.  "The  promise 
will  be  literally  fulfilled  when  the  kingdoms  of 
the  world  are  given  to  the  people  of  the  Most 
High,  and  Christ  will  rule  with  His  saints 
for  ever  and  ever  (Dan.  vii.  27,  &c.)." 
(Schaff.) 

but  through  the  righteousness  of  faith.']  The 
righteousness  of  faith  is  not  the  procuring 
cause  which  moved  God  to  grant  the  promise 
(as  Meyer  strangely  asserts),  but  the  con 
ditional  cause  by  which  the  promise  was  to 
be  appropriated,  and  its  fulfilment  secured. 
"  Faith  "  had  been  called  forth  from  the  first 
announcement  of  the  promise  (Gen.  xii.  1-3), 
but  the  expression  "righteousness  of  faith" 
points  to  the  renewal  of  the  promise  in 
Gen.  xv.  5,  6. 

14,  15.  Proof  that  the  promise  is  not  to 
be  realised  through  law. 

14.  For  if  they  ivhich  are  of  the   law  be 
,  faith  is   made  'void.]     For  the  phrase 
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Because     the     law     worketh     promise    might    be    sure    to    all    the 
for  where   no  law   is,  there     seed  ;  not  to  that   only  which   is  of 

the  law,  but  to  that  also  which  is  of 

1 6  Therefore  it  is  of  faith,  that  it     the   faith   of  Abraham  ;    who  is  the 
might  be  by  grace ;  to  the  end   the     father  of  us  all, 


15 

wrath 

is  no  transgression. 


ol  (K  vo/iuv,  "they  which  are  of  law," 
sec  notes  on  ii.  8,  and  iii.  26.  The  argument 
rests  on  the  assumption  that  "law"  and 
"faith"  are  opposite  principles  which  exclude 
each  other;  for,  as  Chrysostom  says,  "he 
that  clings  to  the  law  as  saving  him,  dis 
honours  the  power  of  faith."  If,  then,  they 
which  depend  on  law,  and  not  on  faith,  are 
heirs  of  the  promised  blessing,  then  faith — 
17  TriWir,  the  faith  of  which  we  have  been 
talking—  "/j  (hath  been)  made  void"  it 
has  had  no  room  to  operate,  and  no  in 
fluence  on  the  result,  but  has  been  emptied 
of  its  supposed  power. 

and  the  promise  made  of  none  effect]  Com 
pare  Gal.  iii.  I7,ftr  TO  KUTapyfjarai  TTJV  (TTiiyyf- 
Xtap. 

15.  Because  the  law  worketh  wrath :  for 
<w/.vre  no  law  is,  there  is  no  transgression.] 
Read,  For  the  Ia<w  worketh  wrath,  but 
where  no  law  is,  there  is  no  transgression. 
The  assertion  made  in  Gal.  iii.  18,  that 
*'  If  the  inheritance  be  of  (the)  law,  it  is 
no  more  of  promise''  is  here  more  fully  ex 
plained  from  the  nature  and  effect  of  law. 
By  making  known  the  exigence  of  sin,  and 
exhibiting  it  in  the  form  of  actual  trans 
gression,  the  law  brings  man  under  God's 
wrath  and  condemnation,  so  producing  an 
effect  the  very  opposite  of  that  which  is 
intended  by  the  promise  (see  iii.  20,  and  Gal. 
iii.  10,  ii). 

\Vith  the  second  yup  retained,  as  in  the  A.V. 
the  proof  that  "  the  law  worketh  wrath " 
is  compressed  into  one  brief  but  striking 
sentence :  "  For  where  no  law  is,  there  is  no 
transgression"  To  complete  the  proof,  we 
must  add,  "and  where  there  is  no  trans 
gression,  there  is  no  wrath ;"  and  then, 
farther,  assume  that  the  negative  propositions 
in\ol\e  the  truth  of  their  positive  counter 
parts:  "  \Vhere  law  is,  there  is  transgression  ; 
and  where  transgression  is,  there  is  wrath." 
ror  a  full  exposition  of  the  relation  be- 
t\\<  m  law  and  sin,  see  vii.  7  fl". ;  and  for  the 
distinction  between  sin  and  transgression, 
which  is  sin  against  a  known  law,  sec  v.  13, 
14- 

Hut  with  the  \arious  reading  fl«  (tf,  A,  B,  C, 
&c.l.  now  generally  received  instead  of  yap, 
th<-  loiistnution  ib  much  simpler.  Instead 
of  an  incomplete  proof  that  "  the  law  worketh 
wrath;'  we  ha\e  the  truth  that  "  the  promise 
is  not  of  law"  proved,  both  pobitivcly  and 


negatively,  from  the  effects  produced  where 
there  is,  and  where  there  is  not,  law ;  the 
negative  statement  serves  at  the  same  time 
to  explain  and  confirm  the  positive,  by  show 
ing  how  law  worketh  wrath,  /.  e.  through 
transgression. 

The  article  is  prefixed  to  vo'/iof  in  the  be 
ginning  of  the  verse,  because  it  has  been 
mentioned  just  before  in  v.  14.  It  is  dropped 
again  in  the  clause  "  where  no  law  «," 
which  is  perfectly  general,  referring  to  all 
law,  and  not  only  to  "the  law." 

16,17.  Therefore  it  is  of  faith.]  The  question 
discussed  by  St.  Paul  is  the  simple  alterna 
tive  whether  the  promise  is  of  law  or  of  faith 
(v.  13):  having  proved  in  i>i>.  14,  15  that  it 
cannot  be  of  law,  he  at  once  concludes,  "For 
this  cause  /'/  is  of  faith" :  compare  Gal. 
iii.  12. 

that  it  might  he  by  grace]  This  is  the 
Divine  purpose  underlying  the  fact  that  " // 
is  of  faith."  Promise,  faith,  and  grace  stand 
together  on  one  side :  law,  works,  and  merit 
on  the  other.  Compare  w.  4,  5  and  Gal. 
iii.  1 8,  "  For  if  the  inheritance  be  of  (the)  law, 
it  is  no  more  of  promise :  but  (jod  g<ii<e  it 
(Kf^(i/jto-rat,  "  hath  granted  it  of  grace")  to 
Abraham  by  promise." 

St.  Paul's  rapid  sentences — "  For  this  cause 
of  faith,  that  bv  way  of  grace  " — may  be  com 
pleted  cither  by  supplying  from  T.  13  "  the 
promise  is,"  or  from  v.  14,  "the  inheritance 
is"(Tyndale,  Cranmer,  Geneva).  This  re 
ference  to  T.  14  is  more  probable  because  of 
the  significant  contrast  iK  vupw,  «'*  -niartw 
(w.  14,  1 6). 

to  the  end  the  promise  might  be  sure  to  all 
the  seed.]  Here,  as  in  v.  1 1,  St.  Paul  sees  one 
purpose  underlying  another  in  the  deep  coun 
sels  of  God  :  the  inheritance  is  "  of  faith  "  in 
order  that  it  may  be  given  by  way  of  grace, 
and  of  grace  that  it  may  be  secured  to  all. 
"  He  here  states  a  double  boon,  that  the  gifts 
arc  'sure,1  and  that  they  are  sure  '  to  all  t/jf 
seed ' "  (Chrysostom). 

not  to  that  only  which  is  of  the  law.]  If  the 
promise  could  have  been  secured  by  the  law 
to  any  seed,  it  must  have  been  "  to  that  only 
which  is  of  the  law"  i.  e.,  to  Jews  who  live 
under  the  law  of  Moses.  Hut  in  fact  the 
promise  if  dependent  on  law  could  not  bo 
sure  to  any,  since  none  could  earn  it  by  kcc|>- 
ing  the  law  :  thus  even  to  Jews  it  can  be  sure 
only  asot  grace  and  therefore  of  faith;  and 
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•Gen.  17.  jy  ^\s  it  is  written,  *I  have  made 
a  or,  like  tnee  a  father  of  many  nations,)"  be- 
HH.ohim.  fore  hjrn  whom  he  believed,  even 

Qod,  who  quickeneth  the  dead,  and 

calleth  those  things  which  be  not  as 

though  they  were. 

1 8  Who  against  hope  believed  in 

hope,    that    he    might    become    the 


father  of  many  nations,  according  to 

that  which  was  spoken,  *So  shall  thy  *  Gen.  15 

seed  be. 

19  And  being  not  weak  in  faith, 
he  considered  not  his  own  body  now 
dead,  when  he  was  about  an  hun 
dred  years  old,  neither  yet  the  dead- 
ness  of  Sarah's  womb  : 


again  we  may  say :  The  Jew  must  enter  by 
the  same  gate  as  the  Gentile.  See  note  on 
last  clause  of  v.  12.  The  same  condition, 
then,  which  alone  makes  the  promise  sure 
even  to  those  children  of  Abraham  who  are 
of  the  law,  namely  the  condition  of  faith, 
makes  it  "  sure  to  all  the  seed,  not  to  that 
only  'which  is  of  the  law,  but  to  that  also 
(which  is  of  the  faith  of  Abraham" 

It  is  self-evident  that  in  this  connexion  "  all 
the  seed  "  means  "  all  the  believing  seed,"  and 
"  that  which  is  of  the  law  "  means  only  the 
believing  Jews:  compare  v.  12,  and  Gal.  iii. 
7-9. 

<who  is  the  father  of  us  all.~]  The  spiritual 
fatherhood  of  Abraham  already  asserted  in 
•w.  n,  12  is  now  proved  by  the  solemn  sanc 
tion  of  a  Divine  utterance:  "for  a  father  of 
many  nations  have  I  made  t/jee"  (Gen.  xvii. 
5,  taken  exactly  from  the  LXX).  The 
parenthesis  only  repeats  the  previous  state 
ment  in  the  words  of  Scripture,  and  so  does 
not  obscure  the  connexion :  "  Who  is  the 
father  of  us  all  ....  before  him  whom  he 
believed,  even  God." 

The  Present  Tense  carries  us  back  to  the 
scene  of  Gen.  xv.  where  Abraham,  standing 
before  God  (Kartvavn,  compare  Ex.  xxxii.  n) 
whose  promise  he  has  believed,  is  already  in 
His  sight  the  father  of  a  seed  countless  as 
the  stars :  for  God's  purpose  knows  no  hin 
drance  ;  though  Abraham  is  as  one  dead  in 
regard  to  the  natural  power  of  begetting 
children,  God  is  he  "that  giveth  life  to 
the  dead"  (compare  Dent,  xxxii.  39;  i  Sam. 
ii.  6) :  and  though  Abraham  has  as  yet  no 
seed,  God  is  he  that  "calleth  the  things 
that  be  not  as  things  that  be."  This 
phrase  does  not  exactly  mean  "  calls  into 
being,"  nor  "  names  as  being,"  but  "  calls  to, 
summons,  commands  the  things  that  be  not 
as  being,"  /.  e.,  as  if  they  were  as  much  pre 
sent  and  obedient  to  His  word  as  things  that 
be  :  a  conception  of  almighty  power  more 
sublime,  if  possible,  than  the  creative  Hat, 
"  Let  there  be  light,"  or  the  Psalmist's 
thought  "  He  telleth  the  number  of  the 
stars:  he  calleth  them  all  by  their  names." 

The  glorious  attributes  thus  implied  in 
God's  promise,  were  realised  in  Abraham's 
faith,  and  formed  its  strong  foundation. 


18-22.  THE  STRENGTH  OF  ABRAHAM'S 
FAITH. 

18.  WJio  against  hope  believed  in  hope.'}  "  Who 
against  hope  in  hope  believed."  This  strik 
ing  oxymoron,  or  combination  of  opposite 
qualities,  is  well  explained  by  the  older  com 
mentators  :  "  past  hope  of  man,  in  hope  of 
God  "  (Chrysostom) :  "  past  hope  according 
to  nature,  but  in  hope  of  the  promise  of 
God  "  (Theodoret)  :  "  past  hope  of  his  own 
nature,  in  hope  of  the  power  of  Him  that 
promised  "  (Severianus).  Meyer's  analysis 
of  Abraham's  faith  as  u  opposed  to  hope  in  its 
objective  reference,  and  yet  based  on  hope  in 
its  subjective  reference,"  shuts  out  the  actual 
objective  reference  to  God's  power. 

that  he  might  become  the  father  of  many 
nations.]  "To  the  end  that,"  &c.,  as  in  v. 
1 6.  This  was  not  only  the  divinely  appointed 
end  of  Abraham's  faith,  but  also  what  Abra 
ham  himself  looked  to  as  the  end  of  his 
faith.  He  believed  with  the  full  intention  of 
becoming,  what  God  promised,  "  the  father 
of  many  nations" 

19-21.  And  being  not  weak  in  faith,  he 
considered  not  his  own  body  now  deadJ]  This 
passage,  according  to  the  Received  Text, 
refers  to  the  narrative  in  Gen.  xv.  1-6.  On 
that  occasion  Abram  took  no  heed  at  all  to 
the  difficulties  attending  the  promise ;  he  did 
not  fix  his  mind  upon  the  fact  that  his  own 
body  was  already  deadened,  he  being  about  a 
hundred  years  old,  and  upon  the  deadness  of 
Sarah's  womb:  but  at  once,  as  the  immediate 
sequence  in  the  narrative  implies,  he  embraced 
and  believed  the  promise.  This  view  of  the 
passage  as  referring  to  Gen.  xv.  1-6  seems  at 
first  sight  to  be  confirmed  by  -v.  22  :  but  see 
note  there. 

Modern  critics,  supported  by  strong  evi 
dence  of  MSS,  Versions,  and  Fathers,  omit 
the  negative  in  ov  narfv^a-fi^  and  refer  the 
passage  to  Gen.  xvii.  17  ff.,  from  which  some 
of  its  language  is  plainly  borrowed.  \\  ith 
this  reading  «u.  19  must  be  closely  connected 
with  v.  20,  the  sense  being  that  Abraham  did 
notice  the  difficulties,  but  yet  doubted  not 
God's  promise,  /.  e.,  the  new  promise  con 
cerning  Sarah  in  Gen.  xvii.  16,  21.  Translate: 


V.  20—25-] 
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20  He  staggered   not  at  the  pro 
mise  of  God  through  unbelief;    but 
was  strong  in   faith,  giving  glory  to 
God  ; 

21  And  being  fully  persuaded  that, 
what  he  had  promised,  he  was  able 
also  to  perform. 

22  And  therefore  it  was  imputed 
to  him  for  righteousness. 


23  Now  it  was  not  written   for  his 
sake  alone,  that  it  was  imputed  to  him  ; 

24  But   for   us  also,  to  whom   it 
shall   be  imputed,   if  we   believe  on 
him  that  raised  up  Jesus  our  Lord 
from  the  dead  ; 

25  Who   was    delivered    for    our 
offences,  and  was  raised  again  for  our 
justification. 


"And  without  growing  weak  in 
faith,  he  observed  his  own  body  dead 
ened,  being  about  a  hundred  years  old,  and 
the  dtadness  of  Sarah's  womb]  but  at 
the  promise  of  God  he  staggered  not 
through  unbelief,  but  waxed  strong  in 
faith,  giving  glory  to  God,  and  being  fully 
persuaded  that  what  he  hath  (A.V.  had}  pro- 
nrised,  he  is  (A.V.  was)  able  also  to  perform." 
"Staggered"  a  strong  and  picturesque  word 
substituted  by  Tyndale  for  Wiclifs  more 
exact  and  simple  "  doubted  "  (xiv.  23 ;  Matt, 
xxi.  21,  &c.).  The  Geneva  Version  reads 
"disputed,"  an  admissible  sense  (Acts  xi.  a; 
Jude  9),  but  less  suitable. 

20.  g'rv ing  glory  to  God.']  I.e.,  by  acknow 
ledging  His  almighty  power;  this  meaning  is 
made  clear  by  the  explanation  added  in  the 
following  clause,  "and  being  fully  persuaded," 
&c.  These  two  participial  clauses  de 
scribe  the  mental  effects  which  attended 
the  strengthening  of  Abraham's  faith.  But 
we  may  add  that  Abraham  gave  glory  to 
Got!  in  act  as  well  as  in  thought,  by  his 
prompt  obedience  (Gen.  xvii.  22,  23). 

22.  And  therefore  it  ivas   imputed  to  him 
for  righteousness^     "  W  he  r  e  f  o  r  e  a  1  s  o  /'/  'was 

imputed"  <&c. 

"  Wherefore  "  refers  to  the  preceding 
context,  irv.  18-21,  and  means  "because  he 
thus  held  fast  his  faith  and  gave  glory  to 
(  . ."  St.  Paul  extends  the  declaration  of 
Gen.  xv.  6  to  the  later  occasion  (Gen.  xvii.), 
when  the  triumph  of  Abraham's  faith  was 
evi-n  more  conspicuous.  In  like  manner  the 
saim-  passage  is  applied  in  i  Mace.  ii.  52  to 
the  offering  of  Isaac:  "  Was  not  Abraham 
found  faithful  in  temptation,  and  it  iuas  im 
puted  unto  him  for  righteousness  f  "  Compare 
Ja.  ii.  23. 

33-23.  ABRAHAM  OUR  PATTERN. 

The  lending  example  of  justification  by 
faith  hn\in-_r  l»  rn  fully  discussed  in  re;:ard  to 
Abraham  himsi-lf  (vi\  3-22),  St.  Paul  pro 
ceeds  to  apply  its  tcachin  -  to  his  readers. 

23.  \o:v  it  -*ciis  not    n-rttten  for  his  sake 
alone.}    Compare  Philo  '  <  >n  Abraham,'  c.  i. : 


"  Men  whose  virtues  are  recorded. as  on  pillars, 
in  the  sacred  scriptures,  not  only  to  the  praise 
of  the  men  themselves,  but  also  for  the  sake 
of  encouraging  those  who  read  their  history 
and  leading  them  on  to  emulate  their  con 
duct." 

24.  But  for  us  also.']    "But  for  our  sake 
also,"  i.e.,   not  only  for  our  instruction  and 
exhortation,  xv.  4  and   i   Cor.  ix.   10,  but  to 
assure  us  that  righteousness  shall  be  imputed 
to  us  in  like  manner:  for  "  What  is  written 
of  Abraham   is   written   of   his    children": 
Beresch.  R.  (Tholuck). 

to  ivfoom  it  shall  be  imputed,  if '  <iue  befieve.] 
Read  "  to  <whom  it  shall  be  imputed,  namely 
to  us  who  believe."  The  last  words  define 
the  class  to  which  we  must  belong,  if  that 
which  is  recorded  of  Abraham  is  to  be  ful 
filled  also  in  us.  The  word  \j.i\\a  is  not 
a  mere  equivalent  for  the  future  "  it  will  be 
imputed,"  but  (as  in  viii.  1 3)  implies  the 
certainty  of  a  Divine  appointment,  "  it  is  to 
be  imputed,"  and  that  not  in  the  future  judg 
ment,  but  as  soon  as  we  believe. 

that  raised  up  Jesus  our  Lord  from  the  dcad.~\ 
"that  raised  Jt-sus"  fo'c.  The  faith  which 
is  to  be  imputed  to  us  for  righteousness  is 
thus  defined  by  the  specific  character  of  God, 
in  whom  we  trust :  as  Abraham  believed  a 
Divine  promise,  which  only  the  life-giving 
and  creative  power  of  God  could  perform 
(v.  17),  so  Christians  trust  for  redemption 
and  justification  to  Him  who  has  already 
raised  Jesus  from  the  dead  for  this  very  pur 
pose. 

25.  The   reason   why  faith   in    Him  who 
raised  up  Jesus  from  the  dead,  is  to  be  im 
puted   to   us   for   righteousness    lies    in   the 
purpose  of  Christ's  death   and  resurrection. 
The  Apostle  thus  returns  to  the  main  point 
of  his  subject  (iii.  24)  "bringing  in  the  Cross 
into  the  midst  "  (Chrys.). 

HTxt  <was  delivered  for  our  offences^  I*. 
"delivered  up,"  to  death,  as  in  the  lending 
passage,  Is.  liii.  12:  uv&  Itv  irntnf»'>0ij  ds 
Auwnon  17  ^vxn  nvTou,  ....  Kai  6iu  rag 
'  uurutv 
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The  Passive  Verbs  indicate  that  Christ 
was  given  up  to  death,  and  raised  again  by  the 
Father:  compare  viii.  32. 

"  For  our  offences"  i.e.,  to  atone  for  them : 
"for  our  justification,"  to  accomplish  it, 
i.e.  in  order  that  we,  like  Abraham,  might 
be  justified  through  faith  in  God  that  quick- 
enetli  the  dead;  compare  *v.  17  with  v.  24. 
The  former  clause,  if  it  stood  alone,  might 
fairly  be  interpreted,  "  because  of  the  offences 
which  we  have  committed."  But  the  more 
comprehensive  sense,  including  the  fact  of 
offences  committed,  is  that  given  by  Theo- 
doret:  "  On  account  of  our  offences  He  en 
dured  the  Passion,  in  order  that  He  might  pay 
our  debt."  This  also  agrees  better  with  the 
parallel  clause,  "  rose  again  for  our  justifica 
tion,"  in  which  the  same  Preposition  (6ui)  is 
used. 

Though  the  Atonement  for  sins  was  made 


by  Christ's  death,  it  was  proved  and  mani 
fested  by  His  resurrection,  and  so  presented 
as  an  object  of  faith.  The  resurrection, 
therefore,  serves  this  purpose,  that  we  may 
thereby  be  led  to  believe  that  Christ  died  for 
our  sins,  and  by  so  believing  may  realise 
and  appropriate  the  benefits  of  His  death  ;  in 
other  words,  that  we  may  be  justified. 

More  than  this,  the  Resurrection  is  itself 
the  souive  of  Justification  and  life  (v.  18; 
vi.  5,  6;  Eph.  ii.  5  ;  Col.  ii.  13).  "On  the 
Cross,  our  Lord  gave  Himself  for  us ;  through 
the  Resurrection,  He  giveth  Himself  to  us. 
On  the  Cross,  He  was  the  Lamb  which  was 
slain  for  the  sins  of  the  world ;  in  the 
Resurrection,  that  Body  which  was  slain 
became  Life-giving."  (Pusey,  'Christ  Risen 
our  Justification,'  a  noble  Sermon  on  this 
text.) 


ADDITIONAL  NOTES  on  Chap.  IV.,  w.   i,  2,  25. 


1.  (0  Modern  Editors  read  with  a  great 
preponderance  and  variety  of  authority, 
fvprjKfvat   'A/3.    TOV   irpoTrdropa 


(2)  Omit  fvprjKevai  B,  47*:   Chrysostom 
does  not  comment  on  it. 

(3)  Place  fvprjKtvai  immediately  before  KUTO. 
a-fipKa  :     K  L  P,  47  mg.  Syr.,  many  Fathers. 

(4)  For  the  unusual  word  Trpoirdropa  many 
MSS  and  Fathers  read  Trnre'pa. 

Dr.  Westcott  (Diet,  of  Bible,  ii.  p.  530)  re 
gards  (vprjKtvai  as  possibly  an  interpolation  : 
but  it  is  supported  by  overwhelming  autho 
rity,  and  the  sense  is  so  clear  without  it, 
that  a  copyist  would  be  more  likely  to  omit 
than  to  insert  it.  The  wish  to  secure  its 
connexion  with  KOTO,  aupxa  accounts  for  the 
change  of  place. 

2.  The  argument  of  this  passage  is  fully  dis 
cussed  by  Bishop  Bull,  '  Harmonia  Apostolica, 
Dissertatio  Posterior,'  c.  xii.  14-27,  whose 
criticism  may  be  abridged  as  follows. 

A.  Interpretation  of  the  Greek  Fathers  — 
Major  :  If  Abraham  was  justified  by  --works, 
he  has  not  anything  to  glory  of  before  God  (since 
this  sort  of  external  righteousness,  however 
glorious  in  the  eyes  of  men,  is  of  no  value 
in  the  sight  of  God). 

Minor:  But  Abraham  had  whereof  to  glory 
before  God  (i.e.  he  was  approved  by  God  Him 

self). 

Conclusion:  Therefore  Abraham  was  not 
justified  by  works. 

"  The  conclusion  is  in  accordance  with  St. 
Paul's  meaning,  but  the  premisses  do  not 
agree  with  the  text. 

(a)  If  any  one  should  say  that  o».  2  belongs 
wholly  to  the  major  premiss  (/>.,  as  the 


Greek  Fathers  above),  he  would  verily  make 
the  Apostle's  argument  marvellously  elliptical, 
as  consisting  of  one  proposition  only,  with 
out  either  minor  premiss  or  conclusion  ex 
pressed. 

(Z>)  Moreover,  St.  Paul  manifestly  speaks  of 
the  same  glorying  which  in  iii.  27,  he  had  de 
clared  to  be  excluded  by  the  law  of  faith; 
and  which,  therefore,  he  could  not  attribute  to 
Abraham,  whom  he  everywhere  maintains  to 
be  justified  by  that  law  of  faith. 

It  is  true  that  there  is,  as  Grotius  says, 
a  just  and  proper  sort  of  glorying,  even  before 
God  (v.  2,  3,  n  ;  i  Cor.  i.  31  ;  2  Cor.  x.  17), 
but  it  is  equally  certain  that  in  treating,  as  here, 
of  the  matter  of  justification,  it  is  the  Apos 
tle's  habit  to  exclude  all  glorying  entirely. 

(f)  Further,  according  to  this  interpreta 
tion,  the  Apostle  would  contradict  himself  in 
terms:  for  he  would  be  supposed  to  argue 
thus : 

If  Abraham  was  justified  by  works  before 
God,  then  he  deserved  praise  only  of  men, 
and  received  no  praise  nor  reward  from  God. 
Is  not  this  the  same  as  if  the  Apostle  had 
said,  if  Abraham  was  justified  by  works,  he 
was  not  justified? 

(</)  If  it  be  said,  that  "justified"  here 
means  "  regarded  as  righteous  by  men,"  this 
is  opposed  to  the  whole  context,  in  which  it 
is  too  clear  to  need  proof  that  the  question 
discussed  is  concerning  man's  justification  in 
the  sight  of  God  Himself. 

Moreover  in  this  way  also,  there  will  be  a 
senseless  tautology  in  the  Apostle's  words. 

If  by  works  Abraham  was  justified  before 
men,  then  he  was  justified  before  men,  not 
before  God. 
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"What  can  be  more  absurd  than  such 
reasoning  •" 

H.  The  interpretation  of  Bishop  Bull  him 
self,  Kritzsche,  and  others  is  as  follows: 

\\  hat  then  shall  we  say  that  our  fore 
father  Abraham  has  gained  according  to  the 
flab,  ie.,  by  his  own  natural  powers  without 
the  grace  of  God  ? 

He  has  gained  nothing  in  this  way.  For 
let  us  suppose  the  contrary,  that  he  obtained 
justification  according  to  the  flesh,  that  is,  by 
works  done  in  his  own  strength. 

If  Abraham  was  justified  by  works,  he  has 
some  thing  to  boast  of  before  God,  namely  the 
works  by  which  he  was  justified.  But  the 
consequent  is  proved  false  by  Holy  Scripture 
(vv.  3-5),  and  he  haswo/  anything  to  boast  of 
before  God. 

Therefore  the  antecedent  must  be  false,  and 
Abraham  was  not  justified  by  works,  and  has 
gained  nothing  according  to  the  ilesh. 

25.  Dean  Alford  here  attributes  to  St. 
Paul  an  "  alliterative  use  of  the  same  Pre 
position,  where  the  meanings  are  clearly 
different,"  and  remarks  on  v.  24,  "  Observe 
that  Sm  in  the  two  clauses  has  not  exactly 
the  same  sense, — 'on  his  account'  being=(i) 
to  celebrate  his  faith;  and  (2)  on  our  account 
==/br  our  profit :  see  on  v.  2  5 ." 

Godet  also  insists  that  8m  has  its  only 
proper  and  natural  sense  in  the  first  clause, 
"  because  of  the  offences  which  we  have 
committed,"  and  that  the  second  clause  must 
therefore  be  rendered,  "  because  of  our 
justification  which  was  accomplished  by  his 
death."  The  same  view  of  the  passage  was 
taken  by  Grotius,  Bp.  Horsley,  and  Dr. 
Burton  in  his  note  on  Bp.  Bull,  'Harmonia 
Apost.,'p.  12. 


The  v*  hole  difficulty  arises  from  attribut 
ing  different  senses  to  8m.  This  radical 
error  is  carried  to  an  extreme  by  Cornelius 
a  Lapide,  who  gives  no  less  than  five  senses 
to  the  Preposition  in  the  last  clause,  saying 
that  it  signities  the  material  cause,  the  exemp 
lary,  the  efficient,  the  meritorious,  and  the 
final  cause. 

The  fact  is,  that  8ui  with  the  Accusative 
("  through  to ")  simply  traces  an  effect  to  a 
cause,  it  marks  the  existence  of  a  causal  rela 
tion  between  them,  without  defining  its;v/r- 
ticular  character.  Thus,  in  the  common 
phrase  fiid  TOUTO,  "  for  this  cause,"  it  is  im 
possible,  without  referring  to  the  context,  to 
say  whether  the  cause  is  antecedent  (as  in 
i.  26,  v.  12,  xiii.  6),  or  final  (as  in  Philemon 
15,  T(«^n  yap  8iu  TOVTO  t^tapitr^r)  TTpos  (apuv 
Ivu  nlitiviov  ai>Toi>  cartjdjs.  Compare  r  Tim. 
i.  13).  If  in  the  former  case  we  choose 
to  render  8m  TOUTO  "  because  of  this,"  and 
in  the  latter  case  "for  this  purpose,"  we 
must  not  imagine  that  8m'  itself  has  these 
different  meanings:  we  are  simply  transferring 
to  the  Preposition  a  distinction  which  belongs 
to  the  context.  Thus,  in  v.  25,  the  use  of  8m 
in  both  clauses  does  not  determine  whether 
the  causal  relation  is  or  is  not  of  the  same  kind 
in  both  cases  — "  Christ  died  for  our  offences" 
may  mean  either  "  because  we  had  offended," 
or  "to  atone  for  our  offences."  "Christ 
was  raised  for  our  justification,"  might  mean, 
so  far  as  Grammar  is  concerned,  "  because 
our  justification  was  already  accomplished," 
but  in  accordance  with  the  immediate  context 
(v.  24),  and  with  the  usual  dogmatic  repre 
sentation,  it  much  more  probably,  we  may 
almost  say  certainly,  means  that  He  was  raised 
in  order  that  we  might  be  justified. 


CHAPTER  V. 


I  Being  justified  by  faith,  we  have  pence  with 
God,  2  and  joy  in  onr  hope,  8  that  sith  we 
were  reconciled  by  his  blood,  when  we  were 
enemies,  IO  we  shall  much  more  be  saved 
being  reconciled.  12  As  sin  and  death  came 


by  Adam,  17  so  much  more  rightecntsnest 
and  life  by  Jesus  Christ.  2O  Where  sin 
abounded,  grace  did  supcnibound. 

THEREFORE    being    justified 
by  faith,  we  have  peace  with 
God  through  our  Lord  Jesus  Christ : 


CHAP.  V. — i-n.     BLESSEDNESS   OF   THE 
JUSTIFIED. 

St.  Paul  has  shown  that  neither  Gentile  nor 
Jew  h.n!  attained  to  rL-litrousness  by  works 
(i.  i8-iii.  20);  he  has  described  "the  right 
eousness  of  God,"  which  is  exhibited  in 
(  ->  atoning  death,  and  bestowed  by 

i  ft  without  works,  and 
ore  without  distinction  of  persons,  upon 
all  who  by  faith  uccrpt  it  (iii.  21-30);  and  he 
has  proved  by  the  example  of  Abraham,  and 


the  testimony  of  David,  that  his  doctrine  of 
"  righteousness  by  faith  without  works  "  is  in 
harmony  with  Scripture  (iii.  3i-iv.  25).  He 
now  sets  forth  the  blessedness  of  the  justiPed, 
as  consisting  in  present  "peace  with  God'' 
and  joyful  "hope  of  the  glory  of  God"  both 
resting  on  the  death  and  life  of  Him,  "by 
whom  <wc  have  now  received  the  atonement  " 
(w.  i-u). 

1.  Therefore  being  justified  by  faith,  <we  have 
peace  with  God.]     St.  Paul  sjHraks  as  one  of 


no 
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2  By  whom  also  we  have  access     stand,    and    rejoice    in   hope   of  the 
by  faith  into  this  grace  wherein  we     glory  of  God. 


those  "  --who  believe  on  Him  that  raised  up 
Jesus  our  Lord  from  the  dead"  (iv.  24):  thus 
there  is  a  sound  of  confidence  and  triumph  in 
his  words,  "justified  therefore  by  faith 
we  have  peace  with  God."  He  speaks  of 
justification  as  a  thing  already  received;  for 
he  has  respect  only  or  chiefly  to  that  act  of 
grace,  whereby  God  at  first  absolves  the  be 
liever  from  all  guilt,  and  receives  him  into  a 
state  of  favour.  That  state  of  favour  is  here 
called  "  peace  with  God."  On  the  distinction 
between  present  and  final  justification  see 
Waterland,  '  On  the  Eucharist,'  ix.  2,  and 
Barrow,  vol.  ii.,  Sermon  v.,  p.  64. 

On  the  marginal  rendering,  "  let  us  have 
peace  with  God,"  see  Note  at  end  of  chapter. 

"  Peace  with  God  "  (Trpbs  TOV  ©eo'z/)  is  not 
quite  identical  with  "  the  peace  of  God"  The 
former  is  the  peace  that  puts  an  end  to  war 
and  enmity,  the  new  relation  with  God,  into 
which  the  justified  believer  is  admitted:  he 
is  no  longer  an  enemy  lying  under  wrath, 
but  a  son  reconciled,  restored  and  beloved. 
Upon  this  new  relation  between  God  and 
man  is  founded  the  work  of  the  Holy  Spirit 
in  man,  which  results  finally  in  the  perfect 
harmony  of  the  inner  life,  the  deep  tran 
quillity  of  a  soul  that  has  found  its  true 
happiness  and  rest,  in  a  word,  "  the  peace  of 
God." 

2.  By  ^whom  also  we  have  access  by  faith 
into  this  grace  wherein  five  stand.}  Through 
whom  also  we  have  had  our  introduction 
by  faith  into  this  grace  wherein  <we  stand. 

Though  St.  Paul  has  just  before  spoken  of 
*'  Jesus  our  Lord,  who  was  delivered  for  our 
offences,  and  raised  again  for  our  justification" 
lie  cannot  describe  the  happy  state  into 
which  we  are  thus  brought,  without  again  re- 
Minding  us  to  whom  our  thanksgiving  is  due: 
"  ive  have  peace  with  God  through  our  Lord 
Jesus  Christ." 

The  difference  of  tense  in  the  two  verses, 
unnoticed  in  the  Authorised  Version,  is  im 
portant:  it  shows  that  "the  introduction 
into  this  grace"  is  prior  to  "peace  with 
God,"  that  it  is  not  a  second  and  further  effect 
c.f  justification,  but  justification  itself.  Thus 
the  word  "  also "  points  to  the  identity  of 
the  giver:  He  through  whom  we  have 
peace,  is  the  same  through  whom  we 
have  had  the  introduction  into  this 
grace ;  "  who  brought  us  near  when  we 
were  far  off'"  (Chrysostom).  The  reference 
of  all  to  Christ  is  further  seen  in  the  word  in 
adequately  rendered  "  access :"  it  describes  not 
our  act,  but  Christ's,  not  our  coming,  but 
His  bringing  us.  The  distinction  is  observed 
by  Chrvsostom  in  the  parallel  passage,  Ephe- 


sians  ii.  18,  "  For  through  Him  we  both  have 
our  introduction  (A.  V.  access}  by  one 
Spirit  unto  the  Father."  He  said  not  "  ac 
cess"  but  "introduction,"  for  not  of  our 
selves  did  we  come  near,  but  by  Him  were 
brought  near.  There  is  the  same  thought 
similarly  expressed  in  i  Pet.  iii.  i^,"  Christ 
also  hath  once  suffered  for  sins,  the  just  for  the 
unjust,  that  He  might  bring  us  to  God" 

The  words  "  by  faith  "  (attested  by  a  pre 
ponderance  of  authorities)  indicate  the  act  on 
man's  part,  in  which  he  lays  hold  of  Christ's 
arm  outstretched  to  bring  him  near  to  God. 

"  This  grace  wherein  we  stand"  is  a  descrip 
tion  of  the  state  of  the  justified  implying  pre 
sent  favour  and  acceptance  with  God,  and 
His  help  to  keep  us  therein.  Compare  i  Cor. 
xv.  r  ;  i  Pet.  v.  12. 

and  rejoice  in  hope  of  the  glory  of  GodJ]  The 
word  rendered  "  rejoice "  is  the  same  which 
has  been  already  translated  "boast"  (ii.  17; 
iii.  27;  iv.  2);  it  indicates  not  merely  the 
inward  joy  of  the  heart,  but  the  grateful  and 
confident  utterance  of  the  lips.  In  contrast 
with  all  false  boasting,  the  believer  boasts  in 
hope  of  the  glory  of  God. 

The  clause  itself  is  not  dependent  on  either 
of  those  which  precede  it,  but  introduces  a 
new  and  important  element  into  the  Apostle's 
description  of  the  state  of  the  justified  :  "  we 
have  peace  with  God"  "  and  we  rejoice  in 
hope  of  the  glory  of  God." 

And  what  is  "  the  glory  of  God  ?"  It  is  an 
eternal  mystery  which  the  heart  of  man  can 
not  yet  conceive,  but  of  which  Holy  Scripture 
gives  us  here  and  there  short  glimpses.  Like 
the  righteousness  of  God,  the  truth  of  God, 
and  the  life  of  God  (Eph.  iv.  18),  it  has  its 
hidden  source  in  the  Father,  it  is  manifested 
in  the  Son,  it  is  reflected  in  man :  "  The  glory 
which  thou  gavest  me,  I  have  given  them  " 
(John  xvii.  22). 

Of  this  "glory  of  God"  man  was,  from  the 
first,  designed  to  partake  (i  Cor.  xi.  7),  but 
by  sin  all  men  "  come  short"  or  suffer  loss  of 
it  (iii.  23)  ;  its  restoration  is  wrought  by  the 
Spirit  revealing  and  imparting  the  glory  of 
Christ :  "  We  all  with  open  face  beholding  as  in 
a  glass  the  glory  of  the  Lord,  are  changed  into 
the  same  image  from  glory  to  glory,  even  as  by 
the  Spirit  of  the  Lord"  (2  Cor.  iii.  18).  In 
presenting  this  "  glory  of  God"  as  an  object  of 
the  believer's  hope,  the  Apostle  points  to  its 
future  perfection  in  the  glorification  of  our 
whole  nature,  body,  soul,  and  spirit. 

The  glory  in  which  man  will  thus  be  trans 
figured  will' still  be  "the  glory  of  God"  even 
as  the  sunshine  resting  upon  earth  is  still  the 
light  of  heaven ;  it  will  be  an  everlasting 
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3  And  not  only  w,  but  we  glory 
in  tribulations  also :  knowing  that 
tribulation  worketh  patience  j 


4  And  patience,  experience  ;  and 
experience,  hope  : 

5  And  hope  maketh  not  ashamed  ; 


glory,  just  because  man  will  dwell  for  ever 
in  the  light  of  God's  countenance. 

3.  And  not  only  so,  but  ive  glcry  in  tribu 
lations  also.]  No  sooner  has  the  Apostle 
pointed  to  "  the  glory  of  God"  as  a  light 
shining  afar  to  cheer  the  believer  on  his 
course,  than  he  thinks  of  the  contrast  be 
tween  that  bright  distance  and  the  darkness 
that  lies  around  him  here. 

To  weaker  faith  earthly  sorrows  might 
seem  to  dim  the  heavenly  light :  but  to  him 
hope  shines  out  brighter  through  the  gloom. 
The  sudden  transition  from  '"glory "  to 
"tribulations,"  brings  out  the  fulness  of  the 
believer's  triumph.  St.  Paul  can  promise  no 
exemption  from  sorrow,  for  he  knows  "  that 
<we  must  through  much  tribulation  enter  into 
the  kingdom  of  God"  (Acts  xiv.  22).  There 
fore  he  speaks  here  of  "the  tribulations," 
or  "our  tribulations,"  as  the  appointed 
portion  of  the  faithful,  just  as  our  Lord  told 
His  disciples,  "  in  the  'world  ye  shall  have 
tribulations.'1 

But  the  Apostle  knew  the  sweet  uses 
of  adversity:  he  knew  that  "Christ  nou- 
risheth  His  Church  by  sufferings"  (Jer. Tay 
lor,  "  Faith  and  Patience  of  the  Saints," 
part  ii.  1 8),  and  that  "the  chastening  of  the 
Lord"  is  a  discipline  by  which  His  children 
are  prepared  for  glory.  Therefore,  looking 
through  the  clouds  to  the  brightness  beyond, 
he  says,  "We  rejoice  also  in  our  tribu 
lations." 

At  once  he  justifies  this  boast  by  an 
appeal  to  the  certain  knowledge  of  Christian 
experience ;  "  knowing  (as  we  do)  that  tribu 
lation  tworketh  patience."  He  thus  comforts 
the  weak-hearted,  by  showing  how  tribu 
lation  works  its  own  cure;  for  its  first  fruit 
is  "patience?  Our  own  word  "patience " 
expresses  little  more  than  passive  resistance 
1,  the  calm  endurance  of  a  soul  that 
s  itself  to  suffering.  In  this  sense 
Julian  used  the  Greek  word  in  his  scornful 
answer  to  the  Christians  who  came  before 
him  to  complain  of  persecution:  "It  is  your 
1  when  evil  entreated,  to  be  patient:  for 
this  is  the  commandment  of  your  God." 

Hut  besides  this  passive  element,  the  ori- 
pinal  word  implies  an  active  perseverance,  a 
in  good  works, that  will  not 
I  :1.  and  an  abiding  hope 

of  hr.al  victory  which  no  present  dangers  may 
disturb. 

The  word  "  wrketb  "  («nrr;>yn(fraO,  de- 
Borit>  .it-lit  ojx-r.tti«n.  but  a  Com- 

and  penn.i:. 


pass  awav  with  the  affliction  that  calls  it  into 
exercise,  but  remains  as  an  effect  wrought  out 
upon  the  soul;  an  effect  productive  in  its  turn 
of  a  new  fruit — "  experience." 

4.  And  patience,  experience^     And  patience 
approval.      "Experience"  doe*   not  exactly 
represent   the    Greek  word    cloKiurj.       Metal 
that  is  purified  in  fire  gains  thereby  an  approved 
character;  the  fire  in  which  man  is  purified  is 
"  affliction,"  the  right  endurance  of  which  is 
"  patience,"  and  its  result  a  certain  quality  or 
character  marking  the  man  of"  proof."  AOKI/IT; 
sometimes  means  the  process  of  this  moral 
"assaying"  (2  Cor.  viii.  2    \\iclif),  or  "pro 
bation  ;"  but   here,  as  an  effect  wrought   by 
"patience"  it  mu.it  rather  be  the  result  of  the 
process    "proof,"    or    "approval."       (Five 
Clergymen.) 

and  experience,  hof>e.~\  "Approval"  in  its 
turn  worketh  hope,  being  in  its  very  nature 
a  pledge  of  perseverance  unto  the  end. 

Thus  through  a  series  of  virtues  each  in  its 
turn  effect  and  cause,  tribulation  is  "  the 
nurse  of  our  hope  in  the  world  to  come." 
(Cyril  Alex.) 

5.  And  hope  maketb  not  ashamed^]  The  hope 
fostered  by  this  stern  nurture  is,  as  before, 
"  the  hope    of  the  glory  of  God."     The   dis 
tinction  so  finely  drawn  out  by  Dr.  Chalmers 
('Lectureson  Romans,' I. p.  284)  between  "the 
hope  of  faith"  (v.  2)  and  "the  hope  of  ex 
perience  "  (v.  4)  must  not  be  pressed  too  far. 
The  same  hope,  which  springs  at  first  simply 
from  faith    in  God,   is  strengthened   by   the 
victorious  issue  of  the  trials  to  which  it  is 
subjected  through  tribulation. 

This  hope,  unlike  that  which  rests  on  man, 
can  never  by  its  failure  put  us  to  shame, 
because  it  is  founded  upon  God's  unchanging 
love. 

because  the  loi'e  of  God  is  shed  abroad  in  our 
heart  sJ]  Read,  because  God's  love  has  been 
poured  out  in  our  hearts.  Augustine  under 
stands  by  "  the  love  of  God"  not  that  where 
with  He  loves  us,  but  that  wherewith  He  makes 
us  to  love  Him.'"  ('  De  Spir.  et  Lit.'  c.  32.) 

This  interpretation  had  been  previously 
rejected  by  Origen  as  unsuited  to  the  con 
nexion  of  thought.  The  whole  context 
shows  that  the  Apostle  means  God's  love 
towards  us ;  the  believer's  hope  rests  not  on 
anything  in  himself- not  even  on  the  happy 
consciousness  of  loving  God  -  but  on  God's 
love  to  him  in  Christ,  that  love  which  is  set 
forth  in  the  following  verses. 

It  is  no  valid  objection  to  say  that  only  the 
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because  the  love  of  God  is  shed 
abroad  in  our  hearts  by  the  Holy 
Ghost  which  is  given  unto  us. 


6  For  when  we  were  yet  without 

strength,    "in  due    time  Christ   died  "  Or,  ac- 

r          L  ]l  cording  to 

for  the  ungodly.  the  time. 


sense  of  God's  love,  not  that  love  itself,  can 
be  poured  out  in  the  heart. 

Like  an  overflowing  stream  in  a  thirsty 
land,  so  is  the  rich  flood  of  Divine  love 
poured  out  and  shed  abroad  in  the  heart. 

The  sense  of  God's  love  is  at  once 
awakened,  even  as  the  eye  has  a  sense  of 
the  light  that  tills  it ;  nevertheless  that  which 
has  been  poured  out  in  the  heart  is  not  our 
sense  of  God's  love,  but  the  love  itself  em 
bodied  in  the  word  to  which  the  Holy  Ghost 
gives  life  and  power.  Thus  the  true  se 
quence  of  thought  is  maintained;  our  hope 
cannot  disappoint  us,  because  God's  love — 
which  is  its  own  witness  in  our  heart — is  a 
pledge  for  its  fulfilment. 

by  the  Holy  Ghost  which  Is  given  unto  us.~\ 
Read  "that  was  given:"  and  see  Note  on 
Acts  xix.  2,  Did  ye  receive  the  Holy  Ghost 
when  ye  became  believers?  Here,  how 
ever,  St.  Paul  means,  not  an  extraordinary 
gift,  but  one  common  to  all  believers,  as  is 
seen  from  the  effect  ascribed  to  it — the  pour 
ing  out  of  God's  love  in  the  heart. 

If  we  ask  how  the  Holy  Spirit  pours  out 
the  love  of  God  in  the  heart,  we  may  find  the 
answer  in  our  Lord's  words:  "He  shall 
testify  of  Me:"  "He  shall  glorify  Me:  for 
He  shall  take  of  mine,  and  shall  shew  it  unto 
you."  Christ  is  the  fountain  from  which 
God's  love  is  poured  forth  in  the  heart. 

6-8.  That  the  hope  founded  on  God's 
love  cannot  fail,  is  further  proved  in  •w.  6-8, 
by  a  description  of  the  surpassing  greatness 
of  that  love,  as  shown  in  the  fact  that  Christ 
died  for  us  while  we  were  still  in  our  helpless 
and  ungodly  state. 

6.  For  when  we  were  yet  without  strength, 
in  due  time  Christ  died  for  the  ungodly.~\  Rather, 
Christ  died  in  due  time  for  the  ungodly. 
On  the  various  readings  see  Note  at  the  end 
of  the  chapter. 

The  words,  "  when  we  were  yet  without 
strength"  do  not  present  man's  helpless 
ness  as  a  motive  of  God's  love  (Meyer):  the 
suggestion  of  a  motive  would  only  weaken  the 
thought  of  the  passage,  that  God's  love  was 
shown  when  there  was  nothing  in  man  to 
invite,  but  everything  to  repel  it.  The  clause 
forms  part  of  the  contrast  between  the  be 
liever's  present  state,  strong  in  hope,  in  pa 
tience,  in  experience,  and  in  the  assurance  of 
God's  love,  and  the  former  state  in  which 
men  weakened  by  sin  and  not  yet  having  the 
gift  of  the  Holy  Ghost  had  neither  the  will 
nor  the  power  to  please  God. 

The  phrase,  " in  due  time"  or  " in  season " 


(Kara  Kmpov)  has  been  variously  explained  as 
(i)  a  time  appointed  by  the  Father,  or  (2) 
foretold  by  the  prophets,  or  (3)  opportune  for 
St.  Paul  and  his  first  readers ;  as  if,  in  order 
to  bring  home  more  directly  to  that  genera 
tion  the  sense  of  God's  love,  the  Apostle  had 
said,  "Christ  died  opportunely  for  us:  had 
He  come  later,  we  should  have  passed  away 
unredeemed." 

Such  a  thought  is  far  too  narrow  and  too 
selfish  for  St.  Paul. 

(4)  The  general  state  of  the  world  was 
opportune  for  God's  purpose. 

By  the  contact  of  the  Jews  with  the  empire 
of  Rome  and  the  literature  of  Greece,  the  one 
true  God  must  now  become  known  to  all,  and 
therefore  the  partial  and  temporary  dispen 
sation  must  give  place  to  the  universal  and 
final.  "  We  believe  that  the  wide  empire  of 
Rome  was  prepared  by  God's  providence,  in 
order  that  the  nations  which  were  to  be  called 
into  the  one  body  of  Christ  might  be  pre 
viously  associated  under  the  law  of  one  em 
pire."  ('  De  Vocatione  Gentium,'  ii.  16.) 

Man,  the  heir  of  the  promise,  was  no  longer 
a  child  to  be  kept  under  tutors  and  governors 
(Gal.  iv.  2):  with  the  growth  of  moral  con 
sciousness  sin  had  reached  its  full  development 
as  positive  transgression,  and  so  the  time  for 
working  a  radical  cure  had  arrived. 

The  common  fault  of  such  explanations  is 
that  they  are  arbitrary  and  have  no  support  in 
the  context :  the  one  point  there  presented  is 
that  the  time  was  opportune  for  showing  the 
greatness  of  God's  love.  Whatever  prepara 
tion  the  world  had  undergone,  it  was  still 
lying  visibly  in  ungodliness;  and  whatever 
other  effects  had  been  wrought  by  previous 
dispensations,  they  had  helped  to  make  man's 
weakness  and  unworthiness  more  manifest. 
Redemption  effected  under  such  conditions 
was  seen  to  be  the  gift  of  God's  free  grace, 
not  purchased  or  prepared  by  any  partial  im 
provement  on  man's  part.  Thus  in  accordance 
with  the  purpose  of  Him  who  justifieth  the 
ungodly,  Christ  "died  in  due  time  for 
the  ungodly":  not  for  "the  ungodly"  as  a 
class  distinct  from  the  godly,  but  for  all  as 
being  ungodly.  This  is  shown  by  the  absence 
of  the  article  in  the  Greek,  as  in  the  passage, 
"  /  came  not  to  call  (the)  righteous"  God's 
love  is  magnified  by  the  strong  description  of 
our  unworthiness,  as  in  iv.  5,  where  see  Note 
on  do-eftr):- 

7,  8.  Christ's  dying  for  the  ungodly  is  now 
shown  to  be  a  thing  altogether  surpassing  all 
experience  of  human  love  •  for  among  men 
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7  For  scarcely  for  a  righteous  man 
will  one  die  :  yet  peradventure  for  a 
good  man  some  would  even  dare  to 


8  But  God  commendcth  his  love 
toward  us,   in  that,  while  we   were 
yet  sinners,  Christ  died  for  us. 

9  Much    more    then,    being   now 


scarcely  can  any  be  found  who  will  die  for  a 
righteous  man,  much  less,  as  Christ  did,  for 
sinners  and  ungodly. 

7.  For  scarcely  for  a  righteous  man  'will  one 
die.]      There   is  a   distinction   between   the 
"  righteous "  or  "just "  man,  who  does  simply 
what  duty  requires  of  him,  and  the  "good 
man,"  whose  benevolence,  not  being  limited  to 
the  requirements  of  strict  duty,  may  call  forth 
such  gratitude  and  love,  that  for  him  "  per 
adventure  some  one  even  has  the  heart  to 
die." 

Thus,  while  the  possibility  implied  in  the 
former  clause  is  more  distinctly  conceded,  it 
is  at  the  same  time  limited  to  rare  examples 
of  love  inspired  by  the  most  attractive  form 
of  virtue.  The  more  exalted  the  virtue  which 
alone  calls  forth  such  love,  the  stronger  is 
the  contrast  to  the  ungodliness  and  enmity 
of  those  for  whom  Christ  died ;  and  it  is 
precisely  this  contrast  which  sets  God's  love 
above  all  human  love.  See  note  at  end. 

8.  But  God  commendeth  his  love  toward  us, 
in  that,  while  <we  <were  yet  sinners,  Christ  died 
for  r/j.]     "  Commendeth"  an  excellent  render 
ing,  fully  justified  by  St.  Paul's  usage  (2  Cor. 
iii.  i ;  iv.  2  ;  v.  12,  &c.),  and  by  the  context. 
Christ's  death  for  sinners  not  merely  ptoves 
God's  love  to  be  a  fact,  but  sets  it  before  us 
in   all    its   greatness  and   excellence,  and  so 
"  commends  "  it  to  us. 

The  use  of  the  present  tense,  and  the  fre 
quent  repetition  in  this  verse  of  the  first 
person,  show  how  vividly  St.  Paul  realised 
and  appropriated  the  proof  of  God's  love. 
Christ  died  once  for  all,  yet  in  the  enduring 
benefits  of  His  death  we  have  an  ever-present 
pnxif  of  the  Divine  love  to  each  of  us. 

'I  he  expression  "jet  sinners"  conveys  the 
that    there   was    nothing    in    man   to 

God's  love :  compare  v.  6. 

( >l>v.-r\e  also,  it  is  "his  ownlove  to-vards 

us"  that  God  thus  commends:  "his  own" 

(rr]v  <uvToiV)  in  its  origin,  springing  from  the 

depths  of  the  Divine  nature;  not  called  into 

ce  by  any  goodness  in  its  object  (as  in 

-.-.  ?),  for  "<we  <were  yet 

tinners  ;"  n   •  .my  love  of  ours, 

44  Herein  is  love, 

not  that  ue  ln<ed  (Jod,  hut   that  Ix  l(rved  uj, 
Son  to  be  the  propitiation  for  our 
\  i    |<>h.  iv.  10). 

Thus  the  chief  thought  of  our  passage  is 
'i'slou-.nul 
tween  tl.e 
iaiherMme  an.!  < 


it  is  the  Fathers  love  that  thus  surpasses  all 
human  love,  and  is  proved  by  His  giving  His 
Son  to  die  for  His  enemies.  Two  thoughts 
are  thus  suggested: 

First,  God's  wrath  against  sin,  is  not  in 
consistent  with  the  tenderest  love  towards 
sinners. 

Secondly,  the  proof  of  God's  love  towards 
us,  drawn  from  Christ's  death,  is  strong  in 
proportion  to  the  closeness  of  the  union 
between  God  and  Christ. 

Where  would  be  the  greatness  of  God's 
love,  or  how  could  it  be  compared  to  an  act 
of  self-sacrifice,  if  He,  whom  God  gave  to 
be  a  sacrifice  for  us,  were  not  His  own 
Son — His  only  begotten,  His  beloved  ? 

Christ  died  for  us.~\  Not  "in  our  stead" 
(ami),  but  "  in  our  behalf"  (UTT€/>).  See  Note 
at  end  of  chapter. 

The  ideas  which  vnip  expresses,  and  <Wi 
does  not,  are  precisely  those  which  make  the 
dctith  of  Christ  most  precious.  It  would  be 
enough  to  say  that  Christ  died  "  in  our  stead  " 
(avTi),  if  His  death  had  been  unconscious, 
unwilling,  or  accidental.  But  if  as  our  cham 
pion,  friend,  and  brother,  He  laid  down  His 
own  life  willingly  for  our  sake,  and  if  He  was 
approved  by  God  as  our  representative,  so 
that  when  "one  died  for  all,  then  all  died," 
in  and  with  Him  (2  Cor.  v.  15),  then  these 
thoughts  must  be  expressed  by  saying,  as  St. 
Paul  does,  that  He  died  virip  fy/iuf,  in  our 
behalf,  and  for  our  sake. 

9.  St.  Paul  has  been  showing  that  the  hope 
of  glory  cannot  tail,  because  it  is  founded  on 
God's  love,  as  manifested  in  the  death  of 
Christ  (tn>.  5-8).  He  now  draws  out  more 
fully  the  force  of  this  argument,  by  contrast 
ing  past  circumstances  with  present. 

Then  we  were  sinners,  now  we  have  been 
justified  by  Christ's  blood;  if  He  died  for 
sinners,  much  more  certain  is  it  that  He  will 
save  \.\\v  justified. 

The  expression,  "justified  by  his  blood"  is 
worthy  of  note. 

(i)  Why  is  no  mention  made  of  faith  ? 

Because  St.  Paul  is  here  viewing  justifica 
tion  simply  as  a  proof  of  God's  love;  and 
faith  adds  nothing  to  the  gift  of  God,  but 
only  accepts  it. 

(a)  It  might  IK*  inferred  from  iv.  25  that 
our  justification  is  less  closely  connected  with 
our  Lord's  death  than  with  His  resurrection  ; 
that  such  an  inference  would  be  erroneous, 
is  ,it  i  mi  v  shown  by  the  words,  "Ju.ttiJ.ed  Ly 
his  LI. 
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justified   by  his    blood,  we   shall  be         10  For  if,  when  we  were  enemies, 

we  were  reconciled  to  God  by  the 


saved  from  wrath  through  him. 


In  fact,  in  one  of  its  aspects,  "justification 
of  sinners  comes  to  the  same  with  remission  " 
of  sins.  (\Vaterland,  *  Euch.'  c.  ix. ;  Bull, 
'  Harm.  A  post.'  c.  i.  §  4.) 

"The  wrath"  from  which  we  shall  be 
saved,  cannot  but  be  "the  wrath  to  come" 
(ii.  5,8;  iii.  5  ;  i  Thess.  i.  10).  The  believer 
hopes  for  greater  things  than  merely  to  be 
saved  from  the  wrath  of  God.  But  the 
apostle,  by  presenting  salvation  under  this 
limited  aspect,  strengthens  his  argument  for 
its  certainty.  If  we  have  already  received 
from  God  so  great  favour  as  to  be  reconciled 
and  justified,  much  more  shall  we  be  saved 
from  His  wrath. 

10.  For  if,  when  we  were  enemies,  <£>'<:.] 
For  if,  being  enemies,  we  were  reconciled  to 
God  through  the  death  of  his  son,  much  more 
having  been  reconciled,  we  shall  be  saved 
in  his  life.  The  preceding  argument  is  both 
repeated  in  a  more  precise  statement,  and 
strengthened  by  another  element  of  contrast 
between  the  past  and  the  present;  (i)  if, 
being  enemies,  we  were  reconciled,  much 
more,  having  been  reconciled,  we  shall  be 
saved;  (2)  if  we  were  reconciled  by  the 
death  of  His  Son,  much  more  shall  we  be 
saved  by  His  life. 

(i)  In  what  sense  it  is  here  said  that  we 
were  "  enemies "  to  God,  and  were  "  recon 
ciled"  to  Him,  cannot  be  decided  by  the 
mere  words,  for  these  are  used  to  express 
relations  existing  on  either  side,  or  on  both. 
\Ve  must  look  to  the  context,  and  to  the 
scope  of  the  argument. 

"Reconciled,"  in  v.  10,  corresponds  to 
"justified,"  in  •&.  9 ;  and  again,  in  v.  n,  it  is 
said,  "we  have  RECEIVED  the  reconcilia 
tion."  It  is  thus  clear  that  "reconciliation" 
is  a  boon  which  God  bestows;  we  are  re 
conciled  to  Him,  when  we  are  restored  to 
H  is  favour  :  "  God  was  in  Christ,  reconciling 
the  world  unto  himself,  not  imputing  their  tres 
passes  unto  them"  (2  Cor.  v.  19.) 

From  this  meaning  of  "  reconciliation"  that 
of  "  enemies  "  is  at  once  deduced.  By  God's 
enemies  are  here  meant  those  who  lie  under 
His  wrath,  and  they  are  reconciled  to  Him, 
when  that  wrath  is  removed  in  the  remission 
of  sins. 

The  same  conclusion  follows  from  the 
general  scope  of  the  argument.  Throughout 
the  passage  (vv.  1-11)  our  hope  is  shown  to 
rest,  not  on  anything  in  man,  but  solely  on 
God's  love.  How  is  it  consistent  with  this, 
to  ground  the  greater  certainty  of  salvation 
upon  any  change  in  our  feeling  towards 
God> 

(i)  The  first    change    wrought   through 


Christ's  death,  is  not  in  man's  feeling,  but  in 
his  state,  and  consequently  in  his  relation  to 
an  unchanging  God. 

This  interpretation  of  the  passage  may  be 
confirmed  by  considering  some  of  the  diffi 
culties  which  have  been  felt  concerning  it. 

If  God  loved  us  when  we  were  yet  sinners 
(i>.  8),  how  could  we  be  at  the  same  time 
regarded  by  Him  as  enemies  ? 

Does  St.  Paul  speak  only  in  a  figure  of 
God  being  angry  ?  Or,  is  God's  anger 
nothing  else  than  the  misery  which,  by  His 
appointment,  waits  on  sin  ? 

We  must  remember  that  to  describe  God's 
moral  attributes,  man  has  no  other  words 
than  those  which  are  borrowed  from  his  own 
nature. 

It  may  not  be  possible  to  divest  such 
words  as  "  anger,"  "  hatred,"  and  "  love,"  of 
some  associations  which,  being  merely  human, 
are  inappropriate  to  God. 

But  man's  moral  nature  (we  speak  not 
now  of  its  corruption,  but  of  its  essence)  is 
the  image  of  God.  And  when  we  say  that 
God  loveth  righteousness  and  hateth  iniquity, 
we  mean  a  love  and  a  hate  which  are  real, 
personal,  and  conscious.  Compare  Hooker, 
'E.  P.,'  Bk.  V.,  Appendix  i.  vol.  ii.  p.  570 
(Keble's  edition). 

Thus  it  is  no  figure,  but  a  deep  and  essen 
tial  truth,  that  God  hates  sin ;  and  since  sin 
is  necessarily  personal,  the  sinner  as  such, 
i.e.  "so  far  as  he  wilfully  identifies  himself 
with  his  sin"  (Godet),  is  hated  of  God,  His 
enemy  (c.  xi.  28). 

But  God  loves  everything  that  He  has 
made.  He  cannot  love  man  as  a  sinner,  but 
He  loves  him  as  man,  even  when  he  is  a 
sinner.  In  like  manner  the  Jews  are  des 
cribed  as  being  at  the  same  time  enemies  in 
one  relation  and  beloved  in  another  (xi.  28). 

H  uman  love  here  offers  a  true  analogy : 
the  more  a  father  loves  his  son,  the  more  he 
hates  in  him  the  drunkard,  the  liar,  or  the 
traitor. 

Thus  God,  loving  as  His  creatures  those 
whom  He  hates  as  self-made  sinners,  devises 
means  whereby  they  may  be  brought  back 
unto  Him. 

By  the  death  of  His  Son,  sins  are  put  away ; 
man,  being  represented  by  Christ,  is  no  longer 
a  sinner  in  God's  sight,  but  righteous,  and  as 
such  reconciled  or  restored  to  His  favour. 

Hence  the  force  of  the  Apostle's  argu 
ment  :  if  God's  love  reconciled  us  when  we 
were  His  enemies,  much  more  will  it  save  us, 
after  we  have  been  reconciled. 

(2)  The  verse  contains  a  second  contrast 
between  the  means  of  our  reconciliation,  and 
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death  of  his  Son,  much  more,  being  joy  in  God  through  our  Lord  Jesus 
reconciled,  we  shall  be  saved  by  his  Christ,  by  whom  we  have  now  re- 
life,  ceived  the  atonement. 

II   And  not  only  w,  but  we  also  12  Wherefore,    as    by    one    man 


of  our  continued  salvation:  if  reconciled 
through  the  dfath  of  His  Son,  much  more 
shall  we  be  saved  in  His  ///«•, not  merely  "Af" 
but  "in  bis  /iff,''  as  partakers  thereof.  (Com 
pare  John  v.  26;  xiv.  19.) 

Some  have  thought  that  the  point  of  com 
parison  here  is  power. 

Christ  in  His  death  sank  in  humiliation 
and  weakness  under  the  wrath  of  God. 
Christ  now  livcth  as  our  eternal  Mediator, 
Intercessor,  and  King,  unto  whom  all  power 
is  given  in  heaven  and  in  earth.  If  His  death 
had  power  to  restore  us  to  God's  favour, 
how  much  more  shall  His  life  have  power  to 
save  us  from  wrath  ? 

But  throughout  the  passage  from  v.  5, 
St.  Paul  speaks,  not  of  God's  po-wrr,  but  of 
His  loi'f,  as  the  foundation  of  our  hope.  It 
was  a  greater  trial  of  love  to  reconcile  us  by 
Christ's  death,  than  to  save  us  in  His  life;  it 
cost  more  to  redeem  us  at  tirst,  than  it  will 
now  cost  to  save  us  unto  the  end.  The 
argument  is  a  fortiori,  from  the  greater  to  the 
less. 

11.  And  not  only  so,  but  <we  also  joy  in  God.~\ 
On  the  reading  and  construction,  see  the 
note  at  the  end  of  the  chapter. 

From  the  fact  of  our  having  been  recon 
ciled  to  God  (i1.  10),  two  results  follow,  not 
only  a  future  salvation,  but  also  a  present 
rejoicing  in  Got!. 

The  train  of  thought,  and  the  word  ren 
dered  "jty"  or  "rejoice,"  are  the  same  as 
in  w.  i,  2;  and  here,  as  there,  St.  Paul 
reminds  us  that  our  glorying  in  God  is 
maintained  through  the  same  Lord  Jesus 
Christ,  through  whom  we,  who  were  for- 
mt  r»j  enemies,  have  now  been  reconciled  to 
God 

tit  atonement.']   Read,  the  reconciliation, 

xi.  15,  and  2  Cor.  v.  18,  19.     The  word 

."  which  in  the  O.  T.  constantly 

means  "  expiat ion,"  occurs  in  the  N.T.  only 

l'"'<  Suited  for  the  proper  word 

"reconciliation." 

'  DAN!  ALL   DIE,  EVES    SO  IN 

ClIKIM     Ml  AM.    ALL    BE    MADE    ALIVE. 

t    Paul  hu  -,h.iwn  that  sin  is  in 

tnhreral  in  mankind,  and  that  through 

'  '  .  : (Aided   for    all 

'  life      lir  IH.W  ,!,,  jmsand 

mem   i»\   ««h..\M: 

:    this  uni\(  : 

•h.  ^   tlu-'i.iut)  ,,|    m 


in  Adam  ;  and  that,  corresponding  to  this, 
there  is  a  higher  unity  in  Christ,  who  thus, 
as  the  true  head  and  representative  of  the 
human  race,  becomes  by  His  obedience  unto 
death,  a  source  of  life  and  righteousness  for 
all. 

It  is  thus  evident  that  the  comparison 
between  Adam  and  Christ  is  no  rhetorical 
illustration,  but  an  earnest,  argumentative 
statement  of  two  great  truths  in  their  essen 
tial  connexion,  universal  sinfulness  and  uni 
versal  redemption. 

The  comparison  is  based  upon  the  deri 
vation  of  sin  and  death  trom  Adam,  which  is 
thus  treated  as  a  known  and  admitted  fact. 
St.  Paul's  representation  of  it  is  wholly  de 
rived  from  the  original  narrative  in  Genesis; 
he  introduces  no  new  feature,  anil  it  is  there 
fore  gratuitous  to  assume  that  he  drew  from 
any  other  source.  Traces  of  the  same  doc 
trine  in  the  Apocryphal  books  (Wisdom,  ii. 
24;  Ecclesiasticus  xxv.  24),  and  in  Rabbinical 
writings,  so  far  as  they  show  the  opinion  pre 
valent  among  the  Jews,  may  tend  more  or 
less  to  confirm,  but  cannot  possibly  weaken, 
the  Apostle's  testimony  to  the  historical  truth 
of  the  Kail,  as  the  source  of  sin  and  death. 
(John  viii.  44.) 

The  master-thought  of  the  whole  passatre 
is  that  unity  of  the  many  in  the  one,  which 
forms  the  point  of  comparison  between  Adam 
and  Christ. 

"Throughout  he  clings  to  "  the  one,"  and 
continually  brings  this  forward,  saying.  "  As 
by  one  man  sin  entered  into  the  world,"  and 
"  in  the  trespass  of  the  one  the  many  died," 
and  "  Not  as  through  one  having  sinned  is  the 
gift,"  and  "  The  judgment  was  from  ore  unto 
condemnation,"  and  again,  "  Kor  if  by  the 
trespass  of  the  one  death  reigned  through  the 
one"  and  "  Therefore  as  through  one  tres 
pass,"  and  again,  "  As  through  the  disobe 
dience  of  the  one  man  the  many  were  made 
sinners,"  and  he  constantly  repeats  "  the 
one,"  in  order  that  when  the  Jew  says  to 
you,  "  Haw  by  the  well-doing  of  one,  Christ, 
was  the  world  saved  f"  you  may  be  able  to 
say  to  him,  "How  by  the  disobedience  of 
one,  Adamj  was  the  world  condemned  ?" 
(Chrysostom.) 

The  same  recapitulation  of  the  human  race 
in  Adam  and  in  Christ  is  taught  in  i  Cor.  xv. 
22.  "  For  as  in  Adam  till  die,  even  so  in 
'  .ill  be  made  a/ive-." 

12.  H'brrefore.'}  "For  this  cause,"-  — 
nanu-ly.th.it  (.hrist  died  and  rose  again  for 
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sin    entered    into    the     world,   and     upon    all    men,    'for   that   all    have 
death  by  sin ;    and   so  death  passed     sinned : 


us,  that   we  might    be  justified  and  saved 
through  Him  (8-n). 

as  by  one  man  sin  entered  into  the  world, 
and  death  by  sin.]  As  through  one  man  sin 
entered  into  the  world,  and  through  sin 
death.  The  comparison  here  begun  would  be 
formally  completed  thus:  "so  by  one  man 
righteousness  entered  into  the  world,  and 
life  through  righteousness."  But  after  the 
digression  in  w.  13,  14,  St.  Paul,  instead 
of  resuming  his  unfinished  sentence,  glides 
hack,  as  his  manner  is  (c.  iii.  25,  26;  Eph. 
iii.  3,  4),  into  his  former  course  of  thought 
in  the  words,  "  Adam,  who  is  a  figure  of 
him  that  was  to  come."  The  parenthesis  as 
sumed  in  the  Authorised  Version  is  thus  seen 
to  be  inadmissible.  The  words,  "  through 
one  man,"  are  placed  first  for  the  sake  of 
emphasis,  because  they  contain  the  point  of 
comparison,  and  so  affect  the  whole  verse. 

"  Sin  "  is  here  viewed  as  a  whole,  and  St. 
Paul  points  to  the  source  from  which  all 
human  sin  has  flowed ;  any  distinction  there 
fore  between  the  propensity,  the  act,  or  the 
habit,  would  here  be  out  of  place. 

"  The  world"  into  which  "  sin  entered 
through  one  man"  is  the  human  race  (c.  iii. 
19;  xi.  15).  The  previous  existence  of  sin 
and  death  outside  the  world  of  man,  is  a 
matter  untouched  by  the  Apostle's  state 
ment. 

Why  is  not  Eve  mentioned,  who  sinned 
before  Adam  (2  Cor.  xi.  3;  i  Tim.  ii.  14; 
Sirach  xxv.  24)  ? 

Because  the  exact  point  touched  by  St. 
Paul  is  not  who  first  sinned,  nor  how  sin 
arose  in  Adam,  but  how  it  became  universal 
in  mankind. 

"  Adam  was  first  formed,  then  Eve " 
(l  Tim.  ii.  13).  "The  man  is  not  of  the 
woman,  but  the  woman  of  the  man"  (i  Cor. 
xi.  8).  Thus  does  St.  Paul  define  the  posi 
tion  of  Adam  as  the  founder  and  represen 
tative  of  the  race,  through  whom  life  was 
transmitted  to  all,  and  with  life  also  sin  and 
death  (Gen.  v.  3). 

and  death  by  sin.~\  and  through  sin 
death.  That  death  must  here  be  under 
stood  in  its  primary  sense  as  the  death  of 
the  body,  is  clear  from  the  connexion  with 
•v.  14,  where  no  other  meaning  is  admis 
sible,  and  from  the  unmistakable  reference  to 
the  narrative  in  Genesis  (Gen.  ii.  17),  and 
the  sentence  there  pronounced,  "  Dust  thou 
art,  and  unto  dust  shah  thou  return  "  (Gen. 
iii.  19).  See  Wisdom  ii.  24;  i  Cor.  xv.  21. 

Though  bodily  death  is  regarded  in  Genesis 
and  by  St.  Paul  as  the  divinely  appointed 


punishment  of  sin,  it  may  be  none  the  less  its 
natural  consequence.  When  the  immortality, 
which  would  have  been  the  reward  of  Adam's 
obedience,  was  forfeited  by  his  sin,  the 
earthly  frame  would  naturally  return  to  its 
dust.  Here,  however,  the  great  truth  as-  * 
serted  by  St.  Paul  is,  that  bodily  death/ 
is  in  man  the  result  of  sin ;  a  view  familiar 
to  us  as  Christians,  but  not  to  the  heathen, 
who  regarded  death,  "  not  as  a  punish 
ment,  but  as  either  a  necessity  of  nature, 
or  a  rest  from  toils  and  troubles"  (Cic.  in 
Cat.  iv.  7). 

If  we  try  to  grasp  more  than  is  contained 
in  the  passage,  by  introducing  the  ideas  of 
"  moral  death,"  and  "  the  second  death,"  we 
relax  our  hold  on  the  fundamental  truth  that 
bodily  death  is  the  penalty  of  Adam's  sin. 

Nor  is  this  an  imaginary  danger,  for  some 
have  been  led  on  so  far  as  to  deny  that  the 
death  of  the  body  was  at  all  included  in  the 
death  threatened  to  Adam  as  the  penalty  of 
his  sin  (August.  Serm.  ccxcix.  10,  ii — against 
the  Pelagians). 

"  Moral  "  or  "  spiritual  death  "  is  a  figura 
tive  expression  for  sin  itself,  and  therefore 
cannot  be  included  in  death,  when  death  is 
distinguished — as  here — from  sin. 

"  The  second  death"  as  is  shown  by  the 
very  phrase,  and  by  the  context  in  which  it 
occurs  (Rev.  xx.  13,  14;  xxi.  8),  does  not 
begin  till  after  the  general  resurrection  and 
the  final  judgment.  To  introduce  such  an 
idea  into  the  present  passage  is  to  confound 
the  last  judgment,  of  which  it  is  said,  "they 
were  judged  every  man  according  to  their 
works"  with  the  judgment  pronounced  upon 
Adam  in  Gen.  iii.  19,  which  extended  in  its 
effects  equally  to  all  his  descendants,  prior  to 
any  consideration  of  each  man's  works,  and 
without  any  distinction  between  the  evil  and 
the  good. 

Erroneous  views  of  the  passage  have  arisen 
from  overlooking  several  important  considera 
tions. 

1.  St.  Paul  brings  into  the  comparison  only  ^ 
those  effects  of  Adam's  transgression  which 
are  transmitted  to  all  his  posterity,  namely  the 
inheritance  of  death  and  of  a  sinful  nature ; 
while  God's  final  judgment  is  based  solely  on 
personal  and  individual  responsibility. 

2.  The  death  of  Christ  does  not  precisely 
reverse  the  effects  of  Adam's   sin,  it  over 
powers  them  by  greater  gifts. 

3.  The  death  of  the  body  as  denounced 
upon  Adam  could  not  be  regarded  as  a  merely 
temporary  separation  of  body  and  soul,  but 
only  as  the  beginning  of  a  permanent  state. 
Hence    the  gloomy   view   of   death    which 
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13  (For  until  the  law  sin  was  in  14  Nevertheless  death  reigned 
the  world  :  but  sin  is  not  imputed  from  Adam  to  Moses,  even  over 
when  there  is  no  law.  them  that  had  not  sinned  after  the 


pervades  the  Old  Testament,  except  in  a  few 
remarkable  prophecies.  It  was  only  when 
Christ  "  brought  life  and  immortality  to  Ugbt " 
by  His  own  resurrection,  that  the  Christian 
view  of  death  as  a  temporary  separation  of 
body  and  soul,  a  transition  to  a  higher  life, 
could  IK*  realised. 

and  so]  I.e.  through  sin  which  had  itself 
come  in  through  one  man. 

death  passed  upon  all  men.~\  "Passed 
through  unto  all  men" 

for  that  all  have  sinned.]  Read  "for  that 
all  sinned." 

On  «ty'w  see  Note  at  end. 

That  dependence  of  the  death  of  all  upon 
the  sin  of  one,  which  is  already  implied  in  the 
word  "  jo,"  is  more  fully  and  precisely  stated 
in  the  clause,  "for  that  all  sinned."  We 
have  already  remarked  that  the  words 
"through  one  man"  affect  the  whole  verse : 
their  influence  on  this  last  clause  is  most 
important,  determining  its  meaning  to  he 
"  for  that  all  sinned  through  one  man  " :  com 
pare  2  Cor.  v.  14,  "  If  one  died  for  all,  then 
thny  all  died,"  i.e.  in  the  one.  In  both 
passages  the  Authorised  Version  ("  have 
sinned,"  "  were  all  dead")  is  inaccurate. 

Sin  and  death  not  only  " entered  into"  the 
human  race,  but  also  "passed  through"  to 
every  member  of  it  "  through  one  man." 

That  death  extended  to  all  is  a  patent  fact : 
and  since  death  entered  "through  sin"  and 
"  so  "  passed  on,  it  is  presupposed  that  "  alt 
sinned."  Only  thus  is  the  cause  " sin "  co 
extensive  with  the  effect  "  death " ;  at  the 
same  time,  since  "all  sinned"  through  one, 
it  is  equally  true  that  "by  the  offence  of  the 
one  the  many  died n  (v.  1 5). 

The  Apostle's  whole  reasoning  rests  on 
two  principles:  (i)  Sin  is  the  cause  of 
death:  (2)  By  virtue  of  the  unity  of  mankind 
sin  and  death  are  both  transmitted  from  one 
to  all.  Thus  the  sin  of  the  many  and  the 
death  of  the  many  are  included  in  the  sin  of 
the  one  and  the  death  of  the  one,  and  there 
at  their  common  source  the  connexion  be- 
tu.-.-n  sin  and  death  is  fixed  once  for  all. 
"  The  covenant  of  life,  entered  into  with 
Adam  in  his  state  of  innocence,  was  by  his 
sin  made  void,  not  only  for  himself,  but  also 
for  his  posterity;  so  that  now  all  sons  of 
iuh"  'i.e.  nfxirt  from  Christ], 
"are  quite  s!r;t  out  from  any  promise  Of 
immort.iiitv.  and  sulvcctcd  to  .1  necessity  of 
without  hope  of  res'invrtion.  No 
proposition  in  all  tlieolo.ry  is  in»iv  certain 
tluu  this:  lor  it  is  everywhere  stated 


plainly  and  expressly  in  the  N. T.  scriptures, 
especially  in  the  Epistle  to  the  Romans 
throughout  almost  the  whole  5th  chapter" 
(Bp.  Bull,  '  Examen  Censurae,  Anim.'  xvii. 
p.  208).  Theodoret's  comment,  "  For  not 
on  account  of  his  forefather's  sin,  but  on 
account  of  his  own,  each  man  receives  the 
doom  of  death,"  is  as  directly  opposed  to  St. 
Paul's  argument  as  it  is  to  experience  and 
theology:  the  error  arises  from  confounding 
the  sentence  of  bodily  death,  which  through 
one  man's  sin  extended  to  all,  with  the  sinner's 
final  doom. 

13,  14.  St.  Paul  pursues  the  thought  that 
"  all  sinned  through  one,"  and  that  on  this 
account  death  passed  upon  all.  His  proof  is 
drawn  from  the  case  of  those  who  died  before 
a  law  was  given,  and  rests  on  the  principle 
already  stated  in  iv.  15,  that  "where  no  law 
is,  there  is  no  transgression.'* 

First  he  states  as  a  known  fact  that  during 
the  period  from  Adam  to  Moses,  that  is, 
"  until  the  laiu,  there  ivas  sin  in  the  <wor/d." 

But  as  "sin  is  not  imputed"  not  brought 
into  account  against  the  sinner  (see  Phile 
mon  T.  1 8),  "when  there  is  no  la-iv,"  men  could 
not  then  bring  upon  themselves  the  penalty  of 
death,  as  Adam  did,  because  they  could  not 
sin,  as  Adam,  against  a  known  law.  There 
was  sin,  but  not  in  the  form  of  transgres 
sion,  and  therefore  not  taken  into  account. 

Their  own  sin  then  was  not  the  cause  that 
men  died.  But  they  <//'</  die:  "  death  reigned 
from  slilam  to  Mnses  even  over  those  who 
sinned  not  after  the  similitude  of  the 
transgression  of  Adam." 

And  as  sin  is  the  cause  of  death  (v.  i2\ 
and  Adam's  sin  alone  could  be  taken  into 
account,  they  died  through  Adam's  sin. 
This  is  substantially  Chrysostom's  interpre 
tation. 

The  unavoidable  inference  that  through 
one  mans  sin  all  died  is  only  for  a  moment 
deferred;  in  in>.  15,  17,  and  19  it  is  affirmed 
in  express  terms. 

Meanwhile  through  the  introduction  of 
Adam's  name  the  Apostle  is  able  to  return 
to  the  comparison  begun  in  v.  12.  Thus 
the  relative  clause  "  <who  :s  the  figure  of /.*,n 
that  ivas  to  come  "  serves  a  double  purpose  : 
it  implies  indirectly  the  conclusion  to  be 
drawn  from  w.  13,  14,  that  all  sinned  and 
died  in  Adam,  who  is  thus  a  "  figure  M  or  a 
"type"  of  Him  in  whom  all  are  justified 
and  made  alive;  and  it  enables  St.  Paul  to 
•  and  complete  his  unfinished  compari 
son. 
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similitude  of  Adam's  transgression,  15  But  not  as  the  offence,  so  also 
who  is  the  figure  of  him  that  was  to  is  the  free  gift.  For  if  through  the 
come.  offence  of  one  many  be  dead,  much 


This  comparison  is  here  confined  to  the 
effects  in  man  of  Adam's  sin  and  of  Christ's 
obedience :  it  does  not  embrace  (as  in  i  Cor. 
XY.  24-28)  man's  lordship  over  the  creatures 
as  typical  of  Christ's  universal  dominion  in 
the  "  times  of  the  restitution  of  all  things." 
Our  Authorised  Version  therefore  rightly  ren 
ders,  "  him  which  was  to  come,"  not  "  which 
is  to  come." 

15.  But  not  as  the  offence,  so  also  is  the  free 
gift.']  But  not  as  the  trespass,  so  also  is  the 
act  of  grace.  The  comparison  between  Adam 
and  Christ  is  at  the  same  time  a  contrast :  they 
are  alike  in  that  they  both  stand  at  the  head 
of  the  human  race,  and  so  extend  the  influence 
of  their  acts  to  all ;  unlike  in  the  nature  of 
those  acts,  and  the  consequences  that  flow 
from  them.  "  Rabbi  Yose,  the  Galilaean 
said,  '  Come  forth  and  learn  the  righteousness 
of  the  King  Messiah,  and  the  reward  of  the 
just  from  the  first  man,  who  received  but 
one  commandment,  a  prohibition,  and  trans 
gressed  it :  consider  how  many  deaths  were 
inflicted  upon  himself,  upon  his  own  genera 
tions,  and  upon  those  that  followed  them, 
till  the  end  of  all  generations.  Which  attri 
bute  is  the  greater,  the  attribute  of  goodness, 
or  the  attribute  of  vengeance  ? '  He  answered, 
'The  attribute  of  goodness  is  the  greater; 
and  the  attribute  of  vengeance  is  the  less; 
how  much  more,  then,  will  the  King  Messiah, 
who  endures  affliction  and  pains  for  the 
transgressors  (as  it  is  written,  '  He  was 
wounded]  <&Y.),  justify  all  generations!  and 
this  is  what  is  meant,  when  it  is  said,  '  And 
the  Lord  made  the  iniquity  of  us  all  meet  upon 
him!  "  (Neubauer,  '  Jewish  Interpreters  of 
Isai.,'  liii.  p.  n.) 

The  word  rendered  "the  offence"  is  the 
same  which  is  applied  to  Adam's  sin  in 
Wisdom  x.  i,  and  there  rendered  "  his  fall" : 
in  the  Gospels  it  is  translated  "  trespass " 
(Mat.  vi.  14;  Mar.  xi.  25).  The  strict  con 
trast  to  Adam's  trespass  is  Christ's  obedience, 
but  St.  Paul,  regarding  them  both  chiefly  in 
their  influence  on  mankind,  passes  on  at  once 
to  the  effect  of  that  obedience,  namely  the 
act  of  grace  by  which  the  effect  of  the  tres 
pass  is  annulled.  On  the  various  applica 
tions  of  xdpurpa  see  note  on  i.  1 1 :  here  it 
indicates  the  act  of  God's  free  grace  in 
pardoning  and  justifying. 

For  if  through  the  offence  of  one  many  be 
dead,  much  more  the  grace  of  God,  and  the  gift 
by  grace,  which  is  by  one  man,  Jesus  Christ, 
bath  abounded  unto  many.'}  Read :  "  For  if 


by  the  trespass  of  the  one  the  many 
died,  much  more  did  the  grace  of  God 
and  his  gift  abound  unto  tho  many  in 
the  grace  of  the  one  man  Jesus  Christ!' 
"  If"  does  not  here  imply  uncertainty,  but 
lays  a  basis  for  argument:  that  "by  the 
trespass  of  the  one  the  many  died,"  has 
been  already  proved :  much  more  certain  is 
it  that  the  grace  abounded  unto  the  many, 
for  God's  grace  flows  more  freely  than  His 
wrath.  The  word  rendered  "gift"  (5to/)fa)  ( 
is  used  in  the  New  Testament  only  of  God's • 
greatest  and  best  gifts,  as  Christ  himself,  the 
Holy  Ghost,  and  his  gifts  (John  iv.  10;  Acts 
ii.  38;  viii.  20;  x.  45  ;  2  Cor.  ix.  15  ;  Eph. 
ii.  8  ;  iv.  7) :  here  it  means  "  the  gift  of 
righteousness  "  (v.  1 7).  "  The  grace  of  God  " 
and  "  his  gift "  differ  only  as  cause  and 
effect;  their  essential  unity  is  perhaps  indi 
cated  in  the  Greek  by  the  singular  number  of 
the  verb  which  follows. 

"  The  grace  of  God"  abounded  "in  the 
grace  of  the  one  man  Christ  Jesus,"  even 
as  the  water  of  the  fountain  abounds  in  the 
river. 

"  The  grace  abounded"  in  the  sense  that  it 
was  not  limited  to  a  reversal  of  the  effects  of 
Adam's  sin :  it  did  not  restore  in  the  same 
form  that  which  had  been  lost  in  Adam,  but 
bestowed  far  more  in  new  and  better  gifts. 
The  penalty  of  death  is  not  abolished :  but 
a  new  life  is  imparted,  in  which  death 
itself  is  to  be  swallowed  up  at  the  resurrec 
tion  :  man  is  not  put  back  into  that  unstable 
innocence  from  which  Adam  fell,  but  his 
sins  are  forgiven  :  the  corruption  of  nature,  ! 
which  we  inherit  prior  to  any  exercise  of  our 
own  will,  is  compensated  by  those  secret  ( 
influences  of  the  Spirit  wherein  He  strives 
with  us  even  against  our  will.  And  to 
those  who  will  accept  the  grace,  it  brings 
both  greater  abundance  of  grace  here,  and 
the  sure  hope  of  glory  hereafter. 

"The  many"  unto  whom  the  gift  abounded 
"by  the  grace  of  the  one  man  Christ 
Jesus"  must  include  "the  many"  who 
died  "by  the  trespass  of  the  one." 

The  gift  "  abounded  unto  the  many"  inas 
much  as  Christ's  redeeming  work  has  won 
grace  for  all  men :  there  is  no  limit  in  the 
gift  itself,  but  only  in  man's  willingness  to 
accept  it. 

The  Authorised  Version  loses  the  full 
meaning  of  the  expression  "the  one  man," 
that  is  the  head  and  representative  of 
mankind,  "  the  last  Adam"  the  beginning  of 
the  new  creation,  "  the  firstborn  among  many 
brethren"  (Rom.  viii.  29). 
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more  the  grace  of  God,  and  the  gift 
bv  grace,  which  is  by  one  man,  Jesus 
Christ,  hath  abounded  unto  many. 

1 6  And  not  as  //  was  by  one  that 
sinned,  so  is  the  gift :  for  the  judg 
ment  was  by  one  to  condemnation, 
but  the  free  gift  is  of  many  offences 
unto  justification. 


17  For  if  'by  one  man's  offence  ^£jv£* 
death   reigned   by  one ;    much  more 
they    which     receive    abundance    of 
grace  and  of  the  gift  of  righteousness 
shall    reign    in    life    by   one,   Jesus 
Christ.) 

1 8  Therefore   as  'by  the  offence  ^-Ar 
of  one  judgment  came  upon  all  men  "* 


16.  And  not  as  it  ivas  by  one  that  sinned,  so 
it  the  gift :]     This  should  be  rendered  as  one 
clause:  "and  the  gift  is  not  as  through 
one  having  sinned." 

In  i>.  15  the  argument  depends  on  the 
contrast  in  the  nature  of  the  trespass  and  the 
gift,  that  is  of  sin  and  grace:  in  v.  16  the 
contrast  refers,  not  to  quality,  but  to  quantity  ; 
the  gift  of  justification  is  greater  than  the 
condemnation,  because  it  is  occasioned,  not 
by  one  offence,  but  by  many.  Adam  received 
a  law  with  a  definite  penalty  attached  to  it ; 
his  sin  was  therefore  a  distinct  and  formal 
"trespass,"  which  was  at  once  "imputed"  or 
taken  into  account.  The  command  had  been 
given  to  Adam  while  he  was  yet  alone, 
"  Thou  shalt  not  eat,"  "  in  the  day  that  thou 
catcst,  thou  shalt  surely  die : "  so  to  Adam 
alone  is  the  condemnation  addressed,  "  Dust 
thou  art,  and  unto  dust  shalt  thou  return." 
But  the  sentence  thus  pronounced  upon  our 
first  father  alone  extended  in  its  effects  to  all 
his  children:  "  the  judgment  luas  from  one 
unto  condemnation."  It  was  otherwise  with 
the  gift:  "the  gift  was  not  as  through 
one  having  sinned."  The  one  trespass 
from  which  judgment  proceeded  was  fol 
lowed  (when  and  ho<w  we  shall  be  told  after 
wards),  by  many  trespasses,  every  one  of 
which  deserving  condemnation  became  a 
fresh  occasion  for  unmerited  forgiveness : 
thus  " the  free  gift  <was  from  many  tres 
passes  unto  justification.  "Condemnation" 
(«oTci»cpi/m)  and  justification  (&K«i<o^a)  here 

-jxrtul  to  each  other:  each  describes  not 
an  art  in  process,  but  an  act  done,  a  sentence 

1.     As  one  judgment  unto  condemna- 

•.temled  to  all,  so  for  all  there  is  but 
ft  unto  justification,  the  applicn- 

;  u  !m  h  to  each  believer  is  expressed  by 
«nt  torm  of  the  word  as  a  "justifying" 
(v.  18). 

17.  The    st.it. -mc-nt    that    "the  fret  gift 

t:   1 6),  is   now   con- 

''"»•  "Tt.iinty  that  a  still  greater 

We»m  How.     The  argument  is  no 

tion  of  v.  is:  it  gathers  up  and 

attained  in 

vv.  i  -,  if,  ;  hut  A-  nmtrast 

' 
the  justi 


The  conclusion  of  v.  1 5,  that  "  the  grace 
of  God  and  his  gift  abounded  unto  the 
many,"  is  here  assumed  in  the  words  "they 
which  receive  the  abundance  of  the  grace 
and  of  the  gift  of  righteousness." 

The  conclusion  of  v.  16  is  also  assumed 
in  the  same  clause :  for  as  "  the  free  gift  is 
unto  justification"  it  is  now  more  closely  de 
fined  as  "the  gift  of  righteousness"  and  as 
received  now. 

They  then  who  receive  this  gift  of  right 
eousness  now  will  surely  receive  also  the  gift 
of  life  hereafter. 

This  assurance  is  not  made  to  depend  solely 
on  the  intrinsic  connection  between  righteous 
ness  and  life :  it  is  made  doubly  sure  by  the 
contrast  with  the  gloomy  reign  of  sin  and 
death. 

For  if  by  one  man's  ojfencc.~]  The  reading 
represented  in  the  margin  ("by  one  offence") 
has  been  adopted  by  some  critics;  but  it 
has  less  authority,  and  does  not  agree  so 
well  with  the  corresponding  clause  at  the 
end  of  the  verse.  Translate:  "For  if  by 
the  trespass  of  the  one  death  reigned 
through  the  one,  much  more  tlxy  which 
receive  the  abundance  of  the  grace  and  of 
the  gift  of  righteousness  shall  reign  in  life 
through  the  one,  Jesus  Christ." 

\Ve  may  notice  a  difference  of  expression 
in  the  two  clauses.  "  Death  reigned" ;  under 
his  tyranny  man's  free  agency  is  destroyed  : 
the  justified  shall  themselves  "  reign  in  life  " ; 
for  life  eternal  is  the  element  in  \\  hich  man's 
personal  and  conscious  activity  shall  find  its 
glorious  development.  The  blessing  here 
promised  is  far  more  than  the  restoration  <>t 
what  was  lost  through  Adam:  it  is  promised 
therefore  not  to  all  unconditionally,  but  to 
those  who  accept  that  gift  of  righteousness 
which  is  offered  to  all. 

18.  Therefore  as  by  the  offence  of  one  judg 
ment  came  upon  all  men  to  condemnation  f 
even  so  by  the  righteousness  of  one  the  free 
gift  came  upon  all  men  unto  justification  of life. ,] 
This  verse  gathers  up  the  various  contrasts 
of  the  whole  passage  (vv.  12-17)  in  a  suin- 
•  inclusion. 

;  th<  mnrgin.il  renderings  arc  the  more 

t.  will  lie  seen    by  comparing    in    the 

Greek  i!»  v.  ly.     The 
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/-  to  condemnation;    even  so  "by  the         19  For  as   by  one   man's  disobe- 

.    righteousness    of    one    the  free  gift  clience  many  were  made  sinners,  so 

came  upon  all  men  unto  justification  by  the  obedience  of  one  shall  many 

of  life.  be  made  righteous. 


Version  supplies  in  the  first  clause  "judg 
ment  came,"  and  in  the  second  "  the  free 
gift  came " :  on  grammatical  and  rhetorical 
grounds  it  is  inconceivable  that  two  subjects 
standing  in  contrast  could  both  be  thus 
omitted. 

There  is  no  complete  proposition,  but  a 
kind  of  exclamation,  which  is  perfectly  intel 
ligible  without  any  addition. 

"So  then  as  through  one  trespass,  nnto 
all  men,  to  condemnation;  so  also 
through  one  justificatory  sentence, 
unto  all  men,  to  justification  of  life." 

St.  Paul  does  not  repeat  the  strictly  logical 
contrast  of  *L>.  16,  between  "trespass"  and 
"gift  of  grace,"  "condemnation"  and  "jus 
tificatory  sentence;"  but  advancing  upon 
that  conclusion,  he  now  sets  against  the  "  one 
trespass"  the  "one  justificatory  sen 
tence,"  and  against  the  "condemnation"  as 
reaching  to  all,  the  justifying  process,  or 
"justification  of  life  "  unto  all. 

The  words  "  all  men  "  must  have  the  same 
extent  in  both  clauses  :  and  as  the  condemna 
tion  passed  upon  "  all  men "  in  the  proper 
sense  of  the  word  "all"  so  the  "  one  justifi 
catory  sentence"  leads  in  God's  purpose 
unto  justilication  of  life  for  all.  The  realisa 
tion  of  this  purpose  in  individual  men  de 
pends  upon  their  accepting  by  faith  the 
justilication  designed  for  them.  But  it  is  not 
St.  Paul's  purpose  to  bring  out  here,  more 
fully  than  he  has  already  done  in  v.  17,  this 
subjective  condition  of  justification;  he  is 
speaking  of  the  one  justification  through 
Christ  as  equally  comprehensive  with  the  one 
condemnation  through  Adam. 

justification  of  life]  "  A  justification  by 
which  we  are  recalled  from  the  death  of  sin 
unto  the  life  of  grace  and  glory"  (Corn,  a 
Lapide).  This  interpretation  is  confirmed 
by  -v.  21,  "  that  grace  might  reign  through 
righteousness  unto  eternal  life."  Compare 
Bull,  '  Exam.  Censune,'  Anim.  iii. 

The  genitive  expresses  the  effect  or  pur 
pose  :  "justification  "  is  unto,  or  in  order  to, 
41  life  "  (Winer,  §  30  ;  Green,  §  270). 

19.  One  point  in  the  comparison  is  still  in 
complete.  Adam's  "  trespass "  has  been  con 
trasted,  not,  as  we  might  have  expected,  with 
Christ's  obedience,  but  with  the  moving 
cause  of  that  obedience,  His  grace  (i».  15), 
and  with  the  result  purchased  by  His  obedi 
ence,  and  bestowed  by  His  grace,  "  the  gift 
of  righteousness"  (v.  17),  and  the  "justifi 
catory  sentence"  (v.  18). 


It  remains  to  show  the  means  by  which 
Christ's  grace  wrought  these  effects,  viz.,  His 
obedience  itself,  and  so  to  present  the  exact 
contrast  to  that  one  transgression,  by  which 
all  were  made  sinners.  This  is  now  done, 
and  the  summary  given  in  v.  18  is  thereby 
explained  and  confirmed. 

"  For  as  by  the  disobedience  of  the  one  man 
the  many  five  re  made  sinners,  so  also  by  the 
obedience  of  the  one  shall  the  many  be  made 
righteous." 

The  words  "  ^ivere  made  sinners  "  have  been 
very  variously  interpreted  :  "  became  sinners," 
— "  were  proved  to  be," — "  were  regarded  and 
treated  as  being  sinners," — these  all  miss  the 
exact  force  of  the  word  (/ca$i'crra(r$ai),  which 
points  to  the  formal  essence,  to  that  which 
constitutes  men  sinners.  St.  Paul  has  shown 
in  -v.  13  that  sin  may  exist  without  being 
taken  into  account,  i.  e.,  without  formally 
constituting  the  man  a  sinner.  But  Adam's 
disobedience,  being  a  formal  transgression, 
caused  an  essential  and  formal  change  in  his 
moral  state :  he  and  all  his  descendants 
were  at  once  formally  constituted  sinners 
("  peccatores  constituti  sunt,"  Vulgate),  and 
as  such  were  subjected  to  death.  The  clause 
states  explicitly,  what  is  already  contained  in 
i>.  12,  that  "through  one  man  ....  all  sinned." 

As  Adam's  disobedience  consisted  in  one 
single  act,  so  by  the  obedience  contrasted 
with  it,  we  must  understand  the  one  crown 
ing  act  of  Christ's  obedience  (Phil.  ii.  8),  His 
submission  to  death.  Yet  this  death  in  its 
atoning  power  presupposes  a  sinless  life :  one 
act  constitutes  disobedience,  but  a  perfect  life 
is  needful  to  a  complete  obedience. 

The  effect  of  Christ's  obedience,  like  that 
of  Adam's  disobedience,  is  in  its  objective 
aspect  universal  and  immediate.  If  we  look 
only  to  Christ's  work,  and  God's  gift,  all  is  at 
once  completed.  As  in  Adam  the  many 
were  made  sinners  prior  to  any  consideration 
of  their  own  sins  ;  so  in  Christ,  solely  on 
account  of  the  merits  of  His  obedience,  apart 
from,  and  prior  to  any  righteous  deeds  or 
dispositions  of  their  own,  the  many  shall  "  be 
made  righteous  "  (<arao-Ta(9f}o-oi/r<u)  i.  e.  not 
merely  declared  righteous,  or  put  into  the 
position  of  righteous  men,  and  treated  as 
such,  but  constituted  righteous. 

For  as  our  union  with  Adam  made  us  all 
participators  in  the  effects  of  his  transgres 
sion,  and  thereby  constituted  us  sinners ;  so 
union  with  Christ,  who  is  our  righteousness, 
is  that  which  constitutes  us  essentially  and 
formally  righteous. 


V.   20 — 21.] 
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2O  Moreover  the  law  entered, 
that  the  offence  might  abound.  But 
where  sin  abounded,  grace  did  much 
more  abound : 


21  That  as  sin  hath  reigned  unto 
death,  even  so  might  grace  reign 
through  righteousness  unto  eternal 
life  by  Jesus  Christ  our  Lord. 


The  ideas  of  inherent  sin  and  inherent 
righteousness  belong  to  the  following  chap 
ters  :  to  introduce  them  by  anticipation  here 
is  to  confuse  the  Apostle's  argument,  which 
here  regards  justification  in  its  objective  as 
pect,  as  wrought  by  Got!  through  Christ. 

The  future  u  shall  be  made  righteous,'  does 
not  refer  to  the  future  judgment,  for  it  is  not 
St.  Paul's  habit  to  view  justification  as  some 
thing  future,  but  as  present,  and  already  at 
tained.  It  is  because  justification,  though 
perfected  on  Christ's  part  in  one  act,  extends 
onwards  in  its  effect  to  generations  yet  un 
born,  that  it  is  described  as  future. 

20.  Moreover  the  law  entered,  that  the 
offence  might  abound.]  "But  law  came 
in  betide,  that  the  trespass  might  be 
multiplied." 

As  the  sin  of  Adam  and  the  grace  of  Christ 
have  been  presented  as  the  main  elements 
and  moving  powers  in  man's  history,  the 
question  naturally  occurs — what  was  the 
purpose  of  the  law?  What  was  its  relation 
to  sin  and  to  righteousness  ? 

Besides  this  general  association  with  the 
preceding  passage,  the  law  has  been  ex 
pressly  mentioned  in  it :  "  Until  the  law  sin 
was  in  the  world ;  but  sin  is  not  imputed  where 
there  is  no  law"  v.  13.  Why  then,  it  may  be 
asked,  was  the  law  given  ?  What  purpose  did 
it  serve  ? 

Again,  in  •v.  16,  the  one  offence  of  Adam  is 
contrasted  with  "  many  trespasses"  Whence 
came  these  many  trespasses  ?  That  question 
is  now  answered. 

Sin  had  come  into  the  world  before  (v.  i  ?), 
and  remained  in  the  world  (v.  13):  but  sin 
without  law  is  not  taken  into  account  (v.  1 3), 
and  does  not  constitute  trespass  or  trans 
gression  (iv.  15):  therefore  law  came  in 
beside  (sin),  in  order  that  the  trespass  mi/ht 
be  multiplied.  Compare  Gal.  iii.  19,  "  The 
law  was  added  because  of  (tor  the  sake  of) 
transgressions." 

Do  these  words  attribute  to  God,  as  the 
author  of  the  law,  the  purpose  of  increasing 

SHI  ; 

To  answer  this  question  fully  here,  would 

1  he  course  of  St.  Paul's  own 

argument ;    tor  in  c.  vii.  he  enters  into  a  full 

•  f  the   nature   and  effect  of   the 

l.i w.     At  must  notice  only  such 

jxmits  as  .u  iv  directly  out  of  this  passage. 

and    other 

'  it   is   only  M\* effect  of 

the   law,   i.  But 


this  interpretation  weakens  the  natural  force 
of  the  Apostle's  words,  and  only  partially 
solves  the  difficulty :  for  an  effect  of  the  law 
must  have  been  foreseen,  and  therefore  in 
some  sense  included  in  its  purpose. 

2.  The  words  mean,  not  "  that  the  trespass 
might  increase  "  merely  in  man's  conscious 
ness  and    knowledge   of  it,  but  "  might  be 
multiplied  actually  '  :    this  sense  is  also  re 
quired    by  the   connexion  with    the  u  many 
offences"  in    v.   16    which    cannot    but  be 
actual. 

But  on  the  other  hand  we  must  observe 
that— 

3.  The  purpose  stated  is  not  that  sin,  but 
that  "  the  trespass"  might  increase;  that  sin 
which  already  existed,  however  dormant  or 
unrecognised   (vii.   7,  8,    13),  might  take  the 
definite  form  of  active  "  trespass,"  or  transgres 
sion  of  a  known  law.    That  sin  itself  increased 
is  stated  in  the  next  clause,  not  as  a  purpose, 
but  as  an  effect,  and  that  an  effect  overruled 
for  good  by  the  superabundance  of  grace. 

4.  The  increase  of  the  trespass  is  not  the 
primary  purpose  of  the  law,  corresponding  to 
God's  principal  or  signified  will,  which  is  that 
men  should  observe  the  law  to  do  it.     Com 
pare  Hooker,  '  Eccl.  Pol.'  B.  v.  Appendix   I., 
p.  573,  in  Keble's  edition. 

5.  It  is  not  the  ultimate  purpose  of  the  law, 
but  only  an  intermediate  purpose,  a  mean  to 
an  end  :  the  ultimate  purpose  is  "  that  grace 
might  reign  through  righteousness."    (v.  21.) 

But  where  sin  abounded,  %race  did  much  more 
abound.']  The  Authorised  Version  uses  the 
same  word  "  abound"  for  two  different  Greek 
words  :  render,  "  but  where  sin  multiplied, 
grace  super  abounded,"  so  as  to  surpass  the 
increase  of  sin. 

21.  "  In  this,  God  acted,  not  with  cruelty 
but  for  the  purpose  of  healing.  For  some 
times  a  man  thinks  himself  whole,  and  is  sick; 
and  inasmuch  as  he  is  sick,  and  perceives  it 
not,  he  seeks  not  a  physician  :  the  disease  is 
increased,  the  inconvenience  grows,  the  phy 
sician  is  sought,  and  all  is  healed  "  (Augustine, 
Ps.  cii.  15). 

Here  St.  Paul  speaks  more  strongly  of  the 
increased  power  of  sin,  when  the  remedy  ap 
pears,  and  God's  full  purpose  is  declared. 
Yet  he  does  not  say,  as  in  the  Authorised 
Version,  "  Sin  hath  reigned  unto  death,"  but 
"in  death" us  a  province  which  it  had  won, 
and  wherein  it  exercised  its  dominion.  Death 
therefore,  must  be  understood  in  the  i>aiiui 
sense,  as  in  on;.  ia,  14. 
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But  the  reign  of  sin  and  death  has  been 
overpowered  by  the  superabundance  of  grace, 
"  that  grace  might  reign  UNTO  eternal  life." 
Grace  is  conquering,  and  has  yet  to  conquer, 
the  kingdom  of  sin  and  death,  before  it  can 
enter  into  the  full  possession  of  its  own  king 
dom.  This  conquest  it  carries  on  through 
its  own  royal  gift  of  "  righteousness :"  the 
boundless  realm  unto  which  it  shall  attain,  but 


which  will  still  stretch  out  for  ever  and  ever 
before  it,  is  "  eternal  life." 

Once  again  in  sight  of  that  kingdom  onr 
thoughts  are  turned  to  the  King  Himself. 
"  Of  Adam  we  hear  no  more :  Christ  alone  is 
remembered"  (Bengel).  Grace  shall  "  reign 
through  righteousness  unto  eternal  life  through 
Jesus  Christ  our  Lord." 


ADDITIONAL  NOTES  on  w.  i,  6,  7,  8,  n,  12. 


The  Margin,  "let  us  have  peace  with  God," 
represents  a  reading  e^co/ifi/  attested  by  a 
great  majority  of  uncial  MSS.,  Versions,  and 
Fathers,  and  adopted  by  Tischendorf  (8), 
Tregelles,  Westcott,  Frit/sche,  Hofmann, 
&c.  On  the  other  hand,  r^o/iei/  is  found  in 
B3  tf»  F  G  (not  in  f  g)  P,  most  cursives,  the 
later  Syriac,  and  a  few  Fathers,  including 
probably  Tertullian,  who  seems  to  be  wrongly 
claimed  for  the  other  reading :  e'^o^ez/  is  pre 
ferred  on  internal  grounds  by  Meyer,  De 
\Vette,  Lange,  Philippi,  Reiche,  Cremer, 
Scrivener,  McClellan,  Alford,  Wordsworth. 

There  is  a  similar  variation  between  e^o/zfv 
and  f'xco^iei/  in  Hebrews  xii.  28.  Here  the 
reading  «x&)ftev,  having  so  great  a  preponder 
ance  of  external  testimony,  the  first  duty  of 
candid  criticism  is  to  consider  whether  it 
offers  any  meaning  in  harmony  with  the 
context. 

1.  Frit/sche,  who   prefers   e^co/nfv,   writes 
thus:    "It   is  evident  that,   if    you   replace 
6'xa>/iei>  in  "v.  i,  Kav^w/jLfda  in  wv.  2,  3  is  Con 
junctive,  not  Indicative."     But  Frit/.sche  has 
overlooked    the   fact    that   the   Conjunctive 
Mood   is   absolutely  excluded   by  the   cate 
gorical    negative   (oi>)   which    follows :    the 
force  of  this  argument  is  not  affected  by  the 
various  reading  Kai^co/zei/oi,  f.  3. 

2.  Hofinann,   avoiding   Frit/.sche's    error, 
throws  the  emphasis  on  the  words  "  through 
Jesus   Christ,"   and   makes   the   two  clauses 
KCII  f(rxi]Kap.fv  and  Km  Kav\a>p.fda  parallel  to 
each   other.     "  Because   it    is   Jesus    Christ 
through  whom  we  not  only   have  had  our 
access  to  this  grace  wherein  we  stand,  but 
also  rejoice  in  hope  of  the  glory  of  God; 
therefore  we  may  be  exhorted  that  through 
Him  we  should  let  our  relation  to  God  be  a 
relation  of  peace." 

To  this  interpretation,  which  is  substan 
tially  that  of  Origen  and  Chrysostom,  several 
objections  are  made. 

( i )  "  The  emphasis,  which  obviously  rests 
in  the  first  instance  on  ftiKatoadivrfs  and  then 
on  tlprfimVj  is  taken  to  lie  on  8tu  TOV  Kvpiov 
TJH.  'I.  X.''  (Meyer). 

We  may  answer  that  these  important 
words  are  naturally  brought  as  close  as  pos 


sible  to  the  relative  clause  dependent  on 
them,  and  at  the  same  time  receive  the  em 
phasis  which  belongs  to  the  close  of  the 
sentence. 

(2)  The  exhortation,  "  let  us  have  peace 
with    God,   and   not    become   His   enemies 
again  through  fresh  sins,"  is  said  to  be  out  of 
place  in  this  5th  chapter,  throughout  which 
St.  Paul  is  stating  the  actual  effects  of  justi 
fication,  "  <we  have  peace  with  God"  and  "  we 
rejoice  in  hope  of  the  glory  of  God." 

To  this  we  may  reply,  that  the  Apostle, 
beginning  his  exhortation  in  v.  i,  and 
grounding  it  upon  the  benefits  already  re 
ceived  through  Christ,  is  led  on  into  a  fuller 
statement  of  the  nature,  cause,  and  extent  of 
those  benefits  (w.  3-21),  and  only  resumes 
his  practical  exhortation  in  vi.  i. 

(3)  Mr.   Scrivener    concludes,   "that   the 
itacism  o>  for  o,  so  familiar  to  all  collators  of 
Greek    manuscripts,   crept   into    some  very 
early  copy,  from  which   it  was   propagated 
among   our    most    venerable    codices,   even 
those  from  which  the  earliest  versions  were 
made  :  —  that    this    is   one    out    of   a   small 
number  of  well-ascertained   cases  in  which 
the  united  testimonies  of  the  best  authorities 
conspire  in  giving  a  worse  reading  than  that 
preserved  by  later  and  (for  the  most  part) 
quite  inferior  copies." 

Against  this  we  may  fairly  set  the  opposite 
conclusion  of  Tischendorf  that  the  testi 
mony  for  fxnfjifv  is  obviously  overpowered 
by  that  in  favour  of  f^u>^fv,  and  therefore 
"  ex^p-f  v  cannot  be  rejected  unless  it  be  alto 
gether  inappropriate,  and  inappropriate  it 
seemingly  is  not." 

Without  presuming  to  decide  between 
such  accomplished  critics,  we  are  bound  to 
express  our  own  opinion  that  the  internal 
grounds  of  objection  to  t\o>)j.tv  are  not  suffi 
cient  to  outweigh  the  great  preponderance 
of  external  testimony  in  its  favour  :  but  in  a 
case  where  scholars  of  the  greatest  authority 
differ  so  widely,  we  think  it  better  to  retain 
in  our  footnotes  and  revised  Version  the 
reading  of  the  received  Text. 


6.  I.  "En  yap  Xpioros  QVTU>V  IJJ 
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Kara  naipbv  vrrip  drrffiatv  dirtQavtv.  This  is 
tin-  reading  of  the  Tcxtus  Reccptus,  and  is 
found  in  D*  K.  P  17  37  47  Arm. 

II.  The   same  reading  with  the  addition 
of  a  second   «Yt  after  dtrdtvw   is  found  in 
K  A  C  D*  31  (istud  omnium  corruption  um 
receptaculum,  Rficlje)  137  Syrp. 

III.  Instead  of  ert  yap  the  following  varia 
tions  are  found  : 

(i)  t"y<          Bfuld.    Aeth. 

^a)  (I  yap  Cop.  Isid.  Pel  us.  August. 
("j*  enim"  Epist.  149,  De 
Pecc.  Merit  i.  43) 

(3)  tl  M          Syr.  (Schaaf) 


(5)  (Is  ri  yap  Db  F  G 

ut   quid   enim   d   e  f  g   Vulg.    Iron. 
Faustin. 

Of  these  authorities  B  Db  F  G  August. 
add  the  second  frt  after  ua-favuv. 

On  this  evidence  we  have  to  make  the 
following  remarks. 

(a)  The  position  of  the  first  «™,  separated 
by  \pi<rrus  from  the  words  to  which  it  be 
longs  (OITCOI/  TJUOIV  d(rdfv<i)v)  is  very  unusual. 
Reiche  in  his  Critical  Commentary  excuses 
it  on  the  ground  that  St.  Paul  wished  to  give 
emphasis  to  both  thoughts,  (i)  that  it  was 
Christ  the  Son  of  God  who  died  ;  (2)  that  He 
died  while  we  were   yet  sinners.     But   this 
explanation  is  far  from  satisfactory. 

(b)  The  double  ITI  has  never  been  satis 
factorily  explained,  and  the  connexion  which 
Tischendorf    indicates   by    his   punctuation, 
Qvrmv  T)uu>i>  aaQtvvv  rrt,  is   opposed  to   the 
rule,   universally    observed    in    the    N.    T., 
that  tn  in  a  Participial  clause  precedes  the 
Participle. 

On  the  other  hand,  the  repetition  of  tn 
is  very  easily  explained  by  the  confusion  of 
the  various  readings. 

(c)  Of  the  variations  for  (rt  ytip  the  most 
noticeable  is  III.  (5)  fit  ri  yap.     It  is  thought 
by  Reiche   to   have   been   formed   from  the 
Latin  "  ut  quid  enim,"  and  "  ut  quid  "  is  used 
in  the  Vulgate  for  tit  ri,  e.g.  Matt.  xxvi.  8, 
Mar.  xiv.  4,  as  well  as  for  ii>a  T»,  Matt.  ix.  4, 
xxvii.   46,  Lu.  xiii.  7,  Acts  vii.  26,  i   Cor. 
x.  29- 

ion  (Irenzus,  1.  III.c.  xvi.  §  9)  acutely 

remarks  that  Irenxus  seems  to  have  read  JVa 

ri   -flip.     We  may  add,  that   owing  to  the 

•)U4v,   iva  TI  would   easily  lose  its 

first  syllable,  and  the  remaining  letters  art  be 

•  t  ri  yap,  or  tie  ri  yiip, 

il  sense  as  the  received 

i  livelier  turn  to  the  ex 

it  purpose  (if  our  hope 

!  Christ  die, 


gests  that  there  is  a  corruption  earlier  than 
any  remaining  document.  We  believe  that 
the  original  reading  is  represented  in  the 
Latin  "  ut  quid  enim  Christus,  quum  adhuc 
intirmi  essemus,  secundum  tempus  pro 
impiis  mortuus  est  ?  "  (.Vulg.  Iren.  «ic.),  and 
that  rt  ran  thus  :  u>a  ri  yap  \purros  (ri  dtrdc 

V(t)V     r//iO)V     OJTWf     Kara       KaipttV     VITfp     d(T(,1<i)V 

diri6av(i>  ;  The  position  of  tn  indicated  by  the 
Latin  is  confirmed  by  Epiphanius  (Marcion, 
369),  who  ({notes  the  words  tn  uvruv  II 
uv,  in  this  order. 


7.  Is  there  any  distinction  between  imip 
8iKuiuv  and  i>r(fp  Ttiv  dyadnv  ? 

(i.)  The  whole  context,  before  and  after, 
has  reference  to  dying  for  men  ;  and  the  anti 
thesis  both  to  diTfJw  (v.  6)  and  a/A<i^ra>Xa)i» 
(a-.  8),  demands  the  masculine  sense  here  in 
both  adjectives. 

(ii.)  The  first  sentence  is  virtually  negative 
(poXtff),  and  diKuitiv  therefore  indefinite,  ami 
without  the  article  ;  the  affirmative  sentence 
assumes  a  definite  instance  marked  by  the 
article  (roO  ayaQov). 

(iii.)  Is  there  any  distinction  or  gradation 
of  sense  between  6uauos  and  dyadds  ? 

Iren.  I.  xxvii.  i.  TOI/  pev  diKatov^ruv  fi< 
tl  y  a  B  o  v  VTTiipxfiV' 

Clement.  '  Horn.'  iv.  c.  13.   dyadov  p.lv  u>s 


p.(Tll 


Ur.    \\.    tCOtl   («D    ' 


sug 


UfTU 


Ammonius,  KUKUS  nomjpov 
6  itKtiKos  TOV  d  y  a  6  o  v. 

Phavorinus,  dyad  us  o  TO. 


Xenoph.  '  Agesil.'  xi.  §  8,  xprjuavi  yt  p-^v  oil 
uuvov  8i>caicJ4  <iXXa  Kdl  (Xti'dfpidif  T^^r;r«, 
TO>  p.(v  8  1  K  a  i  a)  dpKflv  ijyovpjvos  tuv  rii 
aXXorpta,  TU>  8«  fXei/^f/Jt'o)  nai  t<i>v  iavrnu 

TTpO(T(t)(pfX^TfOV  ((I/at. 

From  these  and  other  passages,  adduced 
by  various  Commentators,  the  distinction  is 
clear. 

That  it  is  retained  in  the  N.  T.  see  Matt. 
xx.  15;  Lu.  xxiii.  50;  Rom.  vii.  12;  Trench, 
'  N.  T.  Synonymes,'  and  Series,  dyaBuxrvvrf  \ 
Cremer's  'Lexicon'  (tlyaOus)  and  C-rimm, 
•ClavisN.  T.  Philol.' 

If,  as  many  think,  there  is  no  difference  or 
gradation  between  dueatof  and  dyuQds  in  the 
present  passage,  its  meaning  is  :  "  For  scarcely 
for  a  righteous  man  will  any  die  :  scarcely  I 
say,  for  perhaps  for  such  a  man  some  one  may 
even  dare  to  die." 

(a)  The  second  sentence  is  in  this  case 
cei  t.unly  superfluous  ;  for  in  /loXt'y  "  scarcely  ** 
with  the  improbability,  the  possibility  also  is 

implied. 

The  needless  modification  only  weakens 
the  previous  statement  ;  and  Jerome's  admis 
sion  "peiululo  gradu  bcntenlium  lempeiat," 
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describes  a  mode  of  reasoning  very  unlike  St. 
Paul's.  But  if  dyados  describes  a  more  gene 
rous  and  attractive  quality  than  SIKUIOS,  then 
there  is  reason  for  noticing  the  possible  ex 
ception  :  what  will  hardly  be  done  for  the 
man  who  is  merely  just,  may  perhaps  be 
done  for  the  good  and  generous  man. 

(b)  Meyer  argues  that  the  Apostle's  object 
is   "to  make  the  character  of  the  man  for 
whom  some  one  might   perhaps   make  this 
self-sacrifice,  more  distinctly  felt,  for  the  sake 
of  the  contrast:"  an  argument  which  tends 
to  prove,  not  that  dyn$os  is  a  simple  equivalent 
to   diKai.os,  but  that  it  is  more  forcible  and 
emphatic.     Its  prominent  position  at  the  be 
ginning  of  the  sentence  points  the  same  way. 

(c)  Again,  it  is  urged  that  8iKatos  cannot 
mean  simply  a  just,  honest,  upright  man,  but 
must  have  the  wider  sense  "  righteous"  i.  e. 
righteous  before  God,  as  well  as  before  man, 
because  of  the  contrast  with  apaprcoAcoi/,  v.  8. 

Meyer  here  falls  into  confusion,  from  not 
observing  that  in  the  actual  case  of  Christ's 
dying  for  man,  cfyzaprcoXos,  t^^pos,  and  dcrcftj]s 
describe  man's  character  "  c oram  Deo:" 
while  in  the  illustration,  where  man  dies  for 
his  fellow  man,  S/raio?  and  dyadns  are 
both  limited  to  human  relations,  and  have 
their  distinct  and  proper  meaning. 

8.  died  for I\  L  e.  "  in  behalf  of"  inrep  ;  not 
"instead  of"  dvri  When  David  cries, 
"  Would  God  I  had  died  for  thee,  O  Ab 
salom  my  son,  my  son!"  (2  Sam.  xviii.  33), 
we  find  in  the  LXX  dvri  aov.  But  in  fact 
dvrl  is  never  used  of  Christ's  dying  for  us, 
and  "  in  doctrinal  passages  relating  to  Christ's 
death  (Gal.  iii.  13;  Rom.  v.  6,  8;  xiv.  15; 
i  Pet.  iii.  1 8,  &c.),  it  is  not  justifiable  to 
render  urrcp  favv,  and  the  like,  rigorously 
by  '  instead  of,'  merely  on  account  of  such 
parallel  passages  as  Matt.  xx.  28,  Xvrpbv  dvrl 
7roAAo>i>."  (Winer,  '  Gr.  N.  T.',  part  iii.,  sect. 
47,  E.  T.) 

When  Pylades  would  die  for  Orestes,  or 
Alcestis  for  her  husband,  various  prepositions 
may  be  used,  dn-i,  vTrtp,  Trtp/,  irpo :  but 
each  has  its  own  proper  meaning.  For 
6vr)vKfiv  with  {/TTf'p,  see  Eur.  'Alcestis,'  155, 
284,  682,  690,  701  ;  with  dvri,  434,  524, 
716.  That  dvr'i  expresses  the  bare  external 
substitution  of  one  for  another,  is  evident 
from  such  passages  as  the  following : — 

f'yo>  (T€  Trpfo-fifvovo-a  Kai>T\  TTJS  ffJ-^S 
^VXTJS  KdTiUTTtjcracra.  <po>y  TOO'  tlcropav. 

('Ale.'  283.) 
(?v  vvv  yfvov  TourS'  di/r'  (fj.oii  fujrrjp  TSKVOLS. 

_    (ib.  377.) 

rrv  TOV  avTiis  eYXar  irumv  dvri  <ras 
optical  ijsvx<is  (£  "AtSa.  (ib.  461.) 

_  This  proper  sense  of  dirt  could  not  pos- 
B*b!y  be  expressed  by  wr/p;  nor  can  dvri 


express  the  sense  of  VTT/P,  "on  behalf  of," 
''for  the  good  of,"  derived  from  its  use  in  the 
local  sense  of  bending  "  over  "  one  to  protect 
and  defend  him.  Compare  2  Mace.  viii.  21, 

(TOlfJLOVS     VTTtp     TU>V     VU[J.<i)V     KO.I      rfjS     TTUTplCJUS 

drroBvi^Kfiv,  also  vi.  28;  vii.  9;  and  Ignat 
ad  Rom.  4,  iVep  0eoC  d7ro6i>ii<Tku). 

In  the  passages  cited  by  Raphel  on  Rom. 
v.  8,  and  accepted  by  Magee  as  "  indis 
putable"  ('Atonement,'  i.  245),  the  idea  of 
substitution  is  not  conveyed  by  v/rtp,  but 
by  the  context.  See  especially  Xen.  'Anab.' 
VII.  iv.  9. 

11.  ov  povov  6e,  dXXa  KOI  Kav^fjLfda.  All 
modern  Editors  read  KO.VX  vfjifi'ot  with  NBC 
D,  Sec.  The  reading  K<n>x<>>n(da  may  be  due 
to  v.  3,  and  to  the  difficulty  of  finding  any 
regular  construction  for  the  Participle,  which 
is  still  variously  explained. 

(i)  "And  not  only  [as  reconciled],  but 
also  as  those  who  rejoice  in  God"  (Meyer). 

For  this  view  it  may  be  said  that  the  greater 
the  present  blessing,  the  more  certain  is  the 
future  salvation.  Now  the  reconciliation 
mentioned  in  verse  10,  does  not  fully  express 
the  blessing  upon  which  the  believer  has 
already  entered,  for  this  includes  also  a  joy 
ful  confidence  in  God. 

It  is,  however,  much  more  simple  to  refer 
ov  fiuvov  de  to  the  principal  thought 


(2)  "And  not  only  [shall  be  saved],  but 
also  saved  in  such  a  manner  that  we  shall 
rejoice  in  our  salvation"  (Fritzsche,  Godet, 
Winer,  §  45). 

In  this,  as  in  the  former  explanation,  the 
sense  appears  to  be  sacrificed  to  the  gram 
mar,  for  it  is  more  natural  that  Kair^co^fi/oi, 
like  Kaux&>p.e0a  in  w.  2,  3,  should  refer  to  a 
present  rejoicing. 

(3)  And  not  only  [shall  be  saved],  but  ive 
also  rejoice  in  God  through  our  Lord  Jesus 
Christ,  through  whom  <we  have  now  received 
the  reconciliation." 

This  is  the  interpretation   of  Origen,   in 
Cramer's  'Catena,'  and  of  Theodoret:  it  ad 
mits  a  slight  irregularity  of  construction,  but/ 
tains  the  natural  meaning  of  the  passage.      ^/ 

12.  For  the  use  of  eVp'  c5  in  classical  authors, 
see  Thuc.  i.  113,  Polyb.  'Hist.'i.  59,  where 
the  future  indicative  follows;  and  Xenoph. 
'  Agesilaus  '  iv.  i,  '  Hellen.'  ii.  c.  2,  §  20,  where 
the  infinitive  follows. 

The  present  or  past  indicative  seems  to  be 
rare;  but  an  example  is  given  by  Phavorinus  : 
f(p'  <u  dvrl  TOV  8  1  or  i  Ae'youmv  'ArriKoi 
TTvev/j-drcav  Cjtaa~To\rjs'  olov,  e<p'  o>  TTJV 
c  ipyd<ro>. 

In  2  Cor.  v.  4,  and  in  Rom.  v.  12,  it  is  well 
rendered  in  the  Authorised  Version  "for 
that." 
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These  two  passages  are  discussed  by  Pho- 
tius,  Lpist.  14  (ed.  J.  N.  Balctta,  i864)rovrou 

&f)     Tf]V     Cill'lVinuV     01     }liv     "  «d>'    0>  -  TCf)    'Afitl/i,** 

of  &(  "  e$'  u  —  rut  ffavurta  '  (rvwiraKowvTts 
airo8if}t'tacriv.  tp.o\  8<  oi>8fr«pov  doicil'  ov&f  yap 
TI  trvwnaKovfii'  5<Z,  avrodtv  t%ovTos  TOV  prjrov 
rifv  tvrt\(iav'  TO  yap  "  (<p'  o>  Trdirff  jjpaprov  " 
viv  ov  irpocrunrov  rii/or,  ovS"  oioi>  irpoaumov 
ftfiKTiKuv  tcfTtv,  nXX'  euY/ap  /idXiora  irapacrra- 

TUCtil/*       GlOV,     "  «<£'     O) 


New  Testament  in  which  «ty'  <5  is  used,  the 
same  sense  is  very  suitable.  CEcum.  j)  ri 
'*  ffj>'  to  "  "  fTT(iC)f) ''  voei,  Iva  ovrat  ry*  StcoKO)  8f 
(I  KaraXafid),  (Veidi)  ifci-ya)  KUT(\rjp,(p(h)v. 

In   all   three  passages  *'</>'  o>  seems  to  be 

equivalent  to  <Vt  TOI/T&)  roi  Xcryw  ort. 

That  Oripen  so  understood  the  passage 
teems  probable  from  his  paraphrase  of  it, 
'Comm.  in  Evang.  Joh.'  torn.  xx.  §  33  :  0ava- 
TOV  ds  irdvras  di'tipunovs  dw)r)\v6<jros  tirl  ry 
ndvras  faTT nival 


In  Phil.  iii.  12,  the  only  other  passage  of  the 


CHAPTER  VI. 

I  We  may  not  live  in  sin,  2  for  we  are  dead 
unto  /'/,  3  as  appeareth  by  our  baptism.  1 2 
Lft  not  sin  reign  any  more,  18  because  we 
have  yielded  oursehes  to  the  service  of  right' 
cousness,  23  and  for  that  death  is  the  wages 
of  sin. 


W 


HAT    shall    we    say    then? 
Shall   we    continue    in    sint 
that  grace  may  abound  ? 

2  God  forbid.  How  shall  we, 
that  are  dead  to  sin,  live  any  longer 
therein  ? 


CHAP.  VI. — THE  MORAL  EFFECTS  OF 
JUSTIFICATION. 

The  purpose  of  the  chapter  is  to  show  that 
"  the  righteousness  of  God  "  revealed  in  the 
Gospel,  and  described  in  the  preceding 
chapters,  so  far  from  affording  any  pretext 
for  immorality,  is  the  only  sure  foundation  of 
practical  holiness. 

1.  What  shall  <we  say  then  f  Shall  <jue  con 
tinue  in  jin,  that  grace  may  abound  f]  \Ye 
have  already  seen  (iii.  8)  that  the  doctrine  of 
justification  by  faith  without  works  of  law 
was  commonly  misrepresented  by  enemies  as 
an  encouragement  to  do  evil  that  good  might 
come;  and  apart  from  any  such  calumny 
there  was  some  real  danger  that  the  doctrine 
might  be  abused  (Gal.  v.  1 3). 

In  passing  on,  therefore,  to  consider  its 
moral  consequences,  St.  Paul  first  brings  for 
ward,  in  the  form  of  a  question  for  delibera 
tion,  the  objection  which  might  be  made  to 
his  statement  in  ch.  v.  20,  21,  concerning  the 
purpose  of  the  law,  and  its  relation  to  sin  and 

nt  shall  nve  say  then*"     What  infcr- 
>hall  we  draw  for  our  moral  guidance 
from  the  fact  that,  "where  sin  multiplied, 
grace    did    iuperabound?"      Are    we    to 
continue  in  sin,  in  order  that  God's  "grace 
be    multiplied,"   and   be   more  abun 
dantly  displayed  ? 

.uvui^tf,  the  genuine   reading,  is  the 
Subjunctive  of  lit/liberation. 

2.  God  forbid.}    Seeih.  iii.  4.    The  thought 
las  impious, niul  then  refuted 
as  absui  d. 


How  shall  <7ir,  that  are  dead  to  jin,  live  any 
longer  therein?']  Read,  "We  that  died  to 
sin,  how  shall  we  live  ary  longer  therein?" 
The  relative  clause,  placed  first  for  the  sake 
of  emphasis,  gives  a  characteristic  defini 
tion  of  believers,  which  shows  the  absurdity 
of  supposing  that  they  are  to  "continue  in 
sin." 

The  aorist,  too,  must  be  properly  rendered  : 
*'we  that  died  to  sin,"  not  "  ive  that  are 
dead ;"  for  it  is  a  mere  truism  to  say  that  to 
live  in  sin  is  inconsistent  with  a  continued  and 
present  deadnessto  its  influence,  and  what  the 
Apostle  means  is  that  to  live  in  sin  is  incon 
sistent  with  having  once  died  to  it.  To  have 
shared  Christ's  death,  in  the  moral  sense,  is 
the  sure  prelude  to  sharing  His  new  life. 
The  question  "//oiy?"  implies  here  not  a 
physical  impossibility,  but  a  moral  contradic 
tion. 

To  live  in  sin  means  more  than  to  "  continue 
in  sin:"  it  is  to  have  sin  for  the  element  in 
which  we  live,  the  moral  atmosphere  which 
our  souls  breathe. 

The  expression  "  dying  unto  sin  *'  is  first 
found  in  this  passage,  though  St.  Paul  in  an 
earlier  epistle  speaks  of  "  dying  to  the  law  " 
(Gal.  ii.  19;  vi.  14;  Rom.  vii.  4;  i  Pet.  ii. 
24.)  It  means  to  be  released  from  all  power 
and  influence  of  sin,  as  a  slave  is  by  death 
released  from  the  power  of  his  master:  see 
note  on  v.  7. 

Lest  the  phrase  "  died  to  sin "  should 
seem  strange  and  unintelligible,  the  Apostle 
checks  himself  and  explains  it ;  yet  even  in 
his  mode  of  doing  this  he  implies  that 
his  readers  ought  not  to  need  an  explana 
tion. 
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3  Know   ye    not,  that    so    many 
Or,  are.  of  us  as   'were    baptized    into  Jesus 

Christ  were  baptized  into  his  death  ? 

4  Therefore  we   are   buried  with 


him  by  baptism  into  death  :  that  like 
as  Christ  was  raised  up  from  the  dead 
by  the  glory  of  the  Father,  even  so  we 
also  should  walk  in  newness  of  life. 


3.  Know  ye  not]  "  Or  know  ye  not."  The 
word  "or"  points  to  the  only  alternative:  if 
they  do  not  understand  what  it  is  to  "  have 
died  to  sin"  they  must  be  ignorant  of  the 
meaning  and  effect  of  their  baptism ;  and  the 
very  thought  of  such  ignorance  gives  a  tone  of 
reproof  to  the  question. 

Here  (as  in  i>.i  i),  instead  of  "Jesus  Christ" 
the  right  order  is  "Christ  Jesus;"  the  Me 
diatorial  name  holds  the  emphatic  position 
here,  and  is  used  alone  in  the  following  con 
text  (i"v.  4,  8,  9),  because  He  into  whom  we 
are  baptized  is  the  head,  with  whom  all  the 
members  are  united  in  one  body. 

To  be  "  baptized  into  Christ "  is  to  be 
brought  by  baptism  into  union  with  Him: 
but  the  original  word  represents  this  union 
in  a  vivid  picture,  which  we  can  only  repro 
duce  by  using  some  less  familiar  word, — "  im 
mersed  into  Christ"  "  immersed  into  his  death.1' 
So  the  Israelites  are  said  figuratively  to  have 
been  "  all  baptized  unto  (into)  Moses  in  the  cloud 
and  in  the  sea  "  (i  Cor.  x.  2),  because  the  result 
of  their  passing  under  the  cloud  and  through 
the  waters  was  that  "they  believed  the 
Lord  and  his  servant  Moses  "  (Ex.  xiv.  31), 
and  were  thus  united  with  Moses  as  their 
deliverer  whom  they  trusted,  their  leader 
whom  they  followed,  and  their  mediator  in 
whose  covenant  they  shared.  Compare  also 
i  Cor.  xii.  13,  and  Gal.  iii.  27,  in  which 
passages,  as  here,  the  union  with  Christ 
in  baptism  is  expressly  ascribed  to  all  who 
are  bapti/ed,  because  it  is  a  gift  of  God 
bestowed  freely  on  all,  though  from  its  very 
nature  dependent  on  a  right  use  for  its  con 
tinued  efficacy. 

Christ's    death,    burial,    and   resurrection 

being  necessary  steps  in  the  process  by  which 

,  He   unites   us  to  Himself  in  a  new  life,  to 

.'  be  "  baptized  into  Christ "    is  to  be  brought 

into  union  with  His  death  («u.  3),  His  burial 

(i>.  4),  His  resurrection  (v.  5). 

baptized  into  his  death.~]  The  union  with 
Christ  into  which  we  enter  by  baptism  is  thus 
more  closely  defined  first  as  union  with  His 
death;  but  the  death  of  Christ  has  various 
aspects,  and  the  context  must  determine  in 
which  of  these  it  is  presented.  This  is  clearly 
stated  inf.  i  o  :  "  in  that  he  died,  he  died  unto 
sin  once."  His  death  is  here  viewed  as  the  final 
and  complete  deliverance  from  a  life  in  which 
for  our  sakes  He  had  been  subject  to  condi 
tions  imposed  by  our  sins;  and  this  sense 
exactly  corresponds  with  the  thought  which 
led  to  the  mention  of  Christ's  death,  "  How 


shall  iue  that  died   to   sin,   live  any   longer 
therein  f  " 

Thus  the  moral  character  of  the  whole  life 
of  faith  is  determined  in  the  very  act  by  which 
man  enters  into  that  life. 

4.  Therefore  we  are  buried  with  him  by  bap 
tism  into  deatb.~\  "We  were  buried  there 
fore  with  him  by  our  baptism  into  his 
death."  Assuming  his  readers'  assent  to  the 
fact  that  "  we  wrere  baptized  into  Christ's 
death,"  St.  Paul  proceeds  to  state  (i)  its  im 
mediate  consequence,  we  were  buried  with 
him,"  and  (2)  its  final  purpose,  that  we  might 
be,  like  Him,  raised  up  to  a  new  life. 

The  expression,  "we  were  buried,"  may 
have  been  suggested  by  the  momentary  burial 
beneath  the  baptismal  water  (see  Bingham, 
'Antiq.'  XL  xi.  §4):  it  declares  in  the 
strongest  manner  our  union  with  Christ  in 
death,  and  our  entire  separation  from  the  for 
mer  life  in  which  sin  reigned.  But  burial, 
being  a  sign  and  seal  which  attests  the  reality 
of  death,  serves  also  to  attest  the  reality  of 
the  resurrection :  hence  the  significance  which 
St.  Paul  attaches  to  Christ's  burial,  and  to 
our  baptismal  burial  with  Him;  compare 
Col.  ii.  12:  "buried  with  him  in  baptism, 
wherein  also  ye  are  risen  (with  him,  through 
the  faith  of  the  operation  of  God,  who  hath 
raised  him  from  the  dead" 

Christ  was  raised  up  from  the  dead  by  the 
glory  of  the  Father.']  "  Glory  "  is  the  manifes 
tation  of  excellence,  and  "  the  glory  of  the 
Father "  includes  all  the  excellence  of  Deity 
that  can  be  manifested :  it  is  a  more  compre 
hensive  attribute  than  "  power,"  which  is  the 
kind  of  excellence  especially  manifested  in  the 
resurrection  (ch.  i.  4;  i  Cor.  vi.  14;  2  Cor. 
xiii.  4;  Eph.  i.  19). 

Compare  our  Lord's  words  concerning  the  i 
resurrection  of  Lazarus :  "  Said  I  not  unto  thee,  i 
that,  ifthou  wouldest  believe,  thou  shouldest  see 
the  glory  of  God?"  (John  xi.  40). 

"  Christ  was  raised  by  the  glory  of  the  Father, 
not  as  lacking  strength  Himself,  for  He  is  the 
Lord  of  all  powers,  but  because  both  Christ 
and  His  Apostles  ascribe  what  is  above  man's 
nature  to  the  glory  of  the  supreme  nature  " 
(Cyril  in  Cramer's  'Catena').  So  Pearson 
shows  with  admirable  force  that  "the  raising 
of  Christ  is  attributed  to  God  the  Father,  but 
is  not  attributed  to  the  Father  alone."  See 
'Exposition  of  the  Creed,'  i.  301-304,  and 
note  on  viii.  n. 

By  "  newness  of  life  "  is  meant  "  newness  "of 
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5  For   if  we   nave    been   planted     we  shall  be  also  in  the  likeness  of  his 
together  in  the  likeness  of  his  death,     resurrection  : 


the  element  of  life,  of  the  living  animating 
principle,  not  the  life  that  is  lived  day  by  day 
.  but  the  life  which  liveth  in  us  (£0)17). 

On  this  most  important  distinction,  see 
Trench,  '  N.  T.  Syn./  ind  series,  and  the 
comment  of  Theodoras  in  Cramer's  k  Catena' 
on  this  passage,  that  "  we  ought  to  exhibit  the 
conduct  proper  to  that  life  (evdftKwvdat  TOV 
fitov  TTJS  fu>»)f  (KfivTjs)  into  which  we  believe 
that  we  have  been  born  through  our  baptism." 
The  conduct  of  life  (#/or)  is  here  expressed 
by  the  figure  of " walking"  as  in  the  simila* 
passage  Gal.  v.  25.  Compare  also  Eph.  v.  2, 
"  walk  in  love"  and  Col.  iv.  5,  "  walk  in  wis 
dom."  The  life  in  Christ  is  a  new  life,  and 
this  quality  is  made  prominent  by  the  substan 
tival  form,  "newness  of /iff":  compare  ch. 
vii.  6;  and  i  Tim.  vi.  17:  Winer,  '  Gr.,' 
§  xxxiv.  2. 

The  "lift"  imparted,  as  is  shown  in  v.  5, 
b  that  of  the  risen  Christ  in  His  glorified 
humanity,  of  which  the  Apostle  writes  to  the 
Colossians  (ch.  iii.  3,  4),  "  Te  are  dead  (Ye 
died),  and  your  life  is  (has  been)  bidden  with 
Christ  in  God.  When  C/jrist,  'who  it  our 
life,  shall  appear,  then  shall  ye  also  appear  with 
him  in  glory" 

For  an  admirable  comment  on  the  doctrine 
of  the  passage,  see  Hooker, '  E.  P.'  B".V.  ch.  Ivi. 
§  6.  "  The  sons  of  God  have  God's  own  na 
tural  Son  as  a  second  Adam  from  heaven, 
whose  race  and  progeny  they  are  by  spiritual 
and  heavenly  birth."  §  7.  "  God  made  Eve  of 
the  rib  of  Adam.  And  his  Church  he  frameth 
out  of  the  very  flesh,  the  very  wounded  and 
bleeding  side  of  the  Son  of  Man.  His  body 
crucified  and  His  blood  shed  for  the  life  of  the 
world,  arc  the  true  elements  of  that  heavenly 
being  which  maketh  us  such  as  Himself  is  of 
whom  we  come." — Ib.  "  Adam  is  in  us  as  an 
original  cause  of  our  nature,  and  of  that  cor 
ruption  of  nature  which  causes  death  ;  Christ 
as  the  cause  original  of  restoration  to  life.  .  .  . 
Christ  having  Adam's  nature,  as  we  have,  but 
incorrupt,  deriveth  not  nature  but  incorrup- 
tion,  and  that  immediately  from  His  own 
person  unto  all  that  belong  unto  Him." 

It  will  IK:  seen  in  c.  viii.  2,  9-11,  that  this 

nrw  \ital  element  is  "the  Spirit  of  life"     In 

this  world  the  "life"  itself  is  hidden,  but  its 

seen  in  our  "  walking  after 

the  Spirit  "  (viii.  4). 

6.   For  if  we  hai>e  been  planted  together  in 

the  //'.  •/..]     »«  for  if  we  have 

become  united  to  the  likeness  of  his  death" 

The   dc.it  h  an  ,  ,f    Christ's 

re  thdr  correspond  in/  effects 

tiic  blessed  company  of 


all  faithful  people."  7>  likeness  of  his  death* 
is  their  "death  unto  sin,"  and  "the  likeness  of 
his  resurrection "  is  their  "  new  birth  unto 
righteousness."  These  are  both  included  in 
B.iptism,  by  which  the  believer  has  been 
brought  into  living  union  with  Christ's  mys 
tical  body,  has  become  one  by  birth  and 
growth  (rrv/i0uTof)  with  it  and  with  its 
essential  properties, u  the  likeness  of  his  death" 
and  "the  likeness  of  his  resurrection" 

Some  interpretors  give  a  different  turn  to 
the  passages  "  if  we  have  been  united  -with  him 
by  the  likeness  of  his  death."  But  this  con- 
.°truction  requires  an  arbitrary  addition  to  St. 
Paul's  words,  which  do  not  express,  though 
they  of  course  imply,  a  direct  union  of  the 
believer  with  Christ  Himseif. 

five  shall  be  also  in  the  likeness  of  his  resur 
rection.']  The  A.  V.  gives  the  sense  correctly, 
and  it  is  hardly  possible  to  express  in  English 
the  lively  turn  of  the  Greek  (/lAAu  »cm): 
"  Why  then  also  of  his  resurrection  we  shall 
be." 


likeness    of  his    resurrection "    is    the 


"  newness  of  life  "  imparted  to  us,  as  the  gift  - 
of  God,  wrought  by  the  same  divine  power 
which  raised  Christ  from  the  dead.  ''  Because 
the  work  of  his  Spirit  to  those  effects"  (sancti- 
fication  and  life)  "  is  in  us  prevented  by  sin 
and  death  possessing  us  before,  it  is  of  neces 
sity  that  as  well  our  present  sanct ideation  unto 
newness  of  life,  as  the  future  restoration  of 
our  bodies  should  presuppose  a  participation 
of  the  grace,  efficacy,  merit,  or  virtue  of  his 
body  and  blood  "  (Hooker, '  E.  P.'  lib.  v.  c.  Ivi. 
§10.  u  It  is  not  required  that  we  should  die 
the  death  of  the  body  as  Christ  did,  but  to 
die  as  Isaac  did  in  the  similitude  and  figure 
of  his  death  ;  that  is,  we  should  die  to  sin  .... 
And  as  it  is  not  required  that  we  should  die 
the  death  of  the  body  in  Baptism;  so  it  is  not 
to  be  expected  that  we  should  be  forthwith 
raised  unto  that  glory,  whereiinto  He  rose,  but 
to  (sic)  be  raised  unto  a  similitude  or  likeness 
of  it,  that  is,  unto  newness  of  life,  which  is 
the  first  resurrection.  And  of  this  resur 
rection  we  shall  not  fail  to  be  actual  par 
takers  by  Baptism,  if  we  be  rightly  implanted 
into  the  similitude  of  His  death  ;  for  so 
the  Apostle's  words  are"  (Jackson,  'Creed,' 
xi.  17). 

Thus  the  future  ("  we  shall  be  ")  as  in  v.  a, 
is  not  to  be  understood  of  the  future  resur 
rection,  but  expresses  that  which  is  morally 
certain  to  take  place  as  a  consequence  of 
having  been  united  to  Christ  in  his  death  (see 
also  Alfonl). 
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6  Knowing  this,  that  our  old  man 
is  crucified  with  /;/V/z,  that  the  body 
of  sin  might  be  destroyed,  that 
henceforth  we  should  not  serve 
sin. 


7  For   he    that   is   dead   is 
from  sin. 

8  Now  if  we  be  dead  with  Christ, 
we   believe    that    we    shall   also  live 
with  him : 


6.  Knowing  th'ts^]  Noting  this.  The 
knowledge  here  meant  (yii/coaxovre?)  is  not 
knowledge  of  a  fact,  simply  as  a  fact  (etSore s 
•v.  9),  but  of  the  idea  involved  in  it,  a  know 
ledge  which  results  from  the  exercise  of  the 
understanding  (i/oCj). 

The  participle  is  closely  connected  with 
the  preceding  clause:  our  conformity  to 
Christ's  resurrection  must  spring  from,  or 
at  least  be  attended  by,  a  right  perception  of 
the  idea  and  purpose  of  our  union  with  His 
death,  as  stated  in  what  follows. 

our  old  man  is  crucified  with  him.']  This 
is  frequently  interpreted  as  if  the  whole  sin- 
fulness  of  the  unregenerate  man,  or  the  whole 
sinfulness  of  our  common  nature  derived 
from  Adam,  were  personified  under  the  name 
of  "  our  old  man."'  But  such  a  figure  of 
speech  falls  far  short  of  the  vivid  and  intense 
reality  of  St.  Paul's  thought.  In  Gal.  ii.  20, 
a  passage  written  only  a  few  months  before 
this,  he  says:  "I  have  been  crucified  with 
Christ:  and  it  is  no  longer  I  that  live, 
but  Christ  li'veth  in  me"  Contrasting  his 
former  with  his  present  state,  the  Apostle 
feels  that  he  is  like  another  being,  and  has 
undergone  a  change  as  complete  as  that  of 
death  ;  his  former  self  has  passed  way,  he 
lives  as  a  new  man  in  Christ,  and  Christ  in 
him.  The  "  old  man  "  is  thus  seen  to  be  no 
abstraction  or  personification,  it  is  our  former 
self  in  the  old  corrupt  and  sinful  condition : 
the  figure  lies  in  what  follows. 

is  crucified  with  him]  "  Was  crucified  with 
him"  namely  in  Baptism,  as  the  whole  context 
requires,  if  St.  Paul's  language  seems  ex 
aggerated,  it  is  because  we  who  were  bap- 
ti/.ed  as  unconscious  infants  can  hardly 
realise  what  Baptism  was  to  the  adult  believer 
in  the  Apostolic  age. 

"The  recipient — thus  has  St.  Paul  figura 
tively  represented  the  process — is  conscious 
(*0  in  the  baptism  generally  :  "  Now  am  I 
entering  into  fellowship  with  the  death  of 
Christ:"  (If)  in  the  immersion:  "  Now  am  I 
being  buried  with  Christ:"  (r)  and  then  in  the 
emergence :  "  Now  I  rise  to  the  new  life 
with  Christ"  (Meyer). 

that  the  body  of  sin  might  be  destroyed.]  As 
it  is  not  "the  man"  simply,  but  the  "old 
man  "  that  was  crucified,  so  the  purpose  of 
that  crucifixion  was  not  that  "  the  body " 
simply,  but  "  the  body  of  sin "  might  be  de- 
stroycd. 


This  is  the  body  of  the  old  man  that  was 
crucified,  that  is  to  say,  it  is  the  natural  body 
in  its  old  condition,  as  the  servant  of  sin. 

This  relation  of  servitude  is  distinctly  ex 
pressed  in  the  following  words,  "that  we 
should  no  longer  serve  sin,"  and  is 
fully  developed  in  •v-v.  12-14,  where  nothing 
else  than  the  natural  body,  and  its  members 
can  possibly  be  meant.  That  which  in  Col. 
ii.  ii  is  called  "the  body  of  the  flesh"  because 
of  the  allusion  to  circumcision,  is  here  called 
"  the  body  of  sin"  because  of  the  reference  in 
this  context  to  sin  as  a  power  reigning  in  the 
body  (v.  21 ;  vi.  i,  2,  12  ff.). 

might  be  destroyed.']  The  body  is  to  be 
destroyed,  not  in  its  material  substance,  but 
in  its  relation  to  sin :  it  is  to  be  rendered  as 
thoroughly  inert,  motionless,  and  dead,  in  re 
lation  to  sin,  as  it  is,  by  actual  crucifixion,  in 
relation  to  an  earthly  master.  According  to 
our  Saviour's  emphatic  language,  the  right 
eye  is  to  be  plucked  out,  and  the  right  hand 
cut  off  from  the  service  of  sin. 

7.  Far  he  that  is  dead  is  freed  from  sinJ\ 
In  ver.  6,  as  in  John  viii.  34,  the  sinner  is  re 
garded  as  a  servant  or  slave,  who  is  crucified 
and  dies  with  Christ,  in  order  that  he  may 
no  longer  be  enslaved  to  sin.  This  view  of 
the  believer's  relation  to  sin  is  now  confirmed 
by  the  general  maxim  that  death  puts  an  end 
to  all  bondage,  and  slaves 

"once  ferried  o'er  the  wave 
That  parts  us,  are  emancipate  and  loos'd." 

(Cowper,  *  The  Task.') 

The  only  difficulty  of  the  verse  is  due  to 
the  brevity  with  which  St.  Paul  compresses 
into  one  sentence  the  illustration  taken  from 
common  life,  and  its  application  to  our 
spiritual  state.  "  As  the  slave  when  dead  is 
set  free  from  his  master,  so  he  that  has  died 
with  Christ  is  freed  from  sin." 

The  word  SffitKauorai  does  not  here  mean 
"justified  "  in  the  dogmatic  sense,  but  (as  in 
Sirac.  XXvi.  29  :  ou  fitKmco^r/o-erai  K<i7rn\os 
CITTO  djuupriasX  "  released  and  emancipated 
from  sin"  (Cyril  in  CEcumenius) ;  in  Latin, 
"  vindicatus  in  libertatem." 

The  context  is  full  of  this  idea  of  emanci 
pation  from  the  slavery  of  sin  (vv.  14,  17,  18, 
22),  and  from  the  power  of  law  (vii.  1-6): 
and  both  these  ideas  arc  found  in  like  se 
quence  in  i  Cor.  vii.  21  and  29. 

8  14.  The  Apostle  now  turns  to  a  nev? 


v.  9—"-] 
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9  Knowing  that  Christ  being  raised  unto  sin  once  :  but  in  that  he  liveth, 
from  the  dead  dieth  no  more  ;  death  he  liveth  unto  God. 

hath  no  more  dominion  over  him.  II   Likewise  reckon  ye  also  your- 

10  For   in   that   he  died,  he  died  selves  to  be  dead  indeed  unto  sin,  but 


and  peculiar  feature  of  the  case :  the  death, 
which  delivers  from  the  bondage  of  sin,  is 
followed  by  a  new  life  of  lilxMty  (vv.  8-n), 
which  is  not  under  sin's  dominion,  but  is  to 
be  devoted  to  the  service  of  a  new  master 
{w.  12-14). 

8.  No-w  if  ive  be  dead  <witb  Christ,  &Y.] 
Read,  "But  if  we  died  with  Christ,"  &c. 
Since  Christ's  death  has  been  to  Him  the 
prelude  to  a  new  life,  we  who  have  shared 
His  death  believe  rightly  that  we  are  to  share 
His  life  also. 

.  That  the  life  here  spoken  of  is  a  gift  be- 
X]  rtowed  by  Christ's  grace,  is  well  shown  by 
Calvin  on  v.  10,  "  If  he  were  only  reminding 
us  of  a  duty,  his  mode  of  speaking  would 
have  been  this  •  '  Since  we  have  died  with 
Christ,  we  ought  in  like  manner  to  live  with 
Him.'  But  the  word  ;  believe '  shows  that 
he  is  discussing  a  doctrine  of  faith,  founded 
upon  promises,  as  if  he  had  said,  "  Believers 
ought  to  hold  it  certain  that  by  Christ's  gift 
of  grace  (beneficio),  they  have  so  died  accord 
ing  to  the  flesh,  that  the  same  Christ  main 
tains  the  '  newness  of  life '  even  unto  the 
end.' " 

The  future,  "  ive  shall  live"  is  not  to  be 
limited  to  the  final  resurrection,  but  shows 
what  will  necessarily  follow,  after  our  parti 
cipation  in  Christ's  death. 

0.  Knowing,  <&c.~\  Our  belief  that  we  shall 
live  with  Christ  rests  on  our  knowledge  of 
the  fact  (fiSorfr),  that  He  is  alive  for  ever 
more;  we  could  have  no  assurance  that  we 
\|  shall  live  with  Him,  unless  we  knew  that  He 
can  never  cease  to  live.  Therefore  St.  Paul 
ts  the  same  important  truth  still  more 
emphatically  :  "  death  hath  no  more  dominion  " 
(literally,  "  is  no  longer  master  ")  "  over  him." 
OtiRTs  who  had  been  raised  from  the  dead 
returned  to  that  common  life  of  men,  in 
which  death  still  had  dominion  over  them; 
but  with  Christ  it  was  not  so;  "Do  not 
think,  because  He  died  once,  that  He  is 
mortal ;  for  this  very  reason  He  abidcth 
immortal.  For  His  death  has  become  the 
death  ot  Death  ;  and  because  He  died,  there- 
l<-  .'..i-th  no  more:  tor  even  that  death 
He  died  unto  sin."  (Chrysost.) 

10.  he  dud  unto  sin  once']  Christ  was  sub- 
!  tor  our  sake  to  the  power  of  sin,  in 
»>  tar  th  •  .-,1  all  the  evils  that  sin 

could  inllict  on  one  "  <who  did  no  sin."  Thil 
tyranny  of  sin  (not  His  own,  l>ut  ours)  was 
permitted,  through  the  OMB  I  :  <  .«<!  and 
Christ's  willing  obedience,  to  Compaq  Hi., 


death  :  "  He  humbl-d  himself  and  became  obeJi- 
ent  unto  death"  (Phil.  ii.  8). 

But  there  sin's  power  over  Him  ceased, 
because  the  purpose,  for  which  it  was  per 
mitted,  was  accomplished.  The  sin  of  man, 
now  that  it  has  cost  Him  His  life,  can  have 
no  more  power  over  Him:  He  died  once  for 
all  "unto  sin"  i.e.  His  previous  relation  to  sin 
came  utterly  to  an  end,  He  was  withdrawn 
for  ever  from  the  power  of  sin,  and  therefore 
from  the  power  ot"  death.  There  are  thus 
three  points  to  be  observed  in  Christ's  relation 
to  sin  : 

(1)  His    life,   as    a  conflict    with,  and  a 
triumph  over,  sin,  making  Him  as  man  per 
sonally  exempt  from  death. 

(2)  His  voluntary  surrender,  for  the  sins 
of  the  world,  of  a  life  not  forfeited  by  sin  of 
His  own. 

(3)  The  effect  of  this  voluntary  submission 
to  the  chastisement  of  our  sins,  viz.  His  final 
separation   from   sin   and   death.      Compare 
Hebrews  vii.  27  ;  ix.  25-28. 


but  in  that  he  liveth,  he  liveth  unto 
Christ's  earthly  life  was  not  exclusively  a  life 
unto  God,  but  had  also  a  certain  relation  of 
subjection  to  sin  ;  but  now  the  heavenly  life 
"  he  liveth  unto  God?  wholly  and  exclusively. 
In  Him  the  manhood  taken  into  God,  and 
perfected  by  sufierin,^,  lives  only  for  its  true 
end,  "  the  glory  of  God."  It  can,  therefore, 
be  no  more  subject  to  the  usurped  tyranny  of 
sin  and  death  :  He  "  dieth  no  more  "  (v.  9). 

We  should  remember  that  in  the  words, 
"be  liveth"  we  have  the  testimony  of  one 
who  had  seen  the  Lord.  In  the  light  that  (_ 
shone  round  Him  by  Damascus,  he  had  re 
cognised  first  a  Divine  presence,  "  Who  art 
thou,  Lord*"  and  then  came  the  astounding 
discovery  that  this  living  Lord  was  the  per 
secuted  Jesus,  which  liveth,  and  was  dead, 
and  is  alive  for  evermore. 

11.  dead  indeed  unto  sinJ]  The  word  "  dead  n 
(vficpovs)  here  describes  a  continued  state  of 
death  :  as  Christ  died  once  for  all  unto  sin, 
so  the  believer,  once  united  to  Christ,  must 
regard  himself  as  dead  to  the  dominion  of  sin 
for  ever. 

but  alive  unto  God.~]  The  believer's  new 
life  belongs  wholly  to  God,  and  must  be 
devoted  entirely  to  His  service:  like  Christ, 
whose  life  he  Shares,  "  be  liveth  unto  God"  (v. 
10)  a  life,  which  beginning  on  earth  in  holiticss, 
shall  continue  in  heaven  in  glory  and  honour 
and  immortality. 
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alive  unto  God  through  Jesus  Christ 
our  Lord. 

12  Let  not  sin  therefore  reign  in 
your    mortal    body,    that    ye    should 
obey  it  in  the  lusts  thereof. 

13  Neither  yield   ye  your  mem 
bers  as  "instruments  of  unrighteous 


ness  unto  sin  :  but  yield  yourselves 
unto  God,  as  those  that  are  alive  from 
the  dead,  and  your  members  as  instru 
ments  of  righteousness  unto  God. 

14  For  sin  shall  not  have  do 
minion  over  you :  for  ye  are  not 
under  the  law,  but  under  grace. 


through  Jesus  Christ  our  Lord.']  Read, 
"in  Christ  Jesus."  Conformity  to  the 
likeness  both  of  Christ's  death  unto  sin,  and 
of  His  life  unto  God,  is  to  be  attained  not 
merely  "through"  but  "in,"  Christ  Jesus. 
It  is  the  proper  effect  of  "  baptism  into  his 
death "  (v.  4),  but  an  effect  which  can  only 
be  accomplished  in  those  who  realise  and 
appropriate  the  grace  bestowed  on  them ;  /'.  e. 
who  believe  and  account  themselves  to  be 
dead  unto  sin,  and  alive  unto  God  in  Christ 
Jesus. 

12,  13.  The  exhortation  now  advances 
from  faith  to  practice :  let  your  conduct 
prove  that  you  really  are  such  as  you  reckon 
yourselves  to  be,  and  that  both  negatively 
and  positively. 

Let  not  sin  therefore  reign]  Let  it  no  more 
have  dominion  ;  for  we  died  with  Christ  that 
we  should  no  longer  be  sin's  slaves.  "  Being 
called  to  reign  with  Christ,  it  is  absurd  to 
choose  to  become  the  captives  of  sin ;  as  if 
one  should  cast  off  the  crown  from  his  head, 
and  wish  to  be  a  slave  to  some  demoniac 
beggar-woman  clothed  in  rags."  (Chry- 
sostom.) 

in  your  mortal  body]  The  Spirit  of  Him 
that  raised  up  Jesus  from  the  dead,  shall 
hereafter  quicken  also  your  mortal  body ;  but 
as  yet  there  is  in  its  mortality  a  remnant  or 
token  of  past  bondage,  and  you  are  waiting 
for  its  redemption.  Compare  viii.  n,  23. 

mortal  body.]  The  only  death  from  which 
N^  Christ  has  not  redeemed  us,  is  the  death — 

for  a  time — of  the  body;  and  the  fact  that 
the  death  of  the  body  is  still  endured  by  man 
himself,  gives  more  certainty  and  prominence 
to  the  truth  that  the  death  which  we  have 
already  died  in  Christ  is  a  death  to  the  power 
of  sin — a  moral  and  sacramental  death,  which 
enfranchises  our  whole  nature,  body  and 
soul,  from  sin's  dominion.  For  though  death 
still  reigns  over  the  mortal  body,  the  sting 
of  death — which  is  sin — has  ceased  to  reign, 
except  through  our  own  fault. 

that  ye  should  obey  it  in  the  lusts  thereof.'] 
Read,  with  the  oldest  MSS.,  "  that  ye  should 
obey  the  lusts  thereof,"  i.e.  of  the  body. 
Lusts  of  the  body  there  will  be :  for  though 
the  higher  part  of  man— his  spirit — is  in 
Christ's  members  already  alive  unto  God 
(viii.  10),  the  body  is  still  subject  to  death, 


and  still  exposed  to  the  attacks  of  sin.  See 
then  that  sin  reign  not  in  this  mortal  part, 
lest  it  should  extend  its  usurpation  thence  to 
the  immortal. 

13.  Neither  yield  ye  your  members  as  in 
struments   of  unrighteousness    unto  sin]     Sin 
fights  for  the  mastery ;  it  calls  out  an  army 
of  the  lusts  of  the  body,  and  seeks  to  use  the 
members,  hand,  eye,  or  tongue,  as  weapons 
wherewith  the  lusts  may  re-establish  the  rule 
of  unrighteousness.       "  Instruments  "  (oTrXa) 
mean  weapons  of  war  (John  xviii.  3  ;  2  Cor. 
x.  4,  &c.). 

but  yield  yourselves  unto  God]  The  Greek 
tense  is  changed :  "  Do  not  go  on  putting 
your  members  at  sin's  disposal,  but  once  for 
all  present  (xii.  i)  yourselves,  both  body  and 
soul,  unto  God." 

as  those  that  are  alive  from  the  dead]  A 
slight  omission  of  superfluous  words  shows 
the  connexion  more  clearly  :  "  yield  yourselves 
unto  God  as  alive  from  the  dead,"  i.e. 
as  men  raised  to  new  life  in  Christ.  See 
Note  at  end. 

and  your  members,  <&c]  As  in  the  pro 
hibition,  so  here  again  in  the  positive  exhorta 
tion,  the  more  general  thought  is  followed  by 
the  more  special :  yield  yourselves  to  God, 
and  yield  your  members  as  weapons  of 
righteousness  unto  God. 

14.  For  sin  shall  not   have  dominion  over 
you]     The  exhortation  is  confirmed  by  a 
promise :  "  Be  not  discouraged  by  your  own 
weakness  from  giving  yourselves  up  to  God's 
service:   your  effort   shall   not  fail,  'for  sin 
shall   not   be    master    over    you.'     Sin    will 
tempt  and  harass  and  ensnare,  it  will  still  be 
a   powerful,   dangerous,   and   too  often  vic 
torious,  enemy  :  but  it  shall  have  no  authority 
over   you ;    it   shall   not   be   your   lord   and 
master,  disposing  of  you  at  will,  and,  as  it 
were,  of  right "  (vi.  9  ;  vii.  i  ;  xiv.  9  ;   2  Cor. 
i.  24;  i  Tim.  vi.  15). 

for  ye  are  not  under  the  la<w]  "under 
law."  As  the  principle  of  a  covenant  of 
works,  law  is  the  strength  of  sin  (i  Cor.  xv. 
56),  and  the  occasion  of  its  getting  the 
mastery.  But  you  have  another  Master,  who 
rules  not  by  law,  but  by  grace.  Christ  Him 
self  was  "  made  under  law,"  in  order  that  by 
Pi  is  perfect  obedience  and  atoning  death,  "  be 
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15  What  then  ?  shall  we  sin,  be 
cause  we  are  not  under  the  law,  but 
under  grace  ?     God  forbid. 

1 6  Know  ye  not,  that  to  whom 
ye  yield  yourselves  servants  to  obey, 
his  servants  ye  are  to  whom  ye  obey  ; 
whether  of  sin  unto  death,  or  of  obe 
dience  unto  righteousness  ? 


17  But  God  be  thanked,  that  ye 
were  the  servants  of  sin,  but  ye  have 
obeyed  from  the  heart  that  form 
of  doctrine  'which  was  delivered  '  9r- 


1  8  Being  then  made  free  from  sin, 
ye  became  the  servants  of  righteous- 


deliven* 


mi^ht  redeem  them  that  were  under  law, 
that  <we  might  receive  the  adoption  of  sons  " 
(Gal.  iv.  5).  In  other  words,  "  that  we 
might  be  brought  ' under  grace'  and  so  being 
freely  pardoned,  justified,  quickened  in  Christ, 
and  made  one  with  Him,  might  be  no  longer 
servants  of  sin,  but  sons  of  God." 

15.  What    then .']     Are   we  to  turn   the 
grace  of  our  God  into  lasciviousness  (Jude 
4)  ?     Are   we  to  sin   in   hope   of  impunity, 
"because  we   are  not    under   law,  but  under 
grace?"     "  God  forbid." 

16.  The  suggestion  indignantly  rejected  in 
v.  15,  is  now  refuted  by  an  appeal  to  truths 
which  cannot  be   unknown   to   the    reader ; 
first,  that  he  who  habitually  yields  himself  up 
to  a  slavish  obedience,  is  in  fact  the  slave  of 
him  whom  he  obeys   (John  viii.   34);   and, 
further,  that  "HO  man  can  serve  two  masters,'* 
but  must  be  the  servant  "either  of  sin  unto 
death,    or    of   obedience    unto     righteousness." 
Observe   that    St.   Paul   puts   the   only  two 
alternatives  into  the  sharpest  opposition"  by 
the  aid  of  particles  (TJTOI,  »J),  which  are  found 
nowhere  else   in  the  New   Testament   (see 
Donaldson's  '  Gr.  Gr.'  §  552). 

The  end,  unto  which  the  servant  of  sin  is 
brought,  is  u  death ;"  not  here  bodily  death, 
for  that  is  a  result  of  Adam's  sin,  from  which 
not  even  the  sen-ants  of  God  are  exempt,  nor 
merely  moral  death,  which  is  sin  itself,  but 
eternal  death.  Compare  w.  21-23. 

"  Obedience  "  is  used  first  in  a  general  sense, 
but  is  limited  the  second  time  to  the  special 
sense  of  "  obedience  to  God,"  and  the  end 
of  such  obedience  is  that  " righteousness" 
which  is  equivalent  to  life  eternal  (i.  17)  and 
so  stands  opposed  to  "  death." 

17.  The  general  truth  stated  in  i>.  16,  is 
now  applied  to  the  Christians  at  Rome  in 
their  past  and  present  state,  the  happy  con 
trast  ixring  vividly  expressed   in  a  burst  of 
thanksgnin;;  to  God:    "  ardor  pectoris  apo- 
stolici "     (Bengel.) 

Both  tlu-  thought  and  form  of  expression 

BBar  to  I.-  let  us  eat  and  be 

merry,  for  this  :  dead,  and  is  alive 

•t.  xi.  25,  and  see  Note 

at  end  of  chapter. 

but  jf  Lave  obeyed.}  "but  obeyed."    This 


simpler  and  more  exact  rendering  brings  the 
Litter  clause  into  closer  connexion  with  the 
former,  to  which  it  allows  its  due  emphasis. 
"  Thanks  be  to  Got!  for  your  happy  change 
of  service :  ye  were  sen-ants  of  sin,  but 
became  obedient  to  the  Gospel." 

St.  Paul's  thankfulness  that  they  became 
God's  servants,  is  heightened  by  the  remem 
brance  that  they  were  servants  of  sin. 

from  the  heart.}  "  For  ye  were  not  com 
pelled  nor  forced,  but  willingly,  and  with 
eagerness  turned  away  from  sin."  This  serves 
at  once  for  praise  and  for  reproof;  for,  after 
coming  of  your  own  accord,  without  any 
compulsion,  what  forgiveness,  what  excuse, 
could  you  get,  for  returning  to  your  former 
state  ?"  (Chrysostom.) 

that  form  of  doctrine  which  was  delivered 
you.}  "  that  form  of  doctrine  unto  which  ye 
were  delivered,"  i.e.  by  God. 

The  word  Trapu&ttiuni  is  not  uncommonly 
used  of  giving  a  child  over  to  instruction. 
(Herodot.  i.  73  ;  Plat.  '  Legg.'  Si  i  E.) 

"  the  form  of  doctrine  "  means,  in  general, 
the  teaching  to  which  the  Romans  had  been 
given  over  by  Divine  Providence  on  becoming 
Christians.  Hut  the  word  "form  ''  (TI/TTOI) 
has  been  variously  interpreted  : 

(i)  Christian  teaching  as  "a  moul.l  into 
which  we  are  put  to  be  fashioned  to  its 
shape."  (He/a.) 

(j)  The  Pauline  "type  of  doctrine"  (ii. 
1 6;  xvi.  25;  Cial.  ii.  2),  which  had  been 
prevalent  from  the  first  at  Rome.  (Meyer.) 

(l)  The  Gospel  as  a  definite  form  of 
teaching  distinct  from  others,  Jewish,  heathen, 

(4)  "  The  form  of  sound  words"    (2   Tim. 
i.    1 3),    or    fixed   and    formal    summary   of 
Christian  truth  in  which  converts  were  in 
structed. 

(5)  Christian  teaching  as  a  rule  or  pattern 
of    holy    living.     (Chrysostom,    Gennadius, 
CKcumenius.) 

The  last  sense  is  the  simplest,  and  agrees 
best  with  St.  Paul's  use  of  rimos  (i  Thcss.  i. 
7;  a  Thcss.  iii.  9;  Phil.  iii.  17;  i  Tim.  iv. 
la;  Tit.  ii.  7),  and  with  the  context,  which 
indicates  obedience  to  moral  and  practical 
rules. 

18.  Being  then  made  free  front  sin.}    "And 
t   2 
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19  I   speak   after   the    manner  of 


20  For  when  ye  were  the  servants 

men  because  of  the  infirmity  of  your     of  sin,  ye  were  free  "from  righteous-  «  Or. / 
flesh  :    for  as  ye  have   yielded  your     ness.  2J4. 

21  What    fruit    had    ye    then    in 
those   things   whereof    ye    are   now 
ashamed  ?  for  the  end  of  those  things 
is  death. 


members  servants  to  uncleanness  and 
to  iniquity  unto  iniquity ;  even  so 
now  yield  your  members  servants  to 
righteousness  unto  holiness. 


being  made  free,  &o."  This  is  not  a  conclu 
sion  drawn  from  w.  16,  17,  but  a  more  pre 
cise  and  pointed  statement  of  the  happy 
change  already  asserted  in  v.  1 7. 

19.  I  speak  after  the  manner  of  men  because 
of  the  infirmity  of  your  flesh^\  The  weakness  of 
the  flesh  is  not  identical  with  its  sinfulness, 
for  even  Christ  shared  all  its  weakness.  But 
that  which  in  Him  was  subject  to  His  Spirit, 
and  free  from  all  sin,  in  us  sinful  men  not 
only  resists  our  spirit,  but  too  often  prevails 
over  it,  and  that  in  two  ways,  both  darkening 
the  understanding  and  perverting  the  will. 
The  meaning  of  the  present  passage  depends 
on  the  question,  which  of  these  two  effects, 
the  moral  or  the  intellectual,  is  here  ascribed 
to  "  the  infirmity  of  the  flesh." 

(1)  The  ancient  interpreters,  Chrysostom, 
Theodoret,  and  others,  connect  this  clause 
with  what  follows,  and   understand  "  the  in 
firmity   of  the  flesh"   as   a   moral   weakness 
which  makes  it  hard  at  first  to  live  the  life 
of  Christian  holiness:  "I  say  what  is  mode 
rate  and  within  the  power  of  men  in  general 
(avQpvTrivov,  i  Cor.  x.  13):  for  I  only  bid 
you  render  such  an  obedience  to  righteous 
ness  as  you  formerly  gave  to  sin." 

(2)  Photius,    who    is    followed    by   most 
modern   commentators,  connects   the  clause 
with  v.  1 8,  as  explaining  the  strong  expres 
sion,  "  ye  were  made  slaves "  (e'SouXco^re)  : 
"  this    is    plain    language    taken    from    the 
common  life  of  men,  and  not  altogether  an 
adequate   description   of  your  allegiance   to 
Him   'Whose   service   is   perfect  freedom:' 
but  I  use  it  '  because  of  the  infirmity  of  your 

flesh*  («),  which  makes  the  life  of  righteous 
ness  seem  to  you  at  first  painful  and  irksome, 
as  a  kind  of  bondage  (Photius),  or  (£),  which 
is  a  hindrance  to  your  spiritual  discernment. 
I  therefore  speak  of  'servitude  '  (vv.  16-18), 
a  thing  belonging  to  the  common  life  of  men, 
to  help  you  to  understand  that  you  are  bound 
to  devote  yourselves  entirely  to  God's  ser 
vice."  In  this  last  interpretation,  (which  is 
rightly  adopted  by  Bengel,  Meyer,  &c.)  "  the 
flesh"  i.e.  the  condition  of  the  natural  man 
(i  Cor.  ii.  14;  iii.  i)  is  the  source  of  a  weak 
ness  of  understanding  in  things  spiritual. 

On  "the  flesh?  see  note  on  vii.  5. 

for  as  ye  ha-ve  yielded  (ye  yielded)  your 
members  servants  to  uncleanness  and  to  iniquity 


unto  iniquity. ,]  The  practical  reason  of  my 
speaking  about  servitude  is  this,  to  exhort 
you  to  devote  yourselves  as  fully  to  the  life  of 
righteousness  as  you  did  to  the  life  of  sin. 

jour  members.']  Compare  v.  1 3.  Sin  is  here 
presented  under  a  double  aspect,  as  "  unclean- 
ness"  defiling  the  man,  and  "iniquity" 
(avo^'ia)  violating  God's  law  :  the  subjection 
of  the  members  to  these  ruling  forces  leads 
"  unto  iniquity  "  as  the  practical  result. 

unto  holiness.']  "  unto  sanctification." 
"  Holiness "  is  the  moral  quality  to  be  ac 
quired:  but  "  sanotification"  (ayiaa-^i) 
includes  the  sanctifying  act  or  process,  as 
well  as  its  result;  see  v.  22;  i  Cor.  i.  30; 
i  Thess.  iv.  3,  4,  7 ;  2  Thess.  ii.  13  ;  i  Tim. 
ii.  15;  Heb.  xii.  14;  i  Pet.  i.  2. 

20-22.  Reason  (yap)  for  the  exhortation 
of  v.  19,  drawn  from  the  results  of  either 
service. 

20.  For  when  ye  'were  the  servants  of  sin, 
ye  were  free  from  righteousness.]     ''For  when 
ye    were    servants    of    sin,   ye  were  free 
of  righteousness:"  i.e.  free  in  relation  to, 
free  from  the  service  of  righteousness.     No 
irony,  but  a  statement  of  fact,  full  of  deep 
moral   pain   (Meyer).      You    did   not    then 
attempt  to  serve  two  masters  (comp.  v.  16), 
but  gave  yourselves  wholly  to  the  service  of 
sin.    What  then  was  the  result  (i>.  21)  ?  We 
thus  see  that  -v.  20  prepares  the  way  for  what 
follows  (Meyer). 

21.  What  fruit  had  ye  then  .  .  .  .  ]   "What 
fruit  therefore  had  ye  then"  .  .  .  .  "There 
fore,"   i.e.  in  consequence  of  this  undivided 
service  of  sin  (v.  20). 

in  those  things  whereof  ye  are  now  ashamed.'] 
We  find  even  in  the  earliest  versions  and 
commentators  different  ways  of  connecting 
this  clause  with  the  context. 

1.  According  to  A.  V.,  St.  Paul  asks  "what 
fruit,"  i£.  what  profit  or  reward  had  you  at 
that  time,  from  things  done  in  the  service  of 
sin,  at  the  very  thought  of  which  you  are 
now  ashamed  ?     You  had  none :  for  the  end 
of  those  things  is  death.     Sin  pays  no  other 
wages  (v.  23),  and  sin's  service  has  no  other 
fruit. 

2.  The  question  is  simply, "what  fruit  had 
ye  at  that  time  ?"  and  the  answer,  "  Things 
whereof  ye  are  now  ashamed,  for  the  end  of 
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22  But  now  being  made  free  from 
sin,  and  become  servants  to  God,  ye 
have  your  fruit  unto  holiness,  and 
the  end  everlasting  life. 


For  the  wages  of  sin  is 
death  ;  but  the  gift  of  God  is 
eternal  life  through  Jesus  Christ  our 
Lord. 


3 
th  ; 


them  is  death."  Your  only  fruit  consisted  in 
the  sinful  gains  or  pleasures,  of  which  you 
are  now  ashamed,  because  you  have  become 
aware  of  their  real  nature,  that  they  lead  to 
that  death  which  is  the  opposite  of  "  everlast 
ing  life "  (v.  22). 

Either  interpretation  yields  a  good  sense, 
but  the  former  construction  is  the  more 
natural  and  simple. 

22.  But  now  being  made  free  from  sin,  and 
become  servants  to  God]  A  double  contrast 
to  their  former  state  described  in  •v.  20: 
emancipated  from  sin's  service,  they  have  been 
made  sen-ants  to  God.  The  same  strong 
word  as  in  v.  18  (douXco^j/at)  is  used  again  : 
but  instead  of  servants  "  to  righteousness"  he 
now  says  "servants  to  God"  thinking  already 
of  Him  as  the  Giver  of  everlasting  life. 

ye  have  your  fruit  unto  holiness.]  "  Unto 
•  anotifioation :"  see  note  on  d-yiao-^or,  v.  19. 
The  tirst  fruit  of  dedication  to  God's  service 
is  not  here  described  as  "  sanctification,"  but 
as  something  that  tends  "unto  sanctifica- 
tiou."  This  is  either  the  baptismal  grace  of 
44  newness  of  life"  (v.  4),  or  its  product,  that 
practice  of  good  works  which  promotes  and 
establishes  " sanctilication."  Compare  "the 
fruit  of  the  Spirit"  Gal.  v.  22. 

and  the  end  everlasting  life.]  You  have 
your  present  fruit  unto  sanctification,  and 


you  have  also  as  the  end  of  your  service 
"  everlasting  life :"  see  on  ii.  7,  v.  21.  It  is 
clear  that 4% everlasting  life"  being  here  called 
"the  end"  is  regarded  in  its  future  aspect: 
and  yet  St.  Paul  says,  "  ye  have  it "  now,  i.e. 
ye  have  it  as  a  future,  but  assured  result, 
the  consummation  of  your  present  life  in 
Christ. 

23.  For  the  wages  of  sin  is  death]  "  H 'ages*' 
((tyd»/ia)  properly,  as  in  Luke  iii.  14  ;  i  Cor. 
ix.  7 ;  2  Cor.  xi.  8,  a  soldier's  rations  or  pay. 
Having  spoken  in  vv.  12,  1 3,  of  sin  reigning, 
and  of  weapons,  he  continues  the  figure  of 
military  service.  But  ^apia-pa  means  simply 
"a  gift  of  grace,"  not  a  military  donative 
(Tert. '  de  Resurrectione  Carnis,'  47  ;  Chrys.). 

but  the  gift  of  God]  Sin  only  pays  hard 
wages,  but  God  gives  of  His  free  grace  what 
no  service  could  earn. 

eternal  life  through  Jesus  Christ  our  Lord] 
"eternal  life  in  Christ  Jesus  our  Lord.'' 
God's  gift  of  eternal  life  is  not  only  bestowed 
through  Christ,  but  is  in  Christ  as  its  abiding 
source,  and  can  only  be  enjoyed  in  union 
with  Him  (see  2  Tim.  i.  1,9,  and  Note  on 
viii.  i). 

The  doctrine  of  sanctification  in  this  chap 
ter,  and  that  of  justification  In  ch.  v.,  both  end 
in  the  same  triumphant  conclusion. 


ADDITIONAL  NOTES  on  w. 


6.  2iyi<J>vTOf — born  together,  Plato, '  Theact.' 
p.  157;  'Republ.'  X.  p.  609,  A;  3  Mace. iii.  22; 
— cognate,  kindred,  Plato,  '  Leges,'  x.  p.  207. 

6.  the  body  of  sin]  The  interpretations  are 
manifold. 

i.  u  The  whole  mass  of  sin."  But  o-w/ia 
in  the  sense  of  "  mass "  is  applied  only  to 
material  things,  as  water  or  metal  (Aristot. 
Probl.  xxiii.  7,  §  i,  xxiv.  9,  §  j),  not  to  things 
immaterial,  as  virtue  or  vice. 

a.  "  The  essence,  or  substance,  of  sin " 
(Baur),  as  Aristotle  calls  the  Enthymeme  the 
o-i/ia,  or  substance  of  rhetorical  proof  r  Rhet.' 
I.  .-  §  3). 

}.  A  mere  periphrasis  for  "  sin  "  (Photitis, 

Ven.  dec).     But  in  this  usage  o-w^ui  is 

applied  only  to  persons  and  only  in  poetry. 

Norn.-  of  these  three  senses  suit  the  context 

or  St  Paul's  usage. 

4.  "  Sin  represented  as  having  a  body,"  in 


order  to  carry  out  the  metaphor  of  the  cruci 
fixion  of  the  old  man  (Olshausen). 

5.  "  Sin  represented  as  a  body  made  up  of 
many   members,"   in    accordance    with    the 
figurative  interpretation  of  "  the  old  man  "  (v. 
6),  and  with  Col.  iii.  5   (but  see  note  there). 
In  this  interpretation,  "  the   body   of  sin"  is 
only   another   name   for   "  the  old  man"  or 
rather   for   its  concrete  form"   (Hodge:   so 
Chrysostom,  Philippi,  dec.). 

6.  In  opposition  to  all  these  figurative  in 
terpretations  we  take  u  the  body  of  sin  "  to 
mean  the  natural  body  so  far   as  it  is   the 
servant  of  sin  (Meyer,  DC  \Vette,  Alford). 

Objection  (a):  The  body  as  the  seat  of  sin 
cannot  be  meant,  because  this  can  only  be 
annihilated  (Kfmi^tff/)  by  natural  death. 

4ns*urr(i\  This  objection  does  not  apply 
to  "  the  body  as  servant  of  sin,'  which  is  here 
St.  Pauls  view  as  shown  by  ^xiri  floiX«Oe«i». 
(2).    The   sense   assigned  to   /co- 
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i)  "  annihilated "  is  forced,  its  true 
meaning  being  explained  by  roO  /x^/cert 
8ov\tvfiv. 

Objection  (£).  The  following  <r5>pa  OVTJTW 
in  v.  12,  cannot  determine  the  meaning  of 
<ro>fin  rr?r  apapTias,  being  found  in  a  different 
connection. 

Answer.  It  is  found  in  precisely  the  same 
connection,  the  service  of  sin. 

13.  The  various  reading — ebo-et  for  «? — 
X.  adopted  by  Tisch.  (8),  Tregelles,  Lachmann, 
&c.,  with  tf  A  B  G,  is  thus  explained  by 
Theodore  of  Mopsuestia  (Cramer's  Cat.) : 
"  The  most  marvellous  thing  is  that  he  says, 
'  as  if  alive  from  the  dead,'  shewing  that  he 
does  not  demand  from  them  the  reality,  but 
the  imitation,  according  to  their  power.  For 
hereafter  they  will  be  "  alive  from  the  dead :" 
but  now  he  says,  "as  (o>?)  alive  from  the 
dead,"  instead  of  "imitating  that  as  much  as 
possible." 

The  variation  might  easily  arise  from  the 
scribe  repeating  part  of  the  following  ex. 

17.  Reiche,  Frit/sche,  Meyer,  and  others 
limit  the  cause  of  thanksgiving  to  the  words 
T)Tf  CJOV\OL  TTJS  ap-apriiis,  to  which  they  ascribe 
the  pregnant  sense,  "  ye  were,  but  are  no 
longer,  the  slaves  of  sin." 


This  use  of  the  Substantive  Verb  is  well- 
known  in  Latin  : 

'  Fuimus  Troes,  fuit  Ilium  et  ingens 
Gloria.'     (Verg.  ALn.  ii.  325.) 

'  Magnum  manet  Ardea  nomen, 
Sed  fortuna  fuit.'     (vii.  413.) 

In  Eurip.  Troad.  582,  -nplv  iror  rjp.fv  and 
Hec.  284,  Kiiyo)  ynp  ijv  TTOT'  dXAa  vvv  OVK  flp.' 
en,  the  cessation  of  a  former  state  is  expressed 
not  by  rjv,  but  by  the  words  which  accom 
pany  it  :  and  the  same  is  true  of  this  passage, 
and  Eph.  V.  8,  r)Tt  yap  nore  CTKOTOS,  vvv  8e  (puts 
(v  Kupuw,  where  the  antithetical  connection  of 
the  clauses  is  perfectly  clear,  and  the  insertion 
of  p.c'v  is  quite  unnecessary,  the  more  so  on 
account  of  the  emphatic  position  of  r/rt.  See 
Jelf,  <Gr.Gr.'§767,3,and  Winer,ii.652,E.T. 

21.  Kapnnv  *xeiv  mav  mean  to  bear  fruit, 
as  in  i).  /.,  Nah.  iii.  12,  avKal  Kapnovs  tyavtnu, 
Gen.  i.  29,  £v\nv  o  e\(i  (V  tai/rcp  KapTrov,  and 
perhaps  Sap.  iii.  I,  e£et  Kapnbv  ev  e 


But  this  meaning  cannot  be  forced  (as  by 
Afford")  on  St.  Paul's  use  of  the  expression  in 
i.  13,  vi.  21,  22.  That  Kapiros  does  not  al 
ways  mean  in  N.  T.  "  actions,  the  fruit  of  the 
man  considered  as  the  tree,"  but  the  fruit  of 
his  actions,  is  clear  from  Phil.  i.  22,  TOVTQ 
epyov. 


CHAPTER  VII. 

I  No  /arc  hath  power  over  a  man  longer  than 
he  liveth.  4  But  we  are  dead  to  the  law. 
7  Yet  is  not  the  law  sin,  12  but  holy,  just, 
good,  1 6  as  I  acknowledge^  who  am  grieved 
because  I  cannot  keep  it. 

KNOW  ye  not,  brethren,  (for  I 
speak  to  them  that  know  the 


law,)  how  that  the  law  hath  do 
minion  over  a  man  as  long  as  he 
liveth  ? 

2  For  the  woman  which  hath  an 
husband  is  bound  by  the  law  to  her 
husband  so  long  as  he  liveth  ;  but  if 
the  husband  be  dead,  she  is  loosed 
from  the  law  of  her  husband. 


CHAP.  VII.— DELIVERANCE  FROM  THE 
BONDAGE  OF  LAW  AND  OF  SIN. 

1-6.  The  union  of  the  believer  with  Christ 
is  compared  to  a  second  marriage.  This 
general  idea  naturally  divides  itself  into  three 
parts:  (i)  the  dissolution  of  the  former 
marriage;  (2)  the  new  marriage;  (3)  its 
fruits. 

The  believer,  released  from  the  law  by 
dying  in  fellowship  with  the  death  of  Christ, 
is  free  to  enter  into  a  new  union  with  the 
risen  Christ,  in  order  to  bring  forth  the  fruits 
of  holiness  to  God's  honour. 

1.  Know  ye  not.~\  Rather,  Or  are  ye 
ignorant,  brethren,  for  I  am  speaking 
to  men  that  know  law.  On  the  meaning 
of  "  kno-w"  i.  e.  understand  (yty0<r«cov<rur)t 
see  note  on  vi.  6.  "Or,"  omitted  in  A.  V. 
here,  as  in  vi.  3,  introduces  a  necessary 


alternative :  either  you  admit  the  truth  of 
my  assertion,  that  you  are  no  longer  under 
the  law  (vi.  14  ff.),  but  have  been  set  free 
from  sin  and  become  servants  to  God  having 
your  fruit  unto  holiness  (vi.  22),  or  else 
you  must  be  ignorant  of  what  I  suppose  you 
to  know,  the  nature  of  law,  namely,  that 
the  law  has  power  over  the  person  subject  to 
it  for  his  lifetime,  and  no  longer.  This  prin 
ciple  is  not  confined  to  the  Mosaic  law,  either 
in  fact  or  by  the  terms  here  used ;  yet  it  is 
clear,  from  the  whole  tenor  of  the  argument, 
that  St.  Paul  is  thinking  of  the  Mosaic  law, 
and  assumes  that  it  is  known  to  his  readers. 
Compare  Gal.  iv.  21. 

2.  The  law  of  marriage  affords  the  most 
complete  and  striking  illustration  of  the 
general  principle  that  the  power  of  law  lasts 
as  long  as  life  lasts,  and  no  longer ;  it 
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3  So  then  if,  while  her  husband  is  no  adulteress,  though  she  be  mar- 

liveth,   she    be    married    to   another  ried  to  another  man. 

man,   she   shall    be   called    an   adul-  4  Wherefore,  my  brethren,  ye  also 

teress  :  but  if  her  husband  be  dead,  are  become  dead  to  the  law  by  the 

she  is  free  from  that  law ;  so  that  she  body   of  Christ  j    that  ye   should  be 


also  serves  to  introduce  the  comparison,  in 
v.  4,  of  the  union  between  Christ  and  the 
believer  to  a  new  marriage. 

it  bound  by  the  law  to  her  husband  so  long 
as  he  lii'eth.]  Rather,  Is  bound  to  the 
living  husband  by  law  (see  i  Cor. 
vii.  39). 

loosed.']  "Discharged:"  it  is  most  im 
portant  to  mark  the  identity  of  the  word 
(•ctiri^ryrjTm)  here  rendered  " loosed"  and  in 
v.  6 "  delivered ;"  it  is  found  also  in  Gal. 
v.  4,  where  it  is  vigorously  rendered  by 
Wyclif:  "ye  are  voided  away  from  Christ.'' 
On  the  death  of  her  husband  the  wife 
ceases  to  be  a  wife;  her  status  as  such  is 
abolished  and  annulled,  in  the  eye  of  the 
law;  she  dies  to  the  law,  and  is  thus  dis 
charged  from  its  prohibition  of  another 
marriage. 

"The  law  of  the  husband"  means  the 
law  concerning  the  husband.  Particular 
laws  are  constantly  thus  defined  by  the 
genitive  of  the  person  or  thing  to  which 
they  refer,  as  "the  law  of  the  leper"  (Lev. 
xiv.  2),  "the  law  of  the  Nazarite"  (Num. 
vi.  13).  See  also  Num.  v.  29,  where  the 
LXX  have  the  same  Greek  words  which 
St.  Paul  uses  here  to  describe  the  wife 
(jmnv&pas  yvvif). 

Thus  "the  law  o/the  husband,"  includes 
all  that  the  law  of  God,  as  revealed  in  the 
O.  T.,  sanctions  or  forbids  concerning  mar 
riage ;  its  natural  basis  is  the  original  Divine 
institution  (Gen.  i.  27  ;  ii.  21-24) ;  its  formal 
enactment  is  the  Seventh  Commandment ; 
its  interpretation  the  written,  or  unwritten, 
regulations  concerning  adultery  (Lev.  x.  10), 
divorce  (Deut.  xxiv.  i;  Matt.  v.  27-32:  xix. 
3-9),  and  remarriage  (Deut.  xxiv.  4;  Gen. 
xxv.  i ;  Ruth  i.  9). 

3.  So  then  if,  &V.]  Rather,  So  then 
while  her  husband  liveth  she  shall  be 
called  an  adulteress  if  she  be  married 
to  another  man:  but  if  her  hits  bund  die, 
jhe  is  free  from  the  law,  that  she  be  no 
adulteress,  though  she  be  married  to  another 
man.  In  this  order,  the  parallelism  of  the 
original  is  clearly  seen,  and  each  clause  has 
its  due  emphasis.  The  words  "that  she  be 
no  adulteress  "  express  not  merely  the  result, 
but  the  purpose,  of  the  freedom  conse 
quent  upon  the  husband's  death;  and  this 
purpose  is  the  n  il  and  significant 

jurt    of    the    a:,  we    see    in    the 


application  (v.  4),  "  that  ye  should  be  married 
to  another" 

4.  W7jfrefore,  my  brethren,  ye  also  are  be 
come  dead.\  Rather,  So  that,  my  brethren^ 
ye  also  were  put  to  death  to  the  law 
through  the  body  of  Christ,  in.  order  that 
ye  might  be  married  to  another, 

"So  that"  (ioTf)  introduces  a  conse 
quence  of  that  general  principle  of  law, 
which  has  just  been  exemplified  in  w.  1-3. 

The  address  "  my  brethren"  repeated  so 
soon  after  T.  i,  is  suited  to  an  argument 
which  primarily  concerns  the  Jewish  Chris 
tians,  St.  Paul's  brethren  according  to  the 
flesh. 

"  Te  also "  means  "  ye  as  well  as  the  wife 
in  the  illustration." 

The  phrase  "were  put  to  death"  (tdava- 
TtoflrjTf}  indicates  a  violent  death,  namely  the 
crucifixion  of  the  old  man  with  Christ  (vi.  M 
for  thereby  the  believer  himself  died  to  the 
law,  by  which  he  was  previously  bound. 
Compare  Gal.  ii.  19,  "  I  through  law  died  to 
law,  that  I  might  live  unto  God.  I  am  cruci 
fied  luith  Christ :  nei'tr  the  less  I  live ;  yet  net  /, 
but  Christ  liveth  in  me" 

St.  Paul's  application  of  the  figure  is  quite 
clear,  if  we  follow  his  own  guidance. 

The  wife  represents  that  inmost  self,  or 
personality,  which  survives  all  changes,  moral 
or  physical,  and  retains  its  identity  under  all 
conditions  of  existence. 

The  first  husband  is  "  our  old  man"  (vi. 
6),  and  as  long  as  "  the  old  man  "  was  alive, 
we  were  under  the  law. 

The  death  of  the  first  husband  is  the 
crucifixion  of  "  our  old  man"  with  Christ. 
The  wife  set  free  by  her  husband's  death, 
and  herself  made  dead  to  the  law  of  the 
husband  ^Karfjpynrat  <irr<>  TOV  vi't^ov  rov  upd/jor, 
v.  2),  answers  to  the  soul  ret  free  by  the 
crucifixion  of  "  the  old  man,''  and  itself  there 
by  made  dead  to  the  law  (<t 
J'.//HI),  *v.  4  ;  and  >c(irT//>y/^'/Mf*'  U 
•v.  6). 

The  purpose  of  the  freedom  thus  acquired 
is  the  same  in  your  case,  as  in  hers,  "that 
ye  might  be  married  to  another,  to  him 
who  was  raise  A  from  ttx  dead.'* 

The  interpretation  of  the  passage  thus 
turns  upon  the  recognition  of  the  fact,  that 
St.  Paul  here  already  introduces  a  distinction 
(which  we  shall  find  running  through  the 
whole  chapter),  between  //*•  very  self,  the 
«'yo>,  and  its  succcbbivc  moral  stales, 
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married  to  another,  even  to  him  who 
is  raised  from  the  dead,  that  we 
should  bring  forth  fruit  unto  God. 

5  For  when  we  were  in  the  flesh, 
the  'motions  of  sins,  which  were  by 


the  law,  did  work  in  our  members  to 
bring  forth  fruit  unto  death. 

6  But  now  we  are  delivered  from 
the   law,   '  that   being   dead  wherein  " Or  M 
we  were  held  ;  that  we  should  serve  that. 


personified  as  "  the  old  man"  and  "  the  new 
man." 

The  words,  "through  the  body  of 
Christ,"  do  not  refer  to  His  mystical  body, 
with  which  we  are  incorporated,  but  to  the 
natural  body,  which  was  put  to  death  upon 
the  Cross;  into  that  death  of  Christ  we  are 
bapti/ed,  and  thereby  it  becomes  the  means 
of  our  death  "  to  the  law"  Compare  note 
on  v.  5,  and  Col.  ii.  14,  20. 

This  participation  in  Christ's  death  has 
been  fully  established,  and  its  significance 
explained,  in  c.  vi.  Here,  as  there,  the 
union  in  death  becomes  the  source  of  union 
in  the  new  life  of  the  risen  Christ.  The  best 
comment  is  2  Cor.  v.  14,  15:  "  If  one  died 

for  all,  then  all  died:  and  he  died  for  all, 
that  they  (which  live  should  not  henceforth 
live  unto  themselves,  but  unto  him  which  died 

for  them,  and  rose  again" 

that  ye  should  be  married  to  another."]  The 
A.V.  "be  married"1  is  quite  correct:  for  in 
the  passages  usually  cited  from  the  LXX 
(Lev.  xxii.  12,  13;  Ruth  i.  1 2  ;  Ezek.  xxiii.  4) 
the  phrase  ylyve<rdai  ai/Spi)  is  applied  to  mar 
riage,  not  to  promiscuous  intercourse.  Here 
also  the  context  limits  the  meaning  to  mar 
riage  ;  and  the  comparison  of  the  union  be 
tween  Christ  and  the  believer  to  a  marriage 
is  familiar  to  St.  Paul  (2  Cor.  xi.  2 ;  Eph. 
v.  25,  29). 

The  purpose  of  this  "spiritual  marriage, 
and  unity  betwixt  Christ  and  His  Church," 
(and  consequently  the  final  purpose  of  our 
release  from  the  law),  is  "that  ive  should 
bring  forth  fruit  unto  God."  It  is  to  God's 
honour,  as  our  Creator,  Redeemer,  and 
Lord,  that  souls  wedded  to  Christ  should 
not  remain  barren,  but  be  fruitful  in  good 
works,  in  holiness  and  love. 

5.  The  necessity  for  the  new  marriage 
confirmed  by  contrasting  its  fruits  with  those 
of  the  former  union. 

When  we  were  in  the  flesh}  The  word 
"flesh ''  is  used  by  St.  Paul  with  many  dif 
ferent  shades  of  meaning,  which  are  classified 
in  the  note  on  the  word  a-iipg  in  the  Intro 
duction,  §  9.  Here  as  a  state  in  which  be 
lievers  once  lived,  but  live  no  longer,  "the 
flesh  "  is  regarded,  not  in  its  physical  but  in 
its  ethical  quality  as  opposed  to  "  the  spirit" 
and  that,  not  only  as  the  seat  of  moral  weak 
ness  and  temptation,  to  which  believers  are 
etill  subject,  but  as  the  sphere  of  dominant 


sinful  affections  to  which  believers  have  died 
in  Christ.  "When  we  were  in  the  flesh"  is 
thus  equivalent  to,  "  when  we  were  united 
to  our  old  man,"  or,  "  when  we  were  in  the 
body  of  sin  :  "  compare  vi.  6. 

the  motions  of  sins.]  Margin, "  the  passions 
of  sins"  i.e.  the  passive  impressions  or  "affec 
tions  "  (Gal.  v.  24),  which  are  naturally  excited 
by  their  proper  objects,  and  if  unrestrained 
move  us  to  sinful  actions :  see  Butler's  '  Ana 
logy,'  P.  I.  c.  5,  p.  122. 

which  were  by  the  law.']  So  long  as  "  we 
(were  in  the  flesh"  united  to  "  our  old  man," 
the  law  had  dominion  over  us  {v.  i).  How 
the  sinful  passions  are  occasioned  by  the  law, 
St.  Paul  explains  in  vv.  7,  8. 

did  (work  in  our  members}  The  passive 
affections  of  the  soul  become  in  their  turn 
motives  working  on  the  will,  and  through  it 
in  the  members  (eye,  hand,  tongue,  &c.),  "  to 
bring  forth  fruit  unto  death"  i.e.  to  cause  us 
so  to  act  as  to  subject  ourselves  to  the  power 
of  death,  death  being  understood  as  in  vi.  21. 
Others  compare  Jas.  i.  15,  and  make  the  sin 
ful  affections  themselves  bear  fruit.  See  the 
Additional  Note  on  the  word  fvrjpydro  at  the 
end  of  the  chapter. 

6.  But  now  we  are  delivered  from  the  law.] 
Rather:  But  now  we  have  been  dis 
charged  from  the  law:  the  Greek  word 
being  the  same  as  in  v.  2,  "She  is  loosed  (dis 
charge  A.}  from  the  law  of  her  husband" 

that  being  dead,  (wherein  we  (were  held.] 
Rather:  by  dying  to  that  wherein  we 
were  held:  see  note  at  the  end. 

When  "our  old  man  was  crucified  with 
Christ,"  we  ourselves,  like  the  wife  in  the 
figure,  died  to  the  law  (v.  4),  which  had 
hitherto  had  dominion  over  us  by  virtue  of 
the  unhappy  union  between  ourselves  and  our 
old  sinful  nature. 

As  the  Apostle,  in  girding  himself  up  to  the 
great  argument  which  is  to  follow  (vv.  7-25), 
has  shown  in  a  remarkable  allegory  by  what 
right  and  in  what  manner  we  are  delivered 
from  the  dominion  of  the  law,  it  was  natural 
for  him,  when  indicating  here  in  v.  6  the  exact 
thesis  of  this  most  important  discussion,  to 
declare,  in  language  derived  from  the  preced 
ing  allegory,  not  only  the  fact  of  our  liberation 
from  the  bondage  of  the  law,  but  also  by  what 
right  and  reason  we  are  liberated,  namely, 
"  by  having  died  to  the  law  in  which  we  were 
held  "  (Rciche,  'Comm.  Crit') 
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in  newness  of  spirit,  and  not  in  the     for   I  had   not   known   'lust,  except '.  *Jr  "*• 


oldness  of  the  letter. 

7  What  shall  we    say  then  ?     Is 
the  law  sin  ?     God  forbid.      Nay,  I 


the  law   had   said,    Thou    shalt    not 
covet. 

8   But  sin,  taking  occasion  by  the 


had  not  known  sin,  but  by  the  law  :     commandment,    wrought    in    me    all 


that  we  should  serve]  Bo  that  we  serve: 
a  statement  of  the  actual  result,  as  in  vi.  22. 

Believers  serve  God  in  a  new  state,  the  ele 
ment  of  which  is  "spirit,"  />.  the  life  and 
power  imparted  to  them  by  the  Holy  Spirit : 
this  "  newness  of  spirit "  is  the  direct  and  em 
phatic  contrast  (Obs.  ov,  not  /i»])to  "oldness 
of  letter,"  />.  the  old  and  obsolete  state  of 
bondage  to  the  law  regarded  in  its  letter 
as  demanding  an  obedience  which  it  does 
not  enable  us  to  render.  Compare  2  Cor. 
iii.  6. 

This  "oldness  of  letter"  was  necessa 
rily  a  state  productive  of  sin  (v.  5) ;  and  this 
thought  forms  the  point  of  connection  for 
what  follows  in  v.  7. 

7-25.   INFLUENCE  OF  LAW  ON  THE  CON 
FLICT  OF  FLESH  AND  SPIRIT. 

Laying  aside  allegory,  St.  Paul  now  en 
ters  upon  a  profound  psychological  analysis 
of  the  work  of  the  law  in  the  heart.  This 
analysis  is  based  upon  bis  own  experience,  as 
indeed  it  must  be  in  order  to  have  any  truth 
or  value.  The  use  of  the  first  person  singular 
is  therefore  no  rhetorical  form,  no  personifi 
cation  of  the  human  race  or  of  the  Jewish 
people.  It  is  Paul  himself  speaking  of  him 
self  throughout :  but  of  himself  not  as  differ 
ing  from  other  believers,  but  as  an  exemplar 
and  type  of  what  is  common  to  all.  He 
r  deals,  not  with  what  is  accidental  and  pecu- 
'  liar,  but  with  what  is  essential,  so  that  his 
experience  is  recognised  by  every  believer  as 
his  own. 

The  extreme  views  thus  set  aside  are  that 
(i)  only  St.  Paul's  individual  experience,  (2) 
only  an  ideal  struggle,  is  here  described.  We 
retain  all  that  is  true  in  these  opposite  views, 
in  saying  either  that  St.  Paul  describes  his 
own  experience  so  far  as  it  was  essential  and 

I  common  to  all,  or  that  he  describes  the 
general  experience  so  far  as  it  had  been 
realised  in  his  own  case. 

7.  Is  the  law  sin  f]  Having  implied  in 
v.  5  that  the  law  is  an  occasion  of  sin,  St.  Paul 
anticipates  a  thought  that  might  naturally 
occur  to  the  mind  of  a  Jewish  Christian  :  Is 
the  law  itself  sinful  ?  Is  the  sin,  of  which  it 
is  the  occasion,  inherent  in  its  own  nature? 
He  makes  the  question  more  emphatic  by 
using  "sin  "  instead  of  "  sinful:"  see  >iii.  10, 
a  Cor.  v.  21. 

JVaj,  I  bad  not  known  sin,  but  by  tlx  Jaw.] 


Rather,  Nay,  sin  I  knew  not,  save 
through  law:  for  of  lust  also  I  had  no 
knowledge,  if  the  law  had  not  said,  Thou 
shalt  not  lust. 

To  the  false  notion  just  rejected,  St.  Paul 
now  opposes  his  own  experience  of  the  real 
effect  of  the  law,  which  is  to  expose  sin  in 
its  true  nature.  The  direct  opposition  is 
well  expressed  in  A.  V.  by  the  emphatic 
"AW."  Compare  iii.  31,  vii.  13,  xi.  u,  in 
all  which  passages,  as  here,  <iXXci  introduces 
the  contrary  notion  to  that  which  is  rejected 
in  p.^  yivoiTo. 

"through  law."  Throughout  this  pas 
sage  St.  Paul's  purpose  is  to  vindicate  the  Law 
of  Moses  (o  vopos) :  yet  when  he  is  stating  a 
principle  common  to  law  as  law,  he  omits 
the  article,  as  in  this  clause  ;  compare  w.  8, 
9,  and  iii.  20. 

The  conditional  rendering,  "  I  bad  not 
known"  is  unnecessary :  St.  Paul  states  the 
fact  that  he  came  to  know  sin  as  sin,  only 
through  the  law. 

This  he  confirms  (ydp)  by  further  (rf)  ex 
plaining  that  he  had  no  practical  knowledge 
of  lust  until  the  law  forbade  it,  but  sin  took 
occasion  thereby,  and  brought  about  lust. 
"  Even  without  the  law  there  is  desire  in  man, 
but  not  yet  in  the  ethical  definite  character 
of  desire  after  the  forbidden"  (Meyer). 

The  commandment  selected  is  not  merely 
a  sample  of  the  rest,  but  contains  a  principle 
that  underlies  and  embraces  them  all,  a  prin 
ciple  which,  by  forbidding  the  indulgence  of 
desire,  provokes  a  sinful  opposition  of  the 
will. 

Two  kinds  of  knowledge  are  here  ex 
pressed  by  two  different  Greek  Verbs  :  the 
former  (fyvu>v)  is  applied  to  the  abstract 
metaphysical  notion  of  sin,  the  latter  (rJSfiv} 
to  the  sensible  experience  of  strong  and  per 
verse  desire  as  a  fact  first  brought  under 
observation,  when  the  dormant  propensity 
was  roused  by  the  prohibition  of  the  law. 
The  latter  verb  is  often  best  rendered  by 
"wist,"  as  in  Luke  ii.  49;  Jon.  v.  13. 

8.  The  mysterious  perversity  of  man's  will 
("  Nitimur  in  t'etitum  semper,  cttpimuttftit 
negata"}  is  provoked  to  opposition  by  the 
commandment :  an  occasion,  or  rather  a 
start,  and  impulse  (ttyoppr]')  is  thus  given,  of 
which  sin,  the  power  lurking  unknown  in  the 
heart,  takes  advantage,  and  works  through 
the  commandment  to  produce  even-  lust 
which  that  forbids.  See  Prov.  ix.  1 7,  and  note. 
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manner  of  concupiscence.    For  with 
out  the  law  sin  was  dead. 

9  For  I  was  alive  without  the  law 


but  when  the  commandment 


once  : 
came, 

10  And  the  commandment,  which 


sin  revived,  and  I  died. 


concupiscence^}  Rather  "lust"  as  in  v.  7. 
The  introduction  in  A.  V.  of  different  words 
**  lust"  "covet"  "  concupiscence"  obscures  the 
clear  sense  of  the  original.  By  "lust"  (eVt- 
Qvpui)  is  meant,  not  the  natural  desire  in 
itself,  but  the  perversion  of  this  desire  into  a 
conscious  opposition  to  a  righteous  law. 

For  (without  the  law  sin  was  dead}  Rather, 
"For  without  law  sin  is  dead."  The  state 
ment  is  expressed  in  the  most  general  terms 
as  an  universal  truth,  though  St.  Paul  has  in 
view  no  other  application  of  it,  except  to  the 
law  of  Moses.  Compare  iii.  20,  iv.  15,  v.  13. 

Sin  is  called  "•dead"  not  as  being  simply 
unknown  (Aug.),  but  because,  though  born 
with  us,  it  is  seemingly  still-born,  till  roused 
and  stimulated  into  activity.  So  in  Jas.  ii.  26, 
"  faith  without  works  is  dead  also," 

9.  For  I  was  alive  without  the  law  once.~] 
Rather,  "But  I  was  alive  without  law 
once"  The  emphatic  "  /"  stands  out  already 
in  contrast  to  the  "  sin  that  d-ivelleth  in  me" 
•v.  20.  I  was  alive,  St.  Paul  means,  not  only 
in  the  full  enjoyment  of  natural  life,  but  in 
all  the  freedom  of  an  untroubled  conscience. 

But  when  ?  Not  in  paradise  (Theodoret), 
nor  in  the  time  before  Moses  (Chrysostom), 
for  St.  Paul  is  not  speaking  of  the  human  race 
personified,  and  therefore  not  of  Adam  or  the 
Patriarchs,  but  of  his  own  experience :  nor  yet 
in  a  pre-existcnt  state  (Celsus  and  Hilgen- 
feld),  of  which  the  Scripture  knows  nothing. 
If  any  definite  time  is  indicated,  the  Apostle's 
thoughts  seem  to  turn  back  to  his  early 
years,  with  their  short  dream  of 

"Delight  and  liberty,  the  simple  creed 
Of  childhood."     (Wordsworth.) 

This  moral  unconsciousness  is  not  limited 
to  childhood :  it  may  pass  undisturbed  into 
the  form  of  legal  righteousness,  as  in  the  rich 
young  ruler,  who,  when  brought  face  to  face 
with  the  Commandments,  could  say,  "All 
these  have  I  kept  from  my  youth  up :  what 
lack  I  yet  ?  "  This  seems  to  have  been  for  a 
time  the  case  with  St.  Paul,  who  tells  us  that 
he  was  "  as  touching  the  righteousness  that  is 
in  the  law  blameless  "  (Phil.  iii.  6). 

but  ivhen  the  commandment  earned]  In  this 
state  "  without  law"  the  specific  command 
ment  already  mentioned  in  v.  7,  u  Thou  shalt 
not  Just,''  had  not  yet  presented  itself  to  the 
individual  conscience  as  a  restriction  of 
natural  propensity :  but  when  it  came  as  the 
word  of  God  quick  and  powerful,  and  sharper 
than  any  two-edged  sword,  suddenly  all  was 
changed. 


sin  revived'}  Sin  came  to  life  again, 
resuming  the  active  power  which  properly 
belongs  to  it,  but  had  been  lying  dormant. 
"  And  I  died."  There  is  a  deep  tragic  pathos 
in  the  brief  and  simple  statement :  it  seems 
to  point  to  some  deiinite  period  full  of  pain 
ful  recollections.  When  or  how  Saul  first 
began  to  feel  the  condemning  power  of  the 
Law,  we  know  not :  but  in  a  nature  so  strong 
and  earnest  as  his,  neither  childlike  uncon 
sciousness  nor  untroubled  complacency  can 
have  been  of  long  continuance.  Already 
in  the  Pharisee,  living  according  to  the 
straitest  sect  of  his  religion,  we  may  discern 
the  intense  but  unavailing  effort  to  satisfy  by 
outward  observance  the  demands  of  a  holy 
and  heart-searching  law.  When  he  became 
"  a  blasphemer,  and  persecutor,  and  injurious  " 
(i  Tim.  i.  13),  a  misguided  zeal  for  God 
must  have  been  goaded  into  fury  by  the 
sting  of  an  uneasy  conscience  and  the  terrors 
of  the  Law.  Some  such  desperate  moral 
struggle  seems  to  be  intimated,  as  Philippi 
suggests,  in  our  Lord's  words,  "  //  is  hard 
for  thee  to  kick  against  the  pricks"  (Acts 
xxvi.  14).  While  the  outward  fury,  and  the 
inward  strife  were  both  raging  with  unabated 
fierceness,  the  sudden  great  light,  and  the 
accusing  voice,  flashed  conviction  upon  the 
soul  and  subdued  the  strong  proud  will. 
That  was  the  decisive  moment  of  the  struggle 
upon  which  the  Apostle  looks  back  when  he 
says,  " the  commandment  came,  sin  came  to 
life  again,  and  I  died" 

"Sin's  death,"  writes  Calvin,  "is  man's 
life  :  conversely  sin's  life  is  man's  death." 

The  death  which  St.  Paul  here  says  he  had 
died  is  to  be  understood  in  accordance  with 
ver.  8,  "  Sin,  taking  occasion  by  the  command 
ment,  wrought  in  me  all  manner  of  lust" 
I  thus  became  consciously  and  in  the  fullest 
sense  a  sinner,  and  knew  that  I  had  no  true 
life  in  me  (cf.  vi.  21,  23) :  that  I  was  dead  in 
God's  sight,  dead  in  the  absence  of  all  power 
to  work  righteousness,  dead  in  the  conscious 
ness  of  deserving  God's  wrath  and  condem 
nation  :  I  knew  that  there  was  begun  in  me 
a  moral  and  spiritual  death,  which  was  a  fore 
taste  of  eternal  death.  "  With  the  sense  of 
guilt,  the  sense  of  the  penalty  of  death  made 
its  appearance :  .  .  .  this  sense  does  not 
distinguish  between  physical,  spiritual,  and 
eternal  death."  (Lange.) 

10.  And  the  commandment,  whrcb  was 
ordained  to  life,  I  found  to  be  unto  death.] 
u  And  the  commandment  which  was  unto 
life,  this  was  found  for  me  to  be  unto 
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was  ordained  to  life,   I    found  to  be  and    the    commandment    holy,    and 

unto  death.  just,  and  good. 

11  For  sin,  taking  occasion  by  the         13  Was  then  that  which  is  good 
commandment,  deceived  me,  and  by  made  death  unto  me  ?     God  forbid. 
it  slew  me.  But   sin,  that    it    might   appear  sin, 

12  Wherefore    the    law   is   holy,  working  death  in  me  by  that  which 


death"  The  commandment  was  "unto 
life,"  because  it  had  the  promise  attached 
to  it,  "  that  the  man  ivhicb  doeth  those  things 
shall  live  by  them  "  (x.  5).  For  though  ex 
ternal  obedience  had  only  a  promise  of 
temporal  reward  ("  days  long  in  the  land," 
Ex.  xx.  12),  yet  such  passages  as  Lev. 
xviii.  5,  Dent.  v.  29,  33,  E/..  xx.  ii,  contain 
promises  which  an  Israelite  of  spiritual 
mind  would  naturally  and  rightly  expand 
to  meet  all  the  fulness  of  his  desires.  In 
the  words,  "Tho  commandment — this 
was  found,"  the  repetition  of  the  subject 
increases  that  tragic  emphasis  of  the  sentence 
on  which  Chrysostom  comments:  "He  did 
not  say,  It  has  become  death,  or,  It  brought 
forth  death,  but,  It  was  found ;  expressing 
thus  the  strange  and  surprising  incon 
sistency." 

11.  The  first  words   are  the  same    as  in 
v.  8,  except  that  their  order  is  changed :  sin 
as   the    guilty  element    is   placed    foremost, 
giving  emphasis  to  the  thought,  "  It  was  sin, 
not  the  commandment,  but  sin,  that  by  the 
commandment  deceived  and  slew  me."     The 
emphasis  is  increased  by  the  repetition  "  by  the 
commandment  deceived  and  by  it  slew  me." 

There  is  an  evident  allusion  to  Gen.  iii.  1 3 : 
"  The  serpent  beguiled  me."  Compare  2  Cor. 
xi.  3  ;  i  Tim.  ii.  14. 

Sin's  deceit  consists  in  presenting  the  object 
of  desire  as  a  good,  though  when  obtained  it 
at  once  proves  to  be  an  evil.  Compare  James 
i.  14  ;  Eph.  iv.  22  ;  Heb.  iii.  13. 

slf-w  me.']  Not  merely  showed  me  that  I 
was  in  the  way  to  death,  but  wrought  death 
in  me.  Compare  note  on  v.  9. 

12.  Wherefore]     "So  that"     The  logical 
inference  from  w.  7-11,  is  expressed  as  an 
actual  consequence. 

Holiness  is  lirst  asserted  as  a  characteristic 
of  the  whole  law,  and  then  more  fully  and 
specifically  of  the  commandment,  "  Thou  shalt 
not  covet  T  because  this  has  been  described 
alxm-  as  ntl'mng  an  occasion  for  the  increased 
ty  of  sin. 

Th'  '  holy,  and  just,  and  good" 

an-    not    men-ly    a     rhetorical    accumulation, 

meaning  that  the  comtn  mdment  is  altojetlu-r 

good  ;  r.u-h  word  has  its  appropriate  sense  in 

n  to  the  context. 

The  commandment  is  holy  as  an  utterance 


of  God's  holy  will,  forbidding  all  impure  and 
unholy  lusts.  It  is  "just"  or  righteous,  as 
demanding  only  an  obedience  which,  if  per 
fectly  rendered,  would  constitute  man's  right 
eousness.  It  is  "good"  in  its  aim,  as  tending 
to  man's  temporal  and  eternal  good,  being 
ordained  "  unto  life "  for  them  that  obey  it. 
This  interpretation  of  "good"  is  made  certain 
by  the  way  in  which  St.  Paul  explains  and 
vindicates,  in  v.  13,  his  assertion  that  the 
commandment  is  "good" 

13.  The  Apostle  has  given,  in  v.  12,  the 
first  side  (M<")  of  an  intended  contrast  be 
tween  the  law  and  sin  ;  but,  instead  of  com 
pleting  the  antithesis  at  once  ("  but  sin  ... '"), 
he  "  goes  off"  at  the  word  "good'*  to  meet 
an  objection  which  might  be  urged  against 
the  goodness  of  the  commandment,  as  an 
inference  from  his  statement  in  v.  10,  "the 
commandment  which  was  ordained  to  life,  I 
found  to  be  unto  death" 

Was  then  that  which  is  good  made  death 
unto  rnt?i  The  answer  to  this  question  sup 
plies  what  was  at  tirst  intended  to  form  the 
second  part  of  the  contrast  between  the  law 
(f.  12)  and  sin:  God  forbid!  But  sin  (became 
death  unto  me)  in  order  that  it  might  be 
shown  to  be  sia  (cf.  v.  7),  by  working 
death  to  me  through  that  which  is  good." 
The  Divine  purpose  in  allowing  sin  to  work 
death  through  the  law  is,  that  sin  may  exhibit 
itself  in  all  its  hateful  ness,  in  perverting  what 
is  good  to  evil.  This  purpose  is  repeated 
with  great  force  in  a  parallel  clause,  which 
forms  an  emphatic  and  solemn  close  :  "  that 
sin  might  become  exceeding  sinful 
through  the  commandment." 

"Become"  is  stronger  than  "appear;"  in 
working  death  sin  becomes  in  act,  and  in 
objective  reality,  what  it  has  always  been 
according  to  its  nature  (see  iii.  4,  and  Meyer 
thereon). 

"  Observe  the  bitter,  climactic,  sharply  and 
vividly  compressed  delineation  of  the  gloomy 
picture"  (Meyer).  But  observe  also  that 
God's  law  is  vindicated,  and  the  guilt  of 
man's  death  rightly  fixed  on  sin  ;  this  is  the 
only  ray  that  as  yet  shines  through  the  dark 
ness.  But  the  light  grows  stronger  in  the 
distinction  between  "  my  true  self,''  and  the 
"  sin  that  dwelleth  in  me"  which  forms  the 
subject  of  the  next  paragraph. 
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is  good  ;  that  sin  by  the  command 
ment  might  become  exceeding  sinful. 
14  For  we  know  that  the  law  is 


spiritual :  but  I  am  carnal,  sold  under 


sin. 


15  For  that  which  I  do  I  'allow 


14-25.  St.  Paul  now  confirms  (yap)  his 
vindication  of  the  law  and  exposure  of  sin  by 
a  profound  analysis  of  the  operation  of  sin  in 
man ;  as  his  argument  in  w.  7-13  was  based 
on  the  distinction,  "  not  the  commandment, 
but  sin  taking  occasion  by  the  command 
ment;"  so  here  it  is  based  on  the  deeper 
distinction,  "  Not  I,  but  sin  that  dwelleth  in 
me." 

"  Hitherto  he  had  contrasted  himself,  in 
respect  of  his  whole  being,  with  the  divine 
law;  now,  however,  he  begins  to  describe  a 
discord  which  exists  within  himself "  (Tho- 
luclO. 

The  true  self  vindicates  the  law,  even  while 
indwelling  sin  resists  it. 

14.  For  <we  know  that  the  law  is  spiritual.] 
"  Lest  any  one  should  suppose  that  the  law 
was  the  cause  of  these  evils,  he  first  puts 
forward  his  vindication  of  it  with  full  force, 
not  only  acquitting  it  of  blame,  but  weaving 
for  it  a  rich  crown  of  praise.  And  this  he 
presents  not  as  a  favour  from  himself,  but  as 
an  expression  of  general  consent ;  as  though 
he  had  said,  This  is  an  acknowledged  and 
manifest  truth,  that  the  law  is  spiritual,  so  far 
from  its  being  the  cause  of  sin."  (Chry- 
sostom.) 

Compare  ii.  2,  iii.  19,  for  similar  appeals 
to  the  general  religious  consciousness  of  his 
readers. 

St.  Paul  does  not  call  the  law  "  spiritual " 
simply  as  being  akin  to  the  higher  spiritual 
part  of  man's  nature — an  interpretation  wholly 
forbidden  by  the  direct  contrast  and  opposi 
tion  in  which  he  presents  the  law  as  spiritual, 
and  himself  as  carnal. 

The  law  is  regarded  throughout  as  God's 
law — compare  w.  22,  25 — and  is" spiritual," 
as  being  in  its  essential  moral  nature,  like 
the  spiritual  part  of  man,  akin  to  the  Divine 
Spirit.  This  is  the  only  meaning  that  satis 
fies  the  context ;  for  it  is  precisely  this 
Divine  spirituality  that  rouses  the  opposi 
tion  of  the  carnal  tendency  of  man's  nature, 
though  it  is  approved  by  the  law  of  the  mind 
(v.  23). 

Other  interpretations  express  for  the  most 
part,  not  the  exact  truth  stated  by  St.  Paul, 
but  other  truths  connected  with  it  as  con 
ditions  or  consequences;  e.g.  "the  law  was 
written  by  Divine  inspiration  "  (Theodoret). 
It  is  "a  teacher  of  virtue,  and  enemy  of 
vice"  (Chrysostom).  "  It  requires  a  sort  of 
heavenly  and  angelic  righteousness,  pure  and 
unblemished"  (Calvin).  "It  requires  that 
every  thought  of  man  should  answer  to  God's 
thought :  and  God  is  a  Spirit "  (Bengal). 


but  I  am  carnal.']  See  Additional  Note  on 
<rap£,  Introduction,  §  9. 

According  to  the  reading  now  generally 
accepted,  the  word  here  rendered  u  carnal " 
(o-apKivos)  does  not  mean  "  fleshly  "  in  ten 
dency,  but  "  made  of  flesh."  The  "  flesh,"  i.e. 
the  unspiritual  portion  of  man,  has  become 
so  predominant  over  the  rest,  that  it  virtually 
forms  the  substance  of  his  whole  nature,  moral 
as  well  as  physical :  "  I  am  of  flesh." 

This  is  the  Pauline  mode  of  expressing, 
That  which  is  born  of  the  flesh,  is  flesh  (John 
iii.  6).  The  Pauline  expression  of  "  That 
which  is  born  of  the  Spirit  is  spirit"  follows 
in  c.  viii.  (Meyer). 

sold  under  sin.]  Compare  i  Kings  xxi.  25. 
« Ahab>  which'  did  sell  himself  (LXX  was 
sold)  to  work  wickedness  ,-"  and  Isaiah  1.  i, 
"  Behold  for  your  iniquities  have  ye  sold  your 
selves  (LXX  to  your  iniquities  were  ye 
sold)." 

The  man  is  thus  described  as  having  been 
brought  under  the  dominion  of  sin  as  com 
pletely  as  a  slave  under  the  power  of  the 
master  to  whom  he  has  been  sold. 

A  slave  that  has  been  sold  is  more  wretched 
than  a  home-born  slave ;  and  man  is  said  to 
have  been  sold,  because  he  had  not  been  a 
slave  from  the  beginning  (Bengel).  Slavery 
to  sin  is  not  the  rightful  condition  of  our 
nature.  The  reason  for  using  the  passive 
form  rather  than  the  active  "I  have  sold 
myself,"  is  seen  in  •v.  23. 

15-17.  The  statement,  "  I  am  sold  under 
sin,"  is  now  confirmed  (yap)  by  an  explana 
tion  of  the  nature  and  cause  of  this  moral 
bondage.  The  consequent  relation  of  the 
true  self  (f'yco)  to  the  law  is  seen  in  v.  16, 
and  its  relation  to  sin  in  v.  1 7. 

15.  For  that  which  I  do  I  allow  not.~\ 
Rather,  For  that  which  I  perform,  I  know 
not.  The  slave  obeys  his  master  without 
heeding  the  result  of  the  act  which  he  per 
forms  ;  so  "  I,"  says  the  Apostle,  do  not 
discern  the  true  nature  and  moral  bearing  of 
that  which  I  perform  at  sin's  bidding.  The 
moral  sense  is  not  wholly  lost  nor  inactive, 
but  it  is  confused  and  overpowered,  and  so 
rendered  ineffective.  "  I  am  in  darkness,  I 
am  dragged  along,  I  am  abused,  I  am  tripped 
up,  I  know  not  how."  (Chrysostom.) 

Calvin  rightly  prefers  the  meaning,  "I 
know,  I  understand,  I  recognise,"  to  that 
which  is  expressed  in  A.  V.,  "  I  allow"  The 
margin  has  "I  know."  A pproval  may  ace o m- 
pany  recognition,  but  it  is  never  directly 
expressed  by  the  word  here  used. 
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not :    for  what  I  would,  that  do  I 
not ;  but  what  I  hate,  that  do  I. 

16  If  then  I  do  that  which  I 
would  not,  I  consent  unto  the  law 
that  /'/  is  good. 


17  Now  then  it  is  no  more  I  that 
do  it,  but  sin  that  dwellcth  in  me. 

1 8  For  I  know  that  in  me  (that 
is,  in    my  flesh,)   dwelleth   no  good 

for   to  will    is    present  with 


-    j 

thing : 


"  For  he  that  is  mastered  by  pleasure,  or 
intoxicated  with  the  passioii  of  anger,  has  not 
a  clear  discernment  of  the  sin.  But,  after  the 
subsidence  of  the  passion,  he  receives  the  per 
ception  (a*rr6t)(Tiv')  of  the  evil."  (Theodoret.) 

The  total  suppression  of  a  slave's  conscience 
is  well  illustrated  by  such  passages  as  Plautus, 
'Capt.'  II.  i.  6,  "  Indigna  digna  habenda  sunt, 
herusquse  facit;"  Petronius,  'Satyr.'  75,  "Non 
turpe,  quod  dominus  jubet ;  "  Seneca,  '  Con- 
trov.'  iv.,  "  Impudicitia  in  ingenuo  crimcn  est, 
in  servo  necessitas,  in  liberto  officium ; "  and 
Pindar,  '  Fragm.'  87,  <rvv  5'  <Wy*a  iriiv  KaXoV, 
his  excuse  for  the  female  slaves  dedicated  to 
the  service  of  Venus  Urania  at  Corinth.  See 
Boissier,  'La  Religion  romaine,'  II.  346,  and 
Allard, '  Les  Esclaves  chrttiens,'  p.  136. 

for  <what  I  <would,  that  do  I  not ;  but  what 
I  hate,  that  do  /.]  For  I  practise  not 
that  which  I  wish;  but  what  I  hate, 
that  I  do.  The  A.  V.  obscures  the  mean 
ing  in  two  ways : 

1.  By  throwing  the  negative  of  the  former 
sentence  from  the  first  place  to  the  last,  and 
thereby  excluding  the  relative  clause  from  its 
influence.     Fv.  15-17  describe  the  course  of 
evil  action  to  which  the  will  does  not  consent  : 
in   ver.    18  we  come  to  the  <will  to  do  good 
which  cannot  fulfil  itself  in  act 

2.  By    using    the    same   word    "do"    to 
translate  two  different  Greek  verbs,  of  which 
the  former  (Trpdo-o-w,  "  ago,"  Vulg.)   implies 

,  a  conscious  pursuit  and  aim  in  the  person 
acting,  while  the  latter  (n-oto),  "  facio,  "  Vulg.) 

x  describes  merely  the  outward  or  objective 
act,  which  may  be  mechanical  and  uncon 
scious:  see  i.  32. 

Both  these  verbs  refer  to  the  action  in   its 

'  process,  while  that  which  is  used  in  the  first 
clause  of  the  verse  (icaTtpya^o^u,  •'  operor," 
"perficio"  v.  18,  Vulg.)  refers  to  the  comple 
tion  or  result. 

A  paraphrase  may  now  help  to  make  the 
Apostle's  meaning  clearer  to  the  English 
rr.it Irr.  "  I  am  in  bondage  under  sin  ;  for  like 
a  s>lave  I  perform  what  sin  enforces,  without 
recognising  the  true  nature  of  the  act :  for  I 
follow  not  out  in  practice  any  good  impulse 
of  my  will,  but  in  a  blind  unreasoning  way  I 
do  that  which  in  my  conscience  I  hate." 

The  natural  conscience  even  in  heathen 
Uttered  similar  declarations: 

Hal  uai'tfarcv  n*v  old.  Spav  ^«AAa>  KOKO.- 
Sv^is  8«  Kftiaauv  ruv  Jpeo*  BovKfv^iiTuv, 

(Kurijii<lcs,  '  Medea,'  1074.) 


and — 

"Video  meliora  proboque, 
Detcriora  sequor." — Ov.  'Met.'vii. 

( Wordnoorth.) 

18.  If  then  I  Jo.]  Rather,  "But  if  I  do:" 
a  further  step  in  the  argument.  The  emphasis 
is  on  "  /  fiuoulJ  not"  which  expresses  a  posi 
tive  umuUtingnejj  or  dislike,  corresponding 
to  "  I  bate''  in  v.  15.  But  why  does  St. 
Paul  not  retain  the  same  phrase,  "7  bate"* 
Because  the  strong  utterance  of  his  own 
vivid  experience  mi^'ht  not  be  fully  appro 
priated  by  all ;  and  the  more  measured  phrase 
thus  forms  a  surer,  and  yet  sufficient  basis  for 
his  inference:  if  I  do  evil  unwillingly  and  " 
with  dislike,  I  in  my  moral  will  or  conscience 
consent  to  the  law  that  forbids  the  evil,  and 
affirm  "  that  it  is  good."  The  word  rendered 
" good"  (icaXoi/)  is  not  the  same  as  in  v.  12  : 
here  it  is  not  the  beneficent  aim  of  the  law 
which  was  ordained  unto  life,  but  its  moral 
beauty  and  excellence  that  is  asserted.  Com 
pare  note  on  i  Pet.  ii.  12. 

17.  No<w  then  it  is  no  more  I  that  do  /'/.] 
"But  now  it  is  no  more  I  that  per 
form  it."  Asv.  16  determines  the  relation 
in  which  I  as  a  whole  stand  to  the  law,  so 
this  verse  concludes  that  the  real  agent  in 
bringing  the  evil  to  completion  is  not  the 
true  "  I  "  (<-yd)  expressed)  "  but  the  sin  that 
dwelleth  in  me."  Thus  the  emphatic  "  I," 
the  true  self,  the  innermost  conscience,  is 
distinguished  from  another  "  trie "  in  which 
sin  dwells,  and  which  is  more  closely  defined 
in  the  next  verse  as  "  my  flesh" 

Augustine's  words  in  reference  to  the 
struggle  between  flesh  and  spirit  in  the  pro 
cess  of  his  conversion  arc  equally  applicable 
here:  "I  was  myself  in  both;  but  more 
myself  in  what  I  approved,  than  in  what  I 
disapproved,"  Confess,  viii.  5  (Tholuck). 

It  is  now  almost  universally  admitted  that 
the  expressions  " no<u>"  and  " no  more"  are 
not  temporal,  distinguishing  the  speaker's 
present  condition  from  his  former  state  before 
grace,  but  logical ':  "  this  being  the  case 
("  no<w  "),  there  is  no  room  left  to  say  it  is  I." 
Compare  i  Cor.  xiv.  6 ;  xv.  20 ;  and  Rom. 
vii.  20;  xi.  6  ;  Gal.  iii.  18  (Lightfoot). 

18-20.  The  power  of  sin  has  been  shown 
in  w.  1 5-17  from  the  inability  of  the  true  self 
to  hinder  what  it  disapproves;  the  same  is 
shown  now  from  the  inability  of  the  true  setf 
to  carry  out  into  action  what  it  desires. 
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me ;  but  how  to  perform  that  which 
is  good  I  find  not. 

19  For  the  good  that  I  would  I 
do  not  :  but  the  evil  which  I  would 
not,  that  I  do. 

20  Now  if  I  do  that  I  would  not, 


it  is  no   more   I  that  do  it,  but  sin 
that  dwelleth  in  me. 

21  I  find  then  a  law,  that,  when  I 
would  do  good,  evil  is  present  with  me. 

22  For    I    delight    in   the  law  of 
God  after  the  inward  man  : 


The  parallelism  of  the  two  arguments  is 
marked  by  the  repetition  of  the  same  con 
clusion  in  the  same  words  m  v.  17  and  *v.  20. 

18.  Fur  I  know  that  in  me,  (that  is,  in  my 
flesh,)  dwelleth  no  good  thing. ,]     Forlknow 
that  there  dwelleth  not  in  me,  that  is 
in  my   flesh,  any   goad.     A  proof  of  the 
reality  of  indwelling  sin  (v.  17)  is  furnished 
by  experience  of  the  absence  of  good  :  in  a 
moral  being,  if  good   dwells  not,  sin  must 
dwell  (Lange). 

for  to  will  is  present  with  me.~\  It  is 
essential  to  a  just  interpretation  of  the 
passage  that  the  Apostle's  language  con 
cerning  the  will  towards  good  should  be 
weighed  with  moderation  and  candour.  He 
does  not  use  a  word  expressing  the  deliberate 
and  final  choice  which  is  immediately  fol 
lowed  by  action  (Trpocupeio-tfat,  2  Cor.  ix.  7) ; 
nor  a  word  expressing  a  conscious  preference 
•/  and  purpose  (Pov\op.ai) :  but  &fXeo,  which 
^  simply  means  "  / am  willing" 

The  connection,  however  (especially  such  a 
word  as  £vt^8ofiat),  implies  something  more 
than  a  cold  assent  of  the  understanding.  The 
sense  of  moral  discord  has  been  roused :  the 
inward  anguish,  so  vividly  painted  in  v.  24, 
could  not  arise  without  some  emotion  of  the 
will,  some  kind  of  feeble  longing  and  wishing 
for  good,  which  yet  is  very  different  from  the 
earnest  decisive  willing  which  passes  at  once 
into  action. 

is  present  with  me.~]  Lit.  "  Lies  before 
me,"  ready  at  hand.  St.  Paul  takes  a  survey, 
as  it  were,  of  his  equipment  for  the  moral 
warfare:  the  will  (such  as  already  described) 
is  there  present  and  ready,  but  the  perform 
ance  not. 

but  how  to  perform  that  which  is  good  I  find 
not.']  If  we  omit  u  I  find''  (fvpia-Kui)  with 
modern  critics,  we  must  render  thus :  but 
n  o  t  to  perform  that  which  is  good. 

19.  Proof  that  the  will  is  not  accompanied 
by  the  power  of  performance  (TO  Se  narfpyd- 
£((rQ<u  TO    KO\OV   ov,   "v.    1 8).      This  verse, 

,  however,  is  not  a  mere  repetition  of  v.  15, 
as  the  description  of  the  inefficiency  of  the 
will  is  here  intensified  by  a  distinct  conscious 
ness  of  the  moral  nature  of  the  objects  pre 
sented  to  it,  both  of  the  good  that  is  left  un 
done  and  of  the  evil  that  is  done. 

20.  See  notes  on  v.  17.     If  the  emphatic 


e'yo>  in  the  first  clause  is  retained,  with  Tis- 
chendorf  but  not  Tregelles,  it  must  be  taken 
with  ov  <9Aco.  Now  if  I  do  that  which  "  I  " 
would  not,  it  is  no  more  "  I  "  that  perform  it. 

21-23.  The  results  of  w.  14-20  are  now 
summed  up. 

21.  I  find  then  a  law,  that,  when  I  would  do 
good,  evil  is  present  with  me.}     Rather:  "I 
find  therefore  this  law  for  me  who  wish 
to  do  the  good,  that  to  me  the  evil  lies 
close  at  hand."     'This  law,'  literally  'the 
law,'  /.  e.  the   constant  rule  of  experience, 
that  the  evil  is  at  hand. 

"  This  experience  is  very  significantly  called 
a  "  law"  because  it  expresses  not  an  acci 
dental  and  transient  phenomenon,  but  a  neces 
sary  and  constant  one."  (Philippi.) 

"The  law"  here  meant  is  substantially 
the  "law  in  the  members"  (v.  23),  being 
defined  as  "the  law— that  to  me  the  evil 
lies  close  at  hand.''  This  definition 
accounts  for  the  use  of  the  Article,  and  the 
rule  that  6  vopos  means  the  Mosaic  Law, 
except  where  its  meaning  is  otherwise  dejined 
by  accompanying  words,  is  fully  satisfied. 

This  interpretation  is  strongly  confirmed 
by  T.  22,  where  "the  law,"  in  the  usual 
sense,  is  called  "  the  law  of  God,"  to  distin 
guish  it  from  this  other  law  in  man. 

The  repetition  of  the  emphatic  Pronoun,  and 
its  unusual  position  in  the  first  clause  (TO> 
Bi\oi>Ti  e'/uoi),  give  great  prominence  to  the 
thought  that  the  self-same  "  I  "  is  the  subject 
of  these  opposite  experiences,  the  wish  to  do 
good  and  the  intrusion  of  evil.  Compare  the 
words  of  St.  Augustine  quoted  above  on  v.  1 7. 

The  explanation  of  TOV  vopov  as  defined  by 
flrt  K.  T.  A.  is  maintained  by  Cornelius  a 
Lapide,  Estius,  Calvin,  Alford,  Weiss  in  his 
revised  edition  of  Meyer's  Commentary 
(1881),  Godet,  and  Oltramare. 

The  A.  V.  expresses  the  same  general  sense, 
but  without  due  regard  to  the  exact  order 
and  construction  of  the  original.  See  other 
interpretations  of  this  obscure  and  much  dis 
puted  passage  in  the  note  at  end  of  chapter. 

22,  23.  The  moral  discord  just  described  is 
now  more  fully  illustrated  by  a  vivid  picture 
of  both  its  opposite  elements. 

22.  For  I  delight  in  the  law  of  God  after 
the  inward  man.]  The  rendering  needs  no 
improvement  :  attempts  have  been  made  to 
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23  But  I  see  another  law  in  my     tivity  to  the  law  of  sin  which  is  in 
members,  warring  against  the  law  of    my  members, 
my  mind,  and  bringing  me  into  cap-         24  O  wretched   man  that  I  am  ! 


express  the  meaning  of  the  compound  verb 
more  closely :  "  1  rejoice  with  the  law  of 
Gcxl "  (Meyer) ;  "  I  rejoice  with  others  in  the 
law  "(Van  Hengel):  "I  rejoice  with  myself 
in  the  law: "  (Philippi).  But  these  are  doubt 
ful  and  unnecessary  refinements,  not  de 
manded  by  the  usage  of  the  word:  see 
Eurip.  '  Rhesus,'  958, '  Hippolytus,'  1 286. 

This  "  delight  in   the   law "   differs  from 

"consent?  v.  16,  as  belonging  to  the  sphere 

of  feeling  rather  than  of  intellect :    it  thus 

V    expresses  a  stronger  moral  sympathy  with 

what  is  good. 

the  inward  manJ]  It  is  now  admitted  b\ 
all  candid  and  competent  interpreters  that 
this  expression  is  not  in  itself  equivalent  to 
*'  the  new  man  "  (Eph.  iv.  24,  Col.  iii.  10),  or 
*'  nf--w  creature"  (2  Cor.  v.  17,  Gal.  vi.  15): 
it  indicates  the  "  mind"  (vois,  v.  23  and  v. 
35),  "the  spirit  of  man1'  (i  Cor.  ii.  n)as 
contrasted  with  "  the  outward  man"  the  body 
or  flesh  (2  Cor.  iv.  16).  This  "  hi  Men  man 
of  the  heart"  (i  Pet.  iii.  4),  without  which 
man  would  not  be  man,  is  the  spiritual,  will 
ing,  reasoning  being,  in  which  the  regene 
rating  power  of  the  Holy  Ghost  begins  to 
form  "  the  new  man"  Lph.  iii.  16.  The  con 
text  only  can  decide  whether  "  the  inward 
man  "  is  regarded  in  his  natural  or  in  his  re 
generate  state. 

23.  another  law.]  Rather,  "a  different 
law:"  the  word  (eWpov)  not  only  distin- 
,  guishes  but  often  contrasts,  as  in  Gal.  i.  6. 
This  other  law  stands  opposed  to  "  the  law 
of  God"  and  "  the  members  "  in  which  it  has 
its  seat  to  "  the  inward  man." 

the  law  of  my  mindJ]  What  he  had  be- 
-'  fore  called  the  will  to  do  good,  he  has  here 
named  "  the  law  of  the  mind :  "  which  law  of 
the  mind  in  its  own  proper  action  agrees 
with  and  consents  unto  "the  law  of  God." 
On  the  other  hand,  the  impulses  (appetites) 
of  the  body  and  the  desires  of  the  flesh  he 
calls  the  "  law  in  the  members  "  (C)rigen). 

The  "  mind ''  (poi/c)  is  here  as  usually  in 
the  N.  T.  the  moral  reason,  the  faculty  by 
which  good  and  evil  are  discerned,  the  will 
ing  as  well  as  the  thinking  faculty :  "  when 
by  the  divine  law  man  has  attained  to  a  con- 
;sness  of  good  and  evil,  there  arises  in 
him  will  for  the  good  :  .  .  .  .  the 

:  this  will  is  his  vovs"    (Dtlit/.sch, 
'Hibliral  i  v,'  p.  .112.) 

My   an   organ   of  the 
ritual  nature;  but 

in  t!  t.f  which  tin-  .\jxistlc  sj>eaks 

it  io  ,.j)ii\i;  to  "  t/je  law 


of  sin  that  is  in  the  members"  and  so  is 
termed  "the  mind  of  the  flesh"  (Col.  ii.  18). 

Some  commentators  distinguish  here  four 
laws.  So  Origen,  Methodius,  Ewald,  De- 
lit/sch  (4  Bibl.  Psych.,'  p.  445). 

"See,"  says  Photius,  in  (Ecumenius,  "how 
we  are  set  round  with  laws  diametrically 
opposite.  For  the  first  pair  How  in  upon  us 
from  without,  the  one  inviting  to  do  good, 
i.f.,  the  evangelical  law  (the  law  of  God), 
the  other  calling  us  aside  to  evil,  that  is  the 
conflicting  law  of  the  wicked  one.  But  the 
other  pair  are  within  and  occupy  (<n.Wxo>) 
the  soul ;  one  the  law  of  the  mind  implanted 
ji  us  by  the  Creator  and  leading  towards 
the  better  course,  but  the  fourth,  which  is 
also  '  the  law  of  sin,'  is  hardened  in  us  be 
cause  of  the  habituation  to  sin." 

This^  interpretation,  and  the  more  recent 
modifications  of  it,  are  inconsistent  with  St. 
Paul's  expression,  "  the  law  of  sin  which  is  in 
my  members"  the  last  words  of  which  show 
beyond  all  question  that  "  the  law  of  sin  "  is 
no  other  than  u  the  law  in  the  members  "above 
mentioned. 

It  was  necessary  to  characterise  this  la\v 
according  to  its  true  nature,  and  therefore 
instead  of  "  bringing  me  into  captivity  to  itself," 
he  has  written  u  to  the  law  of  sin  which  is  in 
my  members"  (August.  '  de  Nupt.'  i.  30:  so 
Meyer,  Philippi,  Tholuck,  Phntius). 

The  objection  of  Van  Hengcl,  that  the  law 
which  leads  man  captive  cannot  be  the  same 
to  which  he  is  made  captive,  is  answered  by 
the  very  figure  employed,  a  warrior  making 
his  enemy  a  captive  to  himself. 

The  variation  eV  ru>  j/iiua>  rrj?  (Sjzn/>ruir, 
accepted  by  Tischendorf  and  Tregelles  on 
indecisive  testimony,  makes  no  greater  dif 
ference  in  the  sense  than  "captive  in  the 
law  "  instead  of  "  captive  to  the  law." 

24.  The  misery  caused  by  this  inward  con 
flict  and  captivity  wrings  from  the  heart  a  wail 
of  anguish  and  a  cry  for  help.  'I  he  question, 
"  // 'ho  shall  deliver  me  f  "  expresses  not  only 
eager  longing,  but  also  an  almost  hopeless 
feeling  of  the  dirticulty  of  finding  a  de 
liverer. 

the  body  of  this  death.}      The  other   ren 
dering,  "this  body  of  death,"  destroys   the 
emphasis  laid  upon  the  nature  of  "this  death?   / 
/.<•.,  of  the  death  which  I  feel  within  me,  and   * 
which   I  have  just  described :   the  desire  is 
not  to  be  released  from  the  body  simply  as 
being  mortal,  but  from  the  body  as  the  seat 
of  this  shameful  and  miserable  death  of  sio 
(in;.  9-11,  13,  ar).    See  note  at  end. 
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wno  S^a^  Deliver  me  from  "the  body 
of  this  death  ? 

25  I    thank   God    through    Jesus 


Christ  our  Lord.  So  then  with  the 
mind  I  myself  serve  the  law  of  God  ; 
but  with  the  flesh  the  law  of  sin. 


The  parts  of  this  verse  answer  closely  to 
the  preceding : 

"  I  am  a  captive.  Who  shall  rescue  me  ?  " 
"  Captive  to  the  law  of  sin  in  my  members. 
Who  shall  deliver  me  from  the  body  by  which 
I  am  enslaved  to  this  deadly  power  of  sin?  " 

25.  I  thank  God  through  Jesus  Christ  our 
Lord]  "Thanks  be  to  God  through  Jesus 
Christ  our  Lord"  This  is  to  be  preferred  as 
both  the  shortest  reading  (\aPls  instead  of 
fvXupKrrof,  or  fj  xaPls  T°v  ©fou),  and  the  one 
which  best  explains  the  origin  of  the  others  : 
see  note  at  end. 

The  language  is  abrupt,  and  the  sense  in 
completely  expressed,  no  direct  answer  being 
given  to  the  question,  "  Who  shall  deliver 
me?"  This  abruptness  is,  however,  in  itself 
a  proof  of  genuineness,  answering  as  it  does 
most  naturally  to  the  outburst  of  anguish  in 
•v.  24,  and  to  the  sudden  revulsion  of  feeling 
with  which  the  Apostle  turns  to  view  his 
actual  present  state  in  contrast  to  his  former 
misery. 

The  cause  of  thankfulness  is  not  expressed, 
which  is  "  quite  after  the  manner  of  lively 
emotion  "  (Meyer) ;  but  a  thanksgiving  offered 
to  God  "  through  Jesus  Christ  "  implies  that 
He  is  the  author  of  the  redemption  so  vehe 
mently  desired. 

So  then  with  the  mind  I  myself,  <&c.~\  It  is 
better  to  keep  the  order  of  the  original, 
which  puts  an  emphasis  on  avrbs  eyd>,  "So 
then  I  myself  with  the  mind,"  &o.  If 
Christ  is  my  deliverer,  it  is  implied  that  "  1 
myself"  without  Christ  cannot  get  beyond 


the  state  of  distraction  and  self-contradiction 
already  described  in  w.  14-23.  This  in 
ference  from  the  immediate  context  (upa  ovv) 
is  thus  at  the  same  time  a  summary  recapitu 
lation  of  the  whole  passage.  "  The  law  of  God  " 
and  "the  Jaw  of  sin"  have  both  been  men 
tioned  above  in  -w.  22,  23,  each  with  its 
article :  here  the  articles  are  omitted  in  order 
to  bring  out  more  clearly  what  each  law  is 
in  its  nature  and  quality,  the  one  "a  law  of 
God,"  the  other  "a  law  of  sin." 

The  proposal  of  Lachmann,  Van  Hengel, 
and  others  to  transfer  this  latter  part  of 
•v.  25,  and  put  it  immediately  after  *u.  23  is 
against  all  authority,  and  would  destroy  the 
proper  sense  of  avrbs  e'yo>,  which  is  only 
brought  out  by  contrast  with  Sta  'IT/O-OU 
XpioroiJ. 

With  the  proposed  transfer,  the  process  of 
the  Apostle's  thoughts  would  be  strictly 
correct  and  logical,  but  how  tame  in  com 
parison  with  the  sudden  outburst  of  emotion 
expressed  in  the  actual  text!  At  the  crisis 
reached  in  ru.  23  there  is  first  an  irrepressible 
burst  of  anguish,  and  then  a  sudden  revulsion 
of  thanksgiving  as  the  Apostle  for  a  moment 
breaks  away  from  the  miserable  past  to  the 
happy  present,  and  then  in  the  close  of  the 
verse  returns  more  calmly  to  the  general  con 
clusion  of  his  long  description. 

It  is  a  much  disputed  question  whether  St. 
Paul  in  this  chapter  describes  the  conflicts  of 
an  unregenerate  or  of  a  regenerate  man.  The 
true  answer  is  given  by  Dean  Jackson  (ix.  52) 
in  two  words,  "  inter  regenerandum,"  "  in  the 
process  of  regeneration." 


ADDITIONAL  NOTES  on  w.   i,  5,  6,  21,  25. 


1.  eft  on-ov  xpot/oi/  £T/.  Hofmann  is  right 
in  maintaining  against  Meyer  that  the  em 
phasis  of  thought  (^as  of  position)  is  on  £7,  and 
appealing  in  proof  to  i).  2,  ro>  favri  avbpL  See 
also  -v.  3,  £a>vros- 

Meyer  tries  to  defend  his  view  by  urging 
that  "  the  very  expression  o<rov  shows  that  the 
emphasis  is  on  ed)'  oo-oi>  \p6vov,  meaning  '  all 
the  time  that,' "  but  this  is  hypercritical  and 
erroneous. 

The  fuller  thought,  "  so  long  as  he  liveth 
and  no  longer,"  far  from  being  utterly  irrele 
vant,  is  absolutely  required.  St.  Paul's  con 
tention  is  not  merely  that  the  Jew,  as  such, 
was  bound  by  the  law  all  his  life,  but  more 
particularly  that  by  death  he  was  set  free 
from  it. 


This  is  clear  also  from  ?i.  7,  "  For  he  that 
is  dead  is  freed  from  sin" 

5.  n.a6f]pLara  in  this  ethical  sense  occurs  in 
the  N.  T.  only  here  and  in  Gal.  v.  24. 

It  is  used  by  Plato  (e.g.  '  Phaedo,'  79  D: 
KOI  TOVTO  TO  7T(i$T7/ia  <pp6vr)(ns  KczXeirai)  and 
Aristotle  ('  Eth.  Eudem.'  II.  ii.  2,  3  :  KOTO,  re 
TUS  8vvup.cts  Ttav  ira&TjuaT&v  K.a(f  as  o>? 
7rauT)TiKoi  Aeyoirai,  KOL  Kara  TUS  (£(is,  KaB"  as 
irpbs  TU  irddr)  TUVTO.  Xeyoirai  ra>  f^rot  ?]  Trdcr\fiv 
TTVS  T)  airadtls  fivai),  indifferently  of  all  emo 
tions,  and  as  equivalent  to  Trddos,  though 
this  latter  word  is  more  commonly  applied  to 
evil  affections:  compare  Rom.  i.  26 ;  Col. 
Hi.  5  ;  i  Thess.  iv.  5. 

.    See  Aristot.  '  Eth.  End.'  II.  iL  i, 
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where  ho  shows  that  rjdnt  ,  which  grows  out  of 
is  acquired  by  being  often  moved  in  a 
certain  way,  and  so  at  length  the  energy  or 
active  qrW,  TO  (vfpynriKov,  is  formed. 

Chrysostom  takes  iv^pytlro  in  a  Passive 
sense,  •'  were  wrought  in  our  members,"  as 
showing  that  "  the  evil  is  derived  from  another 
source,  from  the  thoughts  that  work,  not  from 
the  members  that  are  wrought  upon." 

The  Passive  occurs  in  Polybius,  I.  xiii.  5  ; 
IX.  xii.  3,  7:  xiii.  9;  Jos.  Ant.  Jud.  lib.  XV. 
C.  v.  §  3,  1.  40,  Dindorf:  in  all  which  passages 
it  is  used  of  the  operations  carried  on  in  war. 

A  careful  consideration  of  all  the  examples 
in  the  N.  T.  (i  Thess.  ii.  13  ;  2  Thess.  ii.  7  J 
a  Cor.  i.  6;  iv.  12;  Gal.  v.  6;  Eph.  iii.  20; 
Col.  i.  29  ;  jas.  v.  16)  seems  to  show  that  the 
Middle  sense  is  everywhere  preferable  to  the 
Passive. 

The  Active  voice  is  used  of  an  external  or 
independent  agent;  the  Middle,  of  a  power 
already  belonging  to  the  Subject  in  whom  it 
works. 

6.  The  A.  V.  is  formed  on  the  reading 
anodavuvrns,  which  has  no  MS.  authority,  but 
was  introduced  into  the  printed  text  by  Be/a, 
who  erroneously  inferred  from  the  comment 
of  Chrysostom  that  he  had  that  reading  before 
him. 

row  davarov  is  the  reading  found  in  the 
Greek-Latin  uncials  D  E  F  G,  in  the  Latin 
Versions  It.  and  Vulg.  (exc.  Codex  Amiatinus 
"  morientes  "),  in  the  Latin  fathers,  and  in 
copies  mentioned  by  Origen  (or  Rufinus), 
who,  however  preferred  uiroOavuvrts,  "sed 
hoc,  id  est,  mortui  est  verius  ct  rectius."  Meyer 
rightly  regards  it  as  "a  gloss,  having  a  practi 
cal  bearing  on  rot)  vdpov,  which  has  dispos 
sessed  the  participle  regarded  as  disturbing  the 
construction."  Reiche  thinks  rov  davarov  was 
substituted  for  dnoOavuvrts,  as  supplying  an 
easy  reference  for  iv  <J. 

diroQavotrrts  lias  a  superabundant  weight  of 
authority  (Reiche),  and  is  confirmed  by  the 
peculiarity  of  the  construction,  dirndavuvTfs 
iv  u>  icaT<iYf)/if#a,  which  is  difficult,  but  by  no 
means  to  be  rejected  as  either  contrary  to 
(in-ek  usage  or  void  of  a  suitable  sense.  It 
en  \ariously  rendered. 

(a)  We  have  been  discharged  by  death  from 

:i>  wherein  we  were  held:  Ruckert,  De 

U  i-tte,  &c.     This  rendering  gives  excellent 

sense,   but   is  forbidden   by  the   position   of 


(  1)  )  We  have  been  discharged  from  t/x  law 
by  dying  in  that  wherein  we  were  held,  i.e.  in 
our  old  man  (horlx-s).  This,  too,  gives  a  good 
hut  tlu-re  is  nothing  in  the  immediate 
context  to  suggest  that  the  antecedent  to  be 
supplied  is  "  our  old  num.'' 

(c)  We  hai'e  been  discharged  from  the  I  ail) 
by  dying  in  him  in  whom  we  were  hrldt  i.  e.  in 
Christ'. 


This  construction  has  no  support  in  the 
immediate  context,  and  the  meaning  attributed 
to  Kmti\u)u6a.  is  unusual  and  inadmissible. 

(d)  We  have  been  discharged  from 
the  law  by  dying  unto  that  wherein  we 
were  held,  i.e.  to  the  law,  in  whose  grasp  we 
were. 

This  last  construction,  which  gives  the 
same  sense  as  (a),  is  adopted  by  Meyer, 
Reiche,  dec.,  and  is  much  to  be  preferred.  It 
states  in  accordance  with  the  preceding  alle 
gory  the  mode  in  which  we  were  released 
from  the  law,  namely  by  dying  to  it. 

21.  This  passage  is  regarded  by  Chrysos 
tom  and  other  Greek  Fathers  as  "a  dark 
saying,''  and  is  given  up  by  some  modern 
commentators  as  hopelessly  unintelligible. 
These  interpreters,  both  ancient  and  modern, 
have  in  fact  made  for  themselves  an  insuper 
able  stumbling-block,  by  insisting  that  rnv 
vofiov  must  mean  the  Mosaic  Law.  It  will 
be  sufficient  to  give  a  few  specimens  of  the 
explanations  thus  attempted,  which  for  the 
most  part  refute  themselves. 

(a)  Chrysostom  and  the  Greek  commenta 
tors  generally,  instead  of  interpreting  the  pas 
sage,  almost   rewrite  it  with    unwarrantable 
additions :   "  I   find  the  law  helping  and  en 
couraging  me,  who  wish  to  do  good,  but  am 
in  want  of  help,  because  evil  is  present  with 
me." 

(b)  Frit/.sche  and  others  govern  TOV  v<>uov, 
not  by  (vpiaKa)  but  by  TTUK 'n>,  and  make  "  the 
law M  identical  with   "  the  good  "  :    "I    find 
that  to  me  who  wish  to  do  the  hiw,  that  is  the 
good,  evil  is  present." 

(c)  Ewald,  on  the  contrary,  identifies  "  the 
law"  with  "the  evil  ":  "I  find  therefore  that 
the  law,  when  I  desire  to  do  the  good,  lies  at 
hand  to  me  as  the  eiri/.'' 

(d)  New  complications  are  introduced  by 
Meyer : 

"  Toi>  v6\iov  is  to  be  understood  of  the 
Mosaic  Law,  and  joined  with  TO)  dcXovrt, 
Troiflv  is  to  be  taken  as  Infinitive  of  the  pur 
pose  (Buttmann,  neut.  Gr.,  p.  224),  and  ort 
K.  T.  X.  as  object  of  (vpiaKu  (comp.  Esr.  ii.  26): 
it  results  to  me,  therefore,  that,  -while  my  will 
is  directed  to  the  law,  in  order  to  do  the  goody 
the  evil  lies  before  me." 

While  Meyer  justly  terms  other  views, 
which  he  rejects,  "forced1  expedients"  and 
"  tortuous  explanations"  he  is  surprised  that 
his  own  interpretation  should  be  regarded 
as  "harsh"  (Dclit/.sch),  "forced"  (Philippi), 
"  strange  and  meaningless  "  (Holmann). 

25.  The  variation  in  the  readings  is  in 
structive  : 

(1)  x"Pl*  TV  Q(V     B  Thebaic. 

(2)  x-  &*  rtf  &f<f    ***  *-•">  some  cifrsives, 
MI  -mphitic. 

(3;  i)  x'i(tlt  T°v  &'"*     D  E,  d  e,  v  g. 
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(4)  17   %.   TOV  KVplOV       F  G,  f  g. 

(5)  tvxapto-Tu  TO)  faq>    N*AKLP,  cursives, 
Syriac. 

The  excellence  of  the  Vatican  Codex  (B) 
is  here  conspicuous.  Its  reading,  though 
apparently  found  in  no  other  known  manu 
script,  and  supported  only  by  one  version, 


and  a  few  citations  in  the  Fathers,  is  unques 
tionably  genuine  :  it  alone  explains  all  the 
others.  For  example,  the  reading  of  the 
Textus  Receptus  ((vxapurrw)  may  be  readily 
traced  to  a  combination  of  \(1PLS  w^^  tne 
syllables  which  precede  and  follow  it  in  the 
original  reading 


CHAPTER  VIII. 

I  They  that  are  in  Christ,  and  live  according 
to  the  Spirit,  are  free  from  condemnation. 
5,  13  Wtiat  harm  cometh  of  the  flesh,  6,  14 
and  what  good  of  the  Spirit :  \  7  and  what  of 
being  God^s  child,  19  whose  glorious  deliver 
ance  all  things  long  for,  29  was  beforehand 
decreed  from  God.  38  What  can  sever  us 
from  his  love  ? 


is  therefore  now  no 
•*•  condemnation  to  them  which 
are  in  Christ  Jesus,  who  walk 
not  after  the  flesh,  but  after  the 
Spirit. 

2  For  the  law  of  the  Spirit  of  life 
in  Christ  Jesus  hath  made  me  free 
from  the  law  of  sin  and  death. 


CHAP.  VIII.  NATURE  OF  THE  DELI 
VERANCE  ANTICIPATED  IN  ST.  PAUL'S 
TRIUMPHANT  THANKSGIVING  IN  VII.  25. 

1-11.  Condemnation  under  "the  law  of  sin 
and  death"  is  abolished  by  "the  law  of  the 
Spirit  of  life  in  Christ  Jesus," 

1.  therefore']  An  inference  from  the  thanks 
giving  in  vii.  25,  as  is  shown  by  the  word 
"  no-TV,"  meaning  "  now  that  a  deliverer  has 
been  found  in  Christ  Jesus,  like  the  "now" 
in  vii.  6. 

This  connection  is  made  certain  by  v.  2, 
which  expressly  asserts  the  deliverance  as  the 
cause  why  "  there  is  now  no  condemnation." 

to  them  'which  are  in  Christ  JesusJ]  "  To 
be  in  Christ"  does  not  mean  in  St.  Paul's 
writings  "  to  be  dependent  on  Christ "  (a 
common  classical  usage),  nor  merely  (as 
Fritzsche  tries  to  prove)  to  be  His  follower  or 
disciple,  as  Pythagoreans  or  Platonists  were 
followers  of  their  several  masters.  It  implies 
that  living  union  which  Christ  Himself  first 
made  known :  "  Because  I  live,  ye  shall  live 
also.  At  that  day  ye  shall  know  that  lam  in 
my  Father,  and  ye  in  Me,  and  I  in  you"  (John 
xiv.  19,  20  :  compare  John  xv.  4-7). 

This  union  with  Christ  is  frequently  de 
scribed  by  St.  John  as  "  being  in  Him":  i  John 
ii.  5,  6,  24,  28  ;  iii.  24;  v.  20. 

The  same  expression  is  found  in  i  Pet. 
iii.  16;  v.  10,  14;  but  is  especially  character 
istic  of  St.  Paul's  writings,  being  applied  by 
him  both  to  churches  (Gal.  i.  22  ;  i  Thess.  i. 
i ;  ii.  14;  iv.  16;  a  Thess.  i.  i)  and  to  indi 
viduals  (i  Cor.  i.  30 ;  2  Cor.  v.  17  ;  Eph.  i.  i  ; 
ii.  10,  &c.).  What  St.  Paul  affirmed  at  Athens 
of  all  mankind  in  their  natural  relation  to  God, 
that  "  in  Him  we  live  and  move  and  have  our 
being"  (Acts  xvii.  28),  he  applies  in  a  higher 
sense  to  the  spiritual  union  of  believers  with 


Christ.  In  Gal.  iii.  26-28,  we  see  both  the 
inward  and  outward  means  of  this  union, 
namely,  faith  and  baptism. 

In  speaking  of  this  union,  St.  Paul  never 
uses  the  name  "  Jesus  "  alone  nor  first,  but 
gives  prominence  to  the  Divine  dignity  and 
saving  power  of  "  Christ"  (Van  Hengel). 

"  It  is  a  point  not  of  opinion,  but  of  belief, 
that  the  Son  of  God  did  take  our  nature  upon 
Him,  not  only  to  the  end  that  He  might  lay  it 
down  for  our  ransom,  or  suffer  for  us  in  the 
flesh,  but  to  the  end  withal  that,  having  suf 
fered  for  us  according  to  His  humanity,  He 
might  by  it  unite  us  unto  Himself  as  He  is  God 
in  a  more  peculiar  manner  than  our  human 
nature  without  such  union  to  His  human 
nature  was  capable  of"  (Jackson,  '  On  the 
Creed/  b.  xii.). 

This  union  is  represented  under  various 
figures  as  that  of  the  vine  and  its  branches, 
the  foundation  and  the  building,  the  head 
and  the  members :  in  this  passage  the  context 
(v.  2  compared  with  vii.  4,  6,  25)  suggests 
"the  spiritual  marriage  and  unity  betwixt 
Christ  and  His  Church." 

The  words,  "  who  walk  not  after  the  flesh, 
but  after  the  Spirit,"  are  rejected  by  all  critics 
as  a  gloss  brought  from  v.  4.  The  inter 
polation  is  of  very  early  date. 

2.  For  the  law  of  the  Spirit  of  life  in  Christ 
Jesus  hath  made  me  free  from  the  /aw  of  sin 
and  (of)  death '.]  "  The  law  of  sin  and  of  death'' 
from  which  man  is  set  free  must  clearly  be 
that  to  which  he  has  been  previously  in  capti 
vity,  namely,  "the  law  of  sin  in  the  members" 
(vii.  23),  which  is  also  a  law  of  death,  as 
already  implied  in  vii.  n. 

This  being  a  power  within  the  man,  the 
law  which  is  opposed  to  it,  and  overpowers  it, 
must  also  be  an  inward  power.  Thus  "  the 
law  of  the  Spirit  of  life "  is  not  the  Gospel, 
nor  its  plan  of  salvation,  neither  is  it  "  the 
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3  For   what    the    law   could    not     Son  in  the    likeness  of  sinful  flesh, 
do,   in    that    it    was   weak   through     and   'for  sin,  condemned  sin   in  the  \^- 
the    flesh,    God    sending    his    own     flesh :  J*r  « 


law  of  the  mind"  (vii.  23),  which  has  been 
already  proved  powerless  against  the  flesh ; 
but  it  is  the  life-giving  power  of  the  Holy 
Ghost,  ruling  as  a  law  in  the  heart. 

"The  Spirit  of  life  "  is  so  called,  because  He 
is  the  Author  and  Giver  of  life:  compare  v. 
1 1 ;  John  vi.  63 ;  i  Cor.  xv.  45  ;  2  Cor.  iii.  6. 
The  genitive  expresses  the  effect  wrought, 
as  in  John  vi.  35,  "  the  bread  of  life"  and  Rom. 
V.  1 8,  "justification  of  life." 

From  "the  Spirit  of  life"  dwelling  in  the 
inner  man  goes  forth  a  power  which  not  only 
commands  as  a  law,  but  also  quickens  and 
inspires  obedience  as  a  living  and  life-giving 
law,  and  thus  sets  the  man  free  from  the  con 
trary  "  law  of  sin  and  of  death" 

This  deliverance  was  first  effected  in  the 
Person  of  Christ,  as  is  shown  in  i>.  3,  and 
can  be  continued  only  "  in  Christ  Jesus,'"  i.e. 
"  in  fellowship  of  life  with  Him,  in  being  and 
living  in  Him,  v.  i  "  (Meyer). 

The  verb  stands  between  two  prepositional 
clauses,  both  dependent  on  it :  "  in  Christ 
Jesus  made  me  free  from  the  la-iu  of  sin  and 
of  death"  The  same  arrangement  is  found 
also  in  i.  17,  iii.  7,  v.  17,  the  clause  with 
tv  being  placed,  as  here,  before  the  verb :  an 
emphasis  is  thus  thrown  on  the  words  "in 
Christ  Jesus"  as  in  i  Cor.  iv.  15 ;  Gal.  v.  6. 

3.  To  confirm  the  truth  stated  in  v.  2, 
St.  Paul  now  declares  the  actual  method  by 
which  the  liberation  from  the  law  of  sin  and 
of  death  is  effected  ;  and  first  he  enhances  the 
greatness  of  the  task,  as  being  that  which  the 
law  of  Moses  had  not  power  to  accomplish. 

For  <what  the  law  could  not  do.}  On  the 
construction,  see  Note  at  end:  the  sense  is 
clearly  given  in  the  A.  V.:  "what  the  laiu 
could  not  do?  is  what  God  did  by  other  means, 
ijc.  "  condemned  sin  in  the  flesh." 

The  law  could  not  do  this,  "  in  that  it  <was 
tweak  through  the  flesh" — a  cause  of  failure 
already  explained  in  vii.  14-25. 

God  sending  his  own  Son.}  After  showing 
exactly  wherein  the  difficulty  lay  which  the 
law  h.ul  not  power  to  overcome,  the  Apostle 

;<>  declare  how  God  overcame  it. 
'1  he  language  is  remarkable:  the  emphatic 
:iis  own  Son,''  implying  the  fulness 
' ..im-  jxmer  in  the  Son  of  God,  stand  in 
striking  contrast   lx-tween  the  impotence  of 
the  Law  and  the  weakness  of  Christ's  human 
nature. 

in  the  likeness  of  sinful  flesh.}  In  likeness 
of  the  flesh  of  sin. 

The  flesh  of  sin  describes  man's  animal 
nature  as  having  Ix-come  the  seat  <•»  indwelling 
tin.  But  oftlut  nature  it«*-u  ptf  ,,,,'r 


property,  only  its  fault  and  corruption.  Hence 
Christ  could  take  true  human  flesh,  "of  the 
substance  of  the  Virgin  Mary  His  Mother," 
without  that  quality  of  sinfulness  which  it  has 
acquired  in  us,  who  are  "naturally  engendered 
of  the  offspring  of  Adam."  "In  putting  on 
our  flesh  He  made  it  His  own :  in  making 
it  His  own,  He  made  it  sinless"  (Tertullian, 
'  De  Came  Christi,'  c.  16).  Christ  thus  was 
sent  "in  likeness  of  sinful  flesh"  not  as  if 
He  had  taken  on  Him  the  "  likeness  of  flesh  " 
in  the  sense  of  a  semblance  of  body  instead  of 
its  reality:  but  St.  Paul  means  us  to  under 
stand  likeness  to  the  flesh  which  sinned,  be 
cause  the  flesh  of  Christ,  which  committed  no 
sin  itself,  was  like  that  which  had  sinned,--- 
like  it  in  its  nature,  but  not  in  the  corruption 
it  received  from  Adam:  whence  we  also 
ailirm  that  there  was  in  Christ  the  same  flesh 
as  that  whose  nature  in  man  is  sinful  (Tcr- 
tull.  ib.).  (See  Additional  Note.) 

and  for  sin.}  The  words  might  also  be 
rendered :  "  and  as  a  sin-offering,"  being  so 
used  in  the  Septuagint,  Lev.  iv.  33;  v.  6,  7, 
8,  9;  vii.  37;  and  Ps.  xl.  6,  and  in  Heb.  x. 
6,  8.  Here,  however,  an  exclusive  reference 
to  sacrifice  is  not  permitted  by  the  context, 
which  refers,  not  only  to  the  expiation,  but 
also  to  the  practical  condemnation  and  de 
struction  of  sin  (i'.  4).  The  more  compre 
hensive  meaning  '''for  sin  "  (t.e.  "  on  account 
of"  or  "concerning  sin  ")  is  therefore  to  be 
preferred  here,  and  is  found  in  A.  V.  even  in 
Heb.  xiii.  n,  where  the  context  expressly 
limits  the  meaning  to  "  sacrifice  for  sin." 

condemned  sin  in  the  flesh.}  The  rendering 
"  in  his  flesh,"  />.  Christ's,  is  not  admissible; 
for  the  flesh  has  already  been  twice  identified 
in  this  verse  with  the  "flesh  of  sin,"  i.e.  the 
flesh  in  which  sin  exercises  its  usurped  do 
minion.  How  then  did  God  condemn  sin  in 
the  flesh,  i.e.,  in  human  nature  generally  ?  (i) 
By  exhibiting  in  the  person  of  His  Incar 
nate  Son  the  same  flesh  in  substance  but 
free  from  sin,  He  proved  that  sin  was  /'//  tl.>e 
flesh  only  as  an  unnatural  and  usurping 
tyrant.  Thus  the  manifestation  of  Christ  in 
sinless  humanity  at  once  condemned  sin  in 
principle,  tor  this  sense  of  KiiTaKpivu,  to 
condemn  by  contrast,  see  Matt.  xii.  41,  42, 
and  Heb.  xi.  7. 

But  (2)  God  condemned  sin  practically  and 
effectually  by  destroying  its  power  and  casting 
it  out :  and  this  is  the  sense  especially  re 
quired  by  the  context.  The  law  could 
condemn  sin  only  in  word,  and  could  not 
make  its  condemnation  effectual  Christ 
coming  "for  sin  "  not  only  made  atonement 
K  2 
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4  That  the  righteousness  of  the 
law  might  be  fulfilled  in  us,  who 
walk  not  after  the  flesh,  but  after  the 
Spirit. 


5  For  they  that  are  after  the  flesh 
do  mind  the  things  of  the  flesh  ;  but 
they  that  are  after  the  Spirit  the 
things  of  the  Spirit. 


for  it  by  His  Death,  but  uniting  man  to 
Himself  "in  newness  of  life"  (vi.  4),  gave 
actual  effect  to  the  condemnation  of  sin 
by  destroying  its  dominion  "in  the  Jlesh" 
through  the  life-giving  sanctifying  power  of 
His  Spirit. 

4.  The  purpose  for  which  God  condemned 
sin  in  the  flesh. 

That  the  righteousness  of  the  lanv  might  be  ful 
filled  inns.}  u  That  /^righteous  demand  of 
the  law"  &c. — i.e.  what  it  demands  as  right. 

The  one  righteous  demand  of  the  law  which 
includes  all  its  other  demands  (TO.  Si/caia^ara 
TOV  i/ojxou,  ii.  2  6  ;  Luke  i.  6  ;  N  umbers  xxxi.  2 1 , 
is  holy  obedience  inspired  by  the  love  of 
God  (Luke  x.  27).  That  this  "righteous 
demand  of  the  law  might  be  fulfilled  in  us')" 
was  the  great  final  cause  of  God's  sending 
His  Son  into  the  world. 

Other  interpretations  of  the  passage  may  be 
classified  according  to  the  meanings  assigned 
to  8tK.aio)fia. 

(1)  "The  righteous  sentence  of  the  law" 
in  condemnation  of  sin  (i.  32). 

This  is  contrary  to  the  tenor  of  the  passage, 
and  to  the  plain  meaning  of  the  words  "ful- 
fllled  in  us":  for  as  to  the  condemnatory 
sentence  of  the  law,  God's  purpose  in  sending 
His  Son  was  that  it  might  not  be  fulfilled  in  us. 

(2)  The  justification,  or  justifying  sentence 
of  the  law  (v.  16).     Fritzsche  refers  this  to 
the  promise  (Lev.  xviii.  5,  Deut.   v.  33)  that 
the  man  who    keeps  the  commandments  of 
God  shall  find  life  therein. 

But  "justification  "  is  not  and  cannot  be 
ascribed  to  the  law  (iii.  20;  Gal.  iii.  n,  21 ; 
Acts  xiii.  39) :  "  it  is  God  that  justifieth." 
Accordingly  ejiKaivp.a  in  this  sense  is  not 
found  with  vap.ov. 

(3)  The   righteousness    or  right   conduct 
corresponding  to  the   law's  demand  (v.  18  ; 
Apoc.  xix.  8). 

In  this  sense  also  St/cmco/ia  is  not  found  in 
combination  with  v6p.nv  :  and  if  such  usage 
were  established,  the  general  meaning  of  the 
passage  would  be  the  same  as  that  which  we 
have  given  above ;  for  the  righteousness 
which  satisfies  the  law  is  the  counterpart  of 
the  law's  righteous  demand. 

It  may  be  well  to  gather  up  the  fragments 
of  truth  which  underlie  these  various  inter 
pretations. 

Christ  came  indeed  that  the  law's  "  right 
eous  sentence"  of  condemnation  against  sin 
might  be  fulfilled,  not  in  us,  but  in  His 
atoning  death.  He  came,  that  "the  justi 
fying  sentence,"  not  of  the  Jaiu,  but  of  God, 


might  be  ratified  and  accomplished  upon  all 
who  believe  in  Him.  He  came  also  "  to 
fulfil  all  righteousness"  in  His  own  Person: 
not  only  to  give  us  an  example  of  perfect 
obedience  to  the  law,  but  also  to  redeem  us 
from  the  curse  of  the  law,  and  further  to 
"  condemn  sin  in  the  flesh  "  by  showing  that 
it  has  not  a  rightful  but  only  an  usurped 
dominion  there,  and  so  to  deliver  our  whole 
nature,  body,  soul,  and  spirit  from  sin's 
bondage,  and  then  lastly  so  to  make  us  one 
with  Himself  in  this  renewed  nature,  that 
through  the  quickening  and  sanctifying 
power  of  His  Spirit  we  also  may  "  walk  in 
newness  of  life  (vi.  4),  in  other  words  "  that 
the  righteousness  of  the  law  (its  demand  of 
holiness)  may  be  fulfilled  in  us." 

There  is  no  force  in  Calvin's  objection, 
that  believers  renewed  by  the  Spirit  do  not 
in  fact  attain  in  this  life  to  such  proficiency 
in  holiness,  that  the  righteousness  of  the  Law 
is  fulfilled  in  them:  for  God's  purpose,  of 
which  St.  Paul  is  here  speaking,  is  clearly 
affirmed  in  such  passages  as  Eph.  ii.  10, 
Col.  ii.  10.  Compare  xiii.  8  ;  Gal.  v.  14. 

This  interpretation  is  placed  beyond  doubt 
by  the  additional  clause  which  defines  the 
character  of  those  in  whom  the  righteous 
requirement  of  the  law  is  to  be  fulfilled; 
namely  such  as  "walk  not  after  the  flesh,  but 
after  the  Spirit;"  this  character  is  deter 
mined  by  the  ruling  principle  according  to 
which  their  actual  life  is  regulated.  They 
"  walk  not  after  the  flesh"  for  the  flesh 
with  its  affections  and  lusts  rebels  against 
the  law,  "  but  after  the  Spirit.  "  The  Spirit," 
being  here  regarded  as  the  regulating  principle 
(*ar(j),  cannot  be  man's  own  spirit  however 
renewed  and  sanctified,  but  the  Divine  power 
itself  which  renews  and  sanctifies,  i.e.  the  in 
dwelling  Spirit  of  God,  as  in  v.  9. 

5.  For  they  that  are  after  the  flesh  do  mind 
the  things  of  the  flesh.']  "  To  be  after  the  flesh  " 
is  to  have  the  flesh  for  the  ruling  principle  of 
our  being :  "  to  walk  after  the  flesh  "  Iv.  4) 
is  to  follow  this  principle  in  the  actual  life. 
The  distinction  is  not  meant  to  be  made 
prominent ;  but  it  is  necessary  to  go  back 
from  the  outward  symptom  to  the  cause,  in 
order  to  derive  from  that  the  intermediate 
process  :  "  they  that  are  after  the  flesh  do  mind 
the  things  of  the  flesh"  and  SO  "  walk  after 
the  flesh." 

"  The  things  of  the  flesh  "  are  opposed  to 
"  the  things  of  the  Spirit"— 

(i)  as  human  to  divine, — "Thou  sa-voun-st 
(literally  mindest)  not  the  things  that  be  of 
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6  For    'to  be  carnally  minded  is 
death;  but  'to  be  spiritually  minded 
is  life  and  peace. 

7  Because  'the  carnal  mind  is  en 
mity  against  God  :  for  it  is  not  sub 
ject  to  the  law  of  God,  neither  indeed 
can  be. 


8  So  then  they  that   are   in   the 
flesh  cannot  please  God. 

9  But  ye  are  not  in  the  flesh,  but 
in  the  Spirit,  if  so  be  that  the  Spirit 
of  God  dwell  in  you.     Now  if  any 
man  have  not  the  Spirit  of  Christ,  he 
is  none  of  his. 


God,  but  tboif  that  bt  of  men  "  (Matt.  xvi.  23) ; 
(2)  as  earthly  things  to  heavenly  (Phil.  iii.  19, 
Col.  iii.  2),  and  (3)  in  utter  moral  contradic 
tion,  as  sin  to  holiness  (Gal  v.  19-21;  22, 
*3). 

6.  The  definition  of  those  in  whom  the 
righteousness  of  the  law  is  to  be  fulfilled 
(v.  4)  is  justified  and  confirmed  both  on  its 
negative  and  positive  sides  by  the  reason 
stated  in  v.  3,  which  reason  is  itself  con 
firmed  by  a  further  development  in  v.  6, 
and  that 'again  is  explained  on  the  negative 
side  in  v.  7. 

to  be  carnally  minded.']  "The  lust  of  the 
flesh,  called  in  the  Greek  (ppoi^/ia  o-apKor, 
which  some  do  expound  the  wisdom,  some 
sensuality,  some  the  affection,  some  the  desire, 
of  the  flesh,  is  not  subject  to  the  law  of  God  " 
(Art.  ix.).  The  A.  V.  is  a  fair  paraphrase  of 
the  literal  meaning  "mind  of  the  flesh," 
in  which  "mind"  (or  "minding"  Marg.) 
means  "thought,"  "purpose,"  "sentiment," 
or  "study,"  as  in  viii.  27,  "  God  kno-iueth 
what  is  the  mind  of  the  Spirit." 

"The  flesh"  is  not  the  mere  material  of 
the  body,  but  "  the  infection  of  nature " 
(Art.  ix.).  Compare  Delit/sch, 4  Biblical  Psy 
chology,'  pp.  439,  442,  and  Additional  Note  on 
<rup£,  Introduction,  §9.  The  statement  that 
"the  mind  of  the  flesh  it  death"  is  ex 
plained  by  St.  Paul  himself  in  v.  7 :  for 
44  enmity  against  God"  separating  man  from  the 
only  source  of  life,  not  only  leads  to  death, 
but  is  itself  the  very  essence  of  death,  so  that 
the  sinner  is  dead  while  he  liveth  (i  Tim. 
T.6). 

but  to  be  spiritually  minded  is  life  and  peace.} 
"/•;./  the  mind  of  the  Spirit  is  life  and 
peace."  Meyer's  explanation  that  "the  striving 
of  the  Holy  Spirit  tends  to  lead  man  to 
eternal  life  and  blessedness"  is  inadequate. 
"The  mind  of  the  Spirit,"  the  whole 
st.ite  of  thought  and  feeling  which  proceeds 
the  Spirit,  dwelling  in  man's  heart 
I,  "/j  life"  the  true  life  of  the  soul, 
the  first-fruit  of  that  gift  of  Got!  which  is 
ftern.il  in 

"  /'  •  <  "  i  •  '•  t  here  the  act  of  reconciliation 

wrought    l»y  Christ's  dc.it h    (v.   i),  but  the 

-  irnt    of   that   reconciliation, 

the  holy  calm  breaihcd  o\cr  the  soul  by  the 


Holy  Ghost  pouring  forth  God's  love  upon 
the  heart.     See  note  on  v.  5. 

7.  8.  St.  Paul  now  follows  out  separately 
the  proof  of  the  former  part  of  -v.  6,  "the 
mind  of  the  flesh  is  death:"  his  argument 
is  explained  in  the  note  on  that  clause.     By 
adding  the  word  "peace"  to  '* life"  in  v.  6, 
he  has  already  prepared  the  way  for  passing 
over  to  the  mention  of  that  "enmity"  which 
is  "death"  (Bengel).     The  proof  that  "the 
mind  of  the  flesh  is  enmity  against  God"  is 
seen  in  the  fact  that  "  it  is  not  subject  to  the 
law   of  God:"  and   this  fact  of  experience, 
(fully  established  in  c.  vii.)  is  further  traced 
to  its  inmost  cause  in  the  depraved  tendency 
of  "the  mind  of  the  flesh;"  "for  it  doth 
not   submit   itself  to  tfx  la-~u  of  Go<l,  for 
indeed  it  cannot."     "  He  does  not  say  that 
it  is  impossible  lor  the  wicked  man  to  become 
good,  but  that  it  is  impossible  for  him  remain 
ing  wicked  to  submit  to  God  :  by  conversion, 
however,   it    is    easy   to   become   good   and 
submit."     (Chrysostom.) 

8.  So   then.']     "And"   (&') :    the   particle 
marks   "the    continuation    under  a   slightly 
changed  form  "  (Bp.  Ellicott)  of  the  opening 
statement  of  *v.   7:    "Because  the    mind  of 
the  flesh  is  enmity  against  God  ....  and  they 
that  are  in  the  flesh  cannot  please  God."     Krom 
the  abstract  principle  he  passes  to  its  practical 
result. 

9.  But  ye  are  not  in  the  flesh,   but  in  the 
Spirit.]     Personal  application  to  the  readers 
of  the  general  statements  of  w.  5-8.    "  Ye" 
is  emphatic. 

"  The  flesh  "  and  "  the  Spirit"  represented 
in  i).  5  as  ruling  principles,  according  to 
which  men's  moral  life  is  regulated,  here 
appear  as  opposite  elements,  in  one  or  other 
of  which  that  lite  subsists. 

//  to  be  that  ttx  Spirit  of  God  dwell  in  you.] 
It  is  characteristic  of  St.  Paul  that  he  first 
expresses  his  strong  and  loving  confidence  in 
his  readers  in  the  absolute  assertion,  "  Te  are 
not  in  the  flesh,  but  in  the  Spirit:"  and  then, 
remembering  that  so  unqualified  a  statement 
could  not  safely  be  applied  to  all,  he  adds,  by 
way  of  caution,  and  stimulus  to  self-exami 
nation,  the  condition  upon  which  his  state 
ment  concerning  them  necessarily  depends, 
a  "  conditio  sine  quu  nun. ' 
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10  And   if  Christ  be  in  you,  the     Spirit    is   life    because   of   righteous- 
body  is  dead  because  of  sin  ;  but  the     ness. 


"  For  the  Spirit  of  God  must  dwell  in  the 
man  in  order  that  He  may  be  the  determining 
element  in  which  the  man  lives:"  compare 
St.  John's  expression  "  Te  in  me,  and  I  in 
you"  (Meyer).  For  the  conditional  "dwell" 
read  "dwelleth:"  see  note  at  end. 

Now  if  any  man  ha've  not  the  Spirit  of 
Christ.']  "But  if  any  man  hath  not,"  &o. 

The  favourable  supposition,  "  if  the  Spirit 
o/"GW  dwelleth  in  you"  was  applied  to  the 
readers  generally:  but  on  the  unfavourable 
side  St.  Paul  puts  only  the  supposition  that 
this  or  that  man  among  them  "hath  not  the 
Spirit  of  Christ."  It  is  clear  from  the  con 
nection  that  "the  Spirit  of  Christ"  is  the 
same  as  "the  Spirit  of  God"  i.e.,  the  Holy 
Ghost,  who  is  not  only  sent  by  Christ,  but  is 
so  essentially  one  with  Christ,  that  His 
indwelling  is  in  the  next  clause  described  as 
"Christ  in  you:"  see  Gal.  iv.  6;  Phil.  i.  19. 
The  theological  import  of  the  passage  is  well 
explained  by  Philippi,  who  shows  that,  when 
compared  with  Gal.  iv.  6,  it  is  a  clear  proof 
of  the  procession  of  the  Holy  Ghost  "from 
the  Father  and  the  Son,"  as  well  as  "an 
illustrious  testimony  concerning  the  Holy 
Trinity"  (Bengel). 

he  is  none  of  his. ~]  The  reason  for  changing 
the  title  "  Spirit  of  God"  into  "Spirit  of 
Christ "  was  to  bring  out  clearly  and  emphati 
cally  this  truth  that  "he  that  hath  not 
Christ's  Spirit,  is  not  Christ's:  because  Christ 
gives  His  Spirit  to  all  that  are  His"  (i  John 
iv.  1 3).  "  To  be  Christ's  "  is  the  same  as  "  to 
be  in  Christ"  (Gal.  iii.  28,  29). 

10.  And  if  Christ  be  in  you.]  "But  // 
Christ  is  in  you:"  this  is  a  direct  contrast  to 
the  latter  part  of  v.  9,  and  a  renewal  of  the 
favourable  supposition  in  the  former  part,  "if 
the  Spirit  of  God  dwelleth  in  you."  It  now 
further  appears  that  "to  have  the  Spirit  of 
Christ"  (ju.  9)  is  to  have  Christ  Himself 
dwelling  within  the  heart :  compare  Eph.  iii. 
1 6,  17  :  "to  be  strengthened  with  might  by  his 
Spirit  in  the  inner  man,  that  Christ  may  dwell 
in  your  hearts  by  faith" 

the  body  is  dead  because  of  sin,  but  the  Spirit 
is  /iff.]  Rather,  "though  the  body  is  dead 
because  of  sin,  yet  the  Spirit  is  life." 

"  If  Christ  is  in  you"  it  follows  that  "  the 
Spirit  is  life ;"  yet  in  contrast  to  that  effect  it 
is  admitted  (/i«V)  that  for  the  present  "the 
body  is  dead:"  but  even  this  contrast  and 
limitation  to  the  Spirit's  operation  shall  be 
done  away  hereafter  (v.  1 1). 

The  reference  in  v.  1 1  to  the  resurrec 
tion  of  the  mortal  body  makes  it  certain  that 
m  saying  "the  body  is  dead"  St.  Paul  is  think 


ing  of  physical  death  on  account  of  sin :  com 
pare  v.  12. 

"  Methinks  "  (says  Augustine,  who  dwells 
much  upon  this  passage),  "that  thought  so 
clear  and  plain  needs  not  to  be  expounded, 
but  only  to  be  read."  ('  De  Peccatorum 
Mentis,'  i.  7). 

"  The  Apostle  does  not  say,  "  The  body  is 
mortal  because  of  sin,"  but  "  the  body  is  dead 
because  of  sin"  For  prior  to  Adam's  sin  it 
might  be  called  both  mortal  for  one  reason 
and  immortal  for  another  reason :  that  is, 
mortal,  because  it  was  capable  of  dying;  im 
mortal,  because  it  was  capable  of  not  dying. 
.  .  .  And  so  that  animal  and  therefore  mortal 
body,  which  on  account  of  righteousness 
should  have  become  spiritual  and  therefore 
altogether  immortal,  was  made  on  account  of 
sin  not  "  mortal,"  which  it  was  before,  but 
" dead"  which  it  might  never  have  become  if 
man  had  not  sinned." 

"  How  therefore  does  the  Apostle,  when 
speaking  about  persons  still  living,  call  our 
body  '  dead,'  except  because  the  necessity  of 
dying  clung  to  the  children  from  the  sin  of 
their  parents?"  ('De  Genesi  ad  litteram,' 
vi.  36). 

The  body  thus  doomed  to  certain  death, 
and  bearing  in  itself  the  germs  of  corruption, 
is  in  St.  Paul's  vivid  conception  already 
"dead"  "a  living  corpse"  (Soph.  'Antigone,' 
1167). 

but  the  Spirit  is  life.]  "  the  spirit,"  i.e.  the 
human  spirit ;  it  is  implied  not  in  the  word 
itself,  but  in  the  condition  "  if  Christ  is  in 
you"  that  the  human  spirit  is  quickened  by 
the  indwelling  Spirit  of  God.  This  reference 
to  the  human  spirit  is  proved  by  the  direct 
contrast  of  "  the  body  "  and  "  the  spirit "  (i  Cor. 
vii.  34;  2  Cor.  vii.  i ;  Ja.  ii.  26),  and  by  the 
careful  distinction  of  the  Divine  Spirit  in 
•v.  n,  as  "the  Spirit  of  him  that  raised  up 
Jesus  from  the  dead." 

The  spirit  of  man,  when  renewed  and  per 
vaded  by  the  Spirit  of  Christ,  not  only  lives, 
but  is  all  "  life,"  essentially  and  eternally. 
The  inferior  reading  ($,  "  liveth  ")  falls  far 
short  of  St.  Paul's  thought:  "the  Divine 
life  becomes  through  the  Holy  Spirit  not 
only  a  quality  of  the  human  spirit,  it  becomes 
its  nature,  in  such  wise,  that  it  can  difluse 
itself  through  the  whole  person  from  the 
spirit  to  the  soul  and  body"  (Godet). 

because  of  righteousness.]  Since  cause  goes 
before  effect,  the  righteousness  which  is  the 
conditional  cause  of  life  in  the  believer  (as  sin 
is  the  cause  of  death),  is  that  "righteousness 
of  God"  which  is  freely  given  for  Christ's 
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II   But    if    the     Spirit    of     him         12  Therefore,    brethren,    we    are 

that     raised     up    Jesus      from     the  debtors,  not  to  the  flesh,  to  live  aftei 

dead  dwell  in    you,  he    that    raised  the  flesh. 

up    Christ     from     the     dead     shall         13  For  if  ye  live  after  the  flesh, 

also    quicken     your    mortal    bodies  ye  shall    die  :  but  if  ye  through  the 

'by     his     Spirit     that    dwelleth     in  Spirit  do  mortify  the  deeds   of  the 

*.you.  body,  ye  shall  live. 


i  Or.  <v- 


sake,  which  is  accompanied  by  the  gift  of 
eternal  life  (v.  17,  18,  21),  and  which  brings 
forth  as  its  fruit  the  works  of  righteousness. 

The  same  conclusion  follows  from  the 
antithesis  of  the  two  clauses ;  "  the  body  is 
dead  because  of  (Adam's)  sin,  but  the  spirit 
is  life  because  of  (Christ's)  righteousness:1' 
compare,  ch.  v.  12,  15,  17. 

"  Propter  justificationem"  (Vulg.)  is  there 
fore  right  as  a  paraphrase,  though  not  as  a 
translation  of  fliu  flticaioo-ui/ijj/.  On  the  other 
hand  Cyril's  interpretation  is  wholly  inadmis 
sible:  "Being  quickened  by  the  grace  of  the 
Holy  Spirit  and  rich  in  righteousness  through 
communion  with  Him:  for  thus  are  we 
partakers  of  the  divine  nature." 

11.  The  present  possession  of  the  Spirit  of 
God  is  an  assurance  that  even  in  the  body 
life  shall  at  last  triumph  over  death.  The 
condition,  " if  Christ  is  in  you"  is  now  re 
peated  in  substance,  but  changed  in  form  to 
suit  the  new  statement  concerning  God's 
raising  up  Jesus  from  the  dead. 

But  if  t  foe  Spirit  of  him  that  raised  up  Jesus 
from  the  dead  dwell  in  you.]  Rather  "dwell 
eth  in you:11  see  on  v.  9. 

'*  The  Spirit  of  God,"  called  also  "  the  Spirit 
of  Christ1'  in  T>.  9,  is  now  introduced  under 
a  new  title,  which  in  fact  forms  part  of  the 
argument;  because  it  is  assumed  that  He 
who  raised  Jesus  from  the  dead  can  also 
raise  us.  Though  the  Son  as  God  had 
power  to  lay  down  His  life  and  to  take  it 
again  (John  ii.  19,  x.  18),  yet  Jesus  as  Man 
is  raised  by  the  power  of  God  the  Father 
(Acts  ii.  32 ;  Gal.  i.  i;  Eph.  i.  20:  com 
pare  Pearson,  'Creed,'  Art.  v.  p.  301). 

bf  that  raised  up  Christ  from  the  dead."} 
Tlu-  mediatorial  title  "Christ"  ("Christ 
Jesus,"  Tisch.  8)  corresponds  to  the  as 
sumed  connection  between  His  resurrection 
a n'd  ours.  Compare  i  Cor.  vi.  14 ;  2  Cor. 
iv.  14. 

shall  also  quicken  your  mortal  bodies.']  In- 
stc.nl  of  •'  raise,"  St.  Paul  now  says  "  quicken1' 
or  -make  alive"  (famrnulv),  in'  correspond 
ence  with  i'.  10 :  "the  spirit  is  life"  already, 
the  body  al-o  shall  be  made  alive  hereafter. 
In  T.  10  the  lx>dy  is  culled  ",;«/</,"  a  hyper 
bolic  which  would  l>e  weakened 
by  repealing  the  same  word  in  the  same 


sense,  and  obscured  by  applying  it  in  a  dif 
ferent  sense  to  bodies  actually  dead.  St. 
Paul  therefore  now  applies  the  proper  word 
"mortal"  to  the  present  state  of  the  body, 
which  shall  hereafter  be  quickened  into  im 
mortality. 

"He  does  not  say  'dead  bodies/  but 
*  mortal  bodies ; '  because  in  the  resurrec 
tion  our  bodies  shall  not  only  cease  to  be 
'  dead1  (v.  i oi,  i.e.  subject  to  a  necessity  of 
death,  but  also  shall  cease  to  be  '  mortal1 
i.e.  capable  of  dying,  such  as  was  Adam's 
body  before  his  sin.  For  after  the  resurrec 
tion  our  bodies  shall  be  altogether  immortal." 
(Aquinas.) 

by  his  Spirit  that  dvuelletb  in  you.']  See 
note  at  end  of  chapter. 

The  marginal  reading  "because  of  his 
Spirit  that  diuclltth  in  you  "  is  most  in  accord 
ance  with  the  language  of  the  N.  T.,  which 
nowhere  represents  the  Holy  Ghost  as  the 
special  agent  or  instrument  by  whom  the 
dead  are  raised.  "  The  bodies  of  the  saints 
are  the  member*  of  Christ,  and  no  members 
of  His  shall  remain  in  death  :  they  are  the 
temples  of  the  Holy  Ghost,  and  therefore  if 
they  be  destroyed,  they  shall  be  raised  again." 
For  "  if  the  Spirit  of  him  that  raised  up  Jesus 
from  the  dead  dwell  in  us"  as  He  doth,  and 
by  so  dwelling  maketh  our  bodies  temples, 
"  he  which  raised  up  Christ  from  the  dead  shall 
also  quicken  our  mortal  bodies  /^'(because  of) 
His  Spirit  that  dwelleth  in  us"  (Pearson, 
'  Creed,'  Art.  v.).  Compare  2  Cor.  v.  «;,  where 
St.  Paul  sjK-aks  of  the  gift  of  the  Spirit  as  an 
earnest  of  the  resurrection. 

12,  13.  Practical  exhortation  founded  upon 
the  consequences  which  have  been  shown 
(in>.  i-u)  to  follow  from  living  after  the 
(lesh  or  after  the  Spirit. 

Therefore!}  "So  then:  "  as  in  vii.  3.  You 
have  seen  (on».  6-8)  that  if  "flesh"  be  the 
ruling  principle  of  your  life  "ye  must  die" 
(Tyndale :  \ii\\trt  nrroflyr/o-Kfif),  and  this 
sure  and  known  result  is  not  such  as  to  lay 
you  under  any  obligation  to  the  flesh  :  you 
owe  it  nothing  by  anticipation,  that  you 
should  live  according  to  its  rule. 

but  if  ye    through   the   Spirit   do   mortify.'] 
"but  if  by  the  Spirit  ye  mortify." 
In  i'.  1 2  the  order  of  the  words  "  we  arc 
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14  For  as  many  as  are  led  by  the  15  For  ye  have  not  received 
Spirit  of  God,  they  are  the  sons  of  the  spirit  of  bondage  again  to  fear ; 
God.  but  ye  have  received  the  Spirit  of 


debtors — not  to  the  flesh"  leads  our  thoughts 
on  at  once  to  the  well-known  and  necessary 
alternative  (v .  4),  "  but  to  the  Spirit  that  we 
should  live  after  the  Spirit:"  the  reason 
therefore  of  that  suppressed  alternative  is 
now  added. 

"  The  deeds  of  the  body  "  are  not  bodily  acts 
as  such,  but  its  actions  or  practices  (Trpd^ei?) 
considered  in  their  moral  tendency,  which  in 
this  case  is  towards  evil :  compare  Col.  iii.  9. 

For  "  the  body  "  is  here  regarded  as  "  the 
body  of  sin  "  (vi.  6),  i.e.  as  ruled  by  sin  dwell 
ing  in  its  flesh.  The  various  reading  "  the 
flesh  "  is  of  less  authority. 

The  way  to  "  mortify,"  or  "  put  to  death  " 
(OavciTovrf )  these  "  deeds  of  the  body"  is  to 
subdue  by  help  of  God's  Spirit  the  sinful 
desires  which  are  their  motive  power.  In 
the  clauses  "ye  shall  die."  "ye  shall  live"  the 
death  and  life  are  both  eternal. 

14-17.  Proof  of  the  promise  "ye  shall 
live"  from  the  nature  of  the  indwelling  Spirit 
as  a  Spirit  of  adoption. 

14.  All  who  are  moved  and  guided  by  the 
Spirit  and  follow  His  guidance,  these,  em 
phatically   (OVTOI,   vii.    10 ;    Gal.  iii.    7)  and 
none  but  these,  are  the  sons  of  God,  and  as 
sons  derive  life  from  the  Father,  Who  is  the 
fount   of  life.     On    the   difference    between 
receiving  the   Spirit  and  being  "  led  by   the 
Spirit"  Chrysostom  remarks :  "  Lest  in  re 
liance  upon  the  baptismal  gift  they  should  be 
careless  of  their  after  life,  he  says  that  even 
if  you  receive  Baptism  but  intend  not  to  be 
led   by  the  Spirit  afterwards,  you  have  lost 
the  dignity  conferred  and  the  pre-eminence 
of  sonship." 

15.  In  proof  of  the  assertion  that  "they 
who  are  led  by  the  Spirit  of  God,  are  the 
sons  of  God,"  St.  Paul  appeals  to  his  readers' 
experience  of  the  character  and  effect  of  the 
Spirit  which  they  had  received. 

For  ye  have  not  received  the  spirit  of  bond 
age  again  to  fear :]  "  For  ye  received  not  a 
spirit  of  bondage  again  unto  fear." 

The  aorist  points  to  the  time  when  be 
lieving  and  being  bapti/ed  they  received  the 
Holy  Ghost :  that  what  they  then  received 
was  " the  Spirit  of  God"  by  W horn  they  are 
still  led  (v.  14),  is  clearly  stated  in  Gal.  iv.  5, 
6,  and  is  here  assumed  in  the  appeal  to 
their  experience.  The  question  to  be  de 
cided  by  that  experience  is,  \Vhat  kind  of 
spirit  that  was ;  and  the  answer  is  twofold, 
the  verb  being  emphatically  repeated,  "Ye 
received  not  a  spirit  of  bondage,  but 


ye  received  a  spirit  of  adoption."  The 
word  "spirit"  is  in  both  clauses  a  Common 
Noun,  not  a  Proper  Name,  and  therefore 
should  not  be  written  with  a  capital  letter. 
Compare  2  Tim.  i.  7. 

The  "  bondage "  or  "  slavery,"  which 
throughout  this  Epistle  is  contrasted  with  the 
liberty  of  the  sons  of  God,  is  the  bondage  of 
sin  (vi.  6,  16,  17,  20;  vii.  25),  and  of  cor 
ruption  or  death  as  the  consequence  of  sin 
(v.  21).  The  Apostle's  readers,  both  Jews 
and  Gentiles,  had  all  been  once  under  this 
bondage  (vi.  17)  which  tends  "unto  fear" 
even  the  fear  of  death  (Heb.  ii.  14,  15).  But 
the  Spirit  which  they  received  on  becoming 
Christians  was  not  found  to  be  "  a  spirit  of 
bondage  tending  again  unto  fear"  but  "a 
spirit  of  adoption"  or  "  affiliation  " — a  spirit 
which  properly  belongs  to  and  is  character 
istic  of  adopted  children. 

Adoption  was  a  process  unknown  to  the 
Jewish  law,  and  the  word  viode<ria,  first  found 
in  Gal.  iv.  5,  was  probably  formed  by  St. 
Paul  himself.  From  this  circumstance  and 
from  the  fact  that  St.  Paul,  a  Roman  citi/en, 
is  here  writing  to  Romans,  it  is  almost  cer 
tain  that  the  allusion  is  to  the  Roman  law. 
St.  Paul's  word  was  in  later  times  applied  to 
Baptism  (Suicer):  he  applies  it  himself  to 
God's  typical  adoption  of  the  Jewish  nation 
(ix.  4),  to  the  actual  adoption  of  believers 
both  Jews  and  Gentiles  to  be  the  children  of 
God  (Gal.  iv.  5  ;  Eph.  i.  5),  and  to  their 
perfected  adoption  in  the  future  state  of 
glory  (viii.  23).  Comp.  Neander,  'Planting 
of  Christianity,'  L  477,  and  Ellicott,  'Gal.' 
iv.  5. 

In  the  phrase  "  spirit  of  adoption  "  the  geni 
tive  does  not  mean  that  adoption  is  the  effect 
of  having  received  the  Spirit  (Athanasius  ad 
Scrap.  Ep.  i.  C.  19  viniroiovpevot  ro>  TTVfv^ari)  : 
for  in  the  parallel  passage  Gal.  iv.  6,  we  see 
that  the  adoption  goes  before  the  testimony 
of  the  Spirit,  "  having  taken  place  through 
faith  and  justification  "  (Meyer).  Yet  this 
Pauline  doctrine  is  perfectly  consistent  with 
the  Spirit's  previous  work  of  regeneration 
(John  iii.  5),  for  "  Whosoever  believeth  that 
Jesus  is  the  Christ  is  born  of  God"  (i  John 
v.  i).  St.  Paul,  in  fact,  is  here  speaking  not 
of  the  first  secret  work  of  the  Spirit  in  re 
generating  the  soul  by  faith,  but  of  the  subse 
quent  testimony  of  the  Spirit,  which,  whether 
accompanied  or  not  by  outward  signs,  bore 
witness  in  the  hearts  of  believers  that  they 
had  become  sons  of  God. 

A  "  spirit  of  adoption  "  is  thus  a  spirit  be 
longing  to  adoption  as  its  proper  character, 
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adoption,    whereby   we    cry,    Abba,    ness  with  our  spirit,  that  we  are  the 
Father.  children  of  God  : 

1 6  The  Spirit   itself  beareth  wit-         17  And   if   children,   then    heirs; 


and  "a  spirit  of  bondage"  would  in  like 
manner  be  "  a  spirit  characteristic  of  bond 
age"  and  so  tending  "  unto  fear." 

Commentators  ancient  and  modern  have 
here  run  wild  in  their  attempts  to  give  a  posi 
tive  and  personal  existence  to  that  of  which 
St.  Paul  speaks  only  negatively.  "  Some  say 
it  is  the  spirit  of  the  Evil  One,  but  it  is  not  so; 
for  it  is  the  Law  that  he  here  calls  a  spirit  of 
bondage"  (Severianus  in  Cramer:  so  Dio- 
dorus,  Theodorus).  "  The  law  as  given  by 
the  Holy  Spirit  "  (Thcodoret).  "  The  Scrip 
tures,  as  being  spiritual  and  supernatural,  but 
establishing  a  dispensation  in  which  punish 
ments  and  rewards  were  meted  out  like  the 
daily  portion  of  a  slave"  (Chrysostom  ;  Theo- 
phyl.  (Kcumen.)  Augustine  applies  it  to  the 
Holy  Ghost,  "because  the  same  Spirit  of 
God,  that  is,  finger  of  God,  whereby  the 
Law  was  written  on  tables  of  stone,  struck 
terror  into  those  who  knew  not  yet  God's 
grace,  that  by  the  Law  they  might  be  con 
vinced  of  their  infirmity  and  sin  "  (l  Quoest. 
in  Exod.'  Iv.  ;  comp.  Serm.  156).  Hut  in 
another  passage  ('  Propositiones  ex  Ep.  ad 
Rom.  expos.')  he  explains  it  as  "  the  spirit  of 
him  to  whom  sinners  are  in  bondage:  so 
that,  as  the  Holy  Spirit  delivers  from  the  fear 
of  death,  the  spirit  of  bondage  who  hath  the 
power  of  death  holds  the  guilty  in  tear  of  that 
same  death  ;  in  order  that  each  may  turn 
to  the  Deliverer's  help,  even  in  spite  of  the 
Devil,  who  desires  to  have  him  in  his  power 
always." 

Philippi  and  others  understand  the  ex 
pressions  subjectively  of  the  servile  and  filial 
spirit  or  disposition  engendered  by  the  Law 
and  the  Gospel  respectively  ;  but  this  is 
opposed  to  the  meaning  of  nvfvfia  required 
by  the  context  in  in>.  14,  16.  These  diffi 
culties  all  arise  from  neglecting  the  order  of 
the  words:  St.  Paul  did  not  write  "  Ye  have 
not  received  again  a  spirit  of  bondage,"  but 
44  a  spirit  of  bondage  bringing  you  again  into 
a  state  of  fear"  Compare  2  Tim.  i.  7. 

creby  <we  cry.']      Literally   "in  which 

(spirit)  we  cry"  :  compare  i  Cor.  xii.  3.     In 

the  sudden  change  from  the   2nd  to  the  ist 

t.  Paul  himself  in  the  same 

filial  spirit  joining  in  his  brethren's  cry. 

Abba.  Father.']     See  note  on  Mark  xiv.  36. 

16.  Analysis  of  what  takes  place  when  we 
in  tin-  Spirit  c-ry  ••  AM>n,  i'nt/xr  :"  there  is  then 


•  twofold  luit  united  testimony,  we  cry  and 
the  ^pirit  i-rirs  in  us  (Gal.  iv.  6).    "  Tlx  Spirit 


itself."  i.e.   the  Spirit  of  God,  which  has  just 
been  dcbc.-ilx.-d  as  a  spirit  of  adoption,  44£atr<-/£ 


witness  with  our  spirit."  This  rendering  is 
more  correct  than  that  of  the  Vulgate  "  to  our 
spirit " :  it  implies  that  our  spirit  also  bears 
witness  to  us,  an  idea  to  which  Lange  strangely 
objects,  forgetting  that  it  is  what  occurs  in 
every  act  of  consciousness. 

St.  Paul  is  conscious  that  the  impulse 
to  cry  "  Abba,  Father "  proceeds  from  his 
own  spirit  acting  under  the  influence  of 
the  Holy  Spirit  and  in  concert  with  Him: 
compare  5i.  15,  and  ix.  i  :  "  my  con 
science  also  bearing  me  (witness  in  the  Holy 
Ghost"  "  This  witness  of  the  Spirit  is  not  to 
be  placed  merely  in  the  feeling  (i  John  iii. 
19),  but  His  whole  inward  and  outward 
efficacy  must  be  taken  together  ;  for  instance. 
His  comfort,  His  incitement  to  prayer,  His 
censure  of  sin,  His  impulse  to  works  of  love, 
to  witness  before  the  world,  and  so  forth. 
Upon  the  foundation  of  this  immediate  testi 
mony  of  the  Holy  Spirit,  all  the  regenerate 
mans  coni'iction  of  Christ  and  His  work  finally 
rests.  For  faith  in  the  Scripture  itself  has 
its  basis  upon  this  experience  of  the  divinity 
of  the  principle  which  it  promises,  and  which 
flows  into  the  believer  while  he  is  occupied 
with  it."  (Olshausen.) 

The  passage  testifies  strongly  against  the 
Pantheistic  confusion  of  the  human  spirit 
and  the-Divine. 

"  The  witness  of  the  Spirit  is  a  conscious 
ness  of  our  having  received  in  and  by  the 
Spirit  of  adoption  the  tempers  mentioned  in 
the  word  of  God  as  belonging  to  his  adopted 
children, — a  loving  heart  towards  God  and 
toward  all  mankind  ;  hanging  with  childlike 
confidence  on  Got!  our  Father ;  desiring  no 
thing  but  Him,  casting  all  our  care  on  Him. 
...  It  is  a  consciousness  that  we  are  in 
wardly  conformed  by  the  Spirit  of  Got!  to  the 
image  of  His  Son,  and  that  we  walk  before 
Him  in  justice,  mercy,  and  truth,  doing  the 
things  which  are  pleasing  in  His  sight." 
(Wesley,  in  Lange 's  '  Commentary.') 

17.  And  if  children,  then  heirs.]  The 
Apostle  follows  out  his  proof  of  the  promise 
in  v.  13:  "ye  shall  /iir,"  for  ye  are  God's 
children  (in».  14-16),  and  therefore  heirs  of 
His  inheritance,  "the  glory  which  shall  be 
revealed  in  us"  (v.  18),  which  is,  in  other 
words,  eternal  life :  compare  ii.  7. 

For  "sons"  St.  Paul  now  says  "children" 
which  is  both  more  tender  (Meyer),  and 
more  comprehensive.  (Gal.  iii.  26-28.) 

htirs  of  God.]  Two  thoughts  enhance  the 
greatness  of  the  inheritance,  that  it  comes 
from  God,  and  is  shared  with  Cluibt  The 
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heirs   of  God,  and   joint-heirs    with  ings    of   this    present    time    are   not 

Christ ;  if  so  be  that  we  suffer  with  worthy    to     be     compared   with    the 

him,  that  we   may   be   also  glorified  glory   which    shall    be    revealed    in 

together.  us. 

1 8  For   I  reckon  that  the  suffer-         19  For  the  earnest  expectation  of 


Divine  inheritance,  unlike  the  human,  is  be 
stowed  by  the  living  Father  upon  His  children. 
(Luke  xv.  12.) 

and  joint-heirs  with  Christ.']  By  Jewish 
law  the  eldest  son  had  the  largest  share,  and 
daughters  were  excluded,  unless  there  were  no 
sons.  ('  Diet,  of  the  Bible,'  p.  779,  b, '  Heir.') 
By  the  Roman  law  sons  and  daughters  shared 
equally  in  the  inheritance,  and  adopted 
children  were  treated  like  others.  (Smith's 
'  Diet,  of  Gk.  and  Rom.  Antt.,'  p.  600,  a.) 
Christ  admits  all  His  brethren  to  share  alike 
in  that  inheritance  which  He  has  won,  not 
for  Himself  but  for  them. 

if  so  be  that  we  suffer  with  him?\  It  was 
part  of  the  Divine  order  of  salvation  "that 
Christ  must  suffer"  and  through  suffering  pass 
to  glory  (Luke  xxiv.  26,  46 ;  Acts  xvii.  3  ; 
xxvi.  23;  Hebrews  ii.  9,  10),  and  also  that 
His  followers  must  suffer  with  Him,  in  order 
to  be  glorified  together.  (Matt.  x.  38  ;  xvi. 
24;  xx.  22 ;  i  Thess.  iii.  3 ;  2  Cor.  i.  5  ;  Col. 
i.  i\\  2  Tim.  ii.  12  ;  &c.).  To  "suffer  with 
him"  is  to  suffer  "  for  His  sake,  and  the  Gos 
pel's"  (Mark  viii.  35):  compare  i  Peter  iv.  13, 
"  Rejoice,  inasmuch  as  ye  are  partakers  of 
Christ's  sufferings ;  that  when  his  glory  shall 
be  revealed,  ye  may  be  glad  also  with  exceeding 

joy-' 

On  f  mfp  see  note  on  -v.  9 :  it  represents 
"  the  fellowship  of  his  sufferings  "  (Phil.  iii.  10) 
as  an  indispensable  condition  of  sharing  His 
glory,  a  necessary  discipline  to  fit  us  for  that 
blissful  reward  which  is  purchased  for  us  by 
the  sole  merit  of  our  Saviour's  own  suffer 
ings.  "  In  all  nations,  indeed,  and  at  all 
times,  the  way  in  which  men  have  met  death, 
and  women  have  met  suffering,  has  been  a 
testimony  to  the  conviction  that  pain,  when 
endured  for  a  moral  purpose,  may  be  trans 
formed  from  a  curse  into  a  blessing,  and  may 
elevate  the  nature  on  which  it  seems  to  in 
flict  a  wound.  But  this  conviction  has  been 
established  as  one  of  the  supreme  laws  of 
human  nature  bythe  cross  of  Christ"  (Wace, 
'Christianity  and  Morality,'  p.  316). 

18-30.  THE  SOURCES  OF  COMFORT  UNDER 
THE  NECESSITY  OF  SUFFERING. 

These  are  threefold : 

(i.)  The  hope  of  glory  to  which  all  crea 
tion  looks  forward  (18-25): 

(2.)  The  present  help  of  the  Spirit  (26,  27): 

(3.)  The  all-embracing  purpose  of  God's 
cure  love  (28-30). 


18.  For  I reckon^]  A  reason  for  suffering  with 
Christ  in  order  to  be  glorified  with  Him.    The 
connexion  with  the  last  words  of  v.  1 7  is  direct 
and  obvious.     The  same  word  (XoYifopot)  is 
rendered  in  A.  V.,  "  think"  (ii.  3),  "  conclude" 
(iii.  28),  "suppose"  (2   Cor.   xi.  5),  "count" 
(Phil.  iii.  1 3).     It  does  not  imply  mere  suppo 
sition  or  opinion,  but  the  judgment  or  infer 
ence  which  the  Apostle   draws   from   com 
paring  things   present  and   things   to   come, 
that  the  former  are  of  no  weight  or  worth 
in    the    comparison.      "  This   present   time" 
(jcmpoy)  indicates  the  critical  and  final  season 
of  the  dispensation  of  "this  world"  (alu>v\  a 
season  of  distress  which  is  to  end  at  Christ's 
coming:  compare  iii.  26  and  xi.  5  with  xiii. 
n  and  i  Cor.  vii.  29. 

shall  be  revealed.']  The  glory  already 
exists  in  Christ,  it  only  remains  to  be  re 
vealed  in  us.  St.  Paul  does  not  use  the  simple 
Future  Tense,  but  (as  in  v.  13  and  iv.  24) 
an  expression  (^'XXouo-ai/)  which  represents 
the  future  revelation  of  glory  as  something 
that  is  destined  to  be  and  will  be.  Compare 
Gal.  iii.  23,  where  the  same  words  are  used 
in  the  same  emphatic  order.  See  also  Col. 
iii.  4;  Tit.  ii.  13;  i  Pet.  i.  4. 

in  us.~]  The  Greek  preposition  (etr)  ex 
presses  the  thought  that  the  revelation  of 
glory  will  reach  to  and  take  place  in  us. 

19.  The  certainty  of  the  future  revelation 
of  glory  in  us  is  confirmed  by  the  sympathetic 

longings  of  all  around  us.  Keble,  in  the 
'Christian  Year'  (4th  S.  after  Trin.),  has 
found  a  theme  for  one  of  his  finest  poems  in 
these  '  Groans  of  Nature,' — 

"  Strong  yearnings  for  a  blest  new  birth, 
With  sinless  glories  crown'd." 

the  earnest  expectation  (compare  Phil.  i.  20) 
is  described  by  expressive  compounds,  such 
as  St.  Paul  loves,  in  which  hope  is  depicted 
both  in  its  eagerness  "  with  head  uplift," 
(aTroKopaSoKi'a)  and  in  its  perseverance  wait 
ing  out  the  end  (aTrcKde'xcrcu :  compare  i  Pet 
iii.  20). 

the  creature."]  Rather  "the  creation," 
i.e.  the  things  created  (Vulg.  "  creatura"). 
The  word  itself  is  of  unlimited  application 
(Mark  xiii.  19),  and  the  context  only  can 
determine  the  extent  of  its  meaning. 

Of  things  created,  to  begin  with  the  highest, 
good  Angels  are  excluded,  for  they  were  not 
"made  subject  to  'vanity"  (v.  20);  and  evil 
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the    creature  waitcth  for   the  mani-    subject  to  vanity,  not  willingly,  but 
flotation  of  the  sons  of  God.  by  reason  of  him  who  hath  subjected 

20  For   the    creature   was    made     the  sarm  in  hope, 


Angels,  for  they  hare  no  share  in  the  hope  of 
glory  :  of  Mankind  it  is  clear  that  believers 
are  not  here  included  under  "the  creation," 
but  mentioned  separately  and  distinctly  as 
sharing  the  same  longing,  for  "  not  only  they 
(the  creation)  but  ourselves  aljo,  which  have 
the  first-fruits  of  the  Spirit,  even  we  (v.  23) 
ourselves  groan  within  ourselves,  waiting  for 
the  adoption"  So  far  there  is  a  very  general 
consent  among  interpreters,  though  some  (in 
defiance  of  the  clear  distinction  made  in  w. 
19,  a i,  23)  maintain  that  even  believers  are 
included  under  "the  creation"  as  a  part 
under  the  whole. 

The  chief  point,  however,  in  dispute  is  the 
inclusion  of  the  non-Christian  portion  of  man 
kind. 

Now,  first  the  term  "creation"  (>n-tW) 
when  applied  to  mankind  always  denotes 
mankind  as  a  <whole,  the  human  creation. 
But  in  v.  21  a  portion  of  mankind,  "  the 
children  of  God"  are  contrasted  with,  and 
so  excluded  from  "the  creation  itself" 
which  term  therefore  can  only  mean,  "the 
creation  as  distinct  from  mankind,"  the 
irrational  creation,  animate  and  inanimate. 
The  Apostle  "  personifies  the  world,  just  as 
the  Prophets  do  when  they  make  the  iloods 
clap  their  hands."  (Chrysost.) 

It  is  one  of  the  finest  and  most  frequent 
figures  of  speech  thus  to  make  Nature  sym 
pathise  with  man :  when  the  Assyrian  is 
overthrown,  God  says,  "  /  caused  Lebanon  to 
mourn  for  him,  and  all  the  trees  of  the  field 
fainted  for  him"  (E/ek.  xxxi.  1 5.)  Herein 
like  manner  St.  Paul  undoubtedly  ascribes 
human  feelings  to  things  without  reason  and 
without  life  :  but  he  does  much  more.  Under 
this  beautiful  figure,  as  its  most  appropriate 
dress,  he  presents  the  grand  truth  revealed  in 
the  Old  Testament  that  the  whole  world  of 
nature,  so  much  of  it  at  least  as  was  placed 
under  man's  dominion,  has  a  real  concern  in 
the  past  history  and  future  destiny  of  Man. 
\V  hen  God  says  to  Adam,  "  cursed  is  the 
ground  for  thy  sake"  (Gen.  iii.  17);  when  the 
i  I,  by  which  Man's  wickedness  is  punished 
«'  '•  >ys  ''  every  living  substance  which  was 
up™  the  face  of  the  ground"  (Gen.  vii.  23): 
u  lu-n  "  the  earth  also  is  defiled  under  the  inha 
bitants  thereof;  because  they  have  transgressed 
:us,  changed  t  lie  ordinance,  broken  the  ever- 
lasting  covenant"  and  "  therefore  hath  the  curse 
devoured  the  earth"  and  when  not  only  "they 
.veil  therein  are  desolate"  but  also  "  the 
nr<w  wine  moumeth,  the  vinr  lan<;uisheth,"  "  the 
windows  from  on  high  are  open,  and  the  founda 
tions  of  the  earth  do  shake"  (Is.  xxiv.  5  ft.)  ; 


in  all  such  passages,  whether  historical,  poeti 
cal,  or  prophetic,  the  same  truth,  or  at  all 
events  the  same  doctrine,  is  expressed  which 
St  Paul  states  in  v.  20,  that  "the  creation 
was  subjected  to  vanity" 

When  once  this  is  admitted,  there  is  no 
room  left  for  the  argument  that  Man  must 
be  included  by  St.  Paul  in  "the  creation" 
as  "  that  which  gives  propriety,  consistency, 
and  beauty  to  the  whole  representation." 
(Forbes.) 

If  "in  speaking  of  that  glorious  restitution 
of  all  things,  which  has  been  the  theme  of  all 
the  Prophets,  and  the  great  hope  of  the 
Church  since  the  world  began,  St.  Paul  men 
tions  on  the  one  hand  the  little  (lock  that  had 
then  received  the  first-fruits  of  the  Spirit,  and 
on  the  other  hand,  the  material  and  irrational 
creation :"  it  does  not  follow  that  "  the  in 
numerable  multitudes  of  '  all  the  f ami  lies  of 
the  earth'  not  yet  converted  to  Christ,  are 
by  him  who  was  specially  called  to  be  the 
Apostle  of  the  Gentiles  passed  by,  without  a 
thought  on  their  condition  or  destiny  !" 

The  truth  is  that  like  Isaiah  (Ixv.  17),  like 
St.  Peter  (2nd  Ep.  iii.  13),  and  like  St.  John 
(Rev.  xxi.  i),  St.  Paul  looked  for  u«  new 
heaven  and  a  new  earth:"  but  before  that 
"  restitution  of  all  things"  he  expected  that 
"  the  fulness  of  the  Gentiles"  should  come  in, 
and  "  all  Israel  be  saved."  Mankind  there 
fore,  so  far  as  they  fulfil  their  proper  destiny, 
in  accordance  with  the  great  promise,  "I'M 
thy  seed  shall  all  the  nations  of  the  earth  be 
blessed,"  are  all  included  among  "  the  sons 
of  God"  while  "  the  whole  creation"  includes 
all  the  irrational  creatures,  animate  or  inani 
mate,  as  in  Wisdom  xvi.  24 ;  xix.  6. 

the  manifestation  of  the  sons  of  God.']  That 
is  "the  revelation  of  the  sons  of  God"  them 
selves,  not  merely  of  their  glory :  they  will 
become  known  as  "the  sons  of  God"  through 
the  glory  which  shall  then  be  imparted  to 
them.  At  present,  though  known  of  God 
and  knowing  Him  as  their  Father  (w.  14-17), 
"  the  world  knoweth  them  not,  because  it  knew 
him  not"  (i  John  iii.  i.) 

20,  21.  THE  CAUSE  OF  THE  LONGING  AND 
THE  GROUND  OF  THE  EXPECTATION. 

20.  the  creature  was  made  subject  to  vanity. ~\ 
The  creation  was  subjected  to  vanity. 
The  emphasis  is  on  the  "  \anity,"  that  well- 
known  vanity  of  things  created  (177  p«Tnu>r?7Ti). 
"  Though  all  things  were  made  very  good, 
yet  when  the  first  man  sinned  they  were  cor 
rupted,  and  shall  return  no  more  to  their 
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21   Because  the  creature  itself  also    creation  groaneth    and   travaileth    in 
shall  be  delivered  from  the  bondage     pain  together  until  now. 
of  corruption  into  the  glorious  liberty         23  And   not  only  they,    but    our- 


of  the  children  of  God. 


selves  also,  which  have  the  firstfruits 


22  For  we  know  that  'the  whole    of  the  Spirit,  even  we  ourselves  groan 


proper  state,  until  Pherez,  i.  e.  Messias,  shall 
come."     (Beresh.  Rabb.  f.  2,  3.     Reiche.) 

The  Greek  word  rendered  "  vanity"  is  from 
a  root  which  means  "  to  seek  without  finding," 
and  so  implies  "  frustration"  :  but  this  etymo 
logical  sense  must  not  be  pressed,  it  is  the 
word  commonly  used  in  the  Septuagint,  e.  g. 
in  Ecclesiastes  i.  2,  ii.  i,  for  the  Hebrew  ?!in 
(Rebel,  Abel),  "  breath,"  "  vapour,"  applied  to 
all  that  is  frail  and  fleeting.  Compare  note  on 
i.  21. 

not  willingly.']  Subjection  to  vanity  is  con 
trary  to  that  tendency  of  nature,  which  leads 
each  creature  to  seek  its  own  preservation 
and  perfection.  This  tendency  is  compared 
to  the  human  Will,  because  creation  is  per 
sonified. 

but  by  reason  of  him  who  hath  subjected  the 
same.~\  Rather,  "but  on  account  of  him 
who  subjected  it."  (See  note  on  John  vi. 
57.)  The  Apostle  mentions  no  other  cause 
of  the  subjection  of  the  creation  to  vanity 
than  the  agency  and  will  of  "him  who  sub 
jected  it."  This,  in  accordance  with  the 
history,  can  be  no  other  than  God.  He  who 
first  placed  the  creature  under  man's  dominion 
also  "subjected  it"  to  the  effects  of  man's 
sin  (Gen.  iii.  17,  v.  29"),  and  will  make  it  par 
taker  of  the  blessing  of  his  restoration.  Com 
pare  Is.  Ixv.  17  ff.;  Ixvi.  22;  Ps.  cii.  26,  27; 
2  Pet.  iii.  1 3  ;  Rev.  xxi.  i ;  and  see  note  on 
Is.  xi.  6  as  to  the  reasonableness  of  this  Scrip 
tural  doctrine  of  the  new  creation. 

in  hope,  because  the  creature  itself  also.'] 
Rather,  "in  hope  that  the  creation  itself 
also."  These  words  are  best  connected  with 
the  former  part  of  v.  20:  the  subjection  was 
not  absolute  and  unconditional,  but  the  con 
dition  upon  which  "the  creation  was  sub 
jected  to  vanity"  was  a  hope  granted  to  it, 
that  it  also  shall  share  in  man's  deliverance. 
This  purport  of  the  hope  must  be  expressly 
stated,  in  order  to  show  the  ground  of  the 
expectation  in  v.  19,  as  directed  precisely 
to  the  manifestation  of  the  sons  of  God.  An 
undefined  hope  might  supply  i  motive  for 
expectation  of  deliverance  in  general,  but  not 
for  expectation  of  sharing  in  the  glory  of  the 
children  of  God.  (Meyer.) 

the  bondage  of  corruption^  "Corruption" 
includes  the  daily  perishing  as  well  as  the 
final  dissolution  or  thing!  created.  This  sub- 
jecticn  to  decay  and  death  is  wliat  St.  Paul 


calls  "  the  bondage  of  corruption?     Compare 
Heb.  ii.  15  ;   2  Cor.  iv.  16. 

the  glorious  liberty,  <&Y.]  Rather,  "the 
liberty  of  the  glory  of  the  children  of  God? 
This  glory,  being  a  full  and  perfect  develop 
ment  of  all  the  faculties  and  powers  of  our 
nature,  is  rightly  called  "  liberty"  in  opposition 
to  "  the  bondage  of  corruption?  The  whole 
creation  is  to  undergo  a  corresponding  change, 
and  become  the  fit  scene  of  the  glory  of  God's 
children.  "  In  those  days  shall  the  whole 
creation  be  changed  for  the  better,  and  re 
turn  to  its  pristine  perfection  and  purity, 
such  as  it  was  in  the  time  of  the  first  man 
before  his  sin  "  (R.  Bechai  Schulchan  Orba, 
f.  9,  col.  4,  quoted  by  Reiche). 

22.  Proof  of  the  reality  of  this  hope  of 
deliverance  (v.  21),  from  the  present   signs 
of  pain  and  travail. 

For  we  know.}  St.  Paul  appeals  to  his  own 
and  his  readers'  knowledge  of  a  condition  of 
all  nature,  analogous  to  that  of  a  woman  in 
travail.  The  knowledge  of  the  fact,  which 
alone  is  meant  here,  is  derived  from  observa 
tion  and  experience :  the  knowledge  of  its 
dependence  on  man's  Fall  (v.  20)  is  derived 
from  revelation.  This  groaning  of  creation 
is  universal,  consistent  (o-u/i^wi/ws,  Theo- 
phyl.),  and  unceasing.  The  whole  creation 
groaneth  together  from  the  day  of  its  sub 
jection  until  now.  These  pangs  of  a  world 
in  travail  cannot  be  unmeaning :  they  point 
to  a  coming  time  of  delivery,  when  "  there 
shall  be  new  heavens  and  a  new  earth  wherein 
dwelleth  righteousness." 

23.  Beyond  this  fact  of  common  experience 
lies  another,  peculiar  to  the  Christian  con 
sciousness,   and   of    yet   deeper   significance 
for   the   reality  of  the   hope   of  deliverance 
described  in  o>.  21. 

And  not  only  they.~]  Rather,  And  not 
only  the  creation."  The  word  to  be 
supplied,  for  there  is  none  in  the  Greek,  is 
clearly  indicated  by  the  antithesis  which 
follows — "  but  we  ourselves  also." 

which  have  the  firstfruits  of  the  Spirit^] 
Rather,  "though  we  have,"  Sec.  This 
clause  completes  the  climax  of  proof  by  the 
thought  that  even  Christians,  though  so  highly 
favoured  as  recipients  of  the  tirst  outpouring 
of  the  Spirit,  were  not  exempt  from  an  eager 
and  painful  longing  for  the  full  liberty  and 
glory  which  were  yet  to  be  bestowed  on 
them.  Not  only  the  Apostles  on  the  day  of 


v.  24 — 26.] 
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within    ourselves,    waiting    for    the  25   But  if  we  hope  for  that  we  see 

adoption,  to  tt///,  the  "redemption  of  not,  then  do  we  with  patience  wait 

our  body.  for  //. 

24  For   we   are   saved    by   hope:  26  Likewise  the  Spirit  also  helpeth 

but   hope   that  is  seen  is  not  hope :  our    infirmities  :    tor    we    know   not 

for  what  a  man  seeth,  why  doth  he  what   we    should    pray    for    as    we 

yet  hope  for?  ought:    but  the  Spirit  itself  makcth 


Pentecost,  but  all  who  in  that  first  age  had 
been  added  to  the  Church  through  their 
teaching,  are  regarded  by  St.  Paul  as  sharing 
in  the  first  gift  of  that  Spirit,  which  is  in  due 
time  to  be  poured  out  on  all  Mesh  :  they 
have  the  first-fruits  which  are  to  be  followed 
by  the  great  harvest.  That  harvest  must  be 
fully  gathered,  before  the  final  revelation  of 
glory  can  take  place,  or  the  longing  and  sigh 
ing  cease. 

even  we  ourselves]  We  ourselves  also: 
this  rendering  preserves  the  emphatic  repe 
tition  of  the  original,  according  to  the  read 
ing  preferred  by  recent  critics.  The  various 
readings  do  not  materially  affect  the  general 
sense. 

groan  ivithin  ourselves."]  The  longing  of 
creation  is  expressed  in  outward  signs  and  in 
a  sort  of  universal  sympathy  (rrvo-Tfi/a'£fi)  : 
the  longing  of  the  believer  is  inward,  known 
only  to  his  own  heart 

waiting  for  the  adoption!]  Rather,  wait 
ing  foradoption.  Believers  have  already 
received  adoption  in  part,  namely  in  God's 
purpose  and  in  the  gift  of  a  Spirit  which 
oelongs  only  to  God's  children  (vv.  14-16); 
but  are  still  waiting  for  that  final,  com 
plete,  and  public  adoption  which  will  take 
place  in  "the  revelation  of  the  sons  of  God" 
(v.  19). 

to  <wit,  the  redemption  of  our  body]  By  this 
apposition  the  Apostle  explains  how  those 
who  are  already  the  sons  of  God  can  still  be 
waiting  for  adoption.  The  adoption, "  viewed 
specifically  as  complete"  (Lange),is  identified 
with  that  part  which  completes  it,  namely 
uthe  redemption  of  our  body  "  from  its  present 
condition  of  weakness,  sinfulness,  decay,  and 
drath  :  "  For  in  this  <we  groan ,  earnestly  de 
siring  to  be  clothed  upon  <witb  our  house  luhicb 
is  from  heaven"  (2  Cor.  v.  a). 

24.  For  ive  are  saved  by  hope.~]  For  in 
hope  we  were  saved.  St.  Paul  says 
som.i  Cor  we)  were  saved  (Rom. 

viii.  24),  or  "  Ye  have  Inren  saved"  (Ephes.  ii. 
5, 8),  sometimes  "  Ye  are  being  saved  "  ( i  Cor. 
xv.  i).  and  sometimes  "Ye  shall  be  saved" 
(Rom.  x.  <),  i }).  It  is  important  to  observe 
this.  I,  irc  thus  tatieht  that  "  'salva 

tion  '  involves  a  moral  condition  which  must 
ha\r  hr-iin  .ilrr.idy,  t!ioi:r-h  it  will  receive  its 
final  accomplishment  hen-after"  (Hp.  Light- 


foot, '  Revision,'  p.  94).  The  reason  why  we 
are  still  waiting  for  the  redemption  of  our 
body  is  that  the  salvation  of  which  we  were 
made  partakers  (by  faith  not  "  by  hope")  is  still 
an  object  of  hope,  not  of  complete  realisation 
and  present  possession.  The  A.  V.  u by  hope* 
disregards  St.  Paul's  distinction  between  faith 
and  hope :  "  faith  accepts  the  present  remis 
sion  of  sins  :  hope  is  the  expectation  of  future 
deliverance"  (Melanchthon;.  On  the  "mo 
dal  "  dative  see  Winer,  §  xxxi.  7,  d. 

but  hope  that  is  seen.]  "A  hope"  means  in 
this  clause  a  thing  hoped  for  (Col.  i.  5 ;  i  Tim. 
i.  i  ;  Acts  xxviii.  20).  When  already  present 
before  the  eyes  it  ceases  to  be  an  object  of 
hope  :  for  it  is  of  the  essence  of  hope  that  it 
looks  not  at  the  things  that  are  seen,  but  at 
the  things  that  are  not  seen  (Heb.  xi.  i). 

for  (what  a  man  secth,  <iuhy  doth  he  also 
hope  for  /]  The  actual  sight  and  possession  of 
the  object  leaves  no  room  for  hope  properly 
so  called.  But  if  the  object  of  our  hope  is 
unseen,  then  we  naturally  fall  into  the  proper 
attitude  of  hope,  and  wait  "in  patience." 
On  this  sense  of  8m  with  the  genitive,  see 
notes  on  ii.  27,  iv.  n,  xiv.  20,  and  Winer, 
p.  iii.  §  47. 

26, 27.  THE  PRESENT  HELP  OF  THE  SPIKIT. 

This  is  the  second  ground  of  encourage 
ment  to  wait  patiently  amid  present  suffering 
for  the  glory  which  shall  be  revealed :  see  on 
v.  1 8. 

26.  Likewise  the  Spirit  also  fielpeth  our  in 
firmities.]  "And  in  like  manner  the 
Spirit  also  helpeth  our  infirmity."  The 
passage  refers  not  to  "  infirmities  "  in  general, 
but  particularly  to  "infirmity"  under  pre 
sent  suffering  and  waiting :  this  connexion 
with  the  preceding  context  is  clearly  shown 
by  the  word  "  like-wise  (axravrtiis)."  As  we 
on  our  part  wait  in  patience,  so  on  God's 
part  there  is  the  Holy  Spirit  joining  His 
help  with  our  weakness.  The  patient  ex 
pectation,  which  follows  from  the  nature  of 
hope,  would  fail  through  our  infirmity,  if 
the  latter  were  not  sustained  by  the  help  of 
God's  Spirit. 

Van  Hengel's  interpretation  of  "//><•  Spirit" 
as  meaning  the  spirit  of  God's  children,  the 
trust  and  confidence  with  which  the  Holy 
Spirit  inspires  them,  is  excluded  by  such  exr- 
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intercession    for    us    with    groanings  the   Spirit,  "because  he   maketh   in- I0r- 

which  cannot  be  uttered.  tercession  for  the  saints  according  to 

27  And    he    that    searcheth    the  the  will  of  GoA. 
hearts  knoweth  what  is  the  mind  of        28     And      we     know     that      all 


pressions  as  " the  mind  of  the  Spirit"  "  the 
Spirit  maketh  intercession  for  us"  which  imply 
a  person,  and  a  person  distinct  from  the  be 
liever  himself. 

Before  proceeding  to  describe  how  the 
Spirit  helpeth  our  infirmity  the  Apostle 
shows  more  fully  the  nature  of  that  infirmity 
in  reference  to  prayer.  We  know  not  what 
our  prayer  should  be,  for  two  reasons,  be 
cause  the  future  is  still  hidden,  and  even  in 
the  present  life  we  know  not  what  is  best  for 
us  (Augustine). 

for  we  know  not  what  we  should  pray  for  as 
we  ought. ~]  "for  what  to  pray  accord 
ing  to  our  need,  we  know  not." 
The  use  of  the  Greek  Article  is  noticeable : 
it  turns  the  question  "  What  should  we 
pray  ?"  into  an  Objective  Sentence  dependent 
on  OVK  oiSajue v.  We  know  not  the — what  to 
pray,  &c.  The  construction  is  characteristic 
of  St.  Paul  and  St.  Luke :  see  Luke  i.  62  ; 
ix.  46;  xix.  48;  xxii.  2,  4,  23,  24,  37;  Acts 
iv.  24;  xxii.  30;  Rom.  xiii.  9;  Gal.  v.  14; 
Eph.  iv.  9 ;  i  Thess.  iv.  i.  "What  we  should 
pray  for"  is  less  correct  than  "What  we 
should  pray,"  i.e.  what  our  prayer  should 
be :  compare  Luke  xviii.  1 1 ;  Phil.  i.  9  ;  i  Kings 
viii.  30,  48  ;  2  Kings  xix.  20.  "According 
to  our  need":  the  Greek  adverb  does 
not  refer  to  the  manner  of  praying,  but  to  the 
correspondence  between  the  prayer  and  that 
which  is  really  needed. 

Pythagoras  forbade  his  disciples  to  pray  for 
themselves,  because  they  knew  not  what  was 
expedient.  Socrates  more  wisely  taught  his 
disciples  to  pray  simply  for  good  things,  the 
Gods  knowing  best  what  sort  of  things  are 
good  (Xen.  '  Mem.  Socratis,'  I.  ii.  20).  But 
better  illustrations  of  St.  Paul's  meaning  are 
found  in  his  own  experience,  recorded  in 
Philipp.  i.  22,  23.  '•'•What  I  shall  choose  I 
<wot  not.  For  I  am  in  a  strait  betwixt  two, 
having  a  desire  to  depart,  and  to  be  with 
Christ ;"  and  in  the  experience  of  Our  Lord 
Himself,  "  NO-TV  is  my  soul  troubled:  and 
what  shall  I  say  ?  Father,  save  me  from 
this  hour:  but  for  this  cause  came  I  unto  this 
hour.  Father,  glorify  thy  name "  (John 
xiL  27,  28). 

but  the  Spirit  itself.]  Observe  the  climax : 
the  whole  creation  groans  together :  we  our 
selves,  though  we  have  the  first-fruits  of  the 
Spirit,  groan  within  ourselves  :  nay  more,  the 
Holy  Spirit  Himself  intercedes  for  us  with 
groanings. 

Thus  the  ascending  order  of  thought,  the 


emphatic  form  "the  Spirit  himself," 
and  the  phrase  "  maketh  intercession  for  us" 
show  that  neither  the  sanctified  human  spirit, 
nor  any  spiritual  gift,  such  as  the  gift  of  prayer 
and  intercession,  can  satisfy  the  Apostle's 
meaning.  It  is  the  Holy  Ghost  himself  that 
intercedes,  and  that  with  groanings  which 
are  His,  inasmuch  as  they  are  prompted  by 
Him  and  express  "  the  mind  of  the  Spirit." 
Yet  St.  Paul  does  not  represent  the  Holy 
Spirit,  as  Jesus  is  represented  by  St.  John, 
"groaning  within  himself."  "It  is  not  in 
Himself,  not  in  the  substance  of  the  Eternal 
and  Blessed  Trinity,  but  it  is  in  us  that  He 
groans,  because  He  makes  us  groan  "  (August. 
Tract,  in  Joh.  vi.  2). 

with  groanings  which  cannot  be  uttered.'] 
Or—"  with  speechless  groanings."  "  Not 
in  words  but  in  groans  doth  the  Spirit 
make  intercession  for  the  Saints,  and  in  such 
groans  as  cannot  he  uttered  in  words.  For 
how  can  language  express  what  God's  Spirit 
speaks  to  God,  when  sometimes  even  our  own 
spirit  cannot  explain  in  words  what  it  feels 
and  thinks  ?  "  (Origen). 

St.  Paul  means  certainly  more  than  any 
merely  human  emotion,  however  deep  and 
holy;  the  groanings  of  the  Holy  Spirit  cannot 
be  uttered  in  the  language  of  earth,  nor  His 
meaning  fully  known  to  man.  The  believer 
himself  is  conscious  that  he  cannot  express 
in  words  the  infinite  hopes  and  longings  that 
he  feels.  But  God  is  "He  that  searcheth 
the  hearts"  of  men  and  knows  all  that  is 
done  there :  and  the  heart,  regarded  as  the 
seat  of  spiritual  as  well  as  natural  life  is  the 
sphere  of  the  Spirit's  working :  there  He 
intercedes  for  us,  using  the  heart  as  the 
instrument  of  His  appeal  to  God;  and  so 
God  "  knoweth  what  is  the  mind  (or  "  mean 
ing,  (^poi/q/za)  of  the  Spirit " :  compare  v.  6. 

27.  because  he  maketh  intercession  for  the  saints 
according  to  the  will  of  GodJ]  "  because  accord 
ing  to  God's  will  he  maketh  interces 
sion  for  saints."  Literally,  "  according  to 
God,"  as  in  2  Cor.  viii.  9,  10,  "sorrow  ac 
cording  to  God."  These  words  (*ara  Oeov) 
are  placed  first  because  they  are  emphatic. 

"for  saints:"  the  absence  of  the  Article 
brings  out  the  essential  quality. 

Thus  the  clause  combines  two  reasons  in 
one,  why  God  must  know  what  the  meaning 
of  the  Spirit  is:  for  (i)  His  intercession  is 
in  accordance  with  God's  own  will  and  purpose, 
"for  the  Spirit  searcheth  all  things,  yea, 
t-vcn  the  deep  things  of  God"  (i  Cor.  ii.  lo)t 
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things    work   together    for    good    to    are  the  called   according  to  his  pur- 
them   that  love  God,  to   them  \vho     pose. 


and  (2)  His  intercession  is  "/or  saints,"  and 
saints,  as  such,  are  the  special  objects  of  the 
Divine  purpose,  in  accordance  with  which 
the  Spirit  intercedes.  The  two  thoughts 
thus  combined,  God's  purpose  on  behalf  of 
saints,  form  the  theme  of  the  next  paragraph. 

28-30.    THE   ALL-EMBRACING   PURPOSE   OF 

GOD'S  LOVE. 

To  the  inward  comfort  which  the  Holy 
Spirit  imparts  to  God's  children,  St.  Paul 
now  adds  a  third  and  last  ground  of  en 
couragement,  our  knowledge  that  in  the 
Divine  government  of  the  world  all  things 
contribute  to  the  welfare  of  those  who  love 
God  :  even  the  troubles  therefore  of  this  life, 
so  far  from  hindering  our  salvation,  help  it 
forward, 

28.  all  things."]  I.e.  a/I,  whether  prosperous 
or  adverse,  all  including  "  the  sufferings  of 
this  present  time."  The  context  requires  this 
especial  reference  to  sufferings. 

The  reading  "  God  worketh  all  things," 
has  less  authority,  and  is  not  so  well  suited  to 
the  context 

<work  together.]  Not  merely  does  the 
joint  and  combined  working  of  the  whole 
result  in  a  preponderance  of  good,  but  ad 
verse  circumstances  as  well  as  prosperous, 
each  and  all,  conduce  to  good.  See  the 
Additional  Note. 

"When  he  says  'all  things,'  he  means 
even  things  that  seem  to  be  painful.  For 
even  if  affliction,  poverty,  imprisonment, 
hunger,  death,  or  any  other  thing  should 
come  upon  thee,  God  is  able  to  turn  all  these 
the  contrary  way.  Since  this  also  is  part  of 
His  ineffable  power,  to  make  what  things 
seem  troublesome  light  to  us,  and  turn  them 
to  our  help  "  (Chrysostom). 

for  good]  Not  only  their  future  and 
eternal  happiness,  but  all  that  now  supports 
aud  helps  them  on  the  way  to  attain  it  is 
included  in  the  term  "good." 

to  them  that  love  God]  The  importance 
of  this  condition  is  marked  in  the  Greek  by 
its  emphatic  position  at  the  beginning  of  the 
clause.  "  Love  causes  believers  to  take  all 
things  that  God  sends  them  favourably  and 
<1  part"  (Bengel).  See  Ecclesiasticus 
xxxix.  27,  "  All  these  things  are  for  good  to 
the  godly ;  so  to  the  sinners  they  are  turned  into 
ri'/V."  God  Himself  is  man's  chief  good,  and 
the  love  of  God  is  thus  a  necessary  condition 
for  the  full  enjoyment  of  His  gifts,  whether 
temjx>ral  or  eternal;  in  other  words,  they 
are  prepared  for  those  who  love  Him  (see 


i  Cor.  ii.  9;  Eph.  vi.  24;  2  Tim.  iv.  8; 
Ja,  i.  12,  ii.  5  ;  and  Hooker,  '  E.  P.'  I.  xi.  2). 

to  them  who  are  the  called  according  tc 
his  purpose.]  This  second  description  of  the 
same  class  of  persons  is  not  a  correction  or 
limitation  of  the  previous  definition  "them 
that  love  God"  but  a  statement  of  the  cause 
why  all  things  work  together  for  their  good, 
namely,  that  they  "  who  love  God "  are  the 
very  class  of  persons  who  are  "  called  accord 
ing  to  his  purpose."  Their  love  of  God  is  a 
necessary  condition,  but  God's  own  purpose, 
working  efficaciously  in  and  for  those  who 
are  called  in  accordance  with  it,  is  the  cause 
that  makes  all  things  work  together  for 
their  good.  The  purpose  being  that  of  Him 
"  who  worketh  all  things  after  the  counsel  of 
his  own  will"  (Eph.  i.  u\  it  follows  that  all 
must  work  for  good  to  them  who  are  called 
according  to  that  purpose.  It  is  strange  that 
so  enlightened  an  interpreter  as  Chrysostom 
should  understand  by  "purpose"  nothing  more 
than  the  will  or  purpose  of  man  assenting  to 
the  outward  call.  For  the  true  meaning 
compare  ix.  n;  Eph.  i.  ii,  iii.  n;  a  Tim. 
i.  9. 

The  contrast  between  the  "  many  called " 
and  "few  chosen"  (Matt.  xx.  16;  xxii.  14), 
is  found  only  in  our  Lord's  own  teaching. 
The  word  "called"  (xXr/rdf)  is  applied  by 
St.  Paul  only  to  those  who  have,  as  far  as 
man  can  judge,  obeyed  the  call :  its  use  thus 
corresponds  to  that  of  "elect"  "saints"  with 
which  it  is  sometimes  combined.  See  i.  6, 
7;  i  Cor.  i.  2,  24;  Jude  i. ;  Apoc.  xvii.  14. 
Moreover,  those  "iuho  love  God"  have  in 
themselves  the  witness  that  they  are  "  called 
according  to  His  purpose,"  the  call  has  pro 
duced  its  right  effect,  and  the  moral  condi 
tion  for  further  progress  is  satisfied.  The 
Apostle  thus  begins  with  what  is  known  and 
practical,  and  his  subsequent  statements  in 
w.  29,  30,  are  distinctly  limited  to  those  indi 
viduals  in  whom  these  practical  results  are 
found.  These  positive  results  already  realised 
he  traces  back  to  their  eternal  cause,  in  order 
to  show  that  the  steps  still  to  be  accomplished 
(glorification,  &c.)  are  guaranteed  by  those 
already  made,  all  being  links  in  the  sure  chain 
of  an  unfailing  and  eternal  purpose.  That 
purpose,  as  traced  out  in  the  following  verses, 
has  its  eternal  foundation  in  foreknowledge 
and  predestination,  its  temporal  realisation  in 
the  Divine  acts  of  calling  and  justifying,  and 
its  eternal  fulfilment  in  glory.  Compare 
Leighton  on  i  Pet.  i.  a  :  "  The  connexion  of 
these  we  arc  now  for  our  profit  to  take  notice 
of:  that  effectual  calling  is  inseparably  tied 
to  this  eternal  foreknowledge  or  election  on 
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29  For  whom  he  did  foreknow,  he     the  image  of  his  Son,  that  he  might  be 
also  did  predestinate  to  be  conformed  to     the  firstborn  among  many  brethren. 


the  one  side,  and  to  salvation  on  the  other. 
These  two  links  of  the  chain  are  up  in  heaven 
in  God's  own  hand ;  but  this  middle  one  is 
let  down  to  earth  into  the  hearts  of  His 
children,  and  they  laying  hold  on  it,  have  sure 
hold  on  the  other  two,  for  no  power  can 
sever  them." 

29-30.  At  this  point  St.  Paul  passes  from 
the  province  of  Christian  experience  to  that 
of  Divine  Philosophy.  As  we  follow  him,  let 
us  bear  in  mind  the  wise  caution  of  Hooker 
(I.  ii.  2)  :  "  Dangerous  it  were  for  the  feeble 
brain  of  man  to  wade  far  into  the  doings  of  the 
Most  High :  whom  although  to  know  be  life, 
and  joy  to  make  mention  of  His  name ;  yet  our 
soundest  knowledge  is  to  know  that  we  know 
Him  not  as  indeed  He  is,  neither  can  know 
Him;  and  our  safest  eloquence  concerning 
Him  is  our  silence,  when  we  confess  without 
confession  that  His  glory  is  inexplicable,  His 
greatness  above  our  capacity  and  reach." 

On  a  path  so  high  and  slippery  for  human 
reason  our  safety  lies  in  planting  our  steps 
only  where  the  inspired  Apostle  has  already 
planted  his  :  if  we  venture,  as  too  n  any  have 
ventured,  beyond  the  limits  of  his  track',  there 
are  precipices  and  chasms  on  every  side, 
which  the  most  wary  can  hardly  escape. 

It  is  well  therefore  to  notice  in  the  outset 
that  the  Apostle's  statements  in  this  passage 
are  limited  to  the  class  of  persons  already 
doubly  defined  (i)  as  those  who  love  God, 
and  (2)  as  those  who  are  called  according  to 
His  purpose.  His  whole  subject  is  their 
predestination  to  glory:  no  opposite  view 
concerning  the  ungodly,  no  doctrine  of  an 
eternal  reprobation,  is  even  suggested. 

29,  The  confidence  expressed  in  i).  28 
"  that  all  things  work  together  for  good  to 
them  that  love  God"  is  now  justified  and 
confirmed  (yap)  by  an  explanation  of  the 
mode  in  which  God's  purpose  concerning 
them  is  developed.  For  that  purpose  in 
cludes  all  the  stages  in  the  process  of  salva 
tion,  and  these  are  so  linked  together  that 
where  one  has  taken  place  the  rest  must 
follow,  from  the  unity  of  the  Divine  purpose 
and  the  continuity  of  its  working. 

And  since  God's  love  has  thus  secured 
the  final  happiness  of  "  those  <wbo  are  called 
according  to  His  purpose"  nothing  really  hurt 
ful  can  happen  to  them  even  in  this  life: 
afflictions  are  nothing  else  but  the  means  by 
which  they  are  "  to  be  conformed  to  the  image 
of  his  Son"  in  sufferings  as  in  glory  (v.  17). 

For  whom  he  did  foreknow!}  The  many 
various  senses  here  attributed  to  the  Divine 


foreknowledge  may  be  classed  somewhat  as 
follows : — 

(1)  "Foreknew" — simply   as    persons  to 
come  into  existence  hereafter. 

This  is  too  general  and  vague,  because  all 
are  thus  foreknown,  while  the  foreknowledge 
here  meant  is  limited  to  the  particular  persons 
who  become  predestinated,  called,  &c. 

(2)  "Foreknew" — as  good  and  worthy  to 
be  known,  /'.  e.  approved  :  so  Origen. 

Or,  "  foreknew  "  as  those  who  would  be 
lieve  and  obey  the  call  (Augustine's  earlier 
view :  '  Propos.  ex  Ep.  ad.  Rom.  lv.' :  "  nee 
praedestinavit  aliquem  nisi  quern  praescivit 
crediturum  et  secuturum  vocationem  suam, 
quos  et  electos  dicit  "). 

These  and  other  like  interpretations,  which 
make  faith,  obedience,  or  moral  worth  the 
object  of  the  Divine  foreknowledge  here  meant, 
are  rightly  rejected  as  adding  an  idea  which 
is  contained  neither  in  the  word  Trpoiyvv  nor 
in  the  context. 

Meyer's  interpretation — "foreknew as  those 
who  should  one  day  become  conformed  to 
the  image  of  his  Son  " — is  in  like  manner  to 
be  rejected  as  adding  an  idea  which  has  not 
yet  been  presented  in  the  preceding  context, 
and  which  cannot  be  ascribed  to  trpntyvat 
without  destroying  the  distinction  between  it 
and  Trpoa>pi(T€v. 

(3)  "Foreknew"  is  taken  as  equivalent  to 
"  fore-ordained,''  knew  and  adopted  them  as 
His  own,  of  His  own  free  love  and  absolute 
decree  (Calvin,  Leighton,  Haldane). 

The  objections  to  this  third  interpretation 
are: — 

(a)  That  it  is  not  supported  by  the  usage 
of  the  word. 

(£)  That  it  identifies  and  confounds  two 
ideas  which  Scripture  keeps  distinct,  fore 
knowledge  and  election,  e.g.  i  Pet.  i.  2, 
"elect  according  to  the  foreknowledge  of  God." 

(4)  "Foreknew "as  the  individual  objects 
of  His  purpose  (jrpiiOf  a~is\  and  therefore  fore 
knew  as  "them  that  love  God:"  see  notes  on 
•v.  28. 

This  interpretation  introduces  nothing 
that  is  not  already  found  in  the  preceding 
context,  and  retains  the  simple  and  proper 
meaning  of  irpofyw.  Nor  is  it  open  to  any 
charge  of  making  human  merit  the  ground  of 
God's  election  ;  for  the  love  which  He  fore 
knew  is  but  the  answer  to  Hij  love  poured 
out  in  the  heart  by  His  Spirit  (v.  5). 

"  Foreknowledge "  is  the  act  of  conscious 
perception,  without  which  there  can  be  no 
volition.  Augustine  makes  a  clear  distinc 
tion  :  "  there  can  be  no  predestination  with- 
out  foreknowledge:  but  there  may  be  fore- 
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30  Moreover   whom    he   did   pre 
destinate,  them  he  also  called  :    and 
whom   he  called,  them  he  also  jus 
tified  :  and  whom  he  justified,  them 
he  also  glorified. 

31  What    shall   we   then   say   to 


these    things  ?       If  God    be    for   us, 
who  can  be  against  us  ? 

32  He  that  spared  not  his  own 
Son,  hut  delivered  him  up  for  us  all, 
how  shall  he  not  with  him  also  freely 
give  us  all  things  ? 


knowledge  without  predestination  :  God  may 
foreknow  also  things  which  He  does  not 
Himself  do"  ('  DC  Pncdest.  Sanctorum,'  x.) 

God's  eternal  purpose  embraces  all  stages 
in  salvation  from  first  to  last.  His  foreknow 
ledge  defines  persons  as  the  objects  of  that 
purpose  not  arbitrarily,  but  as  included  in  the 
class  of  "  them  that  l<rve  God" ',  His  election, 
actuated  by  love,  cfjooses  those  persons  [not 
expressed  in  this  passage] ;  H  is  predestination 
determines  what  He  will  do  for  them. 

be  also  did  predestinate  to  be  conformed  to  the 
image  of  bis  Son.']  The  Divine  predestina 
tion  is  in  the  New  Test,  always  qualified,  as 
here,  by  a  statement  of  its  end  and  aim : 
compare  Acts  iv.  28;  i  Cor.  ii.  7;  Eph.  i. 
5,  ii.  See  the  Additional  Note. 

By  "the  image  of  bis  Son"  is  not  meant  the 
example  or  pattern  of  Christ's  sufferings 
(Calvin),  or  of  His  holy  obedience,  but  the 
embodiment  of  the  Divine  and  human  natures 
in  the  Incarnate  Word.  Compare  i  Cor.  xv. 
49 ;  2  Cor.  iii.  18 ;  Col.  i.  15,  iii.  10. 

Of  that  Divine  Image  each  glorified  saint 
will  IK*  a  particular  form :  and  conformity  to 
that  Image  in  body,  soul,  and  spirit  is"//.* 
glory  which  shall  be  repeated  in  us"  (t>.  18), 
as  the  result  of  God's  predestination. 

But  the  full  and  final  aim  of  that  predestina 
tion,  reaching  beyond  us  to  Christ,  is  "  that 
He  might  be  the  firstborn  among  ninny 
brethren"  not  standing  in  His  "sole  glory" 
as  the  only  begotten  Son  of  God,  but  making 
us  His  brethren  by  a  new  creation,  and  so 
"  bringing  many  sons  unto  glory"  (Compare 
Col.  i.  15,  18;  Heb.  i.  6,  ii.  10,  ii.) 

3O.    Moreover   whom   he   did  predestinate, 

them  he  also  called '.]     We  here  pass  from  the 

eternal   counsel   in   its   ideal   process  to   its 

realisation  in  time.     Here  also  three  Divine 

ire  specified,— he  "called,"  "justified," 

iied." 

illetlj'   i.e.    by  the    preaching  of  the 

(-  in  a  Thess.  ii.  14,  "  ff 'hereunto  he 

called  you  by   our  gospel."      But   the    usage 

of  the  verb  inthissc-n.se,  like  that  of  K\nrus, 

eccms   to  IK-  limited  by  the  context  to  the 

'•rtual  calling:  here  certainly  it  is 

i .omp.ire  Retiss, '  Tlu'ologie  chrctienne,' 

ii.  120. 

;i  a  railing  is  of  necessity  followed  by 
j list  r lirat  ic  >n,rvrn.i>  ju  >titirat  ion  by  glorification'. 
Othmsix:  Golb  foreknowledge  and  predes 


tination  would  be  falsified.  The  Aorist  "re 
presents  the  future  glorification  as  so  necessary 
and  certain  that  it  appears  as  if  already  given 
and  completed  with  the  c'diKatWcp."  (Meyer, 
who  refers  to  Herm.  Vig.  p.  747.)  Rather, 
the  Aorist  has  the  same  sense  in  all  the 
clauses :  it  represents  each  act  as  complete 
(and  therefore  certain)  without  determining 
(oopurroff)  its  relative  time  whether  Past, 
Present,  or  Future.  This  admirably  serves 
"  the  triumphant  How  of  the  great  chain  of 
thought,  and  the  thoroughly  Pauline  boldness 
of  expression."  (Meyer.) 

31-39.  THE  BLESSEDNESS  OF  THE  ELECT. 

The  doctrine  implied  in  i\  28,  and  deve 
loped  in  "w.  29,  30,  is  now  applied  to  the 
encouragement  of  the  believer. 

"The  inspired  faith  of  the  Apostle,  leaving 
all  earthly  things  far  down  below  his  feet, 
reflects  itself  in  the  sublimity  of  the  language." 
(Philippi.) 

31.  /f  'bat  shall  we  then  say  to  these  things  ?] 
Rather,   as  in  vi.  i,  vii.    i.  "  What  shall  we 
say  then,"  fifo.     Looking  at  these  things,  the 
revealed    purpose  of   God   and  all  the  sure 
steps  of  its  fulfilment,  what  inference  shall  we 
draw  ? 

"  If  God  be  (rather,  'is')  for  i/j,"  (as  these 
things  plainly  show)  who  can  be  against  us? 
This  is  the  first  of  a  stream  of  rapid  and  ex 
ulting  questions,  in  which  the  Apostle  cannot 
wait  for  any  formal  answer. 

32.  He  that  spared  not  his  own  Son.']    This 
"  climax   of    God's    mercies "   (Theodoret), 
the  strongest  of  all  proofs  that  "  God  is  for 
us,"  is   brought   forward   with   an   emphasis 
(of  -yf)  that  we  cannot  imitate,  as  the  sure 
ground  of  the  question  that  follows.     The 
allusion  to  Gen.  xxii.  12,   16,  is  too  close  to 
be  accidental :   St.  Paul  uses  the  very  word 
(f(\)(i<ruT<>,  "spared")  which  the    LXX.  use 
concerning  Abraham.   This  expression  proves 
incidentally,  but  most  clearly,  that  St.  Paul 
regarded   the  Son  of  God  as  being  of  one 
nature   with    the    Father:    otherwise    where 
would  be  the  force  cf  the  comparison  with 
the  human  father  who  withheld  not  his  only 
son. 

"  Thus  has  God  Himself  fulfilled  that  which 
in  Abraham's  symbolic  offering  He  acknow 
ledged  as  the  highest  possible  proof  of  love." 
(Philippi) 
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33  Who  shall  lay  any  thing  to  the 
charge   of  God's   elect  ?      //  is  God 
that  justifieth. 

34  Who  is  he  that  condemneth  ? 
It  is  Christ  that  died,  yea  rather,  that 
is   risen   again,  who    is  even    at    the 
right  hand  of  God,  who  also  maketh 
intercession  for  us. 

35  Who    shall    separate    us    from 
the  love  of  Christ  ?  shall  tribulation, 


or  distress,  or  persecution,  or  fa 
mine,  or  nakedness,  or  peril,  or 
sword  ? 

36  As  it  is  written,  ^For  thy  sake*Ps 
we   are  killed  all  the  day  long ;  we "' 
are     accounted     as     sheep     for     the 
slaughter. 

37  Nay,  in  all  these  things  we  are 
more  than  conquerors    through   him 
that  loved  us. 


delivered  him  up.]  I.e.  to  death  :  see  iv.  25. 

how  shall  he  not  with  him  also  freely  give 
us  all  things  ?]  The  greatest  and  most  costly 
gift  ensures  all  the  rest  that  depend  on  it, 
all  the  things  (TO.  iravra)  that  God  has  pro 
mised  to  us  in  Christ.  To  give  freely 
(X«/Ji£fo-0ai)  is  agreeable  to  God's  nature: 
to  deliver  up  his  Son  to  death,  and  not  to 
spare  Him,  was  the  greatest  sacrifice  God 
could  make  for  man.  Thus  the  argument  is 
like  that  in  ch.  v.  9,  10,  where  see  notes. 

33-35.  The  punctuation  and  division  of 
verses  in  the  A.  V.  must  be  slightly  corrected, 
to  bring  out  the  rhythmic  flow  of  thought 
and  language  in  this  noble  passage.  Still  full 
of  the  thought  of  God's  sure  love,  the  Apostle 
asks  triumphantly,  "  Who  shall  lay  any 
charge  against  God's  elect  ?  "  He  makes 
answer  to  himself  in  another  question :  "  // 
is  God  that  justifieth:  Wlw  is  he  that  con- 
demneth?"  And  then,  as  if  bounding  on 
from  one  rock  to  another,  he  passes  from  the 
Father's  love  to  that  of  the  Son : 

"  It  is  Christ  that  died,  yea  rather  that  is 
risen,  who  is  also  at  the  right  hand  of  God, 
Who  also  maketh  intercession  for  us :  Who  shall 
separate  us  from  the  love  of  Christ  ? " 

This  order  is  adopted  by  the  early  Greek 
commentators :  and  is  confirmed  by  reference 
to  the  source  of  the  Apostle's  thoughts  in 
Isaiah  1.  8,  9,  where  we  have  the  same 
parallelism:  "He  is  near  that  justifieth  me; 
who  '-will  contend  with  me'?"  .  .  .  "Behold, 
the  Lord  God  will  help  me;  who  is  he  that 
shall  condemn  me  ?"  It  is  the  only  order  that 
fully  preserves  the  simplicity,  freedom,  and 
vigour  of  this  loftiest  flight  of  Christian 
eloquence. 

"  God's  elect"  as  such  (observe  the  absence 
of  the  article),  need  fear  no  accuser:  it  is 
God  Himself,  the  Judge  of  all,  that  justifies 
them  (v.  30) ;  who  then  is  there  to  con 
demn  them  ? 

In  Isaiah  it  is  Messiah  Himself  that  thus 
speaks ;  a  fact  which  makes  St.  Paul's  rapid 
transition  to  the  mention  of  Christ's  love 
more  easy  and  natural 

//  is  Christ  that  died.'}    St.  Paul  accumulates 


the  proofs  of  love  and  power :  of  love,  for  "  /'/ 
is  Christ  that  died''  for  our  sins;  of  power, 
for  He  not  only  died,  but  also  is  risen  for  our 
justification ;  of  power  again,  for  it  is  the  same 
Christ  "who  is  also  at  the  right  hand  of 
God;"  and  then,  finally,  of  love  still  abiding,  for 
it  is  He  "who  also  maketh  intercession  for  us" 

35.  The  sure  inference  from  such  proofs 
of  both  the  will  and  power  to  save,  is  ex 
pressed  in  the  triumphant  question :   "  Who 
shall  separate  us  from  the  love  of  Christ  ?  " 

By  "  the  love  of  Christ"  is  meant,  not  our 
love  to  Him,  but  His  love  to  us,  of  which  the 
proofs  have  been  given  in  v.  34.  This  sense 
is  confirmed  by  v.  37,  "through  him  that 
loved  us." 

shall  tribulation,  or  distress^]  See  on  ii.  9. 
These  things  might  cut  off  man's  love  from 
us,  but  cannot  hinder  Christ's  love  from  reach 
ing  and  saving  us. 

On  the  various  reading  see  Additional  Note. 

36.  as  it  is  written.}     Closely  connected 
with  the  last  word  "sword." 

In  the  midst  of  his  enumeration  of  suf 
ferings  and  perils,  suggested,  doubtless  by 
his  own  experience  (2  Cor.  vi.  4),  St.  Paul  is 
reminded  by  the  word  "  sword,"  of  a  passage 
in  Ps.  xliv.  22,  which  describes  the  like  suffer 
ings  of  God's  faithful  people  in  an  earlier  age, 
and  which  the  Apostle  regards  as  typical  of 
the  persecutions  to  which  the  faithful  are 
exposed  in  his  own  age.  "  But  there  is  this 
remarkable  difference  between  the  tone  of 
the  Psalmist  and  the  tone  of  the  Apostle. 
The  former  cannot  understand  the  chasten 
ing,  and  complains  that  God's  heavy  hand 
has  been  laid  without  cause  upon  His  people: 
the  latter  can  rejoice,  in  persecution  also,  and 
exclaim,  '  Nay,  in  all  these  things  we  are  more 
than  conquerors'"  (Perowne).  See  notes  on 
the  44th  Psalm. 

37.  Nay.']     Literally,  "But."     The  nega 
tive  answer  is  omitted  as  self-evident,  and  the 
question  met  at  once  by  a  directly  contrary 
affirmation. 

we  are  more  than  conqueror s.~\  An  excel 
lent  rendering,  first  introduced  in  the  Geneva 
Bible,  1557.  Compare  2  Cor.  iv.  8-n,  17. 
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38    For     I     am    persuaded,    that     nor   things    present,   nor    things    to 
neither    death,    nor     life,    nor    an-    come, 
gels,  nor  principalities,  nor    powers,         39  Nor    height,   nor    depth,   nor 


a  A  holy  arrogance  of  victory,  not  selfish, 
but  in  the  consciousness  of  the  might  of 
Christ "  (Meyer).  "  More  than  conquerors  ? 
What  is  that  ?  Why  they  (i.  e.  the  adver 
saries  are  not  only  overcome  and  disarmed, 
but  they  are  brought  over  to  our  faction ; 
they  war  on  our  side."  (Chillingworth, 
Serm.  V.  §  61.)  "This  is  a  new  order  of 
victory,  to  conquer  by  means  of  our  adver 
saries  "  (Chrysostom). 

through  him  that  loved  HJ.]  This  must 
refer  to  Christ,  through  whose  inseparable 
love  (T-.  35)  we  are  made  conquerors. 

The  aorist  points  to  His  one  greatest  act 
of  love,  already  mentioned  in  v.  34.  Com 
pare  v.  6. 

38.  The  answer  given  in  v.  37  is  now 
confirmed  by  a  declaration  of  the  Apostle's 
own  personal  conviction,  that  no  power  in 
heaven  or  earth,  in  time  or  in  eternity,  can 
separate  us  from  the  Divine  love. 

What  St.  Paul  thus  expresses  is  a  moral 
conviction  rather  than  a  logical  certainty.  It 
may  be  asked,  Cannot  the  believer  fall  away  ? 
Is  not  this  implied  in  such  cases  as  that  of 
Demas,  2  Tim.  iv.  10,  and  in  St.  Paul's  own 
words,  "  If  ye  continue  in  the  faith  grounded 
and  settled,  and  be  not  moved  away  from  the 
hope  of  the  Gospel,  <wbich  ye  have  heard"  (Col. 
i.  23)  ?  The  answer  is  well  given  by  Godet : 
"In  the  moral  life  freedom  has  always  its 
part,  as  it  had  from  the  first  moment  of  be 
lieving.  What  St.  Paul  means  is  that  no 
thing  shall  pluck  us  out  of  Christ's  arms 
against  our  <wi/I,  and  as  long  as  we  refuse 
not  ourselves  to  abide  there :  compare  Joh. 
x.  28-30." 

neither  death,  nor  life."]  The  last  point 
mentioned  in  the  question  (vv.  35,  36)  is 
taken  up  first,  "death"  with  its  opposite, 
"life:"  compare  xiv.  8.  The  argument  re 
quires  that  the  words  should  have  their  widest 
sense,  as  general  states  in  one  or  other  of 
which  we  must  be  found.  Explanations  such 
•lie  fear  of  death,  the  love  of  life" 
ins),  or  "death  with  its  agonies,  life 
with  its  distractions  and  temptations " 
t),  only  limit  the  night  of  the  Apostle's 
thoughts  just  when  they  would  soar  above 
all  limitations. 

nor  angels,  nor  principalities,']  The  angels 
mentioned  in  the  N.T.  are  much  more  fre 
quently  the  good  than  the  evil;  but  the  word 
itself  never  imlicah  -.  th«  .specific  quality,  either 
or  rvil.  this  being  cither  expressed,  or  at 
•:iplied,  in  the  context.  Meyer's  asser 
tion  that  "angels"  used  absolutely  signifies 


nothing  else  than  simply  good  angels,  is  arbi 
trary  in  such  passages  as  Acts  xxiii.  8,  i  Cor. 
iv.  9,  and  quite  inadmissible  in  i  Cor.  vi.  3 ; 
Heb.  ii.  16. 

In  our  present  passage  "angels  "  and  "prin 
cipalities  "  must  both  have  the  widest  possible 
application :  the  point  in  question  is  not 
the  moral  disposition,  whether  good  or  evil, 
but  the  power  of  the  angelic  order  of  created 
things. 

"  Principalities  "  are  angels  of  greater  power 
and  might  (Eph.  vi.  1252  Pet.  ii.  1 1). 

nor  angels,  nor  principalities,  nor  po"jucrs^\ 
This  seems  the  more  natural  order,  " po-ivers " 
being  akin  to  "principalities"  (i  Cor.  xv.  24; 
Eph.  i.  21):  but  the  weight  of  ancient  autho 
rity  is  in  favour  of  a  di tic-rent  arrangement : 

i  2 

"  Neither  death,  nor  life, 

3  4 

Nor  angels,  nor  principalities, 

5  6 

Nor  things  present,  nor  things  to  come, 

Nor  powers, 

8  9 

Nor  height,  nor  depth, 

10 
Nor  any  other  creature." 

"  The  principle  of  arrangement  would  seem 
to  be,  to  place  alternately  inanimate  and  ani 
mate  objects,  reserving  '  creature,'  which  sums 
up  the  whole  to  the  last  line,  in  order  to  de 
note  that  'the  dominion  over  all  the  works  of 
God's  hands,'  originally  designed  for  man 
(Gen.  i.  26;  Ps.  viii.  6),  which  he  had  lost  by 
having  bowed  down  to  and  'served  thecreature' 
(Rom.  i.  2s),  should  now,  through  his  union 
with  Christ  Jesus,  be  restored  to  him.  'all 
things  being  put  in  subjection  under  his  feet,' 
Hcb.  ii.  8"  (Forbes).  If  the  order  has  this 
significance,  it  may  be  attributed  to  St.  Paul's 
familiarity  with  Hebrew  poetry,  in  which  the 
most  perfect  parallelism  is  often  found  in  pas 
sages  of  the  most  fervid  clcxjuence. 

Meyer  arranges  the  ten  in  two  pairs,  fol 
lowed  by  two  threes. 

nor  things  present,  nor  things  to  come.~\  No 
dimensions  of  time:  "nor  height,  nor  depth ;" 
no  dimensions  of  space. 

These  abstractions  bring  out  the  idea  of 
universality  more  emphatically,  and  suit  the 
rhetorical  character  ot  the  passage  better  than 
any  more  limited  expressions,  such  as  "  heaven 
or  earth,"  "  heaven  or  hell,"  by  which  some 
would  interpret  them. 
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any    other    creature,    shall    be    able     God,  which    is   in  Christ  Jesus  our 
to   separate    us    from    the     love    of     Lord. 


nor  any  other  creature^}  No  state,  no  being, 
no  power,  nor  property,  such  as  those  already 
mentioned,  "  nor  any  other  created  thing,"  in 
short,  nothing  in  the  created  universe,  "  shall 
be  able  to  separate  us  from  the  love  of  God, 
which  is  in  Christ  Jesus  our  Lord!'  Origen, 
in  Cramer's  'Catena,' p.  156,  suggests  another 
interpretation  of  the  words  (KTI'O-I?  tVtpa) : 
"  But  if  besides  this  whole  visible  creation 
there  is  another  creation,  which  though  in 
nature  visible  is  as  yet  unseen,  you  will  ask 
whether  to  that  may  be  referred  the  saying 
'  nor  any  other  creation  shall  be  able  to  separate 
us  from  the  love  of  God,'  "  In  support  of  this 
view  Origen  refers  to  Ephes.  i.  2 1 ,  where  Christ 
is  seated  "far  above  all  principality,  and  power, 
and  might,  and  dominion,  and  every  name  that 
is  named,  not  only  in  this  world,  but  also  in  that 
which  is  to  come."  A  very  similar  interpreta 
tion  is  approved  by  Chrysostom,  as  well 
suited  to  the  sublimity  of  the  passage. 


the  love  of  God  which  is  in  Christ  Jesus  our 
Lord.]  These  last  words  teach  us  that 
"Christ's  love"  (v.  35)  is  no  other  than 
"God's  love"  manifested  to  us,  and  operat 
ing  on  our  behalf  in  the  Person  of  Christ: 
see  Note  on  v.  8. 

This  noble  hymn  of  victory  (vv.  31-39), 
while  growing  naturally  out  of  its  immediate 
context  (vv.  28-30),  and  having  a  primary 
reference  to  the  sure  triumph  of  them  that 
love  God,  forms  at  the  same  time  a  grand 
conclusion  to  the  whole  doctrinal  portion  of 
the  Epistle.  "  It  is  the  crown  of  that  edifice 
of  salvation  in  Christ,  of  whict  St.  Paul  had 
laid  the  foundation  in  his  demonstration  of 
the  righteousness  of  faith  (i.-v.)  and  raised 
the  superstructure  in  his  exposition  of  sancti- 
fication  (vi.-viii.).  After  this  it  will  only 
remain  for  us  to  see  the  salvation,  thus 
studied  in  its  essence,  unfold  itself  upon  the 
stage  of  history  "  (Godet). 


ADDITIONAL  NOTES  on  w.  2,  3,  9,   n,  28,  29,  35. 

Plato,  '  Hipp.  Maj.'  p.  295,  E:  OVKOVV  TO 
CJVVUTOV  ("that  which  is  able")  (KCHTTOV 
«7Tfpya£eo-&u,  (Is  OTTfp  8vvaToi>,  (Is  TOVTO  Kal 
Xpr]O-ip.ov,  TO  8e  a8vvaTov  ("  but  that  which  is 
unable  ")  axprjo-Tov. 

Xen.  'Hell.'  I.  iv.  13  :  drro  TWV  avTov  KOL  OTTO 
TOV  TTJS  TroXeco?  §vva.Tnv  ("  from  his  own  re 
sources  and  from  the  ability  of  the  city ") : 
see  Breitenbach's  note. 

Epistle  to  Diognetus,  c.  ix.  C.'E\(y£as  .  .  . 
TO  dcjvvciTov  TTJS  r]fj,(Tepas  <puo-faK  ds  TO  Ti'xdv 
C<*»7?.  The  active  sense  is  strongly  confirmed 
by  the  similar  phrase  TO  8waTov  CIVTOV  in 
ix.  22. 

With  the  active  sense  the  construction  may 
be  thus  explained :  "  For  the  impotence  of  the 
law  being  this,  that  it  could  not  condemn  sin 
in  the  flesh,  God  did  condemn  sin  in  the 
flesh,"  Sec. 

b.  (v  w,  "in  that,"  A.   V.  a  much  better 
rendering     than    "because"    (Alford).      It 
points  to  that  in  which  the  inability  of  the 
law  consists,  namely  in  its  being  overpowered 
by  the  opposition  of  "  the  flesh"  (vii.  14-18). 
Compare  Plato,  'Rep.'  V.  p.  455:  TOV  p.ev 
cvfpvfi  -jrpos  TI  (ivai  TOV  8e  d(pvrj  e'v  <u  6  /xev 

c.  (v     ofj.ottop.iiTL     o-apKos     f/papT/Uf.       The 
consistency  of  this  expression  with  the  reality 
and  the  sinlessness  of  Christ's  Flesh  is  ably 
defended  by  Tertullian  ('Contra  Marcionem,' 
V.  14;  'De  Came  Christi,'  xvi.,  xvii.),  and 


2.  For    qXev&'pcoo-e    p.f    Tischendorf  (8) 
reads  qXev&'paxrcz/  crt,  with  B  N  F  G.     Ter- 
tullian's  reading  varies :  he  hasute"  in  '  De 
Pudicitia,'  c.  17,  but  "  me  "  in  '  De  Rcsurrec- 
tione  Carnis,'  c.  46.   The  First  Person  is  much 
more  natural  in  the  connexion  with  c.  VII., 
and  o-f  may  have  come  from  the  last  syllable 

Of  i]\fv6tpa>0-(V. 

Here  then,  as  below  in  v.  35,  it  must  be 
admitted  that  the  Vatican  and  Sinaitic  MSS., 
notwithstanding  their  general  excellence,  give 
an  inferior  reading. 

3.  a.  It  is  generally  agreed  that  TO  oSui/nroz/ 
TOV  vop.nv  is  a  nominative  absolute  (cf.  Eur. 
*7'road.'  489)  in  apposition  to  the  sentence, 

6  BfOf   KClTlKplVtV,    K.T.X. 

But  dcjvvaros  is  sometimes  active,  "  unable  " 
(Acts  xiv.  8;  Rom.  xv.  i),  and  sometimes 
passive,  "  impossible  "  (Matt.  xix.  26  ;  Heb.  vi. 
4,  18;  x.  4). 

The  passive  sense,  "  that  which  was  impos 
sible  to  the  law,"  is  well  paraphrased  in  the 
A.  V.,  "  that  which  the  law  could  not  do"  and 
is  preferred  by  Meyer  and  Alford. 

The  objection  to  it  is  that  St.  Paul  would 
have  written  TO  dovvaTnv  TU>  vop.0),  instead  of 
TO  d8.  TOV  i/o/iov.  Of  this  latter  combination, 
the  passive  abvvarnv  and  the  genitive,  no  ex 
amples  have  been  brought  forward ;  for  in  all 
the  passages  quoted  by  Meyer  in  support  of 
the  passive  sense,  the  active  is  evidently  re 
quired. 
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by  Augustine,  who  shews  how  Christ's  flesh 
was  s:nless  on  either  hypothesis  of  Tradu- 
cianism  or  Creatianism  (kpist.  164). 

This  ancient  interpretation,  accepted  even 
by  Baur  ('Paulus,'  III.  c.  vitiO,  has  been  ela 
borately  attacked  by  Pfleiderer  as  involving 
"two  errors:  a  mistranslation  of  the  word 
oftot'oj^a.  and  an  inadmissible  separation  of 
the  two  ideas  o-u/>£  and  <i/i<i/m'af.  As  regards 
the  first,  it  is  beyond  question,  that  if  the 
words  had  merely  been  tv  6^oi'o>/iaTi  o-ap*o?, 
no  one  would  have  hesitated  to  translate 
them  simply  'in  fleshly  shape,'  that  is  to  say, 
in  a  shape  or  form  of  appearance  which  was 
the  same  as  that  of  all  human  flesh,  and  in 
fact  consisted  of  flesh"  ('  Paulinism,'  I.  p.  52). 

In  this  bold  assertion  grammar  and  sense 
are  alike  put  to  confusion.  The  Objective 
Genitive  is  turned  into  a  Genitive  of  the 
Material:  crapKos  Afuiprias  "denotes"  (we 
are  told)  "  the  material  of  which  the  human 
form  of  Christ,  like  that  of  other  men,  con 
sists  "  (*'£.)• 

If  we  apply  this  method  to  Deut.  iv.  18, 
6/iO('ci)^ta  navrof  tpirfTov,  it  will  turn  "  the 
graven  image  "  itself  into  "  a  creeping  like 
ness;"  and  in  Ps.  cvi.  20  tv  o/zotcopm  m'xrxnv 
fcrdiovros  xo'proi/,  the  calf  that  Aaron  made 
of  gold  becomes  an  actual  living  "  calf  that 
eateth  hay" 

We  prefer  the  opinion  of  "  most  of  the 
commentators,  who  explain  the  decisive 
passage  in  Rom.  viii.  3  as  if  it  meant  that 
Christ  appeared  only  in  a  '  likeness  of  sinful 
flesh;  that  is  to  say,  in  a  body  which  re 
sembled  indeed  the  body  of  other  men  so  far 
as  it  consisted  of  flesh,  but  was  unlike  them 
in  this  respect  that  His  flesh  was  not  like 
that  of  all  others, '  sinful  flesh '  "  (ib.). 

Other  objections  are  urged  both  by 
Pfleiderer  and  Holsten  : 

( i .)  The  sinlessness  of  Christ's  flesh  directly 
contradicts  this  passage :  for  how  could  God 
have  condemned  "  sin  in  the  flesh "  on  the 
Cross  of  Christ,  if  Christ's  flesh  was  not 
••flesh  of  sin  "  ? 

This  objection  rests  wholly  on  the  erroneous 
connexion  of  tv  rj  vapid  noticed  below  in 
note  e. 

(a).  It  is  opposed  to  the  whole  develop 
ment  of  thought  from  vi.  i  to  viii.  3,  which 
labours  to  prove  that  because  man  is  in  bond 
age  to  sin  only  through  his  flesh,  he  is  de 
livered  by  the  Cross  of  Christ  just  because 
it  is  the  death  cf  this  *very  flesh  of  sin. 

It  is  enough  to  answer  that  St.  Paul  no 
where  attempts  to  prove  that  man  is  in 
bondage  to  sin  only  through  his  flesh. 

(3).  St.  Paul's  whole  anthropology  recog- 
^  no  flesh  that  is  not  flesh  of  sin. 

This  objection  rests  on  the  same  ground 
less  assumption  as  the  preceding  (2):  see 
note  on  er«/>£,  Introduction,  §  9. 


For  a  full  discussion  of  Holsten's  objec 
tions  and  of  the  whole  subject,  see  Wendt, 
4  Fleisch  und  Geist' 

d.  KO\    TTfpt   duapTi'ar.      Chrysostom  and 
others,  disregarding  *m',  connect  these  words 
with   Korficpivtv,  in  the  sense  "condemned 
sin  for  sin,"  i.  f.  as  being  exceeding  sinful. 

All  the  English  Versions  in  Bagster's 
Hexapla  (except  Geneva)  give  the  same  con 
nexion,  the  A.  V.  1611  being  punctuated  (a? 
it  is  in  a  chained  copy  at  \\algrave)  thus: 
",  and  for  sinne  condemned  sin  in  the  flesh? 
with  the  marginal  rendering, ''  and  l*y  a  sacri 
fice  for  sin,"  which  corresponds  with  Origen's 
interpretation. 

The  proper  connexion  with  irt^at  is 
given  by  Theophylact,  Gennadius,  Photius, 
and  others  in  Cramer's  '  Catena,'  with  the 
interpretations  "  because  of  sin's  mastery 
over  mankind, "or  "in  order  to  conquer  sin." 
The  more  comprehensive  rendering  "  on 
account  of  sin  "  (propter  peccatum)  is  pre 
ferable. 

e.  The  words  TJJV    Ap.npriav    tv    TTJ    vapid 
might  possibly  be  taken  as  forming  one  idea, 
"  the  sin  that  was  in  the  flesh,"  as  TOV  [Jinr- 
Tur/ioTos  tls  TUV  Biivarov  (vi.  4)  :  see  \\  iner, 
p.  169. 

But  the  words  tv  TT/  crapxi  in  this  con 
struction  only  give  a  definition  of  sin  which 
is  not  needed  in  this  context  after  aapKus 
t'ip.apritit,  whereas  if  joined  with  Kartxpivf 
they  are  full  of  significance. 

It  remains  to  be  determined  in  what  flesh 
sin  was  condemned,  and  bow  ?  The  an 
swers  are  various. 

i.  Oriircn.  In  Christ's  flesh,  considered  as  a 
sin-ottering  which  put  away  sin  (Heb.  ix.  26). 

ii.  Gennadius,™  Cramer's  'Catena,'  p.  123. 

(a)  In  Christ's  flesh,  as  having  been  kept 
free  from  sin,  and  unconquered  by  it. 

(b)  In  Christ's  flesh  God  condemned  sin 
of  sin  (ntp\    Ap.aprias,  de  peccato),  because 
it  unjustly  involved  Christ's  sinless  flesh  in 
death. 

All  these  interpretations  would  require 
tv  rfi  anpxl  HVTOV  to  distinguish  Christ's 
flesh  from  that  which  has  been  twice  before 
mentioned,  fita  rrjr  crnpnus,  and  crapKos  Ap.ap- 
ri'af.  They  err,  however,  only  in  substi 
tuting  the  more  limited  sense  "  his  flesh  "  for 
the  more  general  "  the  flesh."  Christ's  holy 
life  "condemned  sin"  as  unworthy  to  exist 
"  in  the  fleshn  which  He  and  all  men  had  in 
common:  compare  Irenxus,  III.  xx.  2. 

9.  Though  ftirfp  implies  a  more  confident 
assumption  than  tlyt ,  it  cannot  possibly  mean 
"since"  (t'lrdirtp,  Chrysostom),  for  that 
would  exclude  the  opposite  supposition 
which  is  expressly  brought  forward  in  the 
following  clause,  <i  fi«  ris  irvtvpM  \pi<rrov  OVK 
fvd.  The  assumption  made  in  either  case 
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may  or  may  not  correspond  to  the  existing 
fact,  not  because  the  fact  is  itself  contingent, 
but  because  it  is  unknt-tun  to  the  speaker. 

This  uncertainty  of  the  assumption  is  fully 
expressed  in  "if  so  be"  and  the  Subjunctive 
ought  not  to  be  repeated  in  the  Verb  "  dwell," 
for  in  the  original  the  Indicative  Present 
(otKfi,  otK  fxet)  represents  not  an  uncertain 
contingency,  but  that  which,  according  to 
the  assumption,  is  already  an  existing  fact. 
Wiclif's  rendering  "dwelleth,"  "hath,"  is 
therefore  more  correct  than  the  A.  V. 
"dwell"  "have"  derived  from  Tyndale.  In 
defending  the  Subjunctive,  Bp.  Ellicott  ('On 
the  Revision,'  p.  175)  fails  to  distinguish  be 
tween  uncertainty  in  the  assumption,  and  con 
tingency  in  the  fact  assumed :  the  case  is 
contemplated,  according  to  the  hypothesis, 
as  actually  in  existence. 

11.  In  the  Dialogues  on  the  Holy  Trinity, 
ascribed  to  Maximus,  the  Greek  monk  and 
confessor  (A.  D.  580-662),  Orthodoxus,  being 
challenged  to  prove  that  as  the  Father  raises 
the  dead  and  quickens  them  (fcooTroiet),  so 
also  do  the  Son  and  Holy  Ghost,  quotes 
this  passage  with  the  reading  SuiroO  evoiKovv- 
TOS  CIVTOV  TrvevpctTDs.  Macedonius  replies 
that  the  reading  is  8ia  TO  (VOIKOVV,  except 
perhaps  in  one  or  two  falsified  copies.  Or 
thodoxus  asserts  that  the  genitive  is  found  in 
all  the  ancient  copies,  but,  as  this  is  considered 
by  Macedonius  to  be  a  disputed  point,  passes 
on  to  a  different  argument. 

This  imaginary  conversation  only  proves 
that  in  the  yth  century  the  reading  of  the 
passage  had  long  been  in  dispute,  a  fact  of 
which  we  have  abundant  evidence  of  much 
earlier  date.  The  genitive  is  found  in  N  A 
C,  in  many  cursives,  and  some  early  ver 
sions,  and  Fathers.  But  this  testimony  is 
outweighed  by  that  of  other  uncials  and 
cursives,  of  the  Italic  and  Syriac  versions,  and 
of  the  earlier  Fathers,  Irenaeus,  Tertullian, 
Origen,  Methodius. 

This  preponderance  of  external  testimony 
is  supported  by  the  internal  evidence  : 

(O  The  argument  of  the  passage,  as  stated 
by  Bp.  Pearson  himself  (see  foot-note),  is  in 
conclusive,  unless  we  substitute  the  reading 
"because  of  his  Spirit  that  dwelleth  in  you"  : 
for  it  is  nowhere  implied  in  the  premisses  that 
Christ  was  raised  up  " by  the  Spirit" 


(2)  The  resurrection   is  ascribed   in  the 
N.  T.  to  God  in  general,  or  to  the  Father, 
or  to  the  Son  (John  v.  21  ;  vi.  39;  xi.  25), 
but  not  to  the  Holy  Ghost  in  particular. 

(3)  The  genitive  is  more  likely  than  the 
accusative  to  have  been  introduced  for  its 
dogmatic  import,  as  proving  the  personality 
of  the  Holy  Ghost. 

It  should,  however,  be  observed  that  the 
accusative  represents  the  indwelling  Spirit 
not  only  as  the  condition,  but  as  the  cause  of 
true  vitality. 

28.  rruvra    (rvvfpyd.    els    ayaQov  [6    0ed?]. 
Though  supported  by  good  authority  (A.  B. 
-/Kthiopic)  o  Of  or  is  probably  a  gloss :  both 
the  form  of  the  sentence  and  the  sense  are 
better  without  it. 

The  meaning  of  avvepyfl,  "  work  together, 
one  with  another,"  preferred  by  Estius, 
Bengel,  Reiche,  and  Alford,  seems  to  have 
been  rejected  by  other  interpreters  without 
sufficient  reason.  The  Verb  has  this  sense 
not  only  in  the  phrases  o-wfpydv  aAAr/Aoii/ 
(Xenoph.  'Memor.  Socr.'  II.  iii.  88)  awepydv 
favTols  (ib.  III.  v.  1 6),  but  also  when  there 
is  no  Dative  expressed  as  in  the  passage 
of  Diogenes  Laertius  (vii.  104)  quoted  by 
Fritzsche,  Si^co?  Xcyecr&u  TO  d$ui(popa  • 
fiTTo.^  p.fv  Ta  ptjTf  Trpos  fv8aip.oviav  ^i]Tf 
Trpos  KaKO§m/ioj/tai>  (rvvepyovvra.  Compare 
Polybius,  XI.  ix.  i,  where  vwepyelv  is  quite 
synonymous  with  o-vpfiiiXXfo-dai. 

29.  The  word  irpoopi.fa,    not    found  in 
classical  writers  nor  in  the  LXX,  is  always 
in  the  N.  T.  accompanied  by  words  which 
indicate  the  end  and  aim  of  the  predestina 
tion. 

This  aim  is  here  expressed  in  the  adjective 
(Tvp,p.6p<povs,  a  secondary  predicate  used  pro- 
leptically  as  in  Phil.  iii.  21,  where  the  words 
els  TO  ycvfo-dai.  WTO  are  a  glo^s  added  to 
explain  the  construction.  P'or  the  use  of 
av^opfpovs  with  the  genitive,  see  Bern- 
hardy,  '  Syntax,'  p.  163  ;  Matt. '  G.  Gr.'  §  379, 
obs.  2. 

35.  For  ToC  Xpio-Tov  B  N  and  some  cur 
sives  read  TOV  Qtov  TTJS  tv  Xpurrto  'irjtrov,  E 
manifest  interpolation  from  v.  39,  and  an  un 
deniable  instance  in  which  the  Vatican  and 
Sinaitic  MSS.  combine  in  giving  a  wrong 
reading.  Compare  Additional  Note  on  v.  2. 


v.  i—4-l 


ROMANS.   IX. 


167 


CHAPTER  IX. 

I  Paul  is  sorry  for  the  Jeii's.  1  All  the  seed 
of  Abraham  were  not  the  children  of  the  pro 
mise.  1 8  God  hath  mercy  upon  -whom  he 
will.  21  The  potter  may  do  with  his  clay 
what  he  list.  25  The  calling  of  the  Gentiles 
and  rejecting  of  the  Jews  were  foretold.  32 
The  cause  why  so  few  Jews  embraced  the 
righteousness  of  faith. 

I    SAY  the  truth  in  Christ,  I  lie 
not,  my  conscience  also  bearing 
me  witness  in  the  Holy  Ghost, 


2  That  I  have  great  heaviness  and 
continual  sorrow  in  my  heart. 

3  For   I  could    wish    that    myself 
were  'accursed   from  Christ  for  my 
brethren,  my  kinsmen   according  to 
the  flesh  : 

4  Who  are   Israelites;    to   whom 
pertaineth    the     adoption,    and     the 
glory,   and  the  'covenants,  and    the 
giving  of  the   law,   and   the  service 
of  God)  and  the  promises  ; 


CHAPTERS  IX.-XI.    ISRAEL'S  UNBELIEF, 
REJECTION,  AND  FUTURE  RESTORATION. 

The  argument  that  the  Gospel  "is  the 
power  of  God  unto  salvation  to  every  one 
that  believeth  "  (i.  16 — viii.  39)  closes  in  a 
Strain  of  triumphant  thanksgiving. 

But  with  all  the  Apostle's  joy  in  Christ's 
salvation  there  is  mingled  a  great  and  un 
ceasing  sorrow.  For  in  stating  the  theme 
of  his  great  argument  (i.  16)  St.  Paul  had 
spoken  of  a  "  salvation  to  every  one  that 
beltevetb,  to  the  Jew  first,  and  also  to  the 
Greek."  Why  then  have  his  brethren  and 
kinsmen  according  to  the  flesh  so  little  share 
in  this  salvation  ?  \V  here  is  the  promise 
that  was  made  to  the  Jew  first  ?  In  treating 
this  subject  St.  Paul,  after  a  fervent  protesta 
tion  of  love  and  sorrow  for  his  own  people, 
(ix.  1-5)  declares  that  the  cause  of  their  re 
jection  is  not  a  failure  of  God's  promise  to 
the  chosen  people  Israel  (6-13),  nor  any  in 
justice  in  God  (14-29),  but  their  own  rejec 
tion  of  "the  righteousness  of  God  by  faith" 
(ix.  30 — x.  21).  Consolation  is  found  in  the 
salvation  of  a  "  remnant  according  to  election 
of  grace"  (xi.  i-io),  in  the  present  accept 
ance  of  the  Gentiles  (11-22),  and  the  future 
restoration  of  Israel  (23-32),  all  which  are 
proofs  of  the  wisdom  and  glory  of  God 
(33-36). 

CHAP.  IX.    1-5.  MOURNING  OVER  ISRAEL. 

The  sudden  transition  from  triumphant 
joy  to  the  keenest  sorrow  is  made  more 
striking  by  the  absence  of  any  connecting 
particle.  But  the  direct  connexion  of  thought 
with  viii.  28-3*  is  evident.  If  the  Gospel 
brings  sure  salvation  to  God's  elect,  why  is 
His  chosen  people  Israel  not  found  among 
the  heirs  of  this  salvation  ? 

1.  /  say  the  truth  in  Christ,  J  lie  not.]  I 
•  peak  truth,  Ac.  Compare  i  Tim.  ii.  7. 
St.  Paul's  conflicts  with  Jews  and  Judai/crs 
might  cast  doubt  upon  his  love  to  his  own 
nation.  Hence  he  aflirms  the  sincerity  of  his 
sorrow  for  them  with  tin-  assurance  that  he 
speaks  with  all  the  truthfulncsss  of  one  who 


feels  that  he  is  living  and  acting  "  in  Christ " 
(Kph.  iv.  17;  i  Thess.  iv.  i),  and  for  whom 
it  is  therefore  impossible  to  lie  (Col.  iii.  9; 
Eph.  iv.  15). 

my  conscience  also  bearing  me  witness  in  the 
Holy  Ghost.]  Rather,  my  conscience  bearing 
witness  with  me.  The  Holy  Ghost  is 
"  the  Spirit  of  truth"  and  the  witness  of  a  con 
science  enlightened  by  Him  and  acting  under 
His  influence  must  be  true.  St.  Paul's  con 
science  bears  witness  with  him,  i.e.  in  accord 
ance  with  his  words,  "  in  the  Holy  Ghost,"  and 
therefore  in  all  the  clearness  of  divine  truth. 
See  note  on  £u/x/in/jTi;/j6ii>,  ii.  15  ;  viii.  16. 

2.  The  truth  so  solemnly  attested  in  T.  i 
is  now  expressed  twice,  and   with   growing 
intensity, — u  great  grief  to  me,"  "  unceasing 
sorrow  to  my  heart." 

3.  For  I  could  wish.]    The  form  of  expres 
sion   (rj\j\uiii]v,  literally  "I   was  wishing'*  or 
"  praying")  implies  a  real  but  passing  wish,  not 
calmly  weighed  and  deliberately  retained,  but 
already  resigned  as  impracticable  (Acts  xxv. 
22  ;  Gal.  iv.  20;  see  \\  iner,  111.  §  xli.  2). 

that  myself  were  accursed  from  Christ.] 
When  the  Apostle  brings  himself  to  utter  the 
cause  of  his  grief,  his  intense  love  and  sorrow 
for  Israel  burst  forth  in  words  which  might 
well  seem  incredible.  His  solemn  protesta 
tion  (v.  i)  was  not  unnecessary,  even  if 
his  affection  for  his  countrymen  had  never 
been  doubted. 

accursed.'}  The  meaning  of  the  word 
"anathema"  (i  Cor.  xii.  3,  xvi.  22;  Gal.  i. 
8,  9)  is  to  be  derived  from  its  use  by  the 
LXX  in  Lev.  xxvii.  28,  29 :  "Every  demoted 
thing  {avaQt\ui)  is  most  holy  unto  the  Lord. 
None  dei'oted  (uvut)( /z«),  (which  shall  be  devoted 
of  men,  shall  be  redeemed ;  but  shall  surely  be 
put  to  deutb." 

Here  the  doom  of  the  devoted  one,  instead 
of  the  death  of  the  body,  is  separation  from 
Christ  and  from  the  salvation  that  is  in  Him. 

Like  Moses  St.  Paul,  if  it  depended  only 
on  his  love,  would  have  given  his  own  soul 
for  his  brethren's  sake,  "if  so  he  mi^ht  bring 
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5  Whose   are  the  fathers,  and   of    came,  who  is  over  all,  God  blessed  for 
whom  as  concerning  the  flesh  Christ     ever.     Amen. 


them  to  true  righteousness  and  eternal  life " 
^Grotius). 

But  is  not  such  a  wish  unreasonable  and 
even  irreverent  ?  It  must  seem  so  to  those 
whose  hearts  beat  with  no  stronger  pulse 
than  that  of  a  prudent  self-interest.  It  is 
a  fervent  outburst  of  unselfish  love,  that 
may  not  be  coldly  criticised  and  weighed  and 
measured:  it  is  close  akin  to  the  spirit  of 
Christ's  self-sacrifice,  and  to  that  "foolish 
ness  of  God  "  which  "  is  wiser  than  men." 

"  O  mighty  love,  O  unsurpassable  perfec 
tion,  the  servant  speaks  boldly  to  his  Lord, 
and  begs  remission  for  the  people,  or  claims 
to  be  himself  also  blotted  out  with  them  " 
(Clemens  Rom.  i.  53). 

4.  Who  are  Israelites  ;  to  whom  pertaineth 
the  adoption.]  St.  Paul's  sorrow,  springing 
from  natural  affection  for  his  kinsmen  accord 
ing  to  the  flesh,  is  deepened  by  another  feeling, 
"  inasmuch  as  they  (omi/f  ?)  are  Israelites  "  to 
whom  belong  all  the  privileges  of  the  ancient 
covenant,  which  are  now  perfected  "in  the 
fulness  of  the  blessing  of  the  Gospel  of  Christ." 
How  mournful  then  to  see  the  heirs  of  the 
promise  shut  out  from  their  inheritance  ! 

First  in  the  emphatic  enumeration  of  the 
privileges  of  Israel  is  " the  adoption"  which 
was  first  announced  in  Egypt: — Israel  is  my 
son,  even  my  firstborn  "  (Ex.  iv.  22  ;  Jer.  xxxi. 
9).  To  Israel  only  had  God  thus  revealed 
Himself  as  a  P'ather,  until  "the  adoption" 
was  perfected  in  Christ  (viii.  14-17). 

the  glory.']  "  The  glory  of-the  Lord"  which 
was  seen  on  Sinai  (Ex.  xxiv.  16,  17),  and  tilled 
the  tabernacle,  had  the  form  of  light  or  fire, 
covered  at  times  by  a  cloud :  see  note  on 
Ex.  xl.  34.  Israel  alone  had  such  a  visible 
token  of  God's  presence. 

Such  interpretations  as  "  the  national  glory 
of  Israel "  (Fritzsche),  or  "  the  glory  that  will 
be  theirs  in  the  end  of  the  world  "  (Reuss),  are 
too  vague  to  have  place  in  an  enumeration  of 
the  several  distinguishing  privileges  of  the 
Jews. 

and  the  covenants,  and  the  giving  of  the 
Jaw.']  In  Gal.  iv.  24  St.  Paul  speaks  of  "  two 
covenants,  one  from  Mount  Sinai:"  but  here 
"  the  giving  of  the  /aw"  the  one  grand  revela 
tion  of  the  will  of  Jehovah  for  the  regulation 
of  the  national  and  personal  life  of  His  people, 
is  distinguished  from  "the  covenants"  made 
at  several  times  with  the  fathers  from  Abraham 
downwards.  (2  Mace.  viii.  15  ;  Sap.  xviii.  22  ; 
Sirach  xliv.  n;  Heb.  xi.  13.)  So  St.  Paul 
speaks  in  Eph.  ii.  12  of  "  the  commonwealth  of 
Israel"  a  result  of  the  giving  of  the  law,  and 
"  the  covenants  of  the  promise"  as  distinct  pri 


vileges  of  Israel  from  which  other  nations  had 
been  excluded.  The  singular,  found  in  many 
MSS,  may  have  arisen  from  a  wish  to  obviate 
the  mistake  of  referring  the  plural  to  the  old 
and  new  covenants  mentioned  in  Gal.  iv.  24. 

the  service  of  God.]  "The  service"  of 
the  Tabernacle  (compare  Heb.  ix.  i)  was  the 
only  worship  which  Gor4  had  appointed. 

the  promises. ~\  These,  as  distinguished 
from  "  the  covenants "  upon  which  they  are 
grounded,  include  the  whole  body  of 'pro 
phecies  concerning  Christ  and  His  kingdom. 

5.  the  fathers.]  Abraham,  Isaac,  and 
Jacob  (Acts  iii.  13,  vii.  32):  to  have  sprung 
from  such  forefathers,  was  one  of  the  most 
cherished  privileges  of  Israel  (2  Cor.  xi.  22). 

and  of  whom,  as  concerning  the  flesh,  Christ 
came.]  The  last  and  greatest  privilege  of 
the  Israelites  is  that  the  Messiah,  so  far  as 
His  human  nature  is  concerned,  springs  from 
their  race.  We  must  notice  here  the  im 
portant  distinctions  so  carefully  expressed 
by  St.  Paul's  words  and  even  by  their  exact 
order  :  "  and  from  whom  came  the  Christ  as 
concerning  the  flesh."  Christ  is  not  in  the 
same  sense  as  the  Patriarchs  the  peculiar 
property  of  the  Israelites,  "  whose  (wi/)  are 
the  fathers"  He  springs  indeed  from  their 
race  (e£  Z>v  6  Xpioro?),  but  He  "is  over  all:" 
and  not  only  is  His  Jewish  origin  thus  con 
trasted  with  His  universal  supremacy,  but  it 
is  also  expressly  limited  to  His  human  na 
ture.  The  closing  emphasis  of  the  clause 
falls  upon  the  words  "  as  concerning  the  flesh" 
which  point  onward  to  their  natural  contrast 
in  the  other  aspect  of  His  Person,  Who  is 
"  God  blessed  for  ever" 

who  is  over  all,  God  blessed  for  ever.] 
There  is  happily  no  variation  in  the  MSS 
to  cast  any  doubt  upon  the  wording  of 
this  great  passage.  But  its  meaning  de 
pends  on  punctuation,  and  some  modern 
critics  adopt  a  different  connexion.  They 
assume  that  the  words  "  God  over  all "  are 
to  be  combined  in  this  order  as  a  title  equi 
valent  to  "  most  High  God,"  and  asserting 
that  St.  Paul  could  not  have  applied  this 
title  to  Christ,  they  deny  that  the  clause 
refers  to  Him,  and  render  it  as  a  doxo- 
logy :  "  May  the  God  who  is  over  all  be 
blessed  for  ever."  To  this  interpretation 
there  are  strong  objections  on  grounds  which 
are  stated  in  the  note  at  the  end  of  the  chapter. 
Here  it  may  be  enough  to  say  that  it  gives  a 
most  inappropriate  sense.  St.  Paul  is  express 
ing  the  anguish  of  his  heart  at  the  fall  of  his 
brethren  :  that  anguish  is  deepened  by  the 
memory  of  their  privileges,  most  of  all  by 
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6  Not  as  though  the  word  of  God 
hath  taken  none  effect.      For  they 
are  not  all  Israel,  which  are  of  Israel  : 

7  Neither,  because  they  are  the  seed 
of  Abraham,  are  they  all    children  : 
but,  ^  In  Isaac  shall  thy  seed  be  called. 

8  That  is,   They  which   are   the 


children  of  the  flesh,  these  are  not 
the  children  of  God  :  but  the  chil- 
dren  of  the  promise  are  counted  for 
the  seed. 

9  For  this  is  the  word  of  promise,  rf 
''At  this  time  will  I  come,  and  Sarah  10. 
shall  have  a  son. 


the  thought  that  their  race  pave  birth  to  the 
Divine  Saviour,  whom  they  have  rejected. 
In  this,  the  usual  interpretation,  all  is  most 
natural :  the  last  and  greatest  cause  of  sorrow 
is  the  climax  of  glory  from  which  the  chosen 
race  has  fallen. 

But  how  could  such  a  lamentation  close  in 
a  doxology  ?  How  could  the  Apostle  bless 
God  that  Christ  was  born  a  Jew,  in  his  an 
guish  that  the  Jews  had  rejected  Him  ? 

On  the  other  hand  the  declaration  that 
Christ  u  is  over  all,  God  blessed  for  ei'er"  is 
an  opportune  and  noble  protest  against  the 
indignity  cast  upon  Him  by  the  unbelief  of 
the  Jews.  "  For  what,  saith  he,  if  others 
blaspheme  ?  Yet  we  who  know  His  unspeak 
able  mysteries,  and  His  ineffable  wisdom,  and 
His  great  providence,  know  that  He  is  worthy 
not  to  be  blasphemed  but  to  be  gloriiied" 
(Chrysostom). 

6-13.  No  FAILURE  OF  GOD'S  PROMISE. 

St.  Paul's  lamentation  over  his  brethren 
and  kinsmen  according  to  the  flesh  has  no 
such  meaning  as  that  God's  promise  has 
failed,  for  that  belonged  not  to  all  natural 
descendants  of  Abraham,  but  only  to  the 
chosen  seed,  the  true  Israel. 

6.  Not  as    though  the  word  of  God  bath 
taken  none  effect.     For  they  are  not  till  Israel, 
<wbich  are  of  Israel.']     "But  not  as  though 
the    word    of   God    hath     fallen    to    the 
ground:    for  not  all  they  which  are  of 
Israel  are  Israel."      "Tbt  word  of  God"1 
is  the  promise  given  to  Abraham  and  to  his 
seed.     This  has  not  failed,  for  its  principle 
from  the  first  was  not  mere  natural  succes 
sion,  but  Divine  election  :  not  all  who  were 
sprung  from  the  chosen  people  were  there 
fore    themselves    the    chosen    people,   true 
Israelites,  heirs  of  the  promise. 

On  this  use  of  ovros  see  the  note  at  the  end. 

7.  Neither    because    they   are    the   seed    of 
Abraham^]      "Nor   ot cause  they  are   Abra 
ham's  seed  are  they  all  children-"  i.e.  children 
of  Abraham  in  the  fullest  sense,  as  in  viii.  17, 
"  if  children,  then  heirs.''     St.  Paul  goes  back 
to   Abraham   in  order   to  discuss   the   case 
of  his  two   sons,  and  to  show  that    in   the 
very  first    gmrr.itinn.   the    title    of    natural 

it  wa.s  limited  ami   n-.trieted  by  Divine 
election.     In  ratifying  Sarah's  claim  that  the 


son  of  the  bondwoman  shall  not  be  heir 
with  her  son,  God  says  to  Abraham  (Gen. 
xxi.  12),  "  In  Isaac  shall  thy  seed  be  called" 
i.  e.  the  promised  seed  (Gen.  xiii.  15,  xv.  5, 
xvii.  7,  19);  and  then  adds,  "and  also  of 
the  son  of  the  bondwoman  will  I  make  a 
nation,  because  he  is  thy  seed."  Thus  in  using 
the  term  "  seed  of  Abraham "  in  a  twofold 
sense,  here  and  in  other  passages,  St.  Paul 
only  adopts  a  distinction  which  belonged  to 
the  promise  from  the  first. 

8.  That  is,  They  which  are  the  children  of  the 
flesh,  these  are  not  the  children  of  God.]    "  That 
is,   Not    the   children    of   the    flesh   are 
thereby  children  of  God."     St.  Paul  inter 
prets  the  text  just  quoted,  by  drawing  out 
the  general  principle  involved  in  the  particular 
case  of  Ishmacl  the  child  of  the  flesh,  and 
Isaac  the  child  of  promise.      According  to 
the  A.  V.  none  of  '"the  children  of  the  flesh" 
are  "  children  of  God:"  in  other  words  "  the 
children  of  the  flesh  "  do  not  include  all  the 
descendants  of  Abraham,  but  only  those  who 
are  ''''children  of  .the  flesh"  and  nothing  more. 
Hut  the  Greek  idiom  absolutely  requires  a 
different  meaning,   which   we    have   tried   to 
express  above.    The  true  "  children  "  of  Abra 
ham  are  "  children  of  God"  by  virtue  of  the 
adoption,  v.  4.     Hut  -IL-/JO  are  these  ?    Not  "  //.<• 
children  of  the  flesh"  as  such.  See  Note  at  end. 

but  the  children  of  the  promise.']  This  does 
not  mean  simply  the  promised  children,  but 
as  Chrysostom  says  of  Isaac,  "  It  was  not  the 
power  of  the  flesh,  but  the  strength  of  the 
promise  that  gave  birth  to  the  child."  It 
would  be  equally  true  to  say  that  the  child 
was  begotten  in  the  strength  of  faith,  but  the 
argument  requires  the  Divine,  no:  the  human, 
side  to  be  made  prominent.  It  is  not  Abra 
ham's  fatherhood  that  determines  the  true 
seed,  but  that  promise  which  was  the  expres 
sion  of  God's  tree  electing  grace.  It  is  clear 
from  Gal.  iv.  28  that  "the  children  of  the  pro 
mise"  correspond,  in  the  Apostle's  mind,  to 
believers,  whether  Jew  or  Gentile,  and  "the 
children  of  the  flesh"  to  the  unbelieving  Jews. 

are  counted  for  the  scedJ]  And  therefore 
really  are  what  they  are  by  God  accounted : 
compare  iv.  5,  and  note  there. 

9.  For   this  is  the  word  of  promise.']     St. 
Paul  confirms  his  statement  by  God's  words 
to  Abraham  in  Gen.  xviii.  14.    "  The  children,' 
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10  And  not  only  this ;  but  when  stand,  not  of  works,  but  of  him  that 
Rebecca  also  had  conceived  by  one,  calleth  ;) 

even  by  our  father  Isaac ;  12  It    was    said    unto    her,   The  ^ 

11  (For     the    children    being    not  a" elder  shall  serve  the  "younger.  *3Gen-  2* 
yet   born,  neither    having   done  any         13  As  it^is  written,  *  Jacob  have  I  !l(>)r- 


or    evil,    that    the    purpose    of    loved,  but  Esau  have  I  hated, 
according    to    election    might         14  What  shall  we  say  then? 


II  Or, 
lesser 


I  say,  " of  the  promise"  "for  this  word  is 
(a  word)  of  promise." 

At  this  time.']  "According  to  this 
season:"  see  note  on  Gen.  xviii.  10. 

10.  And  not  only  this .]     Translate:  "And 
not   only   she,    but   Rebecca   also,  when 
she  had  conceived  by  one,  even  by  our 
father  Isaac."     The  construction  is  incom 
plete,  but  the  sense  is  clear.     Not  only  Sarah 
received  a  promise  from  God,  which  limited 
the  true  seed  of  Abraham  to  her  son  :  but  in 
the  next  generation  Rebecca  also  received  a 
promise,   in   which    the    same    principle    of 
Divine  election  is  still  more  strikingly  proved. 

Isaac,  it  might  be  said,  was  the  only  child 
of  Abraham  by  his  wife,  "  the  free  woman  " 
(Gal.  iv.  22),  and  so  the  only  proper  heir: 
but  Esau  and  Jacob  were  twin  children  of 
one  father,  which  is  expressly  mentioned  in 
order  to  exclude  all  possibility  of  difference 
in  parentage.  Abraham's  sons  had  only  one 
common  parent,  Rebecca's  have  both. 

even  by  our  father  Isaac.']  The  twins  had 
for  their  common  father  the  patriarch  of  the 
chosen  race :  and  yet  even  in  this  case  one  of 
them,  and  he  the  first-born,  was  excluded. 
This  case  comes  home  more  fully  to  the  Jews 
than  the  rejection  of  the  slave-born  Ishmael. 

11.  (For   the   children    being   not  yet  born, 
neither  having  done  any  good  or  evil,  that  the 
purpose   of  God  according   to   election    might 
stand,  not  of  works,  but  of  him  that  calleth ;)~] 
The    parenthesis    is    not    only   useless,   but 
destroys  the  connection  with  the  following 
verse.      The    conditional    negatives   ( /^'TTO), 
pjfi*')   represent    the    circumstances    not   as 
mere  facts  of  history,  but  as  conditions  en 
tering  into  God's   counsel  and  plan.     The 
time  of  the  prediction  was  thus  chosen,  in 
order  to  make  it  clear  that  He  who  calls 
men  to  be  heirs  of  His  salvation  makes  free 
choice  of  whom  He  will,  unfettered  by  any 
claims   of    birth    or   merit.      Such   absolute 
freedom  is  the  rightful  prerogative  of  Him, 
who  is  alone  All-wise  and  All-good.     The 
order  of  the  clauses  is  very  significant:  the 
time   chosen  for  the   prediction  to  Rebecca 
is   mentioned   first — "while   the    children 
were   not  yet  born,  nor   had    done   aught 
good  or  evil;"  then   the  Divine  counsel   in 
choosing  this  time,  '•''that  the  purpose  of  God 
according  to  election  might  .stand  not  depen 


dent  on  works  but  on  him  that  calleth ;"  and 
last  the  principal  sentence,  "  it  was  said  unto 
her,  The  elder  shall  serve  the  younger.'1 

might  stand]  Literally,  "  might  remain." 
The  Present  Tense  extends  this  continuance 
even  to  the  Apostle's  own  generation,  in 
which  the  principle  was  again  so  signally  and 
so  sadly  exemplified. 

12,  13.  The  elder  shall  serve  the  younger."] 
The  whole  passage  in  Gen.  xxv.  23  is  as 
follows :  "  Two  nations  are  in  thy  womb,  and 
two  manner  of  people  shall  be  separated  from 
thy  bowels :  and  the  one  people  shall  be  stronger 
than  the  other  people;  and  the  elder  shall  serve 
the  younger  T 

This  prediction,  St.  Paul  says,  agrees  with 
what  is  written  in  Malachi  i.  2  :  "7  have  loved 
you,  satth  the  Lord.  Yet  ye  say,  Wherein  hast 
thou  loved  us  ?  Was  not  Esau  Jacob's  brother  f 
saith  the  Lord :  yet  I  loved  Jacob,  and  I  hated 
Esau,  and  laid  his  mountains  and  his  heritage 
waste." 

(i.)  From  the  context  of  both  passages  it  is 
clear  that  Esau  and  Jacob  are  regarded  as 
two  nations,  and  it  is  an  arbitrary  assumption 
to  say  that  Malachi  intends  not  the  two 
nations,  Edom  and  Israel,  but  the  persons  of 
the  two  brothers. 

(2.)  But  it  is  also  clear  from  the  words 
"while  they  were  not  yet  born,"  v.  11,  that 
St.  Paul  regards  them  as  individual  persons. 

(3.)  The  explanation,  which  combines  both 
views,  is  that  the  choice  of  the  nation  is  in 
cluded  in  the  choice  of  its  founder,  and  the 
original  passages  refer  to  God's  election  of 
Jacob  and  his  descendants  to  be  the  deposi 
taries  of  His  truth  and  the  channels  of  His 
grace.  What  St.  Paul  shows  is,  that  the 
election  to  these  privileges  was  not  dependent 
on  any  personal  merit  of  the  founder. 

Esau  have  I  hated.]  See  the  notes  on 
Malachi  i.  3.  The  love  and  the  hate,  as  con 
templated  by  St.  Paul,  are  shown  in  God's 
choosing  the  younger  to  inherit  the  Messianic 
promise,  and  excluding  the  elder. 

The  exaggerated  sense  of  "positive  hate" 
which  Meyer  assigns  to  e/u'o-j/o-a  is  quite  for 
bidden  by  the  record  of  the  ample  blessing 
bestowed  on  Esau. 

14-18.  No  INJUSTICE  IN  GOD. 
Having    shown   from  the   history  of  the 
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there     unrighteousness    with     God  ?         16  So  then  it  is  not  of  him  that 

God  forbid.  willeth,  nor  of  him  that  runneth,  but 

fE».  33.         15  For  he  saith  to  Moses,  f  I  will  of  God  that  sheweth  mercy. 

have   mercy   on    whom  I  will  have         17  For   the    scripture   saith    unto 

mercy,  and  I  will   have  compassion  Pharaoh,  ''Even   for  this  same  pur-<*Ex.  <> 

on  whom  I  will  have  compassion.  pose  have   I   raised  thee   up,  that  I  l6' 


Patriarchs  that  the  present  exclusion  of  the 
Jews  from  Christ's  kingdom  does  not  im 
ply  a  failure  of  God's  promise,  St.  Paul  now 
proceeds  to  prove  that  it  cannot  be  ascribed 
to  injustice  in  God. 

The  rejection  of  Ishmael  and  Esau  with 
their  descendants,  and  the  choice  of  Israel  to 
inherit  the  promised  blessing,  were  examples 
of  God's  electing  grace,  which  a  Jew  would 
heartily  approve.  But  what  if  these  examples 
involved  a  principle  that  would  justify  the 
exclusion  of  the  unbelieving  Jew  himself? 
To  such  a  conclusion,  clearly  implied  in 
v.  1 1,  objection  would  at  once  be  made. 

14.  What  shaH  we  4ay  then  ?]     From   the 
account   given    in  w.   11-13  of  the  choice 
of  Jacob  and  rejection  of  Esau  before  they 
had  done  either  good  or  evil,  the  question 
naturally   arises  "  Is  there  injustice  in   God,'' 
that  He  thus  chooses  one  and  rejects  another 
without  regard  to  their  works  ?     "  The  Jewish 
conscience,  developed    under   the  Law,  was 
accustomed  to  consider  the  conduct  of  God 
towards   man   as  depending  entirely  on  the 
merit    or   demerit   of  his   works"  (Godet). 
The  ground  on  which  St.   Paul  rejects  the 
thought  of  injustice  is  remarkable.     His  an 
swer  is  simply  an  appeal  to  the  testimony  of 
Holy  Scripture  that  God  dots  exercise   His 
mercy  with  absolute  freedom  of  choice  :  the 
force  therefore  of  his  argument  rests  wholly 
on  the  very  principle  presupjxised  in  the  ob 
jection,  "God  cannot    be  unjust."      Neither 
the  truth  of  this  axiom  nor  the  authority  of 
Scripture   could   be  questioned    by   a   Jew. 
For  a  similar  argument,  and  for  the  form  of 
the  question,  in  which  the  negative  answer 
is  already  implied,  see  iii.  5  and  note. 

15.  For    he    saith    to   Moses.]      "For    to 
Hoses  he  saith."     The  order  of  the  words 
is  emphatic.     u  It  was  necessary  to  mention 
Moses,  in  order  to  show  the  certainty  of  the 
statement  by  the  persons  both  of  Him  who 
spake  and  of  him  who  heard  "  (Theodoret). 
But  more  than  this  is  implied :  if  to  Moses 
G oil's  favour  was  absolutely  free  and   un 
merited,  how  much  more  to  others ! 

I  ivill  have  mercy  on  whom  I  twill  have 
mercy.']  Ex.  xxxiii.  19:  where  "these  words, 
though  only  connected  with  the  previous 
clause  by  the  copulative  Van,  arc  to  be  un 
derstood  in  a  causal  sense  as  expressing  the 
reason  why  Moses'  request  was  granted, 


namely,  that  it  was  an  act  of  unconditional 
grace  and  compassion  on  the  part  of  God,  to 
which  no  man,  not  even  Moses,  could  lay 
any  just  claim"  (K.eil  and  Delit/.sch). 

See  the  note  at  the  end  of  the  chapter  on 
other  interpretations. 

16.  So  then  it  is  not  of  him  that  willfth.~\ 
The  inference  from  God's  words  to  Moses  is, 
that  the  bestowal  if  the  Divine  mercy  depends 
not  on  man's  will  or  man's  cHort,  but  simply 
on  "  God  that  sh&wetb  mercy"     He  chooses 
whom  He  will,  and  on  what  conditions  He 
will.     His  grace  is  a  free  gift,  not  a  debt :  it 
calls  out  man's  will  and  etlort,  but  is  not  pre 
determined  by  them  (Phil.  ii.  13).     For  the 
expression  "  him  that  runneth  "  compare  i  Cor. 
ix.  24-26. 

17.  St.  Paul  appeals  again  to  Scripture  to 
prove  as  a  fact  that  God  does  reject,  as  well 
as  choose,  whomsoever  He  will.     It  is  still 
presupposed,  as  in  v.  14,  that  "  God  cannot 
be  unjust:"  if  Holy   Scripture  testifies   that 
"  he  hath  mercy  on  whom  he  will  have  mercy, 
and  whom  he  will  he  bardencth"  then   this 
must  be  true,  and  it  must  also  be  consistent 
with  God's  justice.     The  fact  is  lirst  shown 
from   Scripture   (vv.    17-18),   and   then    its 
justice  is  discussed  (in).  19-24). 

Even  for  this  same  purpose  have  I  raised  thee 
up.']  Rather  "for  this  very  purpose,"  &c. 

The  sense  of  the  passage  as  understood  by 
the  LXX  is  as  follows:  "  For  this  purpose  I 
have  upheld  thee,  and  preserved  thy  lite,  that 
1  might  show  my  power  in  thee  by  a  long 
series  of  warnings  and  chastisements,  followed 
by  a  final  great  overthrow,  more  strikingly 
than  it  could  have  been  shown  by  thy  im 
mediate  destruction."  This  interpretation 
represents  fairly,  though  not  precisely,  the 
general  meaning  of  the  Hebrew,  and  being 
not  unsuited  to  the  present  stage  of  St. 
Paul's  argument,  is  adopted  by  him,  with 
the  following  slight  but  very  important 
variation. 

For  Iva,  which  expresses  the  direct  and 
primary  purpose,  "  in  order  that,"  St.  Paul 
substitutes  onus  denoting  the  more  remote 
and  secondary  purpose, 4t  that  so." 

Thus  the  exhibition  of  God's  power  upon 
Pharaoh  appears  only  as  the  secondary  pur 
pose,  consequent  on  his  refusal  to  yield  to 
God's  direct  will,  "  Let  my  people  po." 

The  more  exact  meaning  of  the  passage 
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might  shew  my  power  in  thee,  and 
that  my  name  might  be  declared 
throughout  all  the  earth. 

1 8  Therefore   hath   he  mercy  on 
whom  he  will  have  mercy,  and  whom 
he  will  he  hardeneth. 

19  Thou  wilt  say  then  unto  me, 


1  Or,  tin- 
ttvrrest 


Why  doth  he  yet  find  fault?     For 
who  hath  resisted  his  will  ? 

20  Nay  but,  O  man,  who  art  thou 

that  'repliest  against  God?  < Shall  the  %$%,% 
thing  formed  say  to  him  that  formed  with  God  1 
//,  Why  hast  thou  made  me  thus  ?       /  jer45i8?' 

21  Hath    not    the    /potter  power  ^  7^u' 


(Ex.  ix.  1 6)  is  recognised  by  St.  Paul  at  a 
later  stage  of  his  argument  (v.  22). 

Compare  notes  on  Ex.  ix.  16,  and  for  a  full 
discussion  of  this  most  important  and  much 
misunderstood  passage,  see  note  at  the  end 
of  this  chapter. 

18.  A  double  inference  from  the  two  pass 
ages  cited  in  vv.  15-17. 

'Therefore  hath  he  mercy  on  whom  he  wi/I 
have  mercy.]  "So  then  on  whom  he  will 
hath  he  mercy."  The  freedom  of  the  Divine 
choice  is  strongly  marked  by  the  emphatic 
position  of  the  relative  clause :  compare  v.  15. 

and  whom  he  will  he  hardeneth.']  In  Ex 
odus  the  hardening  is  ascribed  to  God  in  the 
prediction,  iv.  21  and  vii.  3  :  in  the  first  seven 
plagues  it  is  regarded  as  Pharaoh's  own  doing, 
and  in  the  last  three,  as  God's  judicial  hard 
ening  :  see  Dean  Jackson,  ix.  394,  399,  400, 
407,  408,  458.  St.  Paul  here  has  to  do  with 
the  event  only,  and  not  with  the  process,  as 
his  purpose  is  to  bring  forward  other  events, 
parallel  to  the  rejection  of  the  Jews.  On  the 
hardening  of  Pharaoh's  heart,  see  Origen, 
'  De  Principiis,'  III.  i.  10,  where  he  shows 
that  by  one  and  the  same  operation  God  has 
mercy  upon  one  man,  and  hardens  another, 
because  the  heart  of  those  who  treat  his 
kindness  and  forbearance  with  contempt  is 
hardened  by  the  delay  of  their  punishment, 
while  those  who  make  his  goodness  and  pa 
tience  an  occasion  of  repentance,  find  mercy. 

The  argument  of  the  whole  passage  (14-1 8) 
may  be  summed  up  briefly  thus : 

The  case  of  Esau  and  Jacob  shows  that 
man  can  discern  no  reason  why  God  chooses 
one  and  rejects  another.  But  it  does  not 
follow  that  God  is  unjust.  Hear  what  He 
said  to  Moses:  "  I  will  have  mercy  on  whom 
I  will  have  mercy?  Is  it  unjust  that  mercy 
should  do  good  where  it  will?  Look  at 
Pharaoh  :  if  we  could  see  no  reason  why  God 
hardened  his  heart,  and  made  him  a  tragical 
example  of  His  severity,  should  we  call  that 
severity  unjust  ?  God  forbid. 

19-21.    GOD'S  ABSOLUTE  POWER  ASSERTED. 

So  far  St.  Paul  has  repelled  the  objection 
to  God's  justice,  without  attempting  to  ex 
plain  the  difficulty  involved  in  it :  and  he 
knows  that  the  same  difficulty  will  rise  up 
again  in  a  different  form. 


19.  Thou  wilt  say  then  unto  me.~]      "  Thou 
wilt  say  to  me  then."      Against  the  state 
ment,  "  whom  he  will  he  hardeneth"  this  ob 
jection   may   be   raised :    "  If  God   Himself 
hardens  the   heart,   why  does   He  yet   find 
fault  with  man?     What  justice  is  there  in 
continuing  to  lay  the  blame  on  a  creature  who 
goes  on  sinning  because  God  so  wills  and  he 
cannot  resist  ? "     The  objection,  though  ex 
pressed  in  general  terms,  has  its  historical 
ground  in  the  reproaches  and  expostulations 
which  God  continues  to  address  to  Pharaoh 
in   Ex.  ix.    17,   "  As  yet  exaltest  thou   thyself 
against  my  people,  that  thou  wilt  not  let  them 
go  ?"  and  in  x.  3,  4,  "  How  long  wilt  thou  refuse 
to   humble    thyself  before    Me?"      (Jackson, 
'  On  the  Creed,'  ix.  458.) 

St.  Paul  assumes  that  the  same  objection 
will  be  made  as  an  excuse  for  the  unbelief  of 
Israel.  If  God  has  chosen  to  harden  their 
hearts,  how  can  He  justly  lay  the  blame  on 
them  ? 

For  who  hath  resisted  his  <willf\  The 
question  expresses  in  a  livelier  form,  the 
general  truth  that  God's  will  is  irresistible. 

It  is  important  to  notice  the  word  here 
used  for  "  will"  (/SovX^a) :  but  this  and 
other  cautions  needed  in  interpreting  the 
clause  are  thrown  into  the  note  at  the  end 
of  the  chapter,  in  order  to  leave  the  Apostle's 
argument  free  from  interruption. 

The  brief  and  peremptory  questions  have 
a  tone  of  discontent  and  presumption,  which 
is  met  in  v.  20  by  a  stern  rebuke:  explana 
tion  follows  later  in  v.  22. 

20.  Nay  but,  O  man,  who  art  thou  .  .  .f] 
St.  Paul  repels  the  objection,  "  Why  doth  he 
yet  find  fault?"  by  rebuking  the  presumption 
of  feeble  man  in  thus  "  replying  against  God." 
The  marginal  renderings,  u  answerest  again," 
or  "  disputest  with  God  "  are  not  so  good  as 
the  A.  V.  "repliest  (or  makest  answer)  against 
God:"  compare  Job  xxxii.  12;  Luke  xiv.  6; 
and  for    the   like   disparaging   question,   see 
xiv.  4,  and  Plato,  '  Gorgias,'  p.  452,  b.  "  Mag- 
nifici  doctoris  severitate  deterret,  cum  dicit, 
O  homo,  tu  quis  es  ? "     Origen, '  In  Exodum 
Horn.'  iv.  2. 

Shall  the  thing  formed  say  to  him  that  formed 
it,  Why  hast  thou  made  me  thus  ?]  This  figure 
of  the  potter  and  his  vessel  is  derived  origin 
ally  from  the  account  of  the  creation  of  nun 
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over  the  clay,  of  the  same  lump  to  his   wrath,  and   to  make  his  power 

make  one   vessel    unto   honour,  and  known,   endured   with    much    long- 

another  unto  dishonour?  suffering  the  vessels  of  wrath  'fitted 

22  What  if  God,  willing  to  shew  to  destruction  : 


in  Gen.  ii.  7,  whence  were  derived  the  term 
u protoplast"  applied  to  Adam  by  the  LXX 
"Wisdom  vii.  i),  and  "plasma"  as  a  de 
scription  of  man  compare  Ps.  ciii.  14,  and 
i  Tim.  ii.  1 3. 

Here  St.  Paul,  quoting  from  Isaiah  and 
Jeremiah,  justifies  God's  rejection  of  the  Jews 
in  the  very  words  of  the  Prophets  who  pre 
dicted  it.  See  Is.  xxix.  16,  which  is  rendered 
by  the  LXX  thus:  "Shall  ye  not  be  counted 
as  the  potter's  clay  ?  Shall  the  thing  formed 
(jo  ir\d(T(jui)  say  to  him  that  formed  it,  Thou 
formedst  me  not  ?  Or  the  thing  made  to 
him  that  made  it,  Thou  madest  me  not 
wisely  ?  Compare  Is.  xlv.  9:  "  Shall  the  clay 
say  to  him  that  fasbionetb  it,  What  make  it 
t/jou?"  See  also  Is.  Ixiv.  8. 

What  makes  the  Prophet's  language  so 
exactly  appropriate  to  the  Apostle's  argument 
is,  that  they  are  both  dealing  with  the  same 
subject,  namely,  God's  formation  of  Israel  as 
a  nation,  and  His  consequent  unquestion 
able  right  to  deal  with  it  as  seems  good  to 
Him. 

21.  Hath  not  the  potter  power  over  the 
clay,<h'cJ]  "Or  hath  not''  fy'c.  This  is  the 
alternative  to  the  argument  of  i>.  20:  either 
you  must  admit  that  Israel  is  incompetent  to 
question  God's  dealings,  or  you  must  say  that 
the  potter  hath  not  power  over  the  clay.  St. 
Paul  refers  to  Jer.  xviii.  4-6,  where  see  notes, 
and  observe  the  heading  of  the  chapter: 
*'  Under  the  type  of  a  potter  is  shewed  God's 
absolute  power  in  disposing  of  nations.''  In 
•u.  6  we  read:  "0  house  of  Israel,  cannot  I 
do  <witb  you  as  this  potter?  saith  the  Lord. 
Behold,  as  the  clay  is  in  the  potter's  band,  so 
are  ye  in  mine  hand,  O  house  of  Israel"  The 
passage  is  the  more  remarkable  because  the 
declaration  that  God  is  as  free  to  do  what 
He  will  with  Israel  as  the  potter  with  the 
clay,  is  followed  immediately  (i>i>.  7-10)  by 
the  promise  that  the  exercise  of  this  absolute 
power  shall  be  allowed  to  depend  on  the 
penitence  or  impenitence  of  the  nation.  St. 
Paul,  in  in).  22,  23,  shows  how  this  promise 
had  been  fulfilled  in  God's  long-suffering  to 
wards  Israel. 

of  the  same  lump  to  make  one  1'essel  unto 
honour  and  another  unto  dishonour?}  Here 
we  have  a  distinct  allusion  to  the  language  of 
"Wisdom  xv.  7, 8,  but  the  application  is  totally 
different  The  subject  there  is  the  folly  of 
idol  worship,  as  shown  by  the  power  of 'the 
potter  to  make  a  \ain  v-oj  out  of  the  same 
clay,  of  which  "  be  maketh  both  tix  vessels  i  bat 


serve  for  clean  ttses,  and  like-wise  also  such  as 
serve  to  the  contrary." 

By  St.  Paul  this  distinction  between  "one 
vessel  unto  honour  and  another  unto  dishonour  " 
is  applied,  like  the  rest  of  the  figure  of  which 
it  forms  part,  to  God's  absolute  freedom  in 
dealing  with  one  nation  and  another.  "  The 
same  lump  of  clay  "  represents  mankind  as  a 
whole.  Shall  Israel  say  to  his  Maker,  Thou 
hast  no  right  to  make  of  me  anything  else 
than  a  vessel  unto  honour,  and  Thou  hast  no 
right  to  make  of  the  Gentiles  anything  but  a 
vessel  unto  dishonour  ?  (Godet).  This  re 
ference  of  the  passage  to  national,  not  indi 
vidual,  election  is  required  by  the  whole 
purpose  of  St.  Paul's  argument,  and  placed 
beyond  doubt  by  vv.  24-26.  Compare  Kcclc- 
siasticus  xxxiii.  10-12:  "All  men  are  from 
the  ground,  and  Adam  was  created  of  earth. 
In  much  knowledge  the  Lord  hath  divided 
them,  and  made  their  ways  diverse.  Some  ot 
them  hath  he  blessed  and  exalted,  and  some 
of  them  hath  he  sanctified  and  set  near  him 
self:  but  some  of  them  hath  he  cursed  and 
brought  low.  and  turned  out  of  their  places. 
As  the  clay  is  in  the  potter's  hand,  to  fashion  it 
at  his  pleasure :  so  man  is  in  the  hand  of  him 
that  made  him,  to  render  to  them  as  likith  him 
best." 

22-24.  GOD'S  JUSTICE  AND  MI.KCY  VINDI 
CATED. 

22.  After  having  asserted  God's  unques 
tionable  right  to  do  with  His  creatures  what 
ever  seems  best  to  His  Godly  wisdom,  St.  Paul 
now  passes  on  to  justify  the  actual  course  of 
His  dealing.  This  justification  consists  in 
the  fact  of  God's  long-suffering,  with  its  two 
fold  motive  of  judgment  and  mercy. 

What  If  God.]  Literally,  "  But  if  God." 
The  sentence  is  unfinished,  but  its  meaning 
is  easily  completed  :  "  Hut  if  God  in  fact 
showed  much  long-suffering,  what  furth-.-r 
objection  can  you  make  against  His  justice  ?" 
"We  may  express  it  more  briefly,  thus  :  "But 
<what  if  God,1'  &c. 

For  similar  examples  of  sentences  begin 
ning  with  «i  cjf,  and  left  incomplete,  see  Acts 
xxiii.  9,  and  Winer,  *  Grammar,'  §  64.  But 
(fie)  marks  the  contrast  between  God's  abso 
lute  right  and  His  actual  long-suffering  ;  see 
note  on  ii.  17-24. 

The  whole  argument  is  very  like  that  of 
\V  isdom  xi.,  xii. :  sec  especially  xii.  2.  "  There 
fore  chastenest  thou  them  by  little  and  little 
that  offend ^  and  warnest  them  by  putting  them 
in  remembrance  wtxrcin  t/jcy  have, 
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23    And    that     he     might    make     vessels  of  mercy,  which  he  had  afore 
known  the  riches  of  his  glory  on  the     prepared  unto  glory, 


that  leading  their  wickedness,  they  may  believe 
on  Thee,  0  Lord:"  and  v.  26,  "But  they  that 
'would  not  be  reformed  by  that  correction,  where 
in  he  dallied  'with  them  (jraiyviois  eViTi/zj^ecoy) 
shall  feel  a  judgment  worthy  of  God"  The 
position  is  no  longer  that  of  God's  absolute 
right,  but  of  His  actual  dealing. 

Vv.  22,  23  are  St.  Paul's  interpretation 
and  generalised  application  of  the  passage 
concerning  Pharaoh  quoted  in  v.  17,  and  the 
quotation  and  the  comment  help  to  explain 
each  other. 

(i.)  The  comment,  "endured  with  much 
long-suffering,"  shows  that  St.  Paul's  version, 
"  /  have  raised  thee  up  "  has  the  same  sense 
as  the  Hebrew  and  LXX,  namely,  "I  have 
sustained  and  upheld  thee,"  correcting  only 
the  grammatical  form  of  dieTvprjOns,  "  thou 
wast  preserved." 

(2.)  Again  the  words  "  for  this  very  purpose 
have  I  raised  thee  up,  that  I  might  show  my 
power"  make  it  certain,  that  when  St.  Paul 
writes  "  God  willing  to  show"  he  means  "be 
cause  He  willed"  and  not  "although  He 
willed." 

The  desire  "  to  show  his  wrath  and  to  make 
his  power  known,"  was  not  a  hindrance  to 
His  forbearance  (as  Meyer  regards  it),  but  a 
motive  to  it ;  a  motive  too  acting  throughout 
the  long  series  of  warnings  and  judgments, 
and  not  limited  to  the  final  catastrophe.  See 
Ex.  vii.  5,  17;  viii.  10,  22;  ix.  14,  29.  St. 
Paul's  interpretation  thus  agrees  exactly  with 
the  true  and  full  sense  of  the  original  "for 
to  show  thee  my  power;  "  and  it  is  equally 
applicable  to  either  case,  the  destruction  of 
Pharaoh,  or  the  rejection  of  Israel,  in  both  of 
which  God's  "  much  long-suffering"  resulted, 
through  their  own  obstinacy,  in  making  the 
"vessels  of  wrath"  more  conspicuous  objects 
of  His  avenging  power. 

See  the  note  at  the  end  of  the  chapter  on 
•v.  17. 

his  power.~\  TO  SVVCITOV  avrov,  correspond 
ing  to  "  my  power  "  (ri]v  8vvap.iv  jiou)  v.  17: 
compare  note  on  viii.  3,  "  What  the  law  could 
not  do" 

the  vessels  of  wrath^  "vessels  ofw  rath," 
without  the  Definite  Article.  Though  his 
language  is  still  full  of  allusions  to  the  pre 
vious  passage  (vv.  1 7-2 1 ),  St.  Paul  has  now 
passed  from  the  particular  example  of  the 
hardening  of  Pharaoh  to  the  general  principle 
which  connects  it  with  his  immediate  subject, 
the  rejection  of  Israel. 

The  word  "  vessel,"  taken  from  the  figure 
of  the  potter  (v.  21),  implies  some  kind  of 
use  which  the  vessel  is  to  serve :  thus  "  vessels 
Of  wrath"  and  "  vessels  of  mercy  "  are  such 


as  fitly  serve  God's  purpose  of  showing  His 
wrath  and  His  mercy.  Compare  Jer.  1.  25  ; 
Ps.  ii.  9. 

"fitted  for  destruction"  i.  e.  fully  prepared 
and  worthy :  compare  Wisdom  xii.  20, 
6(f)€t\o/j.fvovs  6avuTo>,  "  condemned  to  death." 
The  Passive  Participle  does  not  define  how, 
or  by  whom,  the  vessels  of  wrath  have  been 
thus  prepared.  "  Pharaoh  was  fitted  by  him 
self  and  his  own  doing"  (Ghrysostom) : 
"fitted  by  the  potter"  (Van  Hengel)  :  "He 
who  has  fitted  them  for  destruction  is  God  " 
(Meyer)  :  all  these  views  are  too  narrow  and 
exclusive.  We  have  passed  from  the  view  of 
God's  absolute  power  (19-21)  to  that  of  His 
actual  dealing  with  His  creatures,  and  God 
does  not  in  fact  fit  man,  nor  the  potter  his 
vessel,  for  destruction.  Both  factors,  God's 
probationary  judgments,  and  man's  perverse 
will,  conduce  to  the  result,  and  it  is  the  result 
only  that  is  here  expressed  by  the  Participle. 

The  description  "  vessels  of  wrath  fitted  for 
destruction  "  was  eminently  applicable  to  the 
mass  of  the  Jewish  nation  in  St.  Paul's  day : 
"  they  please  not  God,  and  are  contrary  to  all 
men  ;  forbidding  us  to  speak  to  the  Gentiles  that 
they  might  be  saved,  to  Jill  up  their  sins 
alway ;  for  the  wrath  is  come  upon  them  to 
the  uttermost"  (i  Thess.  ii.  15,  16). 

23.  And  that  he  might  make  known  the 
riches  of  his  glory.~\  This  is  a  direct  and 
primary  purpose  (u/a)  of  God's  long-suffering 
towards  "vessels  of  wrath." 

"  The  glory  "  of  God  is,  in  general,  the  ma 
nifestation  of  the  Divine  perfections  (see  on 
v.  2),  and,  in  this  context,  more  especially  the 
manifestation  of  His  goodness  and  mercy 
(Ex.  xxxiii.  1 8,  19):  and  "the  riches  of  his 
glory"  (Eph.  i.  18;  iii.  16;  Col.  i.  27)  is  that 
inexhaustible  wealth  of  goodness  which  em 
braces  all  "  vessels  of  mercy  "  in  the  fulness  of 
blessing. 

"Salvation  is  of  the  Jews"  (John  iv.  22), 
and  therefore  the  chosen  race,  notwithstand 
ing  all  its  transgressions,  is  preserved,  in  order 
that  the  promised  salvation  may  embrace  in 
its  accomplishment  both  the  remnant  of  Israel 
and  the  fulness  of  the  Gentiles. 

Compare  Wisdom  xii.  19-22:  "Thou 
mayest  use  power  when  thou  wilt.  But  by 
such  works  hast  thou  taught  thy  people  that 
the  just  man  should  be  merciful,  and  hast 
made  thy  children  to  be  of  a  good  hope  that 
thou  givest  repentance  for  sins.  For  if  thou 
didst  punish  the  enemies  of  thy  children,  and 
the  condemned  to  death,  with  such  delibera 
tion,  giving  them  time  and  place,  whereby  they 
might  be  delivered  from  their  malice ;  with 
how  great  circumspection  didst  thou  judge 
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24  Even  us,  whom  he  hath  called, 
not  of  the  Jews  only,  but  also  of  the 
Gentiles  ? 

r  HOS.  a.       25  As  he  saith  also  in  Osee,  I  ^will 
rio.1 1>et"  can    them    my   people,   which    were 


not   my    people ;    and    her    beloved, 
which  was  not  beloved, 

26  AAnd   it   shall    come   to    pass,  AH<».  x. 
that  in  the  place  where  it  was  said  I0 
unto  them,  Ye  are  not  my  people ; 


thine  own  sons,  unto  whose  fathers  thou 
hast  sworn  and  made  covenants  of  good 
promises  ?" 

which  be  bad  afore  prepared  unto  glory.] 
Comparing  this  with  the  parallel  clause,  we 


(i.)  That  St.  Paul  is  here  speaking  not  of 
election  or  predestination,  but  of  an  actual 
preparation  and  purgation  undergone  by  ves 
sels  of  mercy  to  tit  them  for  glory,  before  God 
*'  makes  knozun  the  riches  of  bis  glory  upon 
them"  Compare  2  Tim.  ii.  20,  21,  a  passage 
which  evidently  looks  back  on  this. 

(2.)  We  observe  that  this  preparation,  un 
like  that  by  which  "  vessels  of  wrath "  are 
"fitted  for  destruction"  is  ascribed  directly  and 
exclusively  to  God  as  its  author,  being  wholly 
brought  about  by  His  Providence  and  pre- 
venient  grace.  The  idea  of  fitness,  akin  to 
that  of  desert,  is  ascribed  only  to  the  vessels 
of  wrath  :  see  note  on  v.  22. 

The  vessels  of  mercy  God  has  made  ready 
for  glory,  but  there  is  no  idea  of  merit 
involved. 

24.  Even  us,  whom  be  bath  called,  &'c.]  R  cad 
"whom  he   did  also   call  in  us,    not  only 
from  among  Jews,   but  also  from   among 
Gentiles."      For  the   apposition   oC? — r//zny 
compare   Eur.  '  Iph.  Taur.'  63;  Bernhardy, 
Synt.  p.  302. 

We  here  see  that  the  preparation  mentioned 
in  v.  23  preceded  the  actual  call. 

It  is  thus  identified  with  the  whole  course 
of  discipline  and  grace  by  which  God  pre 
pared  among  both  Jews  and  Gentiles  a  people 
to  be  called  into  His  kingdom.  Compare 
Luke  i.  17;  and  Rom.  ii.  14,  15. 

Thus  in  the  actual  call  God  began  to  fulfil 
His  purpose  of  "  making  known  the  riches  of 
bis  glory  on  vessels  of  mercy :"  and  this  He  did 
the  more  conspicuously  by  calling  Heathen  as 
well  as  Jews. 

35-29.  THE  CALLING  OF  THE  GENTILF.S 
AND   THE    REJECTION   OF   THE    JEWS 

FORETOLD    IN    PllOI'HECY. 

25.  I  will  call  them  my  people,  which  were 
not  my  people,  and  her  beloved  which  was  not 
beloved.}     "  /  will  call  that  my  people  which 
was  not  my  people"  &c.     Hos.  ii.  23,  quoted 
frerly  from  the  LXX,  the  order  of  the  two 
Sentences  being  inverted. 

The  inkivme  which  St.  Paul  means  to 
draw  from  the  quotation  is  variously  under 
stood. 


(i.)  The  promised  restoration  of  apostate 
Israel  may  be  regarded  as  a  proof  that  the 
calling  both  of  Jews  and  Gentiles  (v.  24)  is 
a  free  gift  of  God's  grace  to  those  who  had  no 
title  to  it  in  their  previous  condition  (Hof- 
mann :  see  note  on  Hos.  i.  10). 

(2)  Chrysostom  constructs  an  argument  a 
fortiori.  If  Israel,  after  all  its  ingratitude, 
abuse  of  privileges,  and  apostasy,  was  yet  to 
be  restored,  much  more  the  Heathen,  who 
never  had  such  privileges  to  abuse. 

Hut  (j)  the  Hebrew  means  literally:  "I 
will  have  mercy  on  Lo-ruhamah,  and  to  Lo- 
ammi  I  will  say,  Ammi  art  thou." 

Now  these  names  both  designate  the  Ten 
Tribes  only,  exclusive  of  Judah  (Hos.  i.  7), 
and  mean  that  Israel  has  become  like  the 
Heathen,  who  are  not  God's  people. 

The  promise  of  Israel's  restoration  there 
fore  includes,  either  by  parity  of  reason  or  as 
a  typical  prophecy,  the  calling  of  the  Gentiles, 
to  which  St.  Paul  here  applies  it.  See  the 
treatise  among  Leo's  works,  "  On  the  calling 
of  all  nations"  Lib.  II.  c.  xviii. 

This  interpretation  is  confirmed  by  the  in 
version  of  the  two  parallel  clauses,  by  which  St. 
Paul  brings  u  Lo-ammi  "  into  immediate  con 
nection  with  "the  Gentiles."  "  So  God's  mercies 
again  overflow  His  threatening In  re 
versing  His  sentence  [on  Israel]  He  embraces 
in  the  arms  of  His  mercy  nil  who  were  not 
His  people"  (Pusey  on  Hos.  ii.  23). 

26.  The  whole  verse  is  quoted  exactly 
from  the  LXX  of  Hos.  i.  10.  and  is  joined  by 
St.  Paul  to  the  former  passage  "  as  forming 
one  connected  declaration  "  (Meyer). 

"  The  place  where  it  was  suid  to  them,  Te  are 
not  my  people"  is  not  Palestine,  where  the  pre 
diction  was  first  uttered,  but  "the  land  of 
exile,  where  the  name  became  an  actual  truth  " 
(Keil  and  Hengstenb.). 

"The  place  of  their  rejection,  the  Disper 
sion,  was  to  be  the  place  of  their  restoration  " 
(Pusejr). 

This  is  certain  from  Hos.  i.  ii,  where  the 
restoration  to  God's  favour  precedes  the 
return  from  the  land  of  exile.  St.  Paul, 
therefore,  is  in  full  agreement  with  the  Pro 
phet  as  to  the  place  intended.  It  is  true  for 
the  Dispersion  of  Israel  (i  Pet.  i.  i,  ii.  10), 
the  typical  Lo-ammi,  and  for  all  who  in  times 
past  were  not  the  people  of  God,  that  wher 
ever  they  are  brought  to  faith  in  Christ, 
"there  shall  they  be  called  sons  of  the  living 
God"  See  on  Hos.  i.  10. 
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there   shall  they  be  called   the  chil 
dren  of  the  living  God. 

27  Esaias    also    crieth    concerning 
'is.  10.     Israel,  'Though  the  number  of  the 

children  of  Israel  be  as  the  sand  of 
the  sea,  a  remnant  shall  be  saved  : 

28  For    he  will  finish  "the  work, 


t  Or,  th* 
account. 


and  cut  it  short  in  righteousness : 
because  a  short  work  will  the  Lord 
make  upon  the  earth. 

29  And  as  Esaias  said  before,  k  Ex-  * Is- 
cept  the  Lord  of  Sabaoth  had  left  us 
a  seed,  we  had  been  as  Sodoma,  and 
been  made  like  unto  Gomorrha. 


27.  St.  Paul   now  passes  over  (Se)  from 
prophecies  applicable   to   the   calling  of  the 
Gentiles  to  others  concerning  the  exclusion  of 
all  but  a  remnant  of  the  Jews  :  the  context  of 
Hos.  i.  10  naturally  suggesting  the  repetition 
of  the  same  prediction  by  Isaiah. 

Esaias  also  crieth  concerning  Israel.']  "But 
Esaias  orieth  for  Israel"  (Wiclif).  The 
prophet's  cry  is  addressed  to  God  (Is.  x.  22) 
as  an  earnest  pleading  of  His  promise:  it  is 
therefore  a  cry  of  intercession,  "  as  if  it  were 
the  Spirit  of  adoption  '  crying  out '  in  him  " 
(viii.  15:  see  Note  on  Is.  x.  22).  Godet's 
idea,  that  Isaiah's  cry  (*pu£ei)  is  the  menacing 
tone  of  the  herald  proclaiming  God's  judg 
ment  upon  Israel,  is  entirely  opposed  to  the 
meaning  of  the  words  and  to  the  tenor  of  the 
context. 

Though  the  number  of  the  children  of  Israel, 
<&v.j  St.  Paul  here  varies  from  the  LXX  of 
Is.  x.  22,  and  goes  back  to  the  words  of  Hosea 
i.  10.  The  prophecy  is  of  course  founded  on 
the  Promise  in  Gen.  xxii.  17,  which  it  defines 
more  closely. 

a  remnant  shall  be  saved.']  Read,  "The 
••emnant"  <&Y.  This  is  the  point  of  Isaiah's 
prophecy,  "  Shear-jashub,"  and  is  emphatically 
repeated  in  w.  21,  22.  It  means  that  "the 
remnant"  shall  return  not  merely  from  the 
Captivity,  but  "  unto  the  mighty  God"  i.e. 
Messiah:  compare  Is.  ix.  6  and  x.  21,  and 
notes  there.  It  is  therefore  a  distinct  predic 
tion  that  "  the  remnant  shall  be  sailed"  in 
Christ. 

28.  For  he  ivill  jinish  the  nuork,  and  cut  it 
short  in  righteousness. ~]      "For   a   word   he 
finisheth,  and  cutteth  short  in  right 
eousness."     On  the  exact  meaning  of  the 
Hebrew,  see  Notes  on  Isaiah. 

St.  Paul  retains  the  words  of  the  LXX, 
which  give  a  meaning  far  from  exact,  yet  not 
opposed  to  the  original,  and  in  itself  true  and 
sufficient  for  the  present  purpose. 

It  is  a  general  characteristic  of  God,  that 
any  work  of  His  he  accomplishes  and  cuts 
short  with  summary  justice.  (Compare  Isa. 
xxviii.  22,  and  the  LXX  there.) 

because  a  short  work  (will  the  Lord  make 
upon  the  earthl\  "For  a  short-cut  word 
will,"  &c. 

St.  Paul  still  follows  the  LXX,  but  omits 
the  less  important  details :  this  part  of  the 


quotation  refers  to  God's  summary  sentence 
upon  Israel,  in  which  the  mass  is  rejected  and 
only  the  remnant  saved. 

The  abbreviated  reading  of  the  earliest 
MSS.,  adopted  by  Tischendorf  (8)  and  Tre- 
gelles,  may  be  thus  rendered  :  "  For  finish 
ing  and  cutting  short  word  will  the  Lord 
perform  it  upon  earth." 


29.  And  as  Esaias  said  before,  Except,  < 
Read,  And,  as  Esaias  hath  said  before,  &c. 
The  Perfect  denotes,  as  usual,  what  stands 
written  in  Scripture. 

The  Greek  word  (npofipTjKfv}  may  mean 
either  "hath  foretold"  (compare  Acts  i.  14, 
i  Thess.  iii.  6),  or  simply  "  hath  said  before  " 
(i  Thess.  iv.  6;  2  Cor.  vii.  3,  xiii.  2;  Gal. 
i.  9). 

In  favour  of  the  latter  meaning  it  is  argued 
that  Isaiah's  words  (i.  9)  refer  to  the  state  of 
the  people  in  his  own  time,  and  there  is 
nothing  in  the  context  to  indicate  even  a 
secondary  prophetic  sense. 

We  must  suppose  therefore,  according  to 
this  view,  that  St.  Paul  simply  makes  Isaiah's 
words  his  own,  using  them,  not  as  a  pre 
diction  fulfilled,  but  as  a  description  applic 
able  to  the  state  of  Israel  in  his  own  day: 
"And,  as  Isaiah  hath  said  before,  so  say  I 
again  in  his  words,  except  the  Lord  of  Sabaoth 
had  left  us  a  seed,  &c.  The  word  "  before  " 
is  also  taken  to  mean  "  in  an  earlier  passage." 
(Alford). 

The  other  meaning  "hath  foretold"  is 
preferred  by  most  commentators  on  Romans, 
the  passage  of  Isaiah  (i.  7-9)  being  regarded 
as  a  preface  in  which  "  the  Prophet  with  a 
few  ground  strokes  gathers  up  the  whole 
future  of  the  people  of  Israel  "  (Drechsler). 

A  decision,  which  must  depend  on  the 
exact  meaning  of  the  original  passage,  belongs 
to  a  commentary  on  Isaiah,  or  a  treatise  on 
the  nature  of  Prophecy,  rather  than  to  this 
note.  The  quotation  is  well  suited  to  St. 
Paul's  argument,  whether  he  uses  it  as  a  pro 
phecy  fulfilled,  or  merely  as  a  description 
applicable  to  his  own  time. 

a  seed.~\  The  Hebrew  word  rendered  in 
Is.  i.  9  "  remnant  "  is  not  1XC>  as  in  the  pro 
phecy  of  "Shear-jashub,"Tbut  TTB>  as  in 
Num.  xxi.  35,  xxiv.  19,  Job  xx.  21,  &c., 
which  denotes  the  few  who  escape  and  sur 
vive.  This  remnant  the  LXX  regard  as 
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30  What    shall    we     say    then  ? 
That  the    Gentiles,  which    followed 
not  after  righteousness,  have  attained 
to  righteousness,  even  the  righteous 
ness  which  is  of  faith. 

31  But  Israel,  which  followed  after 
the  law  of  righteousness,  hath  not  at 
tained  to  the  law  of  righteousness. 


32  Wherefore  ?       Because     they 
sought  it  not  by  faith,  but  as  it  were 
by  the  works  of  the  law.     For  they 
stumbled  at  that  stumblingstone  ; 

33  As    it    is   written,  'Behold,    I  £Is-88-|614- 
lay    in    Sion    a    stumblingstone    and  i  PW.  a.  6. 
rock  of  offence :  and  whosoever  be- 
lievcth  on  him  shall  not  be  ' ashamed. J?L£7.~ 


"seed"  ((rrripua),  from  which  the  nation 
shall  spring  up  again:  compare  Hos.  li.  23, 
Is.  vi.  1 3. 

<we  had  been  as  Sodoma.']  "  fff  bad  become 
as  Sodom"  where  no  seed  was  left  (Bengcl). 
"Here  again  he  points  out  another  circum 
stance,  that  not  even  the  small  remnant  es 
caped  of  themselves,  but  would  all  have 
perished,  had  not  God  in  great  mercy  saved 
them  by  faith  "  (Chrysost.). 

30.  What  shall  we  say  then  f]  What  con 
clusion  shall  we  draw  from  this  view  of  God's 
dealings  ?  The  answer  consists  of  two  parts  : 
(i)  a  statement  of  facts  (30,  31)  drawn  from 
the  whole  preceding  discussion  in  w.  6-29, 
and  expressed  as  a  striking  paradox  :  and  (2) 
a  declaration  of  the  cause  (vv.  32,  33),  by 
which  the  paradox  in  the  case  of  the  Jews  is 
explained. 

That  the  Gentiles,  which  followed  not  after 
righteousness,  have  attained  to  righteousness, 
even  the  righteousness  which  is  of  faith.] 
Read,  "That  Gentiles,  which  were  not 
following  after  righteousness,  attained 
to  righteousness,  but  the  righteousness 
that  is  of  faith."  The  two  strange  things 
are  that  " Gentiles "  attained  righteousness, 
and  that  they  attained  it  without  seeking  it 
(Chrys.).  Compare  ii.  14:  "Gentiles,  that 
have  not  a  law"  to  quicken  the  moral  sense, 
are  not,  like  Jews,  consciously  seeking  to 
obtain  righteousness :  yet  they  "  attained  to 
righteousness,  but  the  righteousness  that  is  of 
faith"  The  "but"  (fie'  iii.  22)  introduces  a 
special  definition,  an  explanatory  modification, 
by  which  the  paradox  is  at  once  solved,  so  lar 
as  the  Gentiles  are  concerned.  See  Winer, 
III.  §liii.  7,  b. 

If  here  St.  Paul  "  with  the  fewest  words 
touches  the  deepest  foundation  of  the  matter" 
(twald),  it  is  because  he  has  already  (iii.,  iv.) 
fully  discussed  the  nature  of  that  righteous 
ness  of  faith  in  which  the  whole  solution  lies. 
Observe  the  thrice-repeated  "righteousness" 
as  in  v.  31  the  repetition  of "  /aw  of  right 
eousness"  The  whole  passage  is  framed  for 
pointed  e fleet.  "The  hearer  is  strongly 
allccted  by  the  repetition  of  the  same  word, 
as  if  a  weapon  were  to  pierce  the  same  part 
of  the  body  again  and  a^ain."  Auctor  ad 
liercnn.  iv.  28. 


31.  Hut  Israel,  which  followed  after  the  law 
of  righteousness,  hath  not  attained  to  the  law  of 
righteousness. ~]    "  But  Israel,  following  after 
a  law  of  righteousness,  did  not  attain 
unto  a  law  I  of  righteousness]." 

What  the  Gentiles  seek  not,  yet  attain,  is 
"  righteousness,"  but  what  Israel  seeks  and  yet 
fails  to  attain  is  not  simply  "righteousness" 
but  "a  law  of  righteousness,"  i.e.,  a  law  pro 
ducing  righteousness,  such  a  rule  of  moral 
and  religious  life  as  could  make  them  right 
eous  before  God.  Such  "  a  law  of  righteous* 
ness  "  they  strove  to  find,  and  some  did  find, 
in  God's  law  revealed  by  Moses  (Luke  i.  6): 
but  the  mass  of  the  people  "did  not  attain 
unto  a  law  [of  righteousness}"  On  the 
reading  see  the  Additional  Note. 

32.  ll'herefore?}     The  question  refers  only 
to  the  case  of  Israel  (T.  }i):  why  did  they 
not  attain  to  a  law  of  righteousness  ?     With 
the  received  Text  a  Finite  Verb  («'S/a> £«!*), 
must  be  supplied  in  the  answer  :    "  Because 
they  sought  it  not  from  faith,  but  as    from 
works    of   law.       For   they    stumbled,"    &V. 
The  fact  that  they  stumbled  is  thus  regarded 
as  a  proof  (from  eilect  to  cause)  that  they 
did  not  start  from  faith  in  Got!,  but  from  a 
reliance  on   the   merit  of  their  own  works. 
Had  they  started  from  faith,  they  would  have 
found  a  law  of  righteousness,  as  the  Apostle 
shows  in  the  next  chapter  (x.  3-1^). 

But  omitting  yup  (with  modern  editors 
and  Tisch.  8),  we  must  supply  a  Participle 
ftiuKovTft,  and  render  thus:  "Because  seek 
ing  it  not  from  faith,  but  as  from  works, 
they  stumbled."  &c.  The  argument  is  thus 
direct  and  simple. 

In  "as  of  works,"  "as"  indicates  the  idea 
which  characterised  their  pursuit  of  a  law  of 
righteousness:  they  thought  to  attain  to  it 
from  works.  On  this  use  of  o>y  see  Winer, 
III.  §  Ixv.  9,  and  compare  2  Cor.  ii.  17. 

they  stumbled  at  that  stumblingstone.']  "  They 
stumbled  against  the  stone  of  stumbling." 
The  Articles  indicate  the  well-known  "  stone 
of  stumbling"  of  Isaiah  viii.  14,  where  see 
notes. 

33.  At  it  is  written?]     Is.  xxviii.  16.    This 
is  a  remarkable  example  of  the  freedom  with 
which  St  Paul  quotes  the  language  of  the 
O  T. 
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Both  passages  as  well  as  Ps.  cxviii.,  were 
referred  by  the  Jews  to  Messiah  :  see  retf.  in 
Rosenmiiller  on  Is.  viii.  14,  and  Schoettgen, 
'  Horae  Heb.',  and  compare  Matt.  xxi.  42, 
Luke  ii.  34,  i  Pet.  ii.  6-8.  St.  Paul  by  taking 
the  words  "  stone  of  stumbling  and  rock  of 
offence"  (Is.  viii.  14),  and  substituting  them  in 


Is.  xxviii.  16,  instead  of  "for  a  foundation  a 
stone,  a  tried  stone,  a  precious  corner-stone, 
a  sure  foundation,"  has  combined  both  the 
threat  and  the  promise  in  one  quotation. 
The  best  comment  is  i  Pet.  ii.  6-8,  where  the 
different  passages  are  all  quoted  separately : 
see  the  notes  there. 


ADDITIONAL  NOTES  on  w.  5,  6,  8,  15,  17,  19,  31. 


6.  A.  The  reference  of  the  words  6  &v  eVi 
rrdvrutv  Geo?  fvXoyrjTos  K.  T.  X.  to  Christ  is 
supported  by  the  following  considerations: — 

(a)  It   is   the    natural    and    simple    con 
struction,  which  every  Greek  scholar  would 
adopt  without  hesitation,  if  no  question  of 
doctrine  were  involved.     This  cannot  be  said 
for  any  other  construction. 

(b)  It  is  suggested  by  the  immediate  con 
text:  thus   Meyer,  who  rejects  "the  ancient 
ecclesiastical  exposition,"  candidly   confesses 
that "  the  contrast  obviously  implied  in  TO  KCITO. 
adpKa  would  permit  us  mentally  to  supply  a 
TO  Kara  Trvevpa  as  suggesting  itself  after  6  <wi>. 
That  self-evident  negative  antithesis — not  as 
concerning  the  Spirit — would  thus  have  in  o  &v 
fVt  irdvTuv  Qeus  K.  r.  X.  its  positive  elucidation. 
Compare  i.    3,  and  the  note   there  on  Kara 

(TUpKUy    KO.T11  7Tl>fVp.n   CiyiUHTVVrjS. 

The  true  inference  from  the  context  is  well 
expressed  by  Theodoret  in  Cramer's  Catena: 
"  And  then  last  he  puts  the  greatest  of 
their  blessings — "  and  of  whom  is  Christ  as 
concerning  the  flesh"  And  though  the  addi 
tion,  "  as  concerning  the  flesh"  was  sufficient 
to  imply  (Trapadr)\a)(rai)  the  deity  of  Christ, 
yet  he  adds,  "  who  is  over  all,  God  blessed  for 
fuer.  Amen"  both  showing  the  difference  of 
the  natures,  and  explaining  the  reasonableness 
of  his  lamentation,  that  though  He  who  is 
God  over  all  was  of  them  according  to  the 
flesh,  yet  they  fell  away  from  this  kinship." 

The  assertion  of  Christ's  Divine  Majesty  is 
thus  admirably  suited  to  the  purpose  of  the 
passage,  which  is  to  extol  the  greatness  of  the 
privileges  bestowed  upon  Israel,  and  so  un 
happily  forfeited. 

(c)  The  reference  to  Christ  is  supported 
by  the  unanimous  consent  of  the  Ante-Nicene 
Fathers.   See  Irenxus,  L.  III.  c.  xvi.  §  3  ;  Ter- 
tullian,  'adv.  Praxean,'  c.  xiii.  c.  xv.;    Hippo- 
lytus,  'adv.  Noetum,'  vi. ;    Origen,  in  h.  1.; 
Cyprian,  '  Testimon."  II.  6;    Novatian,   *de 
Trin.'  c.  xiii. ;    Methodius,  '  Symeon  et  Anna,' 
§  i.     In  the  Arian  controversies  our  passage 
is  constantly  used  by  Athanasius:  e.g.  Or.  I. 
c.  Arianos,  c.   10,  ii,  24.     The  same  inter 
pretation  is  given  by  Basil,  Gregory  of  Nyssa, 
Epiphanius,  Chrysostom,  Theodoret,  Augus 
tine,  Jerome,  Cyril  of  Alexandria  (c.  Julian, 
x.),  (.Ecumenius,  Theophylact 


Against  this  remarkable  consent  of  Christian 
antiquity  there  is  nothing  to  be  set  of  any 
weight.  Cyril  puts  into  the  mouth  of  the 
Emperor  Julian  a  denial  of  the  reference  to 
Christ,  only  in  order  to  affirm  the  true  inter 
pretation.  Tischendorf  brings  forward  two 
passages  of  Eusebius  of  Cassarea,  and  two  of 
the  Pseudo-Ignatius ;  but  they  do  not  refer 
to  this  passage,  nor  deny  that  Christ  is  "  God 
over  all  "  (eVt  7rdvra>i>  Geo'r),  but  are  directed 
against  the  Sabellian  heresy  which  made  Him 
identical  with  the  Father,  "  the  God  over  all " 
(6  eVl  irdvTmv  Gfds). 

Even  Socinus  admits  that  the  words  are 
applied  to  Christ. 

The  chief  objections  urged  against  the  an 
cient  interpretation  by  modern  theologians 
(Frit/sche,  Baur,  Ewald,  Meyer,  &c.)  are  as 
follows : 

(1)  That  St.  Paul  never  applies  Geo's  as  a 
predicate  to  Christ. 

(2)  That  to  call  Christ  not  simply  Q(6s, 
but,  as   here,  «Vt  Trdvrvv  Gfo's,  is  absolutely 
incompatible  with    the    entire  view  of   the 
N.  T.  as  to  the  dependence  of  the  Son  on  the 
Father. 

(3)  That  in  the  genuine  Apostolical  writ 
ings  we  never  meet  with  a  doxology  to  Christ 
in  the  form  which  is  usual  with  doxologies  to 
God. 

As  to  (i)  see  Notes  on  Tit.  ii.  1 3  ;  2  Thess. 
i.  12;  cf.  2  Pet.  i.  i,  Hi.  18;  Usteri,  '  Paulin. 
Lehrbegriff.'  p.  309,  and  Cremer,  Lex.  Gfdr. 
Even  if  the  fact  were  as  asserted,  it  would 
not  be  conclusive  against  the  application  of 
Gedy  to  Christ  in  this  passage.  For  what 
would  be  thought  of  an  assertion  that  St. 
John  could  not  have  applied  Gedr  to  Christ 
in  Joh.  i.  i,  because  (as  is  alleged  by  Meyer 
and  others)  he  does  not  elsewhere  so  apply 
it  ?  Compare  the  Additional  Note  on  iii.  25, 
Obj".  (5),  for  other  examples  of  usages 
occurring  once  only  in  N.  T. 

(2)  Bp.  Lightfoot,  in  his  profound  discus 
sion  of  the  Christology  of  St.  Paul  ('  Ep.  to 
the  Colossians,'  p.  190),  has  shown  that  though 
St.  Paul  does  not  use  the  term  Adyoj,  his 
doctrine  of  the  Person  of  Christ  is  in  sub 
stance  identical  with  that  of  St.  John  and 
the  Epistle  to  the  Hebrews,  and  is  not  ade 
quately  represented  by  "  any  conception  short 
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of  the  perfect  deity  and  perfect  humanity  of 
Christ." 

We  may  add  that  "  the  dependence  of  the 
Son  on  the  Father,"  as  expressed  in  the  N.T., 
(i  Cor.  viii.  6,  xv.  28)  might  be  perfectly 
reconciled  with  the  statement  that  He  is 
*  God  over  all,"  though  not  with  the  Sabellian 
view  that  He  is  "the  God  over  all,"  i.e.  the 
same  Person  as  the  Father. 

But  in  fact  the  title  "  God  over  all"  (ear 
lier  English  versions)  does  not  occur  in  this 
passage,  nor  apparently  anywhere  in  the  LX  X 
or  N.  T.  It  is  rightly  corrected  in  the  A.V. 
"  If7jo  is  over  all,  God  blessed  for  ever"  This 
follows  the  exact  order  of  the  Greek,  agrees 
with  St.  Paul's  usage  in  Eph  iv.  6,  and  is  the 
only  construction  which  preserves  the  two 
fold  antithesis  between  Christ's  Jewish  origin 
and  universal  supremacy,  and  between  His 
Human  and  Divine  natures. 

(3)  In  urging  this  third  objection,  Meyer 
does  not  deny  that  the  doxologies  in  2  Pet. 
iii.  1 8,  Heb.  xiii.  21,  2  Tim.  iv.  18,  refer  to 
Christ,  but  regards  this  reference  as  "just  one 
of  the  traces  of  post-apostolic  composition." 
Nevertheless  his  objection  is  wide  of  the  mark, 

for    6    S)V    (TT\    TT(lVT(i)V    QfUS    (V\OyT)T(>S    K.    T.    X. 

as  applied  to  Christ  is  not  a  doxology  at  all: 
but  a  solemn  declaration  of  Deity,  exactly 
similar  in  form  to  2  Cor.  xi.  31;  compare 
Rom.  i.  25:  it  is  remarkable  that  these  two 
are  the  only  passages,  besides  the  present, 
in  which  the  combination  f  L-Xoy^roy  ds  TOVS 
aluvas  is  used  by  St.  Paul,  and  in  neither  is  it 
a  Doxology,  but  an  assertion  respecting  the 
subject  of  the  sentence.  (Alford.)  The 
further  objection,  that  * LXoyrjrof  is  never  else 
where  applied  to  Christ,  but  only  ruXoyrfptvos 
(Mat.  xxi.  9;  xxiii.  39,  &c.),  and  that 
cvXoyrjros,  is  only  applied  to  God,  and  erXo- 
yrjfj.fi/os  to  man,  is  wholly  fallacious.  The 
LXX  apply  et/Xoy^Tov  to  man  in  Deut.  vii. 
14;  Ruth  ii.  20;  i  Sam.  xv.  13,  and  «i>Xoyr;- 
/i«Vor  to  God  in  i  Chr.  xvi.  36  ;  2  Chr.  ix.  8  ; 
Ps.  Ixxii.  20 ;  Ez.  iii.  12,  and  in  all  these  pas 
sages  the  Hebrew  word  is  precisely  the  same. 


Most  of  those  who  reject  the  ancient  inter- 
pn-tation  put  a  full-stop  alter  (rdpica  (with  C 
and  a  few  other  MSS.),  and  take  the  whole 
clause  as  a  doxolopy  to  the  Father:  "The 
God  who  is  over  all  be  blessed  for  ever." 

(0  To  this  construction  it  is  a  fatal  objec 
tion,  that  both  in  the  LXX  and  in  N.T.,  wher- 
Aoyr/rof  occurs  in  a  doxology,  it  stands 
first,  and  that  necessarily,  on  account  of  the 
emphasis:  Ps.  Ixviii.  19,  is  no  exception,  nor 
are  the  other  passages  quoted  by  FriUschc, 
i  Kings  x.  9;  2  Chr.  ix.  8;  Job  i.  ai  ;  Ps. 
cxiii.  2,  in  all  of  which  the  Verb  (ct^,  CCTTOJ, 
stands  first  in  the  sentence,  and 
,  is  used,  not  cr 


(2)  The  participle  &v  is  in  this  construction 
superfluous  and  awkward.     Moreover  it  o>p 
must  naturally  be  taken  as  an  apposition  to 
the  preceding  subject  (6  Xptoror),  there  being 
nothing   to   indicate  a   departure  from   this 
most  usual  construction,  of  which  see  exam 
ples  in  2  Cor.  xi.  31  ;  Joh.  i.  18,  and  xii.  17. 

(3)  The  enumeration  of  Israel's  privileges, 
instead  of  rising  to  a  climax,  would   come 
down  at  the  close  into  a  mere  limitation  and 
restriction — "as  concerning  the  flesh!' 

(4)  It  has  been  shown  in  the  foot-note  that 
a  doxology  to  the  Father  is  not  in  harmony 
with  the  context. 

In  fact,  the  clause,  taken  as  a  doxolopy,  is 
both  in  form  and  sense  so  tasteless  and  inap 
propriate,  that  we  may  confidently  say,  it  was 
not  so  meant  by  St.  Paul. 

C. 

Erasmus,  who  is  followed  by  Reuss,  pro 
posed  to  place  the  stop  (as  in  Cod.  71)  after 
TTtivruv,  so  that  the  preceding  words  refer  to 
Christ,  and  then  the  doxology  to  God  follows. 
But  how  intolerably  abrupt  is  this!  (Meyer.) 

D. 

The  conjectural  transposition  of  &v  6  for 
6  c5i/  is  perfectly  arbitrary,  and  has  nothing  to 
recommend  it.  "  Was  St.  Paul  likely  to  aflirm 
that  the  Jews  had  an  exclusive  interest  in  the 
One  True  God,  when  he  had  already  in  this 
very  Epistle  (in.  29)  asserted  the  contrary?" 
(Middleton.) 


\Vhen  we  review  the  history  of  the  inter 
pretation,  it  cannot  but  be  regarded  as  a 
remarkable  fact  that  every  objection  urged 
against  the  ancient  interpretation  rests  ulti 
mately  on  dogmatic  presuppositions,  and  that 
every  alternative  that  has  been  proposed  is 
more  or  less  objectionable  both  in  the  form  of 
expression  and  in  the  connection  of  thought. 

\Ve  fully  accept  Dean  Alford's  conclusion, 
if  only  we  may  apply  it  to  the  A.  V.  instead 
of  his  rendering  "  God  over  all :"  "  The  ren 
dering  given  above  is  then  not  only  that  most 
agreeable  to  the  usage  of  the  Apostle,  but 
the  on/y  one  admissible  by  the  rules  of  gram 
mar  and  arrangement.  It  also  admirably 
suits  the  context:  for  having  enumerated 
the  historic  advantages  of  the  Jewish  people, 
he  concludes  by  stating  one  which  ranks  far 
higher  than  all — that  from  them  sprung,  ac 
cording  to  the  flesh,  He  <who  is  over  a//,  God 
blessed  for  ever" 

6.  In  this  passage  (ni>  yap  irdvrts  ol  «'£ 
'II»V,M',A,  OVTOI  lo-paqX)  the  sense  is  too  clear 
to  be  mistaken  even  in  the  A.  V.  ("  For  they 
are  not  all  Israel,  which  are  of  Israel"),  but 
is  much  better  expressed  by  the  "  Five 
Clergymen,"  "For  not  all  they  which  aro 
of  IiraeUare  I»raol."  Here  the  emphasis 
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supplies  :n  a  measure  the  force  of  ovrot,  which 
means  "these  as  such"  (vi  hujus  termini):  it 
might  be  rendered  here  "  are  therefore  Israel." 
(Peile.) 

The  demonstrative  pronoun  thus  empha 
tically  added  repeats  and  enforces  the  pre 
ceding  Subject,  limits  it  emphatically  to  its 
previous  definition,  and  makes  it  stand  out  in 
this  limitation  distinct  and  separate  from  all 
other  notions.  Compare  Gal.  iii.  7,  ol  <!< 
TRcrrfcor  OVTOL  fl&Lv  viol  'A/3pa«/Lt.  The  effect 
is  to  affirm  or  deny  the  identity  of  the  subject 
as  thus  defined  with  the  predicate :  see  Bern- 
hardy,  '  Gk.  Syntax,'  283;  Winer,  Part  III. 
§  23,  24;  Plato, '  Charmides,' p.  163,  G. 

8.  In  ov  Ta  TfKva  rr]S  crapKos,  ravra  T€<va 
Qfoii,  etc.,  this  force  of  the  pronoun  has  not 
been  rightly  expressed  in  the  A.  V. :  "  They 
which  are  the  children  of  the  flesh,  these  are  not 
the  children  of  God."  According  to  this  ren 
dering  all  the  children  of  the  flesh  seem  to  be 
excluded,  and  the  passage  has  in  fact  been 
frequently  thus  misunderstood ;  e.  g.  "  As 
Ishmael,  who  was  born  after  the  flesh  (Gal. 
iv.  23),  i.e.  according  to  the  course  of  nature, 
was  rejected,  so  also  are  the  children  of  the 
flesh  '*  (Hodge).  To  justify  this  interpreta 
tion,  TO.  TeKva  TTJS  <rapKi')s  must  be  taken  in  a 
pregnant  sense,  "  the  children  of  the  flesh 
who  are  nothing  more  than  children  of  the 
flesh."  In  Gal.  iv.  22,  23,  29,  this  sense  is 
made  clear  by  the  distinction  made  from  the 
first  between  the  one  son  "  born  after  the 
flesh"  and  the  other  "by  promise."  Here 
the  Apostle  expresses  the  same  truth  in  a 
different  way,  by  drawing  a  distinction  be 
tween  ';  all  that  are  of  Israel,"  and  "  Israel "  in 
the  true  sense  of  the  name, — between  the  seed 
of  Abraham  as  a  whole,  and  the  promised 
seed.  This  form  of  expression  is  best  suited 
to  the  Apostle's  purpose  of  showing  how  God 
maintained  the  principle  of  election  in  every 
stage  of  the  patriarchal  and  national  history. 

The  right  explanation  is  given  by  the  Greek 
Fathers  generally,  and  is  well  expressed  by 
CLcumcnius :  ov  yap  fTTftfifj  TIV*$  Ttuva  (rapiciKo 
ToC  'A/3pau/i,  r)'S/7  /cat  rt/ci/a  fieri  /car*  eVray- 
yeXiav. 

15.  The  A.  V.  by  repeating  the  same  tense, 
"  /  will  have  mercy"  represents  correctly  the 
sense  both  of  the  Hebrew  and  of  the  Greek, 
in  which  the  tenses,  though  differing  in  form, 
are  strictly  co-ordinate  in  sense.  Meyer's 
remark  "  that  the  Future  denotes  the  actual 
compassion  fulfilling  itself  in  point  of  fact, 
which  God  promises  to  show  to  the  persons 
concerned,  towards  whom  He  stands  in  the 
mental  relation  (e'Xfo>,  Present")  of  pity,"  is 
grammatically  incorrect  (Donaldson,  '  Greek 
Gr.'  §§  505,  514;  Madvig,  §§  121, 125;  Winer, 
part  iii.  sect.  xli.  p.  306,  &c.  &c.j. 

Some  think  that  the  emphasis  lies  on  the 
repeated  verb:  "My  mercy  shall  be  (pure) 


mercy "  (Alford),  or,  "  My  mercy  shall  be 
sure  and  great "  (Dean  Jackson,  ix.  440). 

But  the  real  emphasis  is  on  the  Relative 
('  whomsoever'),  as  is  apparent  in  the  Greek, 
where  the  force  of  <iv  is  thrown  on  it  (Jelf, 
'  Gr.  Or.'  §  428  ;  Madvig,  §  126).  Thus  the 
sense  is,  "the  objects  of  God's  mercy  are 
chosen  by  that  mercy  itself,  and  not  by  any 
thing  external  to  it."  This  sense  is  explained 
in  i;.  1 6,  and  expressly  asserted  in  i>.  18, 
"  Therefore  hath  he  mercy  on  whom  he  will.'* 

17.  It  is  important  to  compare  the  versions 
of  the  passage  quoted,  Ex.  ix.  16,  with  the 
original. 

Heb.  (literally  rendered).  "  But  indeed 
because  of  this  I  made  thee  stand,  because  of 
making  thee  see  my  power,  and  to  the  intent 
that  my  name  may  be  declared  in  all  the 
earth." 

LXX  :      KCLl     €V€K€V     TOVTOV     SlfTTjprjdrjS,     IVd 

fvdfi^apeu  ev  trot  TTJV  8vvap,iv  p.ov,  KOI  OTTCOS 
StayyfA/j  TO  Svopd  p.ov  tv  TTIKTT)  r/y  yfj. 

St.  Paul :  fls  avTO  TOVTO  t£j]yfipd  <re,  oirws 
fv8€i£u>p.ai  ev  crol  TTJV  8vvap.iv  /xou,  K.r.A. 

A.  V.  (Rom.  ix.  17)  "Even  for  this  same 
purpose  have  I  raised  thee  up,  that  I  might 
show  my  power  in  thee,  and  that  my  name 
might  be  declared  throughout  all  the  earth." 

(«.)  The  A.  V.  Ex.  ix.  16,  "  And  in  'very 
deed  for  this  cause"  and  St.  Paul's  els  aiVo 
roirro  are  more  emphatic  and  precise,  and  in 
this  agree  better  with  the  Heb.,  than  does 

CVfKfV  TOVTOV   (LXX). 

(£.)  The  margin, "I  have  made  thee  stand" 
correctly  represents  TprnpJJH,  Hiphil  of 
1DV,  which  Fiirst  renders,  "  statuere,  stabi- 
lire ;  prxficere,  constituere ;  conservare,  con- 
firmare." 

Gesenius  wrongly  ascribes  to  it  the  mean 
ing  "rouse,  stir  up,"  in  Neh.  vi.  7  (A.  V. 
"appoint"},  and  in  Dan.  xi.  n,  13,  where  it 
means  "  set  in  array,"  "  constituere  aciem.'' 

The  meaning  "establish,  uphold,  preserve " 
is  found  in  i  Ki.  xv.  4,  2  Chr.  ix.  8,  Prov. 
xxix.  4,  and  Dan.  xi.  14. 

It  thus  appears  that  cjifT^pi]6r]s  "  thou  wast 
preserved"  (LXX)  is  right  in  sense,  but 
wrong  in  substituting  the  Passive  for  the 
Active  Voice:  as  the  Active  expresses  God's 
agency  more  directly  and  emphatically,  and 
so  is  'better  suited  to  St.  Paul's  purpose  of 
declaring  His  absolute  power,  he  restores  it 
in  tgriyfiou  trf ,  "  I  have  raised  thee  up "  as 
from  danger  or  death.  The  Compound  Verb 
in  the  only  passage  where  it  is  found  in  the 
N.  T.,  i  Cor.  vi.  14,  and  in  Job  v.  u, 
OTToAcoXora?  (^tyeipovra  (Is  (rwT^piav  has  this 
signification. 

This  sense,  "  I  have  raised  up,"  or  "  pre 
served  thee,"  is  supported  by  the  LXX 
8i(TTjpT]6r)s,  by  a  various  reading  in  the  Hexa- 
pla  di€TrjpT)a-d  <T(,  by  Orig.  Philocalia  c.  xxiii. 
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by  Chrys.  in  1.  etr  avrb  TOVTO  eVrj/wTo,  by 
( >nkclos,  and  the  Arabic  in  Walton's  Polyglott 
(see  below),  and  is  admitted  by  Meyer  to  be 
the  correct  historical  interpretation  of  Ex.  ix. 
1 6.  Many  other  meanings  have  been  in 
vented  : 

(i.)  I  have  brought  thee  into  existence 
(Beza). 

(a.)  I  have  brought  thee  forward  and  laid 
this  part  upon  thee  (Calvin). 

(3.)  I  have  raised  thee  to  the  throne 
(Glbckler). 

(4.)  I  have  stirred  thee  up  to  resistance 
(Augustine). 

"But"  (to  use  Meyer's  words)  "these 
special  definitions  of  the  sense  make  the 
Apostle  say  something  so  entirely  different, 
both  from  the  original  and  from  the  LXX, 
that  they  ought  to  be  necessitated  by  tne 
context ;  but  this  is  not  the  case." 

The  same  criticism  condemns  Meyer's 
own  artificial  interpretation  that  Paul  expands 
the  special  sense  of  the  Hebrew  word  (/'.  e. 
"  preserved"),  to  denote  the  whole  appearance 
of  Pharaoh  :  "I  have  caused  thee  to  emerge," 
thy  whole  historical  appearance  has  been 
brought  about  by  me,  in  order  that,  &c. 

(r.)  Instead  of  "  show  my  power  in  thee," 
the  Hebrew  means  "  show  to  thee,"  lit.  "  make 
thee  to  see  my  power."  The  A.  V.  recognises 
this  true  rendering  in  Ex.  ix.  16,  by  printing 
"/'»"  in  Italics  :  so  all  the  ancient  versions,  as 
represented  in  Walton's  Polyglott ; 

Onkelos  :  "  Sustinui  te,  ut  ostenderem  tibi" 
&c. 

Samar :  "  Subsistere  te  feci,  ut  ostenderem 
tibi." 

Arab.  "Te  rfjervavi,  ut  ostenderem  tibi" 

Syr.  "  Ob  id  te  conjtitui,  ut  ostenderem  tibi.'* 

From  these  remarks,  and  the  notes  in  this 
commentary  on  Ex.  ix.  1 5  and  1 6,  it  will  be 
seen  that  the  sense  of  the  whole  passage  is  as 
follows :  u  I  will  spare  thee  no  longer,  but 
smite  thee  to  the  heart  with  all  my  plagues, 
that  thou  mayest  know  that  there  is  no  power 
like  mine  (i>.  14):  for  if  I  had  not  withheld 
my  hand,  but  had  stretched  it  out  to  smite 
thee  and  thy  people  with  the  pestilence,  thou 
wouldst  have  been  cut  off'  from  the  earth  at 
once.  But  indeed  I  spared  and  upheld  thee, 
for  this  very  purpose  (already  declared  in 
•v.  14)  to  show  thee  my  power." 

As  Pharaoh  is  solemnly  warned  in  v.  14 
that  he  will  be  smitten  to  the  heart,  in  being 
taught  that  there  is  none  like  Got!,  it  is  clear 
that  the  words  "show  thee  my  power"  in  v. 
1 6,  also  include  the  contingency  of  Pharaoh's 
continued  resistance  and  destruction,  and  are 
used  in  the  same  rhetorical  sense  as  we  find 
in  Ex.  xiv.  4,  18.  "And  the  Egyptians  shall 
know  that  I  am  the  Lord."  Compare  Judges 
viii.  16,  i  Sam.  xiv.  u  :  "we  will  show  you  a 
thing,"  "  we  will  make  you  to  know."  A  still 


more  striking  example  of  this  mode  of  expres 
sion  is  found  in  Ps.  lix.  13:"  Consume  them 
in  wrath,  consume  them,  that  they  may  not  be  ; 
and  let  them  know  that  God  ruleth  in  Jacob 
unto  the  ends  of  the  earth."  The  persons  indi 
cated  are  the  same  throughout,  and  the 
Psalmist's  meaning  is,  Let  them  perish,  and  in 
perishing  learn  God's  power.  See  Delit/sch 
on  the  Psalm. 

We  thus  see  that  the  rendering  of  the 
LXX,  though  grammatically  wrong,  is  not 
bad  in  sense  :  for  as  Pharaoh  did  in  fact 
perish  in  being  taught  the  greatness  of  God's 
power,  it  seemed  to  the  LXX  more  natural 
to  regard  the  lesson  as  taught  to  others  in  his 
person  :  and  this  interpretation  being  equally 
suitable  to  St.  Paul's  argument,  is  adopted 
by  him,  but  not  without  a  very  significant 
change. 

(d.  )  For  iva  (vcjti£a>fjLai  fv  rroi  (LXX)  St. 
Paul  writes  OTTCO?  tit&fifcatfuu  iv  rroi  .  .  .  KCI\ 
OTTO)?  ftuiyy(\i/  TO  Svofjui  /ior,  K.  r.  A.  The 
reason  is  evident.  According  to  the  Hebrew 
God's  first  and  direct  purpose  in  upholding 
Pharaoh  was  ''to  show  him  His  power;"  the 
secondary  purpose,  contingent  on  the  fulfil 
ment  of  the  former,  was  "  that  God's  name 
might  be  declared  in  all  the  earth."  The 
LXX  version,  ''show  in  thee  my  power,"  re 
duces  the  primary  purpose  to  a  mere  equiva 
lent  of  the  secondary,  and  therefore  St.  Paul 
rejects  tva  and  uses  OTTOK  in  both  clauses  :  "  for 
this  very  purpose  I  upheld  thee,  that  so,"  &c. 
This  repetition  of  onus  is  found  nowhere  else 
in  N.  T. 

/fo/>7i.  "St.  Paul  renders  l-iay.3  as  well 
as  jy<p?  by  oTrcof,  to  express  what  God 
wished  in  this  <wny  to  attain." 

Van  Hengel,  admitting  fully  that  OTTWJ  and 
Iva  are  often  used  indifferently,  in  other  writers 
as  well  as  in  the  LXX  and  N.  T.,  yet  main 
tains  (and  proves")  that  in  many  passages  both 
of  the  Classical  and  Biblical  writers  there  is 
an  unquestionable  distinction.  Besides  Plat. 
Rep.  viii.  566  E,  567  A,  and  Xen.  Mem.  IV. 
iv.  1  6,  cited  by  Van  H.,  see  also  Mem.  II.  i. 
19,  Anab.  II.  vi.  21,  and  Ktihner's  note. 

In  St.  Paul's  epistles  we  may  notice  i  Cor. 
i.  27,  where  the  design  embraces  two  actions 
one  immediate  (mi  TCI  WTO.  Karapyrftrn),  the 
other  contingent  on  it  (OTTO)?  p.rj  tuxuxfanfrat 
(rdp£.  "that  SO  no  flesh,"  &C.). 

2  Cor.  viii.  I3»  14-  tv  TO>  wv  xmpcoTo  r/Ao>v 
' 


p  nrpcrcrivfia  ri 

in-nt.     2  Thess.  i.  i  a  (similar). 


19.  St.  Paul  seems  to  have  in  mind  such 
passages  as  \V  isdom  xii.  1  2  :  rit  yap  tpri,  ri 
JWoilMmt\  f/  TIS  dvTi(m'i<rtTai  Tip  KptflOTt  crou; 
Job  ix.  19  :  Tir  nvv  K/H/KITI  uvrov  uvrtarrna-tTai  ; 

Two  cautions  are  needed. 

i.  St.  Paul  speaks  here,  not  of  the  primary 
and  spontaneous  will  of  God,  .lot  of  that 
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which  God,  of  Himself  alone,  desires  (tfeXrj/ia) ; 
but  of  the  counsel  or  decree  which  He  so 
forms  as  to  include  and  overrule  the  free 
action  of  man  (/SouXr^a).  See  Eph.  i.  5,  n  : 
Donaldson's  '  New  Cratylus,'  §  463  ;  Plato, 
*  Leges'  vi.  769  D,  vii.  802,  c. 

When  e&'Xco  and  fiov\op.at  are  distinguished, 
the  former  means  the  simple  spontaneous  will, 
the  latter  the  conscious  and  deliberate  pur 
pose.  See  Ammonius,  ed.  Valckn.  pp.  31,  70, 
whose  remark  has  been  too  hastily  rejected. 

2.  It  is  again  the  event,  and  not  the  inter 
mediate  process,  that  is  in  question.  Man 
does  resist  the  will  of  God  (tfeArj/za),  that 
primary  will,  which  leads  him  to  repentance, 
but  the  event  always  corresponds  with  the 
Divine  purpose  (/yov 


31.  The  second  SiKaioo-vi/rjj  has  considerable 
authority,  especially  of  Versions  and  Fathers, 
but  is  not  found  in  the  earliest  Uncials,  and  is 
rejected  by  nearly  all  critical  editors.  Many 
good  interpreters,  however,  still  consider  it  in 
dispensable  in  the  text;  Meyer  calls  it  "the 
tragic  point  of  the  negative  counter-state 
ment." 

The  point  of  the  paradox  certainly  is  that 
the  Jews  failed  to  attain  the  very  thing  which 
they  were  following  after,  i.  e.,  "  a  law  of 
righteousness."  If  therefore  SiKaiovvvrjs  be 
not  repeated,  still  vop.ov  must  have  the  same 
meaning  as  in  the  first  clause,  "  a  law  "  such 
as  they  were  seeking,  and  therefore,  in  fact, 
"  a  law  of  righteousness." 


CHAPTER  X. 

5  The  scripture  sheweth  the  difference  betwixt 
the  righteousness  of  the  law,  and  this  of  faith, 
1 1  and  that  all,  both  Jew  and  Gentile,  that 
believe,  shall  not  be  confounded,  1 8  and  that 
the  Gentiles  shall  receive  the  word  and  be 
lieve.  19  Israel  was  not  ignorant  of  these 
things. 


T)RETHREN,  my  heart's  desire 
13  and  prayer  to  God  for  Israel 
is,  that  they  might  be  saved. 

2  For    I    bear   them    record    that 
they  have  a  zeal   of  God,   but  not 
according  to  knowledge. 

3  For    they     being    ignorant    of 


CHAP.  X. — THE    CAUSE   OF  ISRAEL'S 
STUMBLING. 

The  subject  of  this  chapter  is  the  fact 
asserted  in  ix.  31-33,  that  Israel  failed  to 
attain  a  law  of  righteousness  because  they 
sought  a  righteousness  dependent  on  the 
merit  of  their  own  works.  But  before 
entering  on  the  painful  and  invidious  task  of 
condemning  his  own  nation,  St.  Paul  renews 
the  assurance  of  his  heartfelt  interest  in  their 
salvation. 

1.  Brethren^]  This  expression  of  affection 
towards  his  readers  is  the  more  appro 
priate  here  because  there  were  many  Jewish 
Christians  among  them. 

my  heart's  desire  and  prayer  to  God  for 
Israel  is,  that  they  might  be  saved.']  "  My 
heart's  desire  and  my  supplication  to  God 
on  their  behalf  is  for  salvation."  The 
word  (evSoKi'u) here  rendered  "  desire"  and  in 
Phil.  i.  15  "good  <wi/I"  ii.  13  "  good  pleasure" 
means  not  mere  passive  benevolence,  but  an 
active  delight  and  pleasure,  which  "when 
directed  to  an  object  not  actually  existent, 
but  still  to  be  realised,  has  of  course  the 
character  of  a  wish"  (Philippi).  Compare 
2  Cor.  v.  8  ;  i  Thess.  ii.  8,  and  Bp.  Lightfoot's 
notes  on  Philippians. 

For  the  distinction  between  "  prayer  " 
(Trpoo-evx^)  in  general,  but  addressed  to  God 
only,  and  Sena-is,  a  petition  for  some  particular 
benefit  addressed  to  God  or  man,  see  Phil. 


iv.  6,  Eph.  vi.  1 8,  i  Tim.  ii.  i,  v.  5,  in  all 
of  which  passages  the  A.  V.  has  "  supplica 
tion." 

"  For  Israel"  is  a  reading  probably  due  to 
the  commencement  of  a  new  chapter  in 
Church  Lectionaries:  the  true  reading  (avrcoi/) 
shows  the  close  connection  with  ch.  ix. 

In  17  fuv  evSoKia  the  limiting  particle  shows 
that  there  is  already  in  the  Apostle's  mind  a 
thought  opposed  to  that  which  he  would 
desire  :  this  thought  is  found  in  v.  3. 

Van  Hengel  imagines  a  different  antithesis, 
"  the  goodwill  of  my  heart  on  their  behalf, 
whatever  their  own  perverse  will  may  be." 
But  the  slightly  emphatic  erfs  is  due  to  the 
distinction  between  the  desire  of  St.  Paul's 
own  heart  and  his  supplication  to  God. 

2.  For  I  bear  them  record]  The  reason  of 
the  Apostle's  desire  and  prayer  for  Israel :  he 
knew  their  zeal  and  their  want  of  knowledge, 
for  he  had  shared  largely  in  both  (Acts 
xxii.  3). 

"Zeal  for  God"  being  in  itself  pood,  is 
an  encouragement  to  prayer  on  their  behalf. 
St.  Paul's  affection  is  thus  again  seen  in  point 
ing  first  to  that  which  is  praiseworthy:  see 
on  i.  S. 

but  not  according  to  knowledge^  'ETriyvoxris 
is  full  and  thorough  knowledge,  not  that  im 
perfect  knowledge  (yvaxri?)  which  "puffeth 
up"  (i  Cor.  viii.  i,  xiii.  12:  compare  Rom. 
i.  28  ;  Eph.  i.  17).  That  the  zeal  of  the  Jews 
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God's  righteousness,  and  going  about  4  For  Christ  is  the  end  of  the 
to  establish  their  own  righteousness,  law  for  righteousness  to  every  one 
have  not  submitted  themselves  unto  that  bclieveth. 


the  righteousness  of  God. 


5  For  Moses  describeth  the  right- 


was  without  the  guidance  of  this  true  know 
ledge,  is  shown  in  the  next  verse. 

3.  For  they  being  ignorant  of  God's  righteous 
ness^    "For  being  ignorant,"  &o.:  "they" 
being  wholly  without  emphasis,  should  have 
a  less  prominent  place  in  the  sentence. 

They  were  ignorant  that  the  only  source 
of  righteousness  is  God,  "  who  justifieth  the 
ungodly"  (iii.  2 1-26  ;  iv.  5) :  and  thus  "  zeal  for 
Cod"  only  made  them  seek  to  set  up  and 
"establish  (iii.  31)  their  own  righteousness" 
i.  e.  the  righteousness  which  they  thought 
they  could  make  valid  before  God  by  strict 
observance  of  His  law  (Phil.  iii.  9). 

have  not  submitted  themselves  unto  the  right 
eousness  of  God.']  "  The  righteousness  of  God" 
is  here  presented  as  His  divine  ordinance  for 
man's  salvation,  and  in  its  very  essence,  as 
God's  righteousness,  it  involves  man's  self- 
renunciation  and  submission. 

For  the  Middle  sense  of  irrrfTayrjo-av  com 
pare  viii.  7,  xiii.  i  ;  Heb.  xii.  9 ;  James  iv.  7  ; 
i  Pet.  ii.  1 3.  Read  "  For  being  ignorant  of 
God's  righteousness,  and  seeking  to  establish 
their  own  righteousness,  they  submitted  not 
unto  the  righteousness  of  God" 

4.  For  Christ  is  the  end  of  the  law~\      Con 
firmation  of  v.  3.    The  Jews  sought  to  estab 
lish  their   own   righteousness   by  the   Law  ; 
but  this  was  a  fatal  error,  causing  them  to 
reject   the   righteousness   of    God :   for   the 
Law,  regarded  as  a  way  of  attaining  to  right 
eousness  before  God,  is  at  an  end  in  Christ, 
and  gives  place  to  the  righteousness  of  faith. 

Christ  is  the  end  of  the  Law,  as  "  death  is 
the  end  of  life"  (rtXos  TOV  ftiov  tidvaros : 
Demosth.  1306,  25). 

This  most  common  and  simple  meaning  of 
T«Xof  is  required  by  the  emphatic  contrast 
between  law  and  faith  in  the  beginning  and 
end  of  the  sentence,  and  also  by  the  whole 
context,  which  describes  the  righteousness  of 
faith  as  opposed  to  the  righteousness  that  is  of 
the  law,  not  as  the  completion,  nor  as  the  aim 
of  the  law. 

In  this  passage  it  is  not  grammatically  wrong 
to  render  vo/ioi/,  without  the  article,  "  the 
Law  :"  see  Introduction,  §  9.  But  it  is  better 
to  interpret  it  as  "  law"  in  general,  the  prin 
ciple  which  says  "Tbit  do,  and  thou  shalt 
live"  In  this  sense,  "law"  is  abolished  in 
Christ,  and  the  purpose  of  its  abolition  is 
expressed  in  the  words  "for  righteousness  to 
every  one  that  believeth" 

For  other  interpretations,  see  Note  at  the 
end  of  the  Chapter. 


for  righteousness  to  every  one  that  believeth.'] 
This  is  the  purpose  of  the  abolition  of  "  law  " 
in  Christ.  If  "law"  remained  in  force  as 
the  condition  of  righteousness,  then  righteous 
ness  could  not  be  extended  "  to  every  one  that 
believeth"  but  only  to  those  who  were  under 
law  and  only  if  they  were  "  doers  of  law  " 
(ii.  13). 

5-10.   MOSES   BEARS  WITNESS  TO  THE 
RIGHTEOUSNESS  OF  FAITH. 

5.  the  righteousness  which  is  of  the  law,'] 
Read,  thf  righteousness  which  is  of  law,  and 
for  the  various  readings  of  v.  5  see  the  note 
at  the  end  of  the  chapter. 

the  man  which  doeth  those  things']  "  The 
man  which  docth  them." 

In  Lev.  xviii.  5  God  says,  "  Ye  shall  there 
fore  kerp  my  statutes,  and  my  judgments:  which 
if  a  man  do,  he  shall  live  in  them." 

The  Septuagint,  from  which  St.  Paul  quotes 
the  passage  exactly,  reads  in  the  former  part 
of  the  verse  "  Ye  shall  therefore  keep  all  my 
statutes  flm/all  my  judgments."  Thus  in  the 
keeping  of  all  "  statutes  ''  and  "judgments  "  the 
Apostle  sees  a  description  of  "  the  righteous 
ness  -which  is  of  law,"'  and  in  the  clause 
"which  if  a  man  do"  he  finds  a  condition 
which  cannot  be  perfectly  fulfilled  by  fallen 
man,  and  which  therefore  condemns  one  who 
depends  on  his  own  fulfilment  of  the  law  for 
justification  before  God. 

That  this  is  St.  Paul's  meaning  is  clear  from 
the  context  in  vv.  3,  4,  and  from  the  whole 
tenor  of  this  Epistle  (ii.  1 3,  iii.  20,  &c.),  as 
well  as  from  the  earlier  quotation  of  the  same 
passage  in  Gal.  iii.  12,  where  the  meaning  is 
put  beyond  doubt  by  another  quotation, 
"  Cursed  is  every  one  that  continueth  not  in  all 
things  that  are  written  in  the  book  of  the  la~jj 
to  do  them"  (Dcut.  xxvii.  26). 

But  in  assuming  that  the  condition,  "  //  a 
man  do  them"  is  impracticable,  St.  Paul 
seems  exactly  to  reverse  the  natural  meaning 
of  the  words  of  Moses.  Either  those  words 
really  mean  that  God's  law  given  to  Israel 
consisted  of  statutes  and  judgments  which 
might  Le  kept  and  by  keeping  which  they 
should  enter  into  life  :  or  else  they  are  nothing 
better  than  an  ironical  promise  based  upon  an 
impossible  condition.  The  latter  thought 
cannot  be  for  a  moment  entertained  :  for  it  is 
God  Himself  who  speaks  through  Moses, 
repeating  the  commandment  and  the  promise 
twice,  and  confirming  them  by  the  most 
solemn  formula  of  Di\ine  attestation,  "/  am 
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LFzeic8'  eousness  which  is  of  the  law, 


5 

20.  n. 

Gul.  3. 


That 

the   man   which   doeth    those   things 
shall  live  by  them. 

6  But  the  righteousness  which  is 

Deut.  3o.  Of  faith  speaketh  on  this  wise,  "Say 

not  in  thine  heart,  Who  shall  ascend 


into  heaven  ?  (that  is,  to  bring  Christ 
down  from  above : ) 

7  Or,  Who  shall  descend  into  the 
deep  ?    (that    is,    to  bring  up   Christ 
again  from  the  dead.) 

8  But  what  saith  it?    "The  word  J  D 


the  LORD."  The  references  to  the  passage 
by  L'zekiel  (xx.  n,  13,  21)  and  Nehemiah 
(ix.  13,  29)  clearly  show  that  in  their  view 
the  condition  was  not  impracticable  nor  the 
promise  unattainable. 

Did  then  St.  Paul  misrepresent  or  mis 
understand  the  passage  ?  Not  St.  Paul  him 
self,  but  those  unbelieving  Jews,  whose  error 
he  was  exposing. 

To  one  who  sincerely  desired  "to  do  justly, 
and  to  love  mercy,  and  to  walk  humbly  'with 
his  God"  (Mic.  vi.  8),  "the  law,"  taken  in  its 
fulness  and  in  its  spirit,  was  undoubtedly  a 
path  of  righteousness  and  life.  It  was  a 
revelation  of  God  Himself  and  of  His  holy 
will,  accompanied  by  a  dispensation  full  of 
the  means  of  grace,  of  pardon,  and  recon 
ciliation  for  every  humble  and  contrite  soul, 
full  also  of  types  and  promises  leading  on  to 
Christ 

But  the  Pharisees,  and  under  their  guidance 
the  mass  of  the  people,  did  not  thus  regard 
"the  Law."  to  them  it  was  "law"  and 
nothing  more,  a  covenant  of  works  as  opposed 
to  a  covenant  of  grace,  its  promise  of  life 
depending  on  the  merit  of  strict  and  scrupu 
lous  obedience.  Such  a  view  has  only  to  be 
pushed  to  its  legitimate  conclusion  in  order 
to  confute  itself:  and  this  is  what  St.  Paul 
does  :  "  If  you  would  attain  to  righteousness 
by  '•the  law'  merely  as  'law,'  then  it  must 
be  fulfilled  to  the  very  letter.  Keep  all  the 
statutes,  and  all  the  judgments  fully  and 
perfectly,  and  then  you  shall  'find  life  in 
them.' " 

St.  Paul's  method  is  in  fact  the  same  as 
our  Lord's :  his  answer  to  those  who  are 
seeking  "  the  righteousness  which  is  of  law"  is 
"  This  do,  and  thou  shalt  live"  (Luke  x.  28). 
He  reminds  them,  as  it  were,  that  "'whosoever 
shall  keep  the  whole  law  and  yet  offend  in  one 
point,  he  is  guilty  of  all  "  (Ja.  ii.  10) :  he  uses 
the  words  of  the  Law  as  they  were  used  by 
those  who  rejected  "  the  righteousness  which  is 
of  faith-"  he  means,  as  in  Gal.  iii.  21,  that 
there  is  no  law  which  simply  as  law  can  give 
life,  and  therefore  no  such  thing  as  a  u  right 
eousness  which  is  of  law." 

6.  But  the  righteousness  which  is  of  faith 
spcaketb  on  this  wise,']  For  a  similar  personi 
fication  and  self-description  of  Wisdom,  see 
Prov.  i.  20,  and  Heb.  xii.  5.  Apart  from  the 
figure,  the  meaning  is  that  Moses  thus  speaks 
concerning  '*  the  righteousness  which  is  of  faith." 


Thus  both  parts  of  v.  4  are  proved  by  the 
testimony  of  Moses— the  impossibility  of  being 
justified  by  law  in  v.  5,  and  the  reality  and 
nearness  of  the  righteousness  of  faith  in  vv. 
6-8. 

But  where  does  St.  Paul  find  "the  right 
eousness  of  faith  "  in  the  words  of  Moses  ? 
In  Deuteronomy,  "  the  book  of  Moses,  which 
has  been  regarded  almost  as  an  evangelization 
of  the  law  "  (Jowett).  Observe  also  that  in 
Deut.  xxx.  11-14,  Moses  speaks  to  those  to 
whom  he  has  previously  said  in  v.  6,  "  God 
will  circumcise  thine  heart,  .  .  .  to  love  the 
Lord  thy  God  with  all  thine  heart,  and  'with 
all  thy  soul,  that  thou  mayest  live :"  that  is  to 
say,  Moses  is  speaking  to  the  truly  penitent 
and  faithful  Israelites.  And  as  St.  Paul  found 
"  the  righteousness  of  faith"  in  Abraham,  who 
believed  God,  so  here  he  finds  its  very  essence 
in  one  who  loves  God,  and  turns  to  Him  with 
all  his  heart  and  soul  (Deut.  xxx.  6-10). 

Say  not  in  thine  heart '.]  This  is  found  in  Deut. 
viii.  17,  and  ix.  4,  and  is  substituted  by  St. 
Paul  for  the  one  word,  "to  say,"  in  Deut. 
xxx.  12:  "  //  is  not  in  heaven,  that  thou  shouldest 
say  [lit.  '  to  say  '],  Who  shall  go  up  for  us  to 
heaven,  and  bring  it  unto  us,  that  we  may  hear 
it,  and  do  it  ?  " 

"To  say  in  the  heart "  is  a  Hebrew  idiom 
meaning  "  to  think,"  especially  to  think  per 
verse  unholy  thoughts,  which  one  is  ashamed 
to  speak  out  (Philippi) :  compare  Deut. 
xv.  9,  xviii.  21  ;  Ps.  xiv.  i  ;  Matt.  xxiv.  48  ; 
Rev.  xviii.  7. 

Moses  thus  vindicates  God's  commandment 
as  not  being  beyond  man's  reach,  but  already 
brought  near  and  made  plain  to  him:  in 
Baruch  iii.  29,  similar  language  is  applied  to 
wisdom. 

that  is,  to  bring  Christ  down.']  As  Moses 
forbids  the  Israelite  to  say,  We  want  some 
one  to  bring  God's  word  down  nearer  to  us, 
so  "  the  righteousness  of  faith "  says  to  us, 
"  Doubt  not  that  Christ  has  already  come 
down." 

The  words,  "from  above,"  are  a  needless 
addition  in  the  A.  V. :  the  parenthesis,  too,  is 
unnecessary,  the  citations  and  comments  being 
clearly  distinguished  without  it. 

7.  Or,  Who  shall  descend  into  the  deep?} 
Deut.  xxx.  13:  "Neither  is  it  beyond  the  sea, 
that  thou  shouldest  say,  Who  shall  go  over  the 
sea  for  us?  &c.  This  is  a  second  figure  by 
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is  ni;»h  thee,  even  in  thy  mouth,  and     raised  him  from  the  dead,  thou  shalt 
in  thy   heart :    that   is,  the  word  of    be  saved. 


faith,  which  we  preach  ; 


10  For  with   the    heart   man   be- 


9  That  if  thou  shalt  confess  with  lieveth  unto  righteousness  ;  and  with 
thy  mouth  the  Lord  Jesus,  and  shalt  the  mouth  confession  is  made  unto 
believe  in  thine  heart  that  God  hath  salvation. 


which  Moses  declares  that  God's  command 
ment  is  not  inaccessible:  but  St.  Paul,  in 
applying  the  passage  to  Christ,  brought  still 
nearer  to  us  by  the  resurrection,  changes  the 
idea  of  crossing  the  sea  into  that  of  going  down 
into  "the  abyss:"  and  by  "the  abyss"  he 
means  not  the  deep  of  the  sea,  but  the  abode 
of  the  dead,  " the  depths  of  the  earth','  Ps. 
Ixxi.  20:  tK  Tuv  dftvo-o-ojv  TT)S  yf)s  iroXtv 
dvqyayfs  ^ie,  a  passage  which  seems  to  have 
been  in  St.  Pauls  mind,  and  to  have  suggested 
the  words  (ifivo-cros  and  irdXiv  dvayaydv. 

8.  But  what  saith  it  ?]     As  if  the  negative 
in  TJ.  6   had  been  joined  with   At yf t :    "  the 
righteousness  which  is  of  faith  saith  not,  Who 
shall  ascend,  &c.  ?     But  what  saith  it ? " 

The  word  is  nigh  thee,  in  thy  mouth,  and  in  thy 
heart.]  "  And  yet  what  need  is  there  either  of 
long  journeys  over  the  land,  or  of  long  voyages, 
for  the  sake  of  investigating  and  seeking  out 
virtue,  the  roots  of  which  the  Creator  has  laid 
not  at  any  great  distance,  but  so  near,  as  the 
wise  Lawgiver  of  the  Jews  says.  '  They  are  in 
thy  mouth,  and  in  thy  heart,  and  in  thy  hands,' 
intimating  by  these  figurative  expressions  the 
words,  and  actions,  and  designs  of  men " 
(Philo,  '  The  Virtuous  is  Free,'  c.  x.). 

St.  Paul  omits  the  words  "  and  in  thy 
hands"  added  to  the  original  by  the  LXX, 
and  the  concluding  words  of  Dent.  xxx.  14, 
"  that  thou  mayest  do  /'/,"  which  are  less  suited 
to  his  argument.  "The  Apostle  quotes 
without  regard  to  verbal  exactness,  apparently 
because  he  is  dwelling  rather  on  the  truth 
that  he  is  expounding,  than  on  the  words  in 
which  it  is  conveyed,  not  verifying  references 
by  a  book,  but  speaking  from  the  fulness  of 
the  heart "  ( Jowett). 

That  is,  the  'word  of  faith,  which  we  preach] 
The  word  that  is  very  nigh,  in  the  mouth  and 
in  the  heart,  is  essentially  the  same  as"//* 
tword  which  speaks  of  faith"  ix,  the  gospel 
which  announces  "faith"  as  the  principle  of 
righteousness. 

"Faith"  is  not  here  used  in  its  objective 
sense  (rjjf  TrioTfwf)  (Gal.  i.  23),  "the  faith," 
i>.  the  Christian  faith ;  but  the  article  is  re 
quired  by  the  mention  of  "faith"  in  the  con 
text,  and  cannot  be  translated. 

9.  That  if  thou  shalt  confess."]     The  con 
tents  of  '"the  word  of  fulth  (which  we  preach" 
are  here  shown  to  correspond  with  the  tcach- 
ing  of  Deuteronomy.    The  rendering,  "  for  if 


thou  shalt  believe,"  makes  this  proof  of  cor 
respondence  more  formal,  but  is  not  necessary. 
The  correspondence  itself  lies  in  the  consent 
of  heart  and  mouth  required  both  by  Moses 
and  by  the  preachers  of  "  the  word  of  faith" 

the  Lord  Jesus. ,]  "That  Jesus  is  Lord": 
the  Vatican  MS.  gives  the  same  sense  in  a 
different  form,  derived  probably  from  the 
parallel  passages,  i  Cor.  xii.  3;  Phil.  ii.  11. 
"  In  this  appellation  (Jesus  the  Lord)  lies  the 
sum  of  faith  and  salvation"  (Bengel).  The 
reference  to  v.  6,  "  ll'ho  shall  ascend  into 
heaven  ?  that  is,  to  briny;  Christ  down"  shows 
that  Jesus  is  here  called  Lord,  not  simply 
as  the  exalted  Head  of  the  Church  (compare 
Eph.  iv.  9-11),  but  as  the  only-begotten  Son 
of  God,  "the  Lord  from  heaven"  (i  Cor. 

XV.  47). 

that  God  hath  raised  him  frvm  the  dead] 
This  answers  to  T.  7.  The  Deity  of  Christ, 
and  His  resurrection,  are  the  chief  objects  of 
justifying  faith  (i.  4;  iv.  25;  i  Cor.  xv.  17, 
&c.). 

10.  The  mention  in  Dent,  of  "  month"  and 
"heart"  having  been  interpreted  by  St.  Paul 
of  confession  and  faith,  he  now  shows  that 
this  interpretation  is  in  accordance  with  the 
general  principles  of  the  Christian  dispensa 
tion,  in  which  belief  of  the  heart  and  con 
fession  by  the  mouth  are  both  required. 
"Heart"  and  "mouth,"  the  emphatic  words 
in  each  sentence,  are  now  placed  in  their 
natural  order. 

Justification  and  salvation  are  here  dis 
tinguished  as  in  v.  9,  where  see  note.  Sal 
vation  presupposes  a  continuance  of  the  faith 
which  justifies,  and  a  consequent  realisation 
of  the  effects  of  faith,  of  which  confession  is 
one:  see  Barrow  on  the  Creed,  Sermon  V. 
towards  the  end. 

Looking  back  upon  the  whole  passage 
(w.  5-10)  we  may  ask,  Does  St.  Paul  regard 
the  words  of  Moses  as  a  prediction  of  the 
nature  of  the  righteousness  of  faith  to  be 
subsequently  revealed  '  (Frit/sche,  p.  389-) 
Or  does  he  mean  that  besides  the  plain  gram 
matical  and  historical  sense  of  the  words  of 
Moses,  there  is  also  an  indirect  allegorical 
and  typical  sense  which  foreshadows  the 
subsequent  revelation  of '{he  righteousness 
of  faith  ?  (Meyer.)  Or  does  the  Apostle 
mcn-ly  make  a  free  use  of  the  words  of 
Moses  to  clothe  his  own  thoughts  ?  Is  there 
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1 1  For  the  scripture  saith,  ^Who 
soever  believeth  on  him  shall  not  be 
ashamed. 

12  For  there  is  no  difference  be 
tween  the  Jew  and  the  Greek  :  for 


the  same  Lord  over  all  is  rich  unto 
all  that  call  upon  him. 

13  ^For  whosoever  shall  call  upon 


the    name 
saved. 


of    the    Lord    shall    be  Acts  2. 


nothing  more  than  a  graceful  allusion  (Bengel), 
"a  holy  and  beautiful  play  of  God's  Spirit 
upon  the  word  of  the  Lord  ? "  (Philippi,  Van 
Hengel.) 

Better  than  any  of  these  explanations  is  the 
view  held  by  Augustine  that  the  words  of 
Moses,  understood  in  their  true  spiritual 
sense,  describe  a  righteousness  which  is  es 
sentially  the  righteousness  of  faith  ('de  Nat. 
et  Gratia,'  §  83. 

Moses  is  in  fact  describing  a  religion  of  the 
heart :  "  The  Lord  thy  God  will  circumcise  thine 
heart,  and  the  heart  of  thy  seed,  to  love  the  Lord 
thy  God  (with  all  thine  heart,  and  with  all  thy 
soul,  that  thou  mayest  live  "  (v.  6).  To  one 
who  thus  turns  with  heart  and  soul  to  the 
Lord  obedience  is  easy;  u  the  word  is  very 
nigh  thee,  in  thy  mouth  and  in  thy  heart'1 
This,  says  St.  Paul,  is  in  substance  "  the  word 
of  faith,  which  we  preach." 

St.  Paul's  explanation  is  not  allegorical  but 
spiritual :  "  it  penetrates  through  the  letter  of 
the  O.  T.  to  its  spirit"  (Olshausen),  and  that 
is  the  spirit  of  the  Gospel. 

11-13.  THE  RIGHTEOUSNESS  OF  FAITH  is 
FOR  ALL. 

11.  On  the  quotation  from  Isaiah  xxviii.  16, 
see  above  ix.   33  :    by  repeating  it  here  St. 
Paul  both  confirms  the  preceding  description 
of  "  the  righteousness  which  is  of  faith"  and 
passes   on   to   the  further  thought  that  this 
righteousness  is  free  for  all.     The  statement 
in   Isaiah  is  unlimited,  "  he  that   believeth" '; 
and  St.  Paul  by  the  addition   of  one  word 
(TTU?)  makes  it  expressly  universal,  "every 
one    that    believeth,"    and    also    definite 
"believeth  on  him"  i.  e.  on  Christ. 

12.  The  universality  thus  emphatically  given 
to  the  statement  of  Isaiah  is  now  justified  on 
the   ground    that    the    condition,   "  he   that 
believeth,"  makes  no  distinction  between  Jew 
and  Greek  (compare  iii.  22);  and  the  cause 
of  this    unlimited    bestowal    of   blessing    is 
traced  to  the  bounty  of  its  Divine  Author. 
The  promise  in  Isaiah  of  the  "  precious  corner 
stone"   is    Messianic,   and    therefore    really 
universal,  God's  mercy  in   Christ  embracing 
all  the  nations  of  the  earth. 

for  the  same  Lord  over  all  is  rich,  &c.~\ 
Rather,  "For  the  same  is  Lord  of  all, 
being  rich  unto  all  that  call  upon  him" 
That  Christ,  not  God  the  Father,  is  here 
called  "Lord  of  all,"  is  clear  from  v.  y,  as 


well  as  from  such  passages  as  ch.  xiv.  9,  Phi!, 
ii.  u,  Acts  x.  36. 

The  universality  of  justification  by  faith, 
which  is  proved  in  ch.  iii.  30,  from  the  truth 
that  "  it  is  one  God,"  the  God  both  of  Jews 
and  Gentiles,  who  shall  justify  both,  is  here 
in  like  manner  shown  from  the  fact  that  there 
is  one  and  the  same  "Lord  of  all,"  who  is 
rich  unto  all  "  in  grace  and  salvation  which 
no  multitude  can  exhaust"  (Bengel):  com 
pare  i  Tim.  ii.  5. 

all  that  call  upon  him^]  In  like  manner 
St.  Paul  designates  Christians  in  i  Cor.  i.  2 
as  "  all  that  in  every  place  call  upon  the  name 
of  Jesus  Christ  our  Lord,  both  theirs  and  ours" 
compare  2  Tim.  ii.  22. 

"  That  calling  on  God,  whereon  salvation 
depends,  is  not  in  words  only,  but  in  heart 
and  deed.  For  what  the  heart  believeth, 
the  mouth  confesseth,  the  hand  in  deed  ful- 
filleth"  (Hugo  de  S.  Viet,  quoted  by  Pusey 
on  Joel,  ii.  32). 

13.  To  "  call  upon  the  Lord"  means  to 
worship  Him,  and  therefore,  among  other 
things  included  in  true  worship,  to  confess 
Him  with  the  mouth,  as  in  vv.  9,  10,  and  the 
expression  thus  prepares  the  way  for  the 
Scriptural  proof  of  the  statement  that  "  with 
the  mouth  confession  is  made  unto  salvation" 
This  proof  is  quoted  exactly  in  the  words  of 
the  LXX  from  the  great  prophecy  of  the 
outpouring  of  the  Holy  Spirit  in  Joel  ii.  32, 
"  Whosoever  shall  call  on  the  name  of  the  Lord 
shall  be  delivered  (saved)."  The  words  "all 
flesh"  (Joel  ii.  28)  show  that  Gentiles  are 
included  in  the  prophecy.  See  note  on  the 
passage. 

This  is  one  of  the  strongest  passages  in 
favour  of  addressing  prayer  to  Christ.  It  is 
admitted  that  to  "  call  upon  the  name  of  the 
Lord"  means  in  the  original  passage  to  pray 
to  Jehovah  as  God. 

It  is  also  admitted  that  the  "Lord  of  all" 
in  v.  12  is  Christ:  and  that  St.  Paul  refers 
the  word  "  Lord,"  which  in  the  original  points 
to  God,  justly  to  Christ,  whose  name  is  now 
the  very  specific  object  of  the  Christian 
calling  on  the  Lord. 

With  these  admissions  there  is  little  real 
significance  left  in  Meyer's  fine-drawn  dis 
tinction  between  "  worshipping  absolutely,  as 
it  takes  place  only  in  respect  of  the  Father  as 
the  One  absolute  God,"  and  "worship  accord 
ing  to  that  relativity  in  the  consciousness  ot 
the  worshipper,  which  is  conditioned  by  the 
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14  How  then  shall  they  call  on 
him  in  whom  they  have  not  be 
lieved  ?  and  how  shall  they  believe 
in  him  of  whom  they  have  not 
heard  ?  and  how  shall  they  hear 
without  a  preacher  ? 


15   And    how   shall    they   preach, 
except  they  be  sent  ?  as  it  is  written, 
rHow  beautiful  are  the  feet  of  them  ri«-  s*-  7- 
that  preach  the  gospel  of  peace,  and 
bring  glad  tidings  of  good  things  ! 

ID  But  they  have  not  all  obeyed 


relation  of  Christ  to  the  Father,  whose  Son 
of  like  nature,  whose  image,  partner  of  the 
Throne,  Mediator  and  Advocate  on  the  part 
of  men,  He  is." 

14-21.  THE  GOSPEL  PREACHED   TO   ALL 
REJECTED  BY  ISRAEL. 

This  passage  brings  another  proof  that 
the  fault  of  Israel's  exclusion  lies  in  them 
selves.  From  the  nature  of  the  salvation 
iust  described,  it  follows  that  the  Gospel 
must  be  preached  to  all  without  distinc 
tion.  But  this  very  freedom  of  the  offer 
of  salvation  to  every  believer,  was  a  stumb 
ling-block  to  the  unbelieving  Jews,  as  the 
Apostle's  experience  had  often  proved  (Acts 
xiii.  45-47,  xviii.  6,  xxviii.  28).  St.  Paul, 
as  usual,  closely  connects  this  new  topic 
with  the  preceding  context :  commenting, 
as  it  were,  upon  the  words  of  Joel,  "Every 
one  whosoever  shall  call  upon  the  name  of 
the  Lord"  he  argues  first  that  "the  name 
of  the  Lord"  to  be  invoked  must  be  believed, 
and  thereto  must  be  heard,  and  thereto  pro 
claimed,  and  thereto  preachers  must  be  sent, 
according  to  Isaiah  Hi.  7  (vv.  14,  15). 

The  Gospel  being  thus  preached,  if  "  not 
all"  to  wit,  not  Israel,  have  obeyed  it  (v. 
1 6),  they  have  neither  the  excuse  of  not 
having  heard  (v.  18),  nor  of  not  having 
known  that  the  invitation  was  to  be  preached 
to  all  nations,  but  the  fault  lies  in  their  own 
perversity  (vv.  19-21). 

14.  How  then}     Each  question  in  the  chain 
is  an  argument,  the  conclusion  of  which  is 
tacitly  assumed,  and  forms  the  ground  of  the 
next  question,  e.g.  "  How  can  they  call  upon 
the  Lord  unless  they  believe  on  Him  ?     They 
cannot :    therefore    they   must    first   believe. 
How  can  they  believe,  if  they  have  not  heard  ? 
they  cannot :"  and  so  on. 

of  whom  they  have  not  heard."]  Rather, 
"Whom  they  have  not  heard i'  in  Ephes.  iv.  21, 
on  the  contrary,  we  ought  to  read,  "  if  ye  have 
beard  of  Him."  Here,  as  in  Eph.  ii.  17,  the 
Lord  is  heard  speaking  through  His  messen 
gers,  as  is  shown  in  the  next  question. 

15.  except  they  be  sent  f]     By  whom  ?    By 
the   same    Lord  (v.  13)  whose   name   they 
proclaim. 

In  N.  T.  the  Father  "sends  "the  Son,  and  the 
Son  "sends'1  His  Apostles:  their  mission 
includes  all  ministry  derived  from  them. 


Compare  Luke  ix.  2,  x.  i,  3;  John  iv.  38, 
xvii.  1 8  ;  Acts  xxvi.  1751  Cor.  i.  17. 

St  Paul  argues  back  from  effect  to  cause, 
through  the  series  of  Prayer,  Faith,  Hearing, 
Preaching,  Sending :  thus  the  last  link  in  his 
argument  must  be  the  first  in  the  realisation, 
from  which  the  rest  follow :  this  one,  there 
fore,  he  confirms  by  the  prophetic  announce 
ment  in  Isa.  lii.  7,  of  the  going  forth  of 
the  Gospel  messengers:  " How  be autiful  upon 
the  mountains  are  the  feet  of  him  that  bringeth 
good  tidings,  that  publisheth  peace ;  that  bringeth 
good  tidings  of  good,  that  publisheth  salvation" 
The  prophecy  rings  with  a  joy  like  that 
which  the  Apostle  himself  felt  in  contem 
plating  the  spread  of  the  Gospel  throughout 
the  world. 

St.  Paul  quotes  the  passage  freely  and 
briefly,  omitting  what  belongs  simply  to  the 
poetic  colouring  —  "  upon  the  mountains," 
turns  the  collective  singular,  "  hint  that 
bringeth  good  tidings"  into  the  plural,  and 
omits  the  words  "  that  publisheth  salvation." 

that  preach  the  gospel  of  peace,  and  bring 
glad  tidings  of  good!]  Rather,  That  bring 
glad  tidings  of  pence,  that  bring  glad  tidings 
of  good.  The  repetition  of  the  same  word  in 
the  Hebrew,  and  in  the  Greek,  ought  to  be 
preserved  in  the  English  translation.  See  the 
note  at  the  end  of  the  chapter,  and  the  notes 
on  Isaiah,  and  compare  Nahum  i.  15. 

In  the  foreshortened  perspective  of  pro 
phecy  the  return  from  the  captivity  in  Baby 
lon,  to  which  the  passage  of  Isaiah  primarily 
refers,  seems  to  be  coincident  with  the  coining 
of  Messiah,  which  it  symbolises  and  prepares. 
The  progress  of  time  had  shown  St.  Paul  the 
distinction  between  the  partial  or  typical  and 
the  complete  fulfilment  which  he  here  rightly 
af  linns. 

"  How  beautiful  are  the  feet''  means  simply, 
"  bow  welcome  is,  the  coming." 

16.  But  they  have  not  all  obeyed  the  Gos 
pel.']  Rather,  "But  they  did  not  all 
obey  the  glad  tidings." 

The  messengers  were  sent,  "  Isaiah  in  spirit 
saw  their  glad  steps"  (Bengel) ;  God's  part 
was  done :  But,  notwithstanding  this,  they 
did  not  all  hearken  to  and  obey  (2  Thess.  i.  8) 
the  Gospel  message. 

The  message  was  addressed  to  all,  but  the 
Jews  as  a  nation  (for  St.  Paul  is  here  speaking 
of  them  nationally,  not  individually)  did  not 
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. 
of'**?* 


tne  gosPe^     For  Esaias  saith,  'Lord, 
who  hath  believed  "our  "report  ? 

17  So  then  faith  cometh  by  hearing, 
.  anc*  hearing  by  the  word  of  God. 


say,    Have    they    not 


1  8   But    I 

heard?       Yes    verily,    '  their    sound  '  rs-  '?  «• 
went   into   all    the    earth,    and   their 
words  unto  the  ends  of  the  world. 


submit  to  the  requirement  of  faith  and  calling 
upon  the  Lord.  Some  commentators  suppose 
the  statement  "they  did  not  all  obey"  to 
refer  to  the  Gentiles,  but  this  is  contrary  to 
the  tenor  of  the  whole  context :  St.  Paul  is 
dealing  in  this  chapter  with  the  unbelief  of 
the  Jews,  not  of  the  Gentiles,  and  the  words 
which  he  cites  from  Isaiah,  refer  in  their 
primary  sense  to  Israel,  as  distinguished  from 
Gentiles,  and  are  expressly  applied  to  the 
Jews  by  St.  John,  xii.  38 :  see  the  notes  on 
Isai.  liii.  i. 

For  Esaias  snith^]  The  disobedience  of  the 
Jews  was  an  event  foreseen  in  God's  counsel : 
it  was  so  to  be,  for  Isaiah  foretells  it :  com 
pare  John  xii.  38,  "Tet  they  believed  not  on 
him :  that  the  saying  of  Esaias  the  prophet 
tniqht  be  fulfilled,  which  he  spake,  Lord,  who 
hath  believed  our  report  ?  " 

" Our  report"  literally,  " the  hearing  of  us " 
(Margin),  i.e.  the  message  heard  from  us.  The 
Prophet  is  lamenting  not  merely  the  disbelief 
of  his  own  age,  but,  in  close  connection  with 
the  passage  above  quoted  (in  which  he  fore 
sees  the  coming  of  Him  "that  publisheth 
salvation,  that  saith  unto  Zion,  Thy  God 
reigneth '')  he  goes  on  to  speak  in  the  close 
of  ch.  lii.  of  the  servant  of  God,  who  shall  first 
be  abased  and  then  exalted  ;  and  then  in  ch. 
liii.  i,  he  sees  and  mourns  over  the  disbelief  of 
his  own  message,  and  the  consequent  rejection 
of  Messiah.  The  word  "Lord"  added  here 
and  in  the  Greek  versions  of  Isai.  liii.  i,  shows 
the  prophet  turning  to  Jehovah,  as  the  sender 
of  the  message,  to  complain  of  the  incredulity 
with  which  it  is  received.  The  addition  is  in 
harmony  with  the  original  meaning  of  the 
passage,  and  with  St.  Paul's  comment  upon 
it  in  -v.  17. 

"  Who  hath  believed?"  Instead  of  saying, 
with  literal  accuracy,  "  How  few  ?"  the  Pro 
phet,  followed  by  the  Apostle,  overlooks  the 
few  faithful  ones  in  his  passionate  grief  over 
the  mass  of  unbelievers. 

17.  by  hearing]    Rather,  "from  hearing." 

Again,  as  in  v.  14,  St.  Paul  comments  on 
the  words  quoted,  and  from  the  question, 
"  Who  hath  believed  the  message  heard  from 
us?"  draws  a  confirmation  of  his  argument  in 
•vu.  14,  15,  for  the  necessary  dependence  of 
faith  upon  the  hearing  and  preaching  of  the 
Gospel.  He  thus  brings  out  more  clearly 
the  ground  of  the  objection  which  follows  in 
•v.  18. 

"Hearing"  must  mean,  as  in  v.  16,  "the 
message  heard,"  and  this  comes  from  the 


message  sent,  which  is  "The  word  of  Cod" 
(prj/jLa  ©foC).  This  last  expression,  there 
fore,  does  not  mean  precisely  "  God's  bid 
ding,"  His  command  to  the  preachers  to  go 
forth,  a  meaning  for  which  Meyer  appeals 
to  Luke  iii.  2,  iv.  4,  v.  5  ;  Heb.  i.  3,  xi.  3 ; 
but  the  message  with  which  they  are  sent 
from  God,  and  which  of  course  implies  the 
sending  spoken  of  in  v.  15.  Compare  John 
iii.  34:  "He  ^whom  God  hath  sent  speaketh  the 
words  of  God" ;  and  John  xvii.  8:  "/  have 
given  unto  them  the  words  which  thou  gavest 
me;  and  they  have  received  them,  and  have 
known  surely  that  I  came  out  from  th^e,  and  they 
have  believed  that  thou  didst  send  me"  "  The 
words  of  God"  (pr//zuTu)  prove  the  sending. 

In  the  passage  of  Isaiah,  "  our  report"  i.e. 
the  message  heard  from  us,  includes  both  the 
hearing  and  preaching  of  v.  14,  and  there 
fore  preaching,  though  not  expressly  named, 
is  implied  in  the  sequence  faith,  hearing,  the 
word  of  God.  This  view  is  confirmed  by  v. 
1 8,  where  the  question,  "Have  they  (the 
bearers}  not  heard  ?"  is  answered  by  "  their 
sound  (the preachers')  went  forth." 

The  sending  of  the  preachers  by  God  is 
derived  from  the  quotation  not  as  an  inference 
"  from  the  mere  address  '  Lord,"  which  is  only 
added  by  LXX,  but  rather  from  the  whole 
attitude  of  the  Prophet  as  the  servant  and 
ambassador  of  God,  speaking  by  His  word  or 
command  "  (Meyer).  On  the  various  reading 
"  word  of  Christ  "  see  note  at  end. 

18.  But  I  say^]  After  showing  generally 
what  was  necessary  in  order  that  man  might 
believe,  the  Apostle  now  inquires  into  the 
possible  excuses  that  might  be  made  for  the 
unbelief  of  the  Jews,  and  refutes  them  from 
their  own  scriptures. 

Have  they  not  heard?]  Better,  "Is  it  that 
they  did  not  hear?"  The  form  ot  the 
question  in  Greek  shows  at  once  that  the 
excuse  cannot  be  admitted :  "  Surely  the  mes 
sage  did  not  remain  unheard  by  them  ?" 
(Meyer). 

Yes  verily ,]  Rather,  "Nay  verily:"  see 
ix.  20.  The  answer  corrects  the  suggestion 
"  that  they  did  not  hear,"  by  asserting  that  the 
Gospel  has  been  preached  in  all  the  world. 
This  assertion  the  Apostle  clothes  in  the  words 
of  Ps.  xix.  4.  In  the  Psalm  "  tht-ir  sound"  is  the 
voice  of  nature,  the  silent  witness  with  which 
"  the  heavens  declare  the  glory  of  God,  and 
the  frmament  sheweth  his  handy-work."  The 
Psalmist  compares  this  universal  revelation  of 
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19  But     I    say,    Did   not   Israel 

-Pent. 3a.  know  ?  First  Moses  saith,  "I  will 
provoke  you  to  jealousy  by  them  that 
are  no  people,  and  by  a  foolish  nation 
I  will  anger  you. 

20  But   Esaias  is   very  bold,   and 
*i*.«s.  i.  sajtn?   *{    was    found    of  them   that 


sought   me  not ;  I  was  made  mani 
fest  unto  them  that  asked  not  after 


me. 
21 


But  to  Israel  he  saith, 
day  long  I  have  stretched  forth  my 
hands  unto  a  disobedient  and  gain 
saying  people. 


God  in  His  works  (trv.  1-6)  with  His  spe 
cial  revelation  of  Himself  in  His  word  (w. 
7-11);  and  the  Apostle  catches  the  very  spirit 
of  the  Psalmist  when  he  uses  his  words  to 
describe  how  "  the  sound"  of  the  preachers  of 
the  Gospel  "  is  gone  out  into  all  the  earth,  and 
their  words  into  the  ends  of  the  world.*'  The 
poetical  language  thus  borrowed  from  the 
Psalm  must  not,  of  course,  be  pressed  with 
literal  exactness;  its  use  was  justified  by  the 
great  extent  to  which  the  Gospel  had  already 
been  diffused  throughout  the  world, and  every 
where  addressed  to  the  Jews  first.  At  the 
date  of  this  tpistle,  the  Gospel  had  been 
preached  almost  in  every  place  where  a 
settled  body  of  Jews  were  living,  so  that  even 
those  of  the  Dispersion  had  not  the  excuse  of 
not  having  heard  it. 

19-21.  Another  possible  excuse  suggested, 
and  refuted  by  Scripture. 

19.  But  I  sav,l  Observe  the  "emphatic 
conformity"  (Meyer)  gained  by  repeating  the 
words,  "But  I  say"  from  i>.  18. 

Observe  also  how  in  the  increasing  urgency 
and  closeness  of  the  question  St.  Paul  ex 
pressly  names  "  Israel,"  whom  he  had  meant 
in  T.  1 6,  "they  have  not  all  obeyed  the  Gospel" 
In  the  right  order  of  the  Greek  words  (Tis- 
chendorf  8),  "Israel"  is  emphatic. 

Did  not  Israel  know  f\  R  ather,  "Did  Israel 
not  know  1"  "  Was  it  that  they  heard,  but  did 
not  perceive  the  meaning  of  the  things  spoken  •" 
(Chrysostom).  Did  they  not  understand  that 
the  message  of  salvation  was  to  be  sent  to 
every  nation,  and  that  the  Gentiles  would  re 
ceive  it  gladly  ?  They  knew  this  from  the 
very  beginning,  for  the  first  to  declare  it 
(TT/XUTOS)  is  .Moses  himself. 

In  the  song  of  Moses  (Deut.  xxxii.  21)  the 
voice  of  God  is  heard  declaring  that  as  Israel 
had  moved  Him  to  jealousy  by  worshipping 
that  which  is  "  not  God,'  so  He  on  His  part 
will  make  them  jealous  by  showing  favour  to 
them  which  are  "  no-people,'1  i.e.  to  those  who 
were  not  included  in  the  special  covenant  by 
which  God  had  made  Israel  His  own  people 
(Ex.  xix.  6  ;  Deut.  vii.  6,  xiv.  a). 

Both  the  figure  and  language  of  Moses  arc 
repeated  by  Hosea  (i.  9,  ii.  2,  23).  Compare 
c.  ix.  25;  i  Pet.  ii.  10. 

by    them    that    are    no    people,}      Rather, 


"against  that  which  is  no  people."  The 
quotation  is  from  the  LXX,  who  have  neg 
lected  the  distinction  in  the  Hebrew  between 
"people  "  and  "  nation :"  this  is  rightly  restored 
in  the  A.  V. 

Since  "the  people  of  God"1  alone  answers  to 
the  true  idea  of  a  "people"  my  "tuition"  that 
knows  not  God  contradicts  this  idea  and  is  a 
u  not  people"  (Lo-nmmi).  St.  Paul  makes  the 
application  more  direct  and  personal  by  chang 
ing  "  I  will  provoke  them"  into  "  /  <ir/V/  provoke 
you"  See  Notes  on  Deut.  xxxii.  21. 

and  by  a  foolish  nation.}  Rather,  against 
a  nation  void  of  understanding:  i.e.  I 
will  stir  you  to  anger  by  taking  into  my  favour 
those  who  have  hitherto  shown  their  foolish 
ness  by  worshipping  idols  of  wood  and  stone. 

St.  Paul  rightly  regards  the  Divine  warning 
uttered  by  Moses  as  intended  for  every  age  of 
Israel's  history,  and  therefore  applies  it  to  the 
acceptance  of  the  Gospel  by  Greeks  and 
Romans  and  other  idolatrous  Gentiles  in  his 
own  day:  comp.  i.  21. 

20.  But  Esaias  is  very  bold.}    Rather,  "But 
Esaias  breaks  out  boldly."      The   quota 
tion  is  from  Isaiah  Ixv.  .1  :  "7  am  sought  of 
them  that  asked  not  for  me  :  I  atn found  of  them 
that  sought  me  not." 

St.  Paul  retains  the  words  of  the  LXX,  but 
inverts  the  order  of  the  parallel  clauses,  thereby 
bringing  into  greater  prominence  that  one 
which  more  clearly  expresses  the  reception  of 
the  Gentiles,  "  7  was  found  of  them  that  sought 
me  not."  That  the  original  passage  in  its  primary 
sense  refers  to  the  Heathen,  and  not  (as 
Meyer  and  others  assert)  to  the  Jews, 
seems  clear  from  comparing  the  words,  "a 
nation  that  was  not  called  by  my  name " 
(Ixv.  i)  with  Ixiii.  19,  "We  are  thine:  thou 
never  barest  rule  oi'er  them:  they  fii;ere  not  called 
by  thy  name."  [See  this  Commentary  on  the 
passage.]  The  tenses  cannot  in  Isaiah  refer  to 
events  already  past,  as  no  Heathen  nation  had 
then  been  brought  in :  they  are  the  usual 
tenses  of  prophecy,  anticipating  its  fulfilment, 
which  in  St.  Paul's  day  was  already  an  accom 
plished  fact. 

44  Asked  not  after  me"  I.e.  who  inquired  not 
of  me,  but  of  other  gods.  Compare  Num. 
xxvii.  21  ;  Josh.  ix.  14;  Jud.  i.  i;  xx.  18; 
Isaiah  viii.  19;  xix.  3. 

21.  But  to  Israel,}     "  But  in  reference  to 
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Israel,"  or  more  briefly,  "  But  of  Israel."  On 
this  use  of  irpos  see  Luke  xx.  19,  "against" 
rather  "concerning,"  and  Heb.  i.  8,  "unto 
the  Son,"  rather,  "of  the  Son." 

The  direct  address  to  Israel  does  not  begin 
till  Isa.  Ixv.  7. 

"  he  saith?  namely,  Isaiah  speaking  in  God's 
name. 

"  All  day  long  I  have  stretched  forth  my 
hands"  "All  the  daylong  I  have  spread 


out  my  hands."  It  is  a  picture  of  "  the  ever 
lasting  arms  "  spread  open  in  unwearied  love : 
St.  Paul  again  changes  the  order,  giving  more 
emphasis  to  the  words  "all  the  day  long," 
which  express  God's  patience  and  long-sufter- 
ing  towards  His  own  people  (Xaoi>),  though 
they  persist  in  disobeying  and  refusing  His 
invitations. 

The  idea  of  the  whole  chapter  is  briefly 
summed  up  in  these  last  words. 


ADDITIONAL  NOTES  on  vv.  4,  15,  17. 


4.  Besides  the  meaning  of  re'Xos  given  in 
the  foot-note,  two  other  senses  have  been 
ascribed  to  it;  (i)  completion,  (2)  aim. 

(1)  "  Christ  is  the  completion  (perfectio)  ot 
the  law,  and  Christ  is  righteousness: — and  he 
who   receives   not    Christ,   cannot    complete 
even  that  righteousness  which  is  of  the  law." 
(Origen:    Cyril,  7rXj7pa>p.a;    Erasmus,    "per 
fectio  ;''  Calvin,  "  complementum ;"  Calovius, 
"Christ's  fulfilment  and  satisfaction  of  the 
law  by  His  active  and  passive  obedience." 

But  this  sense  of  completion  is  wrongly 
ascribed  to  re'Xo?  even  in  i  Tim.  i.  5,  and  Ja. 
v.  ii  :  as  to  Luke  xxii.  37,  compare  Mark 
iii.  26. 

(2)  "  This  then  was  the  end  of  the  law,  and 
to  this  all  looked,  the  feasts,  and  the  ordin 
ances,  and  the  sacrifices,  that  man  might  be 
justified.     "  But  this  end  Christ  accomplished 
in  a  greater  way  through  faith  ....  so  that  if 
you  believe  Him,  you  have  also  fulfilled  the  law 
even  much  more  fully  than  it  commanded,  for 
you  have  received  a  much  greater  righteous 
ness"  (Chrysostom,  Gennadius). 

This  sense  of  re'Xoy  is  found  in  i  Pet.  i.  9, 
and  i  Tim.  i.  5  ;  it  has  also  been  explained  in 
another  way,  as  follows: 


"The  law  was  given  for  this  purpose  to 
lead  us  by  the  hand  to  another  righteous 
ness  :  yea,  in  all  that  the  law  teaches,  enjoins, 
or  promises,  it  always  has  Christ  for  its  aim" 
(Calvin,  following  Theodoret,  Cyril,  &c.). 

All  these  interpretations  are  inconsistent 
with  the  context,  which  sets  "  the  righteousness 
which  is  of  law  "  in  direct  opposition  to  "  the 
righteousness  which  is  of  faith" 

15.  The  omission  of  the  former  clause,  reoi/ 
evayy(\i£op.(va>v  eipjji/r/i/,  is  approved  by  Lach- 
mann,  Tisch.  8,  and  Tregelles;  but  Meyer 
regards  it  as  a  copyist's  error  of  a  very  usual 
kind.  An  interpolator  would  have  taken  the 
words  of  the  LXX  CIKOTJV  elp^v^s,  not  (iprjvrjv. 
Moreover,  the  genuineness  of  {L/JTJVTJV  is  con 
firmed  by  St.  Paul's  allusions  to  the  same 
passage  in  Eph.  ii.  17,  KOI  e'X$o>i/  €uryyyeXi7raro 
elpT)vr)v,  and  in  Eph.  vi.  15,  fv  fTotp-acria  TOV 
evayye\iov  TTJS  flprjvrjs. 

17.  The  various  reading  §m  pharos  Xp«rrov 
has  about  equal  weight  of  authority,  and  is 
preferred  by  Lachmann,  Tischendorf,  and 
Tregelles.  But  Meyer,  De  Wette,  Lange, 
Philippi,  &c.,  agree  in  regarding  it  as  a  gloss 
intended  to  define  more  precisely  the  meaning 
of  diet  pharos  Oeov. 


CHAPTER  XI. 

I  God  hath  not  cast  off  all  Israel.  7  Some 
were  elected,  though  the  rest  lucre  hardened. 
1 6  There  is  hope  of  their  conversion.  1 8 
The  Gentiles  may  not  insult  upon  them :  26 
for  there  is  a  promise  of  their  salvation.  33 
God's  judgment:  are  unsearchable. 


I    SAY  then,  Hath  God  cast  away 
his  people  ?     God  forbid.     For 
I  also  am  an  Israelite,  of  the  seed  of 
Abraham,  of  the  tribe  of  Benjamin. 

2  God    hath    not    cast    away    his 
people  which  he  foreknew.     Wot  ye 


CHAP.  XI. — THE  RESTORATION. 

1.  I  say  then,  Hath  God  cast  away  his  people  ?] 
A  third  question,  corresponding  to  those  in 
x.  1 8,  19,  but  expressed  as  an  inference  from 
what  has  just  been  said  of  Israel's  disobe 
dience — an  inference,  however,  which  is  only 
brought  forward  to  be  at  once  rejected,  as  the 
very  form  of  the  question  (p;)  shows—"  Surely 


God  has  not  cast  off  His  people  ?"  Can  it  be 
that  the  reception  of  the  Gentiles  means  that 
Israel  is  cast  off  and  excluded  from  the  pro 
mised  salvation  ?  Can  God  have  dealt  thus 
with  His  own  people  ?  That  very  title  antici 
pated  the  answer,  "  for  the  Lord  will  not  fail 
his  people,  neither  will  he  forsake  his  inherit 
ance"  (Ps.  xciv.  14):  compare  i  Sam.  xii.  22. 
On  the  expression,  "  God  forbid,"  see  iii.  4. 
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not  what  the  scripture  saith  of  Elias  ?         4  But  what  saith  the  answer  of  God 
how  he  maketh  intercession  to  God 
against  Israel,  saying, 


unto  him  ?  ^1  have  reserved  to  myself  * 
seven    thousand   men,  who  have  not  ** 


3  "Lord,  they  have  killed  thy  pro-     bowed  the  knee  to  the  image  0/~Baal 


phets,  and  digged  down  thine  altars  ; 
and  I  am  left  alone,  and  they  seek 
my  life. 


5  Even  so  then  at  this  present 
time  also  there  is  a  remnant  accord- 
ing  to  the  election  of  grace, 


It  is  not  a  denial  followed  by  its  proof,  but  an 
earnest  deprecation  explained  by  its  motive : 
"  For  I  also  am  an  Israelite"  No  true  Israelite 
could  bear  the  thought  that  God  had  cast 
away  His  people:  and  St.  Paul,  in  feeling  as 
in  blood,  was  a  very  Hebrew  of  the  Hebrews, 
"  of  the  seed  of  Abraham"  and  not  a  mere  prose 
lyte, — "  of  the  tribe  of  Benjamin"  which  alone 
with  Judah  formed  the  core  of  the  Theocracy 
at  the  division  of  the  kingdom  and  after  the 
captivity:  compare  Phil.  iii.  5. 

2.  The  direct  denial  here  follows,  and  is 
strengthened  by   the    further   description   of 
Israel  as  God's  "people  which  he  foreknew? 

The  subject  of  the  whole  chapter  from 
•v.  i  is  the  national  destiny  of  the  Jews.  This 
forbids  us  to  limit  God's  "people  whom  he 
foreknew"  to  a  spiritual  Israel,  foreknown 
and  predestined  to  be  saved  through  their 
reception  of  the  Gospel. 

The  true  meaning  is  that  Israel  the  nation 
— "all  Israel"  (v.  26) — is  God's  "people 
which  he  foreknew"1  as  his  people :  His  people, 
therefore,  Israel  still  is,  and  must  be  for  ever ;  it 
cannot  have  been  cast  away,  "for  the  gifts  and 
calling  of  G'.d  are  without  repentance  "  (v.  29). 

Wot  ye  not  what  the  scripture  saith  of  Elias  ?~\ 
Rather,  "Or  know  ye  not  what  the  scrip 
ture  saith  in  [the  history  of]  Eliasl" 

On  the  introductory  phrase,  "Or  know  ye 
not,"  see  vi.  16:  it  means  here,  You  must 
admit  that  "  God  has  not  cast  away  his  people" 
or  else  you  must  be  strangely  ignorant  of  what 
the  Scripture  says  in  proof  of  this  in  another 
similar  case. 

"In  Ellas."  Elias  is  here  the  name  of  the 
Parashah,  or  section  of  the  Hebrew  Scrip 
tures,  concerning  Elias.  These  sections  were 
originally  denoted  not  by  numbers,  but  by  a 
brief  description  of  the  contents:  thus  Philo 
Jud. 'de  Agricultura  Noachi '  xxiv.,  "in  the 
curses  "  (Gen.  iii.  1 5) ;  Raschi  on  Ps.  ii.,  "  as  is 
said  in  Abner"  (2  Sam.  ii.  8  ff.);  and  on 
Hos.  ix.  9,  "in  the  concubine"  (Jud.  xix.) ; 
Bcrachoth  f.  2,  c.  i,  "  in  Michael"  (Is.  vi.  6) 
f.  4,  c.  2,  "in  Gabriel"  (Dan.  ix.  21). 

maketh  intercession  to  God  against  Israel, 
saying,  Lord,  &'r.]  Rather,  pleadeth  with 
Ood  against  Israel:  Lord,  &o.  "Interces 
sion  "  is  never  against,  but  always  on  behalf  of 
some  one. 

3.  The  passage  is  quoted  freely  from  i  Ki. 


xix.  10  and  14:   for  the  particulars  see  the 
Notes  there  given  in  this  Commentary. 

The  assumption  that  Elijah  means,  "  I  am 
left  alone  of  the  prophets'*  is  inconsistent  with 
the  context,  which  certainly  does  not  speak  of 
seven  thousand  prophets,  but  of  seven  thousand 
faithful  worshippers  of  Jehovah :  so  Theo- 
doret  There  is  thus  no  diversity  between 
Elijah's  meaning  and  St.  Paul's  application  of 
his  words. 

4.  the  answer  of  God]  The  Greek  word 
(xprjfjuiTio- nos")  thus  rightly  rendered  means  a 
"communication,"  either  from  man  (2  Mace. 
xi.  17),  or  from  God  (2  Mace.  ii.  4).  Here  it 
is  the  answer  made  by  the  "  still  small  voice." 

1  have  reserved  to  myself.]  Rather,  "  I  h  a  v  e 
left  for  myself."  1  have  caused  a.  remnant 
(v.  5)  to  remain. 

The  passage  in  its  original  context  (i  Kings 
xix.  1 8)  stands  in  connexion  with  the  future 
chastisements  which  Israel  was  to  suffer  by 
the  agency  of  Ha/ael,  Jehu,  and  Elisha:  but 
amid  this  destruction  of  the  disobedient,  "  / 
have  left"  God  says,  or  rather,  as  in  the 
margin,  "  I  will  leave"  ''''seven  thousand"  i.e. 
I  have  in  my  purpose  already  determined  not 
to  destroy  them  with  the  disobedient.  St. 
Paul  brings  the  passage  into  immediate  con 
nexion  with  the  Prophet's  lament  that  he  is 
left  alone :  there  were,  unknown  to  him, 
many  true  worshippers  of  Jehovah,  whom 
God  would  leave  as  a  remnant,  when  the 
wicked  should  perish. 

"seven  thousand"  is  to  be  regarded  as  a 
round  number.  There  is  nothing  in  the 
Hebrew  corresponding  to  the  words  "for 
myself"1  ((p.(WTO)},  which  St.  Paul  adds  to  bring 
out  more  emphatically  the  thought  that  the 
remnant  is  preserved  by  God  Himself  for  His 
own  gracious  purpose.  The  way  is  thus 
prepared  for  the  mention  of  an  "  election  of 
grace"  in  v.  5. 

<who  have  not  bowed  the  knee  to  the  image  of 
Baal.']  Rather,  which  have  not  bowed 
knee  to  Baal.  The  Apostle  gives  here  a 
free  paraphrase,  and  brings  into  prominence 
the  characteristic  of  the  remnant  preserved : 
they  are  men  that  (om^s)  never  bowed  knee 
to  Baal. 

On  the  feminine  T^  B«aX,  see  notes  on  Jud. 
ii.  13,  x.  6;  i  Sam.  vii.  4;  Hos.  ii.  8,  10,  15, 
and  Jeremiah,  passim. 
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6  And  if  by  grace,  then  is  it  no 
more  of  works  :    otherwise   grace   is 
no    more    grace.       But    if  it   be    of 
works,    then    is    it   no    more  grace : 
otherwise  work  is  no  more  work. 

7  What    then  ?     Israel    hath    not 
obtained  that  which  he  seeketh  for ; 


but  the  election  hath  obtained  it,  and 
the  rest  "were  blinded.  e 

8  (According     as    it    is    written, 
cGod  hath  given  them  the  spirit  of  fis.  29. 10, 
"slumber,  ^eyes  that  they  should  not  \nors7.' 
see,   and  ears  that  they  should   notrfls>6>9' 
hear;)   unto  this  day. 


5.  Even  so  then  at  this  present  time  also  there 
is  a  remnant  according  to  the  election  of  grace.] 
The     Greek    word     (/caipd?)     denotes    the 
character  of  a  time,  and   St.  Paul   likens  his 
own   time  to  Elijah's,  because  each  was  a 
season  of  general  but  not  universal  apostasy 
and  unbelief  in  Israel.      The  resemblance  of 
the  times  shows  that  God  is   dealing  with 
Israel  upon  the  same  principles  ;  and  so  from 
the  Divine  answer  to  Elijah  the  Apostle  draws 
the  inference  (ovv)  that  in  his  time  also  God 
has  left  a  remnant  for  himself^  in  other  words, 
"  there  has  come  to  be  (ytyovev)  a  remnant 
according  to  an  election"  not  of  merit,   but 
"  of  graced 

The  existence  of  this  "  remnant  "  of  believing 
Jews  is  the  proof  that  God  has  not  rejected 
His  people  as  a  people  (v.  2). 

6.  And  if  by  grace,  then  is  it  no  more  of  works: 
otherwise  grace  is   no  more  grace.]     Rather, 
"And  if  by  grace,  it    is   no  more  of  works: 
since  otherwise  the  grace   becomes   no 
longer  grace."     The  negative  as  well  as  the 
positive  side  of  the  election  of  grace  is  essen 
tial  to  the  inference  which  St.  Paul  draws  in 
the  next  verse  :    for    Israel  seeks   to   obtain 
"  of  works"  that  which  is  not  of  works:  com 
pare  ix.   32.     "The  grace"  presupposed  in 
the   election    of   the    remnant    excludes   all 
dependence   upon   works,   for    otherwise    it 
ceases  to  be  ''  grace"  at  all,  losing  its  proper 
character  as  the  opposite  of  merit. 

The  latter  part  of  the  verse,  "  But  if  it  be 
of  works,"  6v.,  is  rightly  omitted  in  most 
critical  texts. 


7.  mat  then'?'}  What  conclusion  as  to 
the  present  state  of  Israel  must  be  drawn  from 
the  truths  just  stated  ? 

Israel  hath  not  obtained  that  which  he  seek- 
ethfor]  Rather,"What  Israel  is  seeking 
after,  that  obtained  he  not."  Israel,  the 
mass  of  the  people,  has  been  and  still  is  seeking 
after  righteousness,  the  very  thing  that  he  has 
failed  to  obtain.  St.  Paul  does  not  stay  to 
define  the  object  which  Israel  seeks,  nor  to 
state  that  he  sought  it  not  aright,  because  this 
has  been  done  before  in  ix.  32  and  x.  3,  and 
the  principles  asserted  in  those  passages  have 
just  been  most  emphatically  repeated  in  v.  6. 

It  is  thus  made  clear  that  the  believing 
Jews  are  saved,  like  the  Gentiles,  "  by  grace 
through  faith  "  (Eph.  ii.  8),  and  that  "  the  rest 


were  hardened,"  not  because  God  had 
"  rejected  his  people ,"  but  because  they  sought 
to  establish  their  own  righteousness  by  works, 
and  "submitted  not  unto  the  righteousness 
of  God"  (x.  3). 

the  election.]  The  Abstract  Noun  gives 
precision  of  thought,  as  well  as  vivacity  and 
force  of  expression :  "  the  elect  as  elect " 
CBengel). 

we  re  blinded.']  Rather,  "werehardened." 
Compare  2  Cor.  iii.  14, and  see  note  on  Mark  iii. 
5,  and  at  the  end  of  this  chapter.  That  God  is 
here  regarded  as  the  author  of  the  hardening, 
is  clear  from  the  Scripture  proof  that  follows. 

8.  St.  Paul  now  shows  that  the  hardening 
of  Israel  against  the  Gospel  is  in  accordance 
with  the  testimony  of  Moses  concerning 
their  hardening  in  his  day,  and  with  Isaiah's 
prophecy  of  the  continuance  of  this  harden 
ing.  Compare  Isaiah  vi.  9,  10. 

Two  passages  are  in  the  Apostle's  mind : 
Isaiah  xxix.  9,  10  :  "  They  are  drunken,  but  not 
'with  wine ;  they  stagger,  but  not  with  strong 
drink.  For  the  Lord  hath  poured  out  upon  you 
the  spirit  of  deep  sleep,  and  hath  closed  your 
eyes":  and  Deut.  xxix.  4:  "  Tet  the  Lord 
HATH  NOT  GIVEN  YOU  an  heart  to  perceive, 
and  EYES  TO  SEE,  AND  EARS  TO  HEAR, 
UNTO  THIS  DAY." 

The  quotation  is  evidently  taken  from  the 
latter  passage,  with  the  expression  "  the  spirit 
of  slumber"  adopted  from  Isaiah,  and  a  cor 
responding  change  in  the  position  of  the 
negative,  on  which  see  below. 

The  words  "  unto  this  day"  are  part  of  the 
quotation  from  Deuteronomy,  and  are  not  to 
be  directly  connected  with  •v.  7 :  the  brackets 
of  A.  V.  must  therefore  be  omitted. 

the  spirit  of  slumber,]  Meyer  understands 
by  this  "  a  spirit  which  causes  stupefaction, 
which  is  obviously  a  daemonic  spirit."  But 
such  expressions  as  "  the  spirit  of  heaviness" 
(Is.  Ixi.  3),  "  a  spirit  of  meekness"  (i  Cor.  iv. 
21),  "  the  spirit  of  bondage"  (c.  viii.  15)  show 
that  "spirit"  is  used  for  the  pervading  ten 
dency  and  tone  of  mind,  the  special  character 
of  which  is  denoted  by  the  Genitive  which 
follows. 

Though  it  is  true  that  this  "spirit  of 
slumber"  is  the  result  of  a  "reciprocal  pro 
cess  between  man's  unbelief  and  God's  judg 
ments"  (Lange),  yet  in  this  passage  St.  Paul 
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/Ps.  69. 
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9  And    David    saith,   'Let    their  that   they    may   not    see,   and    bow 
table  be   made  a  snare,  and  a  trap,  down  their  back  alway. 

and  a  stumbling-block,  and  a  recom-         II   I  say  then,  Have  they  stum- 
pence  unto  them :  bled    that    they   should    fall  ?       God 

10  /Let   their  eyes  be   darkened,  forbid:  but  rather  through  their  fall 


speaks  only  of  the  judicial  hardening,  and 
ascribes  this  even  more  expressly  than  do  the 
original  passages  to  God's  will  and  purpose, 
by  turning  the  words  "  the  Lord  bath  not 
giver,  you  .  .  .  eyes  to  see"  into  the  stronger 
statement, "  God  bath  given  them  .  .  .  eyes  that 
they  should  not  see."  Observe  also  that  the 
Apostle  already  had  this  stronger  form  of  ex 
pression  before  his  mind  in  the  quotation 
which  follows  from  Ps.  Ixix.  23,  24. 

slumber,]  The  Hebrew  word  in  Is.  xxix. 
10,  means  "a  deep  sleep,"  such  as  fell  on 
Adam,  Gen.  ii.  21,  on  Abraham,  Gen.  xv.  12, 
on  Saul's  attendants,  i  Sam.  xxvi.  1 2  ;  com 
pare  Job  iv.  13,  xxxiii.  15,  Prov.  xix.  15. 

The  Greek  word  (Karai-i^fon-)  might  have 
been  applied,  like  the  verb  from  which  it  is 
derived,  to  any  piercing  and  overpowering 
stroke,  as  of  remorse  (Acts  ii.  37),  grief,  pain, 
or  fear;  but  it  is  in  fact  used  only  to  denote 
stupefaction,  in  this  passage  of  Isaiah  and  in 
Ps.  Ix.  3  "  the  wine  of  astonishment." 

9,  10.  And  David  saith.']     On  the  author 
ship  of  Ps.  Ixix.  see  note  in  this  commentary. 
We  may  add  that  besides  this  Psalm  (cited 
here  and  in  Acts  i.  20),  only  the  ii.,  xvi.,  xxxii., 
and  ex.  are  expressly  ascribed  to  David  in 
N.  T.,  and  the  authorship  of  these  is  hardly 
to  be  questioned.     Ps.  xcv.,  quoted  in  Heb. 
iv.  7.  is  less  certain,  and  the  form  of  citation 
"  saying  in  David"  does  not  necessarily  mean 
more  than  "saying  in  the  Hook  of  Psalms:" 
see  introductory  note  on  Ps.  xcv. 

Let  their  table  be  made  a  snare, ~\  For  the 
full  interpretation  of  the  passage,  see  notes  on 
the  Psalm,  and  at  the  end  of  this  chapter. 
The  Psalmist,  in  the  bitterness  of  a  soul 
wrought  almost  to  madness  by  the  cruelty  of 
his  enemies,  calls  for  just  vengeance  upon 
them  :  let  their  prosperity  and  false  peace  be 
a  snare  and  a  trap,  to  keep  them  in  blindness 
ami  in  bondage  for  ever.  St.  Paul  uses  the 
passage,  not  merely  as  an  illustration,  but  as 
a  typical  Prophecy  of  the  retribution  which 
had  fallen  upon  the  Jews  for  their  cruel 
rejection  of  the  Messiah. 

The  "table"  spread  for  a  feast  is  a  natural 
emblem  of  the  prosperity  and  careless  ease 
by  which  the  heart  is  ensnared  "as  a  wild 
beast  grasps  at  food,  and  falls  into  a  trap." 

10.  On  the  "  darkening  of  the  eyes"  as  a 
figure   of  the  spiritual   blindness  denounced 
upon    Israel,  see    Isa.ah  vi.  9,    10.  and  the 
Dotes  there.     Frit/sche's  view,  followed    by 


Godet,  that  this  judicial  blindness  was  the 
cause,  not  the  consequence,  of  the  rejection  of 
Christ,  is  inconsistent  with  the  position  of 
the  passage  in  the  Psalm,  and  the  order  of 
ideas  there,  and  especially  with  the  word 
"  recompense"  or  "  retribution  "  (v.  9),  which 
St.  Paul  adopts  from  the  LXX,  giving  it  at 
the  same  time  a  more  emphatic  place  at  the 
end  of  the  sentence. 

And  boiu  down  their  back  a  I  way-']  St. 
Paul  throughout  this  verse  follows  the  LXX 
exactly:  the  Hebrew  is  rendered  literally  in 
the  A.  V.,  "  make  their  loins  continually  to 
shake."  The  shaking  of  the  loins  is  a  symptom 
of  weakness  and  terror  ^Nahum  ii.  10;  Dan.  v. 
6),  for  which  the  LXX  substitute  the  corres 
ponding  symptom,  the  bowing  down  or  bend 
ing  together  of  the  back. 

These  figurative  expressions,  when  applied 
to  the  Jews,  denote  spiritual  blindness  and 
hopeless  dejection. 

11-15.  After  alleging  the  fulfilment  of  pro 
phecy  in  the  hardening  of  the  Jews,  St.  Paul 
now  shows  that  the  purpose  of  this  Divine 
retribution  is  not  the  final  rejection  of  Israel, 
but  the  reconciliation  of  the  world.  Their 
rejection  has  been  shown  to  be  part  in/:  it  will 
also  be  temporary. 

11.  Have  they  stumbled  that  they  should 
fall?]  Better,  "Did  they  stumble  in  order 
that  they  might  fall? 

The  two  ideas  "to  stumble"  and  "to  fall  " 
form  a  natural  climax  in  which  the  emphasis 
rests  on  the  latter. 

Both  words  are  used  figuratively  ;  the 
former  of  a  moral  offence  or  stumbling,  as  in 
James  ii.  10,  iii.  2,  the  particular  oflence  here 
meant  being  disbelief  of  Christ,  for  "they 
stumbled  at  that  stumbling  stone,"  ix.  32  :  while 
the  latter  word  expresses  the  consequent  fall 
from  God's  favour  into  a  state  of  condemna 
tion  and  ruin  :  compare  Heb.  iv.  1 1  and  James 
v.  12.  The  meaning  then  of  the  verse  is 
briefly  this:  "The  Jews  stumbled  at  Christ: 
is  that  stumbling  destined  in  the  Divine  pur 
pose  to  end  in  their  fall J  " 

The  form  of  the  question  in  the  Greek  (/ir;) 
implies  the  negative  answer  which  follows, 
"  Far  be  it,"  or  "  God  forbid." 

but  rather  through  their  fall  salvation  ii 
come  unto  the  Gentiles.]  Better,-  "But  by 
their  offence  the  salvation  is  oome  to 
the  GcntiUi."  The  stumbling  of  the  Jews 
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I  Or.  de 
cay,  or, 
lots. 


salvation  is   come  unto  the  Gentiles, 
for  to  provoke  them  to  jealousy. 

12  Now  if  the  fall  of  them  be  the 
riches  of  the  world,  and  the  "di 
minishing  of  them  the  riches  of  the 
Gentiles ;  how  much  more  their  ful 
ness  ? 


13  For    I  speak  to  you  Gentiles, 
inasmuch  as  I  am  the  apostle  of  the 
Gentiles,  I  magnify  mine  office  : 

14  If  by  any  means   I   may  pro 
voke    to    emulation   them   which    are 


my 


flesh,   and 


them. 


might 


save   some   of 


is  here  called  "their  offence,"  the  word 
being  the  same  that  is  used  so  often  in  ch.  v. 
15  ff.  The  rejection  by  the  Jews  of  the 
salvation  offered  to  them  in  Christ,  and  the 
increasing  violence  of  their  opposition,  had  in 
fact  greatly  promoted  the  preaching  of  the 
Gospel  among  the  Gentiles  (Acts  viii.  4, 
xi.  19)  and  its  consequent  acceptance  by 
them.  In  St.  Paul's  own  experience  this  had 
been  the  case  at  Antioch  in  Pisidia  (Acts  xiii. 
45-48),  it  was  to  be  so  again  at  Rome  itself 
(Acts  xxviii.  28).  In  this  fact  he  recognises 
ttie  fulfilment  of  the  Divine  purpose  foretold  in 
the  passage  of  Deuteronomy  already  called  to 
mind  in  x  K).  The  transfer  of  God's  favour 
to  the  Gentiles,  thus  caused  by  the  perversity 
of  the  Jews,  was  destined,  in  His  gracious 
purpose,  to  provoke  the  jealousy  and  so  to 
rekindle  the  love  of  His  ancient  people ;  their 
recovery  and  not  their  fall  was  His  aim. 
But  what  a  prospect  is  thus  opened  ! 

12.  Now  if  the  fall  of  them  be  the  riches  of 
the  world,]  Rather,  "  But  if  their  offence 
be  the  riches  of  the  world."  If  even  the  trans 
gression  of  the  chosen  people  has  brought 
salvation  to  the  Gentiles,  and  if  their  loss  or 
diminution  has  thus  been  "  the  riches  of  the 
world"  how  much  more  shall  the  promise 
of  blessing  to  all  nations  be  fulfilled  in  their 
restoration  and  fulness  when  "  all  Israel  shall 
be  saved"  *v.  26. 

This  hope,  that  the  final  restoration  of 
Israel  shall  be  a  source  of  great  joy  and  bless 
ing  to  the  world,  is  here  inferred  from  the 
nature  of  the  case,  that  the  better  cause  must 
be  followed  by  the  happier  effect :  but  it  is 
already  contained  in  that  prophetic  song  of 
Moses,  which  St.  Paul  has  quoted  in  x.  19,  and 
which  he  quotes  again  in  xv.  10  "  Rejoice, ye 
Gentiles,  with  his  people." 

the  diminishing  of  them,'}  The  contrast 
throughout  is  not  between  the  elect  remnant 
and  the  rest  who  were  hardened,  but  between 
Israel  as  a  nation  and  the  rest  of  the  world. 
Viewed  thus,  as  a  whole,  Israel  has  stumbled 
but  not  fallen,  has  been  hardened  but  in  part, 
has  suffered  loss  and  diminution  by  the  un 
belief  of  some,  but  shall  be  restored  to  its 
full  complement,  when  "the  Deliverer  shall 
come  out  of  Zion,  and  shall  turn  away  ungodli 
ness  from  Jacob"  *v.  26. 

their  fulness  ?]    I.  e.  their  full  complement, 


as  a  nation  no  longer  diminished  by  the  loss  of 
a  large  portion,  but  forming  again  one  entire 
people.  See  note  at  the  end  on  the  meaning 
of  the  Greek  words  rTTra  and 


13.  St.  Paul  now  turns  to  his  readers,  ad 
dressing  them  collectively  as  Gentiles,  and 
tries  to  impart  to  them  some  of  his  own  warm 
interest  in  the  welfare  of  the  Jews. 

from  this  point  to  the  end  of  v.  32  the 
Apostle  combines  the  hope  of  the  restoration 
of  the  Jews  with  warnings  to  the  Gentiles 
against  presuming  on  their  present  advan 
tages. 

For  I  speak  to  you  Gentiles,']  But  to  you 
Gentiles  I  am  speaking.  This  clause 
should  be  separated  from  the  following  by  a 
colon  :  St.  Paul  first  draws  the  attention  of 
his  readers  to  the  fact  that  he  is  speaking  to 
them,  as  being  Gentiles,  of  that  which  closely 
concerns  their  welfare,  namely,  the  future 
restoration  of  Israel. 

It  is  rightly  inferred  from  this  passage  that 
the  Roman  'Christians  were  for  the  most 
part  Gentiles  :  see  Introduction,  §  7. 

inasmuch  as  I  am  the  apostle  of  the  Gentiles, 
I  magnify  mine  office:}  Rather,  "In  so  far, 
therefore,  as  I  am  an  Apostle  of  the 
Gentiles,  I  glorify  my  ministry." 

On  the  various  readings  see  note  at  the 
end.  In  the  words  "In  so  far  as  I  am  an 
Apostle  of  the  Gentiles,"  St.  Paul  with  his 
usual  delicate  courtesy  and  perfect  mastery 
of  Greek,  implies  that  this  is  but  one  part 
(/LteV)  of  his  ministry,  chosen  as  he  was  to 
bear  Christ's  name  "  before  Gentiles  and  kings 
and  the  children  of  Israel."  But  since  the 
Gentile  world  is  so  deeply  interested  in  the 
restoration  of  Israel,  it  follows  (therefore) 
that  even  in  his  special  relation  to  the  Gen 
tiles,  when  labouring  most  zealously  for  them 
and  claiming  full  liberty  and  authority  for 
himself  as  their  Apostle,  he  still  has  in  view  the 
salvation  of  Israel  as  inseparably  connected 
with  the  blessing  of  all  the  nations  of  the 
world. 

14.  If  by  any  means  I  may  provoke  to  emula 
tion  them  which  are  myflesb,\    Rather,  "  If  by 
any  means  I  may  provoke  to  jealousy  mine 
own  flesh  and  may  stive  some  of  them."   The 
word  "jealousy"  should  be  adopted  as  in 
•v.  ii  and  x.  19;   St.  Paul  retains  the  same 
word  (Tnj/ja^Xcutrai)  throughout. 
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15    For   if  the   casting    away   of  16  For  if  the  firstfruit  be  holy,  the 

them  be  the  reconciling  of  the  world,  lump  is  also  holy  :  and  if  the  root  be 

what  shall  the  receiving  of  them  be^  holy,  so  are  the  branches, 

but  life  from  the  dead?  17  And   if  some  of  the  branches 


It  maybe  admitted  that  the  introduction  of 
a  different  English  word,  "emulation"  brings 
out  another  shade  of  meaning,  included  in  the 
Greek,  and  quite  appropriate  here;  but  this 
advantage  is  very  small  in  comparison  with 
the  disadvantage  of  obscuring  the  connexion 
with  v.  1 1  and  with  the  original  prophecy  in 
Deut.  xxxii.  16,  21.  With  the  expression  of 
warm  affection  "mine  own  flesh,"  compare 
ix.  3,  where  the  Singular  Pronoun  "  mine" 
not  "  our,"  implies  what  is  here  expressly 
stated,  that  the  readers  are  Gentiles. 

St.  Paul's  sense  of  the  diiliculty  of  per 
suading  his  fellow-countrymen  is  apparent  in 
the  modest  phrase  "some  of  them;''  com 
pare  i  Cor.  ix.  22.  (Meyer.) 

15.  The  reason  of  the  Apostle's  hope  that 
he  "may  save  some"  is  given  in  an  argument 
a  fortiori  (compare  v.   12)  based   upon  the 
contrast  between  the  rejection  of  Israel  and 
their  future    readmission   to   God's    favour. 
If  in  casting  oft  the  greater  portion  of  His 
ancient    people    because    of   their    unbelief 
God  found   an   occasion   of  reconciling   the 
world    unto    Himself,    how    much    greater 
blessing  may  be  looked  for  when  He  shall 
receive  them  again  as  His  own  !     What  will 
that  reception  be  but  "  life  from  the  dead?" 

This  expression  is  not  to  be  understood 
of  a  moral  or  spiritual  resurrection,  for 
that  is  already  included  as  a  necessary  con 
sequence  in  the  reconciliation  of  the  world 
and  the  restoration  of  Israel.  Nor  is  it  to  be 
limited,  as  by  Theodoret  and  other  Greek 
fathers,  to  the  resurrection  of  the  body. 
It  is  a  figurative  expression  which  may 
denote  either  (i)  an  increase  of  spiritual 
fervour  and  blessing  in  the  whole  Church 
of  Christ  on  earth,  so  great  and  wonderful 
as  to  be  comparable  to  a  resurrection 
from  the  dead;  or  (2)  the  new  life  of  the 
world  to  come,  the  final  development  and 
glorious  consummation  of  the  kingdom  of 
Christ.  That  blessed  state,  not  only  in  its 
first  stage, — the  resurrection  of  the  body — 
but  in  its  whole  character,  as  compared  with 
the  world  that  now  is,  will  be  a  "  life  from 
the  dead"  The  "new  heavens  and  the  new 
earth,  wherein  dwclletb  righteousness"  will 
spring  as  it  were  from  the  ashes  of  a  dead 
world  into  everlasting  life. 

The  former  view  is  the  simpler  and  the 
snore  probable,  because  it  does  not  pass  be 
yond  the  bounds  of  the  present  context. 

16.  "  After  the  Apostle  has  disclosed  his 
prospect  of  the  glorious  results   of  Israel's 


conversion,  he  returns  to  the  grounds  for 
the  hope  of  this  conversion  itself"  (Lange). 
Rather,  St.  Paul  passes  on  (&i)  to  a  further 
argument  for  the  restoration  of  the  Jews, 
namely,  that  it  is  in  accordance  with  the 
original  consecration  of  the  race. 

For  if  the  first-fruit  bf  holy,  the  lump  is  also 
holy ;  and  if  the  root  be  holy,  so  are  the  br  cinches. \ 
Rather,  "If,  too,  the  first  fruit  be  holy,  so 
also  is  the  lump:  and  if  the  root  be  holy,  so 
also  are  the  branches" 

The  first  figure  is  taken  from  Num.  xv. 
19-21,  where  "  the  first  of  the  dough  "  is  "  the 
first-fruit  of  the  lump"  (u-rrapx'l  </H'P«- 
/i«Tor)»  a  portion  set  aside  from  the  kneading 
to  make  a  cake  for  a  heave-ottering  ^Neh. 
x.  37).  The  first-fruit  thus  offered  to  the 
Lord  imparted  its  consecration  to  the  whole 
mass  which  it  was  taken  to  represent.  In  the 
second  figure,  instead  of  a  legal  ordinance  we 
have  a  natural  process,  the  branch  deriving 
its  properties  from  the  root. 

In  the  interpretation  ot  both  figures  the 
fundamental  thought  is  certainly  the  same, 
that  all  Israel  has  been  consecrated  to  God 
by  the  consecration  of  its  "Jirst-Jrmt  "  and  its 
"  root"  But  what  are  these  ? 

(0  Both  figures  represent  the  Patriarchs, 
especially  Abraham.  (Chrysostom,  and  the 
majority  of  ancient  and  modern  interpreters.) 

(2)  "I  know  no  other  root  that  is  holy,  no 
holy  first-fruit,  but  our  Lord  Jesus  Christ." 
(Origen.) 

(3)  "  He  calls  the  Lord  Christ  according 
to  His    human  nature  '  the  first-fruit,'  and 
the  patriarch  Abraham   the  root."      (Theo 
doret  and  others.) 

(4)  The   Jews   who   formed   the    Mother 
Church  are  "  the  first-fruit,"  and  "  the  root  " 
also,  as  some  think. 

It  is  clear  that  neither  Christ  nor  the 
Christian  Church  can  be  "the  root"  from 
which  "the  natural  branches"  were  broken 
off:  for  these  branches,  the  Jews  who  re 
jected  Christ,  never  belonged  to  such  a  root. 
The  branches  being  the  Jews,  the  root  can 
only  be  Abraham  and  the  Patriarchs :  com 
pare  v.  28,  and  ix.  5. 

This  interpretation  is  further  confirmed  by 
the  fact  that  St.  Paul's  figure  of  the  olive  tree, 
with  its  root  and  branches,  is  derived  from 
the  Old  Testament,  where  it  is  applied  to  the 
Theocracy  or  Jewish  Church.  Of  this 
Jeremiah  writes,  xi.  16:  "  The  Lord  call  d 
thy  name,  A  green  olive  tree,  fair,  and  of  goo.'lj 
fruit ;  with  the  noise  of  a  great  tumult  (»/•.  4 
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th,-m. 


be  broken  off,  and  thou,  being  a  wild 
olive  tree,  wcrt  grafted  in  'among 
them,  and  with  them  partakest  of 
th^  root  and  fatness  of  the  olive  tree  ; 
1 8  Boast  not  against  the  branches. 


But  if  thou  boast,  thou  bearest  not 
the  root,  but  the  root  thee. 

19  Thou  wilt  say  then,  The 
branches  were  broken  off,  that  I 
might  be  grafted  in. 


thunderstorm)  he  hath  kindled  fire  upon  it, 
and  the  branches  of  it  are  broken."  Of  this  also 
Hosea  says  (xiv.  6) :  "  His  branches  shall  spread, 
and  his  beauty  shall  be  as  the  olive  tree." 

The  holiness  derived  from  '•  the  Fathers  " 
to  their  children  was  not  inward  moral  holi 
ness,  but  consecration  to  God  by  virtue  of 
His  choice  of  Abraham  and  his  seed,  declared 
by  the  word  of  promise  and  confirmed  by 
the  covenant  of  circumcision:  compare  i 
Cor.  vti.  14. 

In  the  first  figure  of  the  dough  made  holy 
by  the  offering  of  its  first-fruit,  no  other  kind 
of  holiness  can  possibly  be  thought  of  but 
this  legal  and  relative  holiness  of  what  has 
been  consecrated  to  God.  With  so  much 
identity  of  thought,  combined  with  the  paral 
lelism  of  form,  it  is  impossible  to  give  totally 
different  applications  to  the  two  figures,  as  is 
done  by  making  the  first-fruit  Christ  or  the 
Christian  Church,  and  Abraham  the  root. 
The  usual  interpretation  (i)  is  alone  ad 
missible. 

17-24.  St.  Paul  carries  on  the  second 
figure  of  the  root  and  the  branches,  because 
it  admits  of  a  distinction  between  one  branch 
and  another,  and  so  can  be  applied,  collec 
tively  or  individually,  to  believers  and  un 
believers,  to  Jews  and  also  to  Gentiles.  In  his 
application  of  the  figure  to  the  present  posi 
tion  both  of  Jews  and  Gentiles,  the  Apostle 
finds  a  warning  to  the  latter  against  boasting 
and  unbelief  (17-22),  and  a  fresh  argument 
for  the  restoration  of  the  Jews  (23,  24). 

17.  And  if  some  of  the  branches  be  broken  off, 
and  thou,  being  a  wild  olive  tree,  tuert  graffed 
in  among  them,  and  with  them  partakest  of 
the  root  and  fatness  of the  olive  tree. ]  Rather, 
41  But  if  some  of  the  branches  were  broken  off, 
and  thou,  being  a  wild  olive,  wast  graffed  in 
among  them,  and  wast  made  partaker  of 
the  root  and  fatness  of  tl^e  olive  tree.''  The 
Church  of  God  being  regarded  as  one  and  the 
same  in  all  ages,  having  Abraham  for  its  root 
and  his  children  for  its  "natural  branches,"  it 
follows  that  "  some  of  the  branches  were  broken 
off"  when  the  unbelieving  Jews  by  rejecting 
Christ  ceased  to  belong  to  the  true  people  of 
God.  Extending  his  allegory  to  the  Gentile 
world,  St.  Paul  compares  it  to  "  a  wild  olive 
tree"  unfruitful  in  itself,  but  supplying  grafts 
to  be  inserted  into  the  good  olive  tree  and  en 
riched  by  its  fatness:  such  a  graft  of  wild 
olive  is  the  individual  reader. 

Grafting  of  the  wild  shoot  on  the  fruitful 


stock  is  the  reverse  of  the  common  method ; 
and  though  sometimes  practised,  it  was  not 
intended  to  fertilise  the  wild  olive,  but  to 
give  fresh  vigour  to  the  fruitful  stock,  as  is 
clear  from  Palladius : 

"  Foecundat  sterilis  pingues  oleaster  olivas, 
Et  quae  non  novit  munera  ferre,  docet." 

The  grafting  of  the  good  olive  upon  the 
wild  is  mentioned  by  Aristotle,  '  de  Plantis,' 

I.    Vi.     4,  "E(TTL    8«     KCU     (l\\OS    ffJ.<pv\\l<TfJ.US    (V 

(iXXois  cjicxjxjpois  yivco-iv,  o>s  KaXXie'Xaios  els 
dypifXaiov. 

St.  Paul's  words  do  not  correspond  exactly 
to  either  practice :  he  seems  rather  to  have 
shaped  his  allegory  to  correspond  to  the  facts 
which  he  wished  to  represent,  vi/.,  that  the 
Gentiles  had  been  enriched  by  admission  to 
the  privileges  which  some  of  God's  ancient 
people  had  forfeited  through  unbelief,  v.  18. 
These  facts  forbid  boasting,  and  rather  sup 
ply  a  warning  to  the  Gentiles:  and  by  sin 
gling  out,  as  it  were,  one  of  his  readers  and 
addressing  him  personally,  the  Apostle  both 
makes  the  warning  more  emphatic,  and 
excludes  all  boasting  against  the  Jews  by 
reminding  the  Gentiles  that  they  are  not  the 
original  Church  of  Christ,  but  members 
adopted  into  it  one  by  one :  "  But  if  thou 
dost  boast,  it  is  not  thou  that  bearest 
the  root,  but  the  root  thee." 

This  passage  shows  that  St.  Paul  recog 
nised  as  fully  as  any  of  the  original  Apostles 
the  dependence  of  all  Gentile  churches  upon 
the  one  church  of  Christ  which  had  grown 
out  of  the  root  of  Israel. 

19.  One  ground  of  boasting  having  been 
excluded  in  v.  18,  another  may  be  sought: 
"  Thou  wilt  say  then,  Branches  were  broken 
off,  in  order  that  I  might  be  graffed  in." 

St.  Paul  has  just  said  that  the  rejection  of 
the  Jews  was,  in  fact,  the  enriching  of  the 
Gentiles  ;  but  it  would  be  arrogant  and  selfish 
to  assr.me,  as  in  this  supposed  reply,  that  the 
advantage  of  the  Gentiles  was  the  direct  and 
sole  cause  of  God's  casting  away  any  of  His 
people.  The  selfishness  is  indicated  in  the 
emphatic  "  /." 

The  absence  of  the  article  before 
"branches"  brings  out  the  point,  that  they 
who  were  broken  off  to  make  room  were 
original  "branches;"  their  essential  cha 
racter  thus  indicated  makes  the  fact  that  they 
were  broken  off  more  remai  kable. 


V.    20  —  24.] 
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20  Well ;  because  of  unbelief  they 
were  broken  off,  and  thou  standcst  by 
faith.      Be  not  highminded,  but  fear  : 

21  For   if    God    spared    not    the 
natural    branches,    take  heed  lest  he 
also  spare  not  thee. 

22  Behold   therefore  the  goodness 
and  severity  of  God  :  on  them  which 


fell,  severity;  but  toward  thee,  good 
ness,  if  thou  continue  in  his  goodness: 
otherwise  thou  also  shalt  be  cut  ofT. 

23  And   they   also,   if  they   abide 
not  still  in  unbelief,  shall  be  grafted 
in  :   for  God  is  able  to  graft"  them  in 
again. 

24  For  if  thou  wert  cut  out  of  the 


20.  H'e/I;]    A  form  of  partial  and  often 
ironical  assent:  here  the  fact,  and  the  pur 
pose  which  it  was  made  to  serve,  being  both 
admitted,  St.  Paul  goes  on  to  correct  a  false  in 
ference  from  Israel's  rejection  by  indicating  its 
principal  and  direct  cause:  "  Because  of  their 
unbelief  they  were  broken  off,  and  by  thy  faith 
thou  standest."    Their  rejection  thus  viewed 
in  its  true  cause,  namely,  "their  unbelief" 
gives  no  occasion  for  boasting  that  thou  art 
preferred  to  them,  but   is  rather   a  solemn 
warning  to  hold  fast  "  ib-y  faith"  as  the  con 
dition  on  which  alone  "  thou  standest "  safe  in 
thy  place  as  a  branch  on  the  tree.    There-fore 
"be  not  highminded"  because  of  thy  privilege, 
but  rather  be  the  more  afraid  of  falling,  as 
they  have  fallen. 

21.  Enforcement  of  the  warning :  if  not 
withstanding   their    greater    privilege   "  God 
spared  not  the  natural  branches  "  when   they 
sinned,  much  more  reason  hast  thou  to  fear 
that  He  will  not  spare  thee,  who  art  only  one 
of  the  adopted  branches.     The   reader  ad 
dressed  in  the  Singular   is   throughout   the 
representative  of  the  Gentiles. 

take  heed  lest  he  also  spare  not  theeJ]  Read, 
"neither  will  he  spare  thee."  The 
shorter  reading  (omitting  J^TTCD?)  is  now  ge 
nerally  accepted.  The  variations  may  have 
sprung  from  a  wish  to  soften  the  stern  note  of 
warning.  But  even  in  the  reading  followed 
by  the  A.  V.  the  future  indicative  points  to  a 
real  danger :  "  neither,  it  is  to  be  feared,  will 
he  spare  thee." 

22.  Behold    therefore    the    goodness,    <&Y.] 
"  Bf hold  therefore  goodness   and  severity 
in  God:  on  them  which  fell,  severity  ;  but  on 
thee  God's  goodness,  if  thou  continue  in  his 
goodness:  since  other-wise  thou  also  shalt  be 
cut  off"     The  general  meaning  of  the  verse  is 
not  affected  by  the  slight  variations  of  the  text. 
The  way  to  continue  in  God's  goodness  (or 
in  His  "'grace"  Acts  xiii.  43)  is  to  "  continue 
in  the  faith,"  Col.  i.  23,  not  turning  away  in 
unbelief   from    the  mercy   bestowed.      The 
Apostle  with  masterly  skill  sets  both  sides  of 
the   case  at   once   before    his   readers,   that 
"goodness    and   severity"   seen    side    by 
sick'  may  stir  both  love  and  fear. 

23.  And  they  aho,  if  they  abide  not  Hill  in 


unbelief,  6'r.]  Rather,  "And  they  more 
over  if  they  continue  not  in  their  un 
belief,"  &o.  A  new  thought  is  here  brought 
in  to  check  any  false  presumption  based  upon 
the  rejection  of  the  Jews.  That  rejection  is 
not  absolute  and  final:  if  their  unbelief  cease, 
as  it  may  cease,  they  shall  be  restored  to  their 
former  position.  I'nlikely  as  such  a  con 
version  may  seem,  it  is  not  impossible  :  "for 
God  is  able  to  grujf  them  in  a^ain."  \\  hy 
does  St.  Paul  thus  appeal  to  the  power  of 
God  ?  Various  answers  are  given. 

(rt)  To  show  that  the  only  hindrance  is 
Israel's  unbelief,  there  being  no  lack  of  power 
on  God's  side.  (Grotius.) 

(£)  To  meet  the  ditliculty  suggested  by 
the  figure:  "\\hen  branches  are  broken 
from  a  tree,  they  wither  and  cannot  be  re 
placed.  Paul  therefore  here  refers  to  the 
power  of  God.  \\  hat  is  not  done  in  nature, 
and  cannot  be  effected  by  the  power  of  man, 
will  be  done  by  God,  with  whom  all  things 
are  possible.''  (Haldane.) 

The  former  answer  is  inadequate  :  St.  Paul's 
custom  is  to  appeal  to  the  power  of  God  only 
for  that  which  lies  beyond  the  usual  course  of 
His  providence.  See  iv.  21,  ix.  22,  xiv.  4,  dec. 

The  latter  answer  errs  by  pressing  the  figure 
too  far,  and  so  bringing  in  a  thought  inconsis 
tent  with  the  context ;  for  in  the  next  verse 
St.  Paul  argues  that  the  branches  which  have 
been  broken  off'  are  more  likely  to  be  restored 
than  the  strange  shoot  to  be  g raffed  in. 

Quite  apart  from  the  figure  of  the  olive  tree 
and  its  branches,  the  ditliculty  of  Israel's 
restoration  is  the  thought  that  burdens  the 
Apostle's  mind  throughout  this  portion  of  the 
Epistle;  so  that, after  affirming  the  possibility 
of  that  restoration,  it  is  most  natural  for  him 
to  point  to  the  ground  of  that  possibility  in 
the  almighty  power  which  is  able  not  merely 
to  restore  Israel,  //the  hindrance  of  their  un 
belief  is  removed,  but  able  also  to  remove  that 
unbelief  itself.  The  interpretation  of  the 
passage  does  not  call  for  any  metaphysical 
discussion  of  the  relation  of  God's  power  to 
man's  free  will :  for  St.  Paul  passes  at  once  to 
a  simply  practical  illustration  of  the  Divine 
power  in  the  conversion  of  the  Gentiles. 

24.  For  if  thou  wert  cut  out  oft/Jf  olive  trte 
(which  is  iviJd  by  nature,  and  ivi  rt  grujfcd 
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olive  tree  which  is  wild  by  nature,  25  For  I  would  not,  brethren,  that 
and  wert  grafted  contrary  to  nature  ye  should  be  ignorant  of  this  mys- 
into  a  good  olive  tree  : 


how  much 
which     be     the 


tery,  Jest  ye  should  be  wise  in  your 
own    conceits  ;     that    "blindness    in  "Or'. 


more     shall    these, 

natural  branches^  be  grafted  into  their     part  is  happened  to  Israel,  until  the 

..  •  /*    i  r     \         /"^         „  •  1         i-  * 


own  olive  tree  ? 


fulness  of  the  Gentiles  be  come  in. 


contrary  to  nature  into  a  good  olive  tree :"]  R  a- 
ther,  "For  if  thou  wast  cut  off  from  thy 
native  wild  olive  tree,  and  grafted  con 
trary  to  nature  into  a  good  olive  tree' 

"The  simple  meaning  of  this  verse  is  that 
the  future  restoration  of  the  Jews  is  in  itself  a. 
more  probable  event  than  had  been  the  intro 
duction  of  the  Gentiles  into  the  Church  of 
God.  This  of  course  supposes  that  God  re 
garded  the  Jews,  on  account  of  their  relation 
to  Him,  with  peculiar  favour,  and  that  there 
is  still  something  in  their  relation  to  the  an 
cient  servants  of  God  and  His  covenant  with 
them,  which  causes  them  to  be  regarded  with 
special  interest."  (Hodge.) 

25-27.  The  future  conversion  of  Israel 
having  been  proved  to  be  both  possible  and 
probable,  is  now  shown  to  be  the  subject  of 
direct  revelation.  What  follows  is  thus  a 
confirmation  of  the  hope  expressed  in  v.  24: 
— "  they  shall  be  graffed  in" — -for  I  have  some 
thing  more  to  make  known  to  you  on  this 
subject.  The  phrase,  "  /  would  not  that  ye 
should  be  ignorant"  addressed,  as  it  always  is, 
by  St.  Paul  to  his  " brethren*'  indicates  (as  in 
i.  1 3 ;  i  Cor.  x.  i,  xii.  i ;  2  Cor.  i.  8  ;  i  Thess. 
iv.  13)  the  Apostle's  anxiety  to  draw  special 
attention  to  some  important  truth. 

The  word  "  mysteries  "  denotes  in  classical 
Greek  certain  secret  religious  ceremonies  to 
which  only  the  initiated  were  admitted.  P'rom 
the  ancient  traditions  and  interpretations  con 
nected  with  these  ceremonies,  and  invested 
with  the  same  secrecy,  the  word  "mystery" 
easily  acquired  the  sense,  which  it  bears  in  the 
Septuagint,  "a  secret."  Thus  in  Dan.  ii.  18, 
19,  &c.,  it  is  the  "secret"  of  the  king's  dream, 
which  none  can  make  known  but  God,  6 
tnroK(i\vTTTun>  fj.v(TTi)pui.  Compare  Job  xi.  6 ; 
AVisdom  ii.  22,  "  As  for  the  mysteries  of  God, 
they  knew  them  not :  neither  hoped  they  for  the 
wages  of  righteousness,  nor  discerned  a  reward 
for  blameless  souls."  In  Ecclesiasticus  xxii.  22, 

XXVli.     1 6,    &C.,     (lTTOKa\VTTT(lV    p.V(TTT]pLCl    IS     "  tO 

disclose  secrets."  Bp.  Lightfoot  (on  Col.  i.  27) 
says  that  "  the  idea  of  secrecy  or  reserve  dis 
appears  when  fjLv<rrf]piov  is  adopted  into  the 
Christian  vocabulary  by  St.  Paul,  and  the  word 
signifies  simply  a  truth  which  was  once  hid 
den  but  now  is  revealed."  But  in  the  Gos 
pels  the  idea  of  secrecy  or  reserve  is  evidently 
retained  (Matt.  xiii.  n;  Mark  iv.  n;  Luke 
viii.  10),  and  the  word  is  applied  only  to  the 
things  of  the  kingdom  of  heaven  which  tinder 


the  veil  of  parables  were  made  known  to  those 
who  were  ready  to  believe,  but  remained  still 
hidden  from  the  unenlightened. 

In  a  similar  sense  St.  Paul  applies  the  word 
to  "  divine  secrets,"  truths  unknown  till  God 
reveals  them  (i  Cor.  iv.  i ;  xiii.  2  ;  xiv.  2  ;  xv. 

SO- 

Thus  the  divine  purpose  of  salvation 
preached  to  the  Gentile  Church  at  Corinth 
is  called  the  "wisdom  of  God  in  a  mystery'' 
i.e.  a  divine  secret,  a  truth  which  none  could 
know  till  God  revealed  it  (r  Cor.  ii.  7,  10). 

The  meaning  of  the  word  in  the  passage 
before  us  is  best  illustrated  by  its  use  in  Eph. 
i.  9,  iii.  4,  where  God's  purpose  to  redeem  all 
nations,  and  gather  together  in  one  all  things 
in  Christ,  is  called  "the  mystery  of  His  will" 
and  "  the  mystery  of  Christ"  because  in  other 
ages  it  was  not  made  known  as  it  was  revealed 
to  the  Apostles. 

The  same  purpose  of  redemption  here 
viewed  in  its  special  relation  to  Israel— i.e. 
God's  plan  of  making  the  obduracy  of  Israel 
subservient  to  the  salvation  of  the  Gentiles — 
is  "  this  mystery  "  revealed  to  St.  Paul,  and  by 
him  made  known  to  his  readers,  lest  they 
should  attribute  it  to  their  own  superior  wis 
dom  that  they  had  accepted  what  Israel  had 
refused,  and  so  "  be  wise  in  their  own  con 
ceits."  This  shows  that  the  "  brethren  "  ad 
dressed  are  Gentiles. 

that  blindness  in  part  is  happened  to  Israel^ 
Rather,  "That  hardening  has  come 
in  part  upon  Israel."  Compare  above 
v.  7  and  Mark  iii.  5;  Eph.  iv.  18.  St.  Paul 
joins  tz7ro  fie'povs-  usually  with  a  verb  (2  Cor. 
i.  14,  ii.  5;  Rom.  xv.  15,  24). 

The  hardening  is  not  universal,  but  only 
"  in  part"  because  the  "  remnant  according  to 
the  election  of  grace"  is  not  affected  by  it 
(v.  7) :  "  some  of  the  branches "  only  have 
been  broken  off  (v.  17).  Nor  is  the  hard 
ening  final:  it  is  to  continue  "  until  the 
fulness  of  the  Gentiles"  (i.e.  their  full  number 
or  complement,  as  of  the  Jews  in  v.  12) 
"shall  have  oome  in,"  into  that  com 
munity  of  the  people  of  God,  signified  by 
the  good  olive  tree,  into  which  some  of  them 
have  been  already  engrafted.  On  "fulness  " 
(TrX^pw/ia),  see  Note  on  v.  12  at  the  end  of 
the  chapter. 

The  time  thus  indicated  by  St.  Paul  seems 
to  be  the  same  to  which  our  Lord's  words 
point :  Jerusalem  shall  be  trodden  down  of 
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26  And  so  all  Israel  shall  be  saved  : 
*  !»• »     as  it  is  written,  f  There  shall  come  out 
of  Sion  the  Deliverer,  and  shall  turn 
away  ungodliness  from  Jacob  : 


27  For  this 
them,  when  I 
sins. 

28  As  concerning  the  gospel,  they 


is  my  covenant  unto 
shall  take  away  their 


the  Gentiles,  until  the  times  of  the  Gentiles  be 
fulfilled  (Luke  xxi.  24). 

26.  And  so  all  Israel  shall  be  saved  :~\  The 
A.  V.  rightly  makes  this  the  beginning  of  a 
new  sentence,  thereby  giving  greater  promin 
ence  to  a  distinct  and  important  prophecy. 
"  And  jo  "  refers  to  the  preceding  sentence 
marking  the  coming  in  of  the  Gentiles  as  the 
condition  upon  which  will  follow  the  salvation 
of  Israel. 

As  the  antithesis  of  "the  Gentiles"  and 
"  Israel"  forbids  us  to  interpret  the  latter  of 
a  spiritual  Israel  {"the  Israel  of  God"  Gal.  vi.) 
including  "  the  whole  people  of  God  "  (Calvin), 
so  the  expression  "  ALL  Israel "  being  quite 
unlimited  must  neither  be  narrowed  down  to 
"  the  remnant  according  to  election  of  grace" 
(v.  7),  by  which  the  Apostle  means  the 
believing  Jews  of  his  own  day,  nor  to  "  the 
many  thousands  of  Jews  ivhich  believe"  men 
tioned  in  Acts  xxi.  20,  nor  to  the  whole 
number  of  those  who  shall  individually  from 
time  to  time,  even  unto  the  end  of  the  world, 
be  turned  to  the  Lord  (Melanchthon). 
Neither  on  the  other  hand  must  the  univer 
sality  of  the  expression  be  exaggerated  so  as  to 
mean  the  whole  nation  without  any  individual 
exception.  The  words  must  be  taken  in  their 
natural  unexr.ggerated  sense  as  in  i  Kings 
xii.  i,  2  Chr.  xii.  i ;  Dan.  ix.  1 1  ;  thus  fore 
telling  a  future  conversion  of  the  Jews,  so 
universal  that  the  sejwration  into  an  "elect 
remnant"  and  "  the  rest  who  were  hardened" 
shall  disappear,  and  the  whole  nation  "  shall 
be  saved"  i.  e.  be  made  partakers  through 
faith  in  Jesus  Christ  of  the  long-promised 
salvation. 

The  passage  in  this  its  natural  interpreta 
tion  has  no  reference  to  the  conclusions 
which  some  have  sought  to  draw  from  it 
(i),  that  all  men  shall  at  last  be  saved 
eternally,  and  (2)  that  the  Jewish  Theocracy 
with  its  Temple,  Priesthood,  and  earthly 
kingdom  shall  be  re-established  in  Jerusalem. 
"  Israel  does  not  take  in  the  Church,  but  the 
Church  takes  in  Israel  "  (Meyer). 

as  it  is  written,}  It  is  very  possible  that 
study  of  ancient  prophecies  may  have  been 
one  mode  in  which  St.  Paul,  like  Daniel 
(ix.  2,  21,  22),  was  prepared  to  receive  a 
revelation  of  the  future  destiny  of  Israel. 
\Ve  must  not,  however,  suppose  that  he  here 
quotes  Is.  lix.  20,  21,  as  the  source  of  his  own 
prediction,  but  only  as  a  confirmation  of  the 
latter  part  of  it,  "  all  Isratl  shall  be  saved" 
The  mystery  which  had  btxn  revealed  to  him 


by  the  Spirit  (i  Cor.  ii.  10)  he  perceives  to 
have  been  indicated  long  before  in  the  words 
of  Isaiah,  "  There  shall  come  a  Redeemer 
(Goel)  for  Zion,  and  for  them  that  turn 
from  transgression  in  Jacob,  saith  the  Lord  " 
(Hebrew  literally  rendered):  L XX,  "There 
shall  come  for  /ion  a  Redeemer,  and  shall 
turn  away  ungodliness  from  Jacob."  St. 
Paul,  quoting  the  LXX  from  memory,  sub 
stitutes  "from  7,ion"  led  to  it  probably  by 
reminiscences  of  such  passages  as  Pss.  xiv. 
7,  1.  2,  liii.  7,  ex.  2  ;  Is.  ii.  3,  Mic.  iv.  2.  The 
undesigned  variation,  "from  7/ton"  serves 
to  show  that  the  Apostle  is  thinking  not 
of  the  Second  Advent  which  must  follow  the 
Conversion  of  Israel,  but  of  that  first  Advent 
in  which  Christ  as  revealed  in  the  Gospel  is 
still  going  forth  from  Jerusalem,  and  shall 
yet  go  forth  in  special  power  to  redeem  H  is 
people  Israel.  That  full  restoration  of  Isrnel 
will  be  for  the  whole  world  the  beginning  of 
a  "  life  from  the  dead  "  (v.  1 5). 

and  shall  turn  away  ungodliness  from 
Jacob  i]  St.  Paul  follows  the  LXX,  who  give 
the  general  sense  with  sufficient  correct  ness  for 
his  purpose;  the  more  literal  rendering  (see 
note  on  Is.  59,  23)  "and  fo  r  them  that 
turn  from  transgression  in  Jacob," 
points  at  least  as  clearly  to  that  unbelieving 
portion  of  the  nation  whose  conversion  will 
fulfil  the  prophecy  that  "  all  Israel  shall  be 
savud." 

As  this  portion  of  the  quotation  describes 
the  redeeming  and  converting  work  of  Christ, 
so  v.  27  shows  God's  forgiveness  as  the 
ground  of  the  New  Covenant. 

27.  For  this  is  my  covenant  unto  them,~\  A 
renewal  of  God's  word  to  Abraham  (Gen. 
xvii.  4)  applied  by  Isaiah  (lix.  21)  to  the  new 
covenant,  which  he  proceeds  to  describe : 
"  My  spirit  that  is  upon  thce,  and  my  wards 
ivhich  I  have  put  in  thy  mouth,  shall  not 
depart  out  of  thy  mouth,  nor  out  of  the  mouth  of 
thy  seed,  nor  out  of  the  mouth  of  thy  seeds  seed, 
satth  the  Lord,  from  henceforth  and  for  ever" 

The  expression  "thy  seed's  seed"  seems 
to  show  that  the  promise  is  addressed  to 
Israel,  which  having  been  hitherto  partly 
faithful  and  partly  unfaithful,  has  now  re 
turned  to  its  fidelity. 

For  this  description  of  the  covenant  St. 
Paul  substitutes  another  taken  from  Is.  xxvii. 
9  (Septliag.)  K.OI  TOI/TO  ij  •  i'Xoyta  OVTOV,  OTUV 
<i<j>t\uifj.tu  TT\V  nujiprtav  uvrov,  "And  this  is 
his  blessing,  when  1  shall  have  taken  away 
his  sin,"  which  is  mure  appropriate  to  his 
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are  enemies   for  your  sakes :  but  as  30  For  as  ye  in  times  past  have 

touching  the    election,   they   are   be-  not    "believed    God,    yet    have    now 

loved  for  the  fathers'  sakes.  obtained    mercy    through    their    un- 

29  For   the    gifts    and    calling   of  belief: 

God  are  without  repentance.  3 1   Even  so   have  these  also  now 


present  purpose  as  containing  a  promise  that 
the  sins  of  Israel  shall  be  taken  away. 

See  notes  on  Is.  xxvii.  9,  and  compare 
Jer.  xxxi.  31-34. 

The  fulfilment  of  St.  Paul's  prediction  must 
be  regarded  as  still  future,  being  the  last 
step  in  the  universal  diffusion  of  Christianity, 
and  the  prelude  to  Christ's  second  coming 
(Meyer). 

28-32.  The  present  alienation  of  Israel  in 
contrast  with  God's  unchanging  promise  to 
their  fathers  (28,  29)  is  part  of  the  method 
by  which  He  will  extend  His  mercy  to 
all  nations,  and  so  at  last  include  both 
Jew  and  Gentile  in  one  common  salvation 
(30-32). 

28.  As  concerning  the  gospel,  they  are  enemies'} 
i.e.  enemies  of  God,  treated  by  Him  as  ene 
mies  and  shut  out  for  a  time  from  His  mercy  : 
and  this  is  "for  your  sakes,"  that  you  may 
receive  that  mercy  from  which  they  for  their 
disobedience  have  been  excluded.      This  pas 
sive  sense  of  "  enemies"  i.e.  hated  by  God,  is 
necessary  as  answering  to  "beloved"  in  the 
parallel  clause.     In  what  sense  God  hates  the 
sinner,  see  in  the  note  on  v.  10. 

but  as  touching  the  election^}  Meyer,  follow 
ing  Evvald,  argues  that  "  the  election  "  having 
been  defined  in  vv.  5-7  as  "  the  remnant 
according  to  election  of  grace'''  must  retain 
that  meaning  here :  "  but  in  regard  to  the 
election,  that  chosen  remnant  is  a  living 
witness  that  Israel  is  still  beloved  of  God." 

This  concrete  sense  of  "  the  election  "  is,  how 
ever,  found  only  in  v.  7,  where  it  is  explained 
by  the  context :  and  the  usual  interpretation, 
"as  concerning  God's  choice  of  Israel  to  be 
his  people" — answers  better  to  the  previous 
clause  "  as  concerning  the  gospel."  The  mean 
ing  then  is,  "  If  we  look  at  the  Divine  election 
of  Israel,  wherein  God  chose  not  a  mere 
remnant,  but  the  people  at  large,  they  are  still 
"  beloved  for  the  fathers'  sakes"  because  from 
them  the  promised  blessing  was  transmitted 
to  their  children  according  to  the  form  of  the 
covenant — "  to  thee  and  to  thy  seed"  (Calvin) : 
compare  Luke  i.  54,  55. 

29.  The  last  thought  is  now  confirmed  by 
"  an  axiom  truly  apostolic  "  (BengeO  concern 
ing  the  unchangeable  nature  of  God's  purpose. 
His  acts  of  grace,  His  gifts  or  favours  freely 
granted  (^a^V^ara),  and  especially  His  call 
ing,   are   "  without   repentance."      The   word 
thus  happily  rendered   means  cither  "  that  is 


not  repented  of"  (Plato,  Legg.  ix.  866,  E.) 
or,  "  that  cannot  be  repented  of  "  (Polyb.  xxiv. 
12,  u):  compare  2  Cor.  vii.  10. 

Godet  interprets  '•''the  gifts  of  God"  of 
the  moral  and  intellectual  qualities  with  which 
Israel  was  specially  endowed  for  its  peculiar 
mission  to  the  world :  but  his  argument  that 
the  word  (^apiV^aru)  "  usually  has  this  sense 
in  St. Paul's  Epistles"  is  not  well  founded,  and 
his  interpretation  itself  is  fanciful:  see  note 
on  x<ipio>iu,  i.  10. 

30-32.  The  general  truth  alleged  in  v. 
29  is  corroborated  by  an  explanation  of  the 
manner  in  which  it  will  be  realised  in  this 
particular  instance. 

The  course  of  God's  Providence  towards 
Gentiles  and  Jews  is  summed  up  in  a  series  of 
comparisons  and  contrasts,  which  are  made 
more  striking  by  close  and  continued  parallel 
isms,  the  antithesis  "disobedience  —  mercy " 
being  thrice  repeated  in  the  three  verses  30- 
32  (Forbes). 

30.  For  as  ye  in  times  past  have  not  believed 
God,  &c.]  Rather,  "  For  as  ye  in  times  past 
obeyed  not  God,  yet  have  now  obtained 
mercy  by  their  disobedience,  even  so 
have  these  also  now  been  disobedient, 
that  by  the  mercy  bestowed  on  you 
they  may  also  themselves  obtain  mercy?' 

The  former  disobedience  of  the  Gentiles 
(i.  1 8  ff.)  ought  to  repress  all  uncharitable 
feelings  in  regard  to  the  present  disobedience 
of  the  Jews,  more  especially  as  their  disobedi 
ence  has  been  made  the  occasion  of  God's 
mercy  to  the  Gentiles. 

The  Apostle  describes  in  v.  30  the  past 
and  present  relations  of  Gentile  and  Jew,  and 
compares  them  in  v.  31  with  their  present 
and  future  relations. 

The  comparison  involves  also  a  difference, 
for  wrhile  in  each  case  "  disobedience  "  is  over 
come  by  "  mercy  "  there  is  a  direct  contrast  in 
the  means  employed :  "  mercy  "  to  the  Gen 
tiles  results  from  "  disobedience  "  in  the  Jews, 
"mercy"  to  the  Jews  is  to  be  the  result  of 
"  mercy  "  already  bestowed  upon  the  Gentiles : 
compare  xv.  9.  The  order  of  the  words  in 
the  Greek  (for  which  compare  2  Cor.  xii.  7) 
admits,  but  does  not  require,  a  different  con 
struction  of  v.  31:  "  Even  so  have  these 
also  now  been  disobedient,  because  of  the 
mercy  bestowed  on  you."  But  the  parallel 
clauses  are  in  this  way  less  perfectly  balanced 
than  in  the  order  of  A  V.  retained  above. 
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not     'believed,    that     through    your  of  the  wisdom  and  knowledge  of  God  ! 

mercy  they  also  may  obtain  mercy.  how  unsearchable  are  his  judgments, 

32  For  God  hath  'concluded  them  and  his  ways  past  rinding  out! 

all   in    unbelief,   that  he  might  have         34  AFor    who    hath    known     the  *vr.s-*c-I> 

mercy  upon  all.  mind   of  the    Lord?    or    who    hath  13'  ic«r. 

33  O  the  depth  of  the  riches  both  been  his  counsellor  ? 


32.  For  God  hath  concluded  them  all  in 
unbelief,]  Rather,  "For  God  shut  them  all 
up  to  disobedience."  The  final  proof  that 
God  will  have  mercy  on  Israel  is  that  this 
is  in  accordance  with  and  part  of  the  uni 
versal  plan  of  His  salvation.  By  "them  all" 
the  Apostle  denotes  all  of  whom  he  has 
been  speaking,  i.e.  both  Jews  and  Gentiles  in 
the  same  natural  and  unexaggerated  sense  in 
which  he  spoke  of  "all  Israel"  in  v.  26. 
Doctrinal  motives  for  unduly  limiting  or 
extending  the  application  are  excluded  by  the 
consideration  "that  the  universality  of  the 
Y)\\\\\c  purpose  of  redemption  (comp.  i  Tim. 
ii.  4),  and  the  sufficiency  of  the  redemption 
actually  wrought  for  the  justification  of  all 
(v.  1 8),  do  not  exclude  its  partial  non- 
realisation  at  last  through  the  fault  of  the 
individuals  concerned  "  (Meyer). 

The  meaning  of  the  phrase  "concluded"  or 
"shut  up  to  disobedience"  is  best  seen  in 
the  passages  where  the  Septuagint  has  the  same 
Greek  verb:  Ps.  xxxi.  8,  "  And  hast  not  shut 
me  up  into  the  hand  of  the  enemy"  Ps.  Ixxviii.  50, 
"but  gave  their  life  (LXX,  'cattle")  over  to 
the  pestilence"  Ib.  v.  62,  "  He  gave  his 
people  oi-er  also  unto  the  sword." 

In  accordance  with  these  passages,  and 
with  St.  Pauls  own  usage  (Gal.  iii.  22), 
God  is  represented  as  giving  over  all  men, 
both  Jews  and  Gentiles,  to  disobedience,  with 
out  power  of  escape:  a  bold  and  striking 
declaration  of  God  s  all-ruling  Providence, 
forcing  even  sin  into  the  service  of  His  mercy. 

There  are  various  modes  of  softening  the 
expression  :  e.g.  that  of  Chrysostom  and  other 
Greek  Fathers,  that  God  convicted  them  all  of 
disobedience;  and  that  of  Diodorus  in  the 
Catena,  that  God  did  not  cause  the  disobe 
dience,  but  only  permitted  it  through  the  ex 
ercise  of  man's  free  will.  But  St.  Paul's 
language  means  more  than  this :  God's  Pro 
vidence  places  man  in  such  circumstances  that 
the  perversity  of  his  will  shows  itself  in  actual 
disobedience.  This  has  been  fully  proved  in 
regard  to  the  Heathen  in  i.  24,  26,  28,  and  in 
regard  to  those  who  were  under  the  law  in 
ch.  ii.  and  ch.  vii.  "  We  ou^-ht  to  add  that 
in  both  cases  the  latent  sin  had  manifested 
itself  freely  and  actively,  before  taking  the 
form  of  a  judgment  from  God  "  (Godet). 

Instead  therefore  of  trying  to  weaken  the 
real  force  of  the  Apostle's  language,  it  is  far 
better  to  fix  our  thoughts  on  the  glorious 


vindication  of  God's  severity  which  is  shown  in 
the  gracious  purpose  that  it  is  intended  to  servo. 

that  he  might  have  mercy  upon  all.]  Rather, 
"upon  them  all,"  meaning,  as  in  the  former 
clause,  the  definite  whole  (jois  Tnin-ay)  made 
up  of  "  the  fulness  of  the  Gentiles  "  and  "  all 
Israel ;"  see  note  at  the  end.  To  "  have 
mercy "  means  to  make  them  partakers  of 
that  "common  salvation  "  (Jude  3),  which  is 
emphatically  a  dispensation  of  mercy,  as  is 
shown  in  w.  30,  31. 

"  God  by  His  ineffable  wisdom  so  disposes 
and  controls  the  affairs  of  men,  that  there  is 
no  part  of  mankind  that  is  not  involved  in 
sin  ;  not  that  He  is  the  cause  of  sin  in  any.  but 
that  for  a  time  He  suffers  men  to  fall  by  their 
own  sinfulness,  in  order  that  when  they  have 
discovered  their  error  they  may  feel  that  they 
have  been  saved,  not  by  their  own  merit,  but 
by  the  free  mercy  of  God.  that  they  may  not 
grow  arrogant.  And  in  the  meantime,  while 
doing  this,  He  is  so  far  from  suggesting  evil 
to  any  one,  that  by  His  goodness  He  marvel 
lously  turns  the  evils  of  others  to  our  good. 
But  perhaps  we  are  entering  too  deep  into  the 
recesses  of  this  mystery,  for  a  man  speaking 
to  men. 

"  Amazement  comes  over  me  as  I  contem 
plate  the  ineffable  method  of  God's  counsel ; 
and  since  1  cannot  explain  it,  I  would  fain 
exclaim,  ()  the  depth  of  His  superabounding 
wisdom  ! ''  (Erasmus.) 

33-36.  The  glorious  truth  declared  in 
v.  32  forces  from  the  Apostle's  heart  an  ex 
clamation  of  adoring  wonder,  which  forms  a 
noble  conclusion  to  the  great  argument  of  the 
Epistle.  The  wrath  "  revealed  from  heaven 
against  all  unrighteousness"  (i.  18),  has  given 
place  to  the  mercy  which  embraces  all  the 
nations  of  the  earth. 

33.  Otbf  depth  of  the  riches  both  of  the  w/j- 
dom  and  knowledge  of  God!}  Rather,  "  O  the 
depth  of  the  riches  and  va'udom  and  knowledge 
of  God"  This  construction,  adopted  by  Ori- 
gen,  Chrysostom,  and  other  Greek  Fathers,  is 
commended  by  its  greater  simplicity,  and  by 
the  fact  that,  after  quoting,  in  v.  34,  a  passage 
from  Isaiah  (xl.  13)  which  illustrates  God's 
•wisdom  and  knowledge,  St.  Paul  adds,  in  if. 
35,  a  passage  from  Job  (xli.  1 1)  which  refers 
to  the  riches  of  God. 

"Depth"  is  frequently  found  in  the  Greek 
classics  as  an  attribute  of  "  riclxs"  (Soph, 
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35  Or  who  hath  first  given  to  36  For  of  him,  and  through  him, 
him,  and  it  shall  be  recompensed  and  to  him,  are  all  things  :  to  whom 
unto  him  again  ?  be  glory  for  ever.  Amen. 


*Ajax,'  1 30),  and  also  of  "wisdom"  and  "know 
ledge"  (<£schylus,  'Sept.  c.  Theb.'  578; 
Pindar,  '  Ncm.,'  iv.  7  ;  Plato,  « Theaet.'  p.  183, 
E.).  As  applied  to  the  latter  words  here,  it 
denotes  not  "  unfathomable  mystery,"  but  only 
"  inexhaustible  fulness." 

The  true  distinction  between  "  knowledge  " 
and  "  wisdom  "  is  briefly  indicated  by  Theo- 
doret :  "  He  foreknew  these  things  from  the 
beginning,  and  having  foreknown  them,  He 
arranged  (akoi/d^o-e)  them  wisely."  Bp. 
Lightfoot  remarks  on  Col.  ii.  3 :  "  While 
yvuais  is  simply  intuitive,  a-o^ia  is  ratiocina- 
ti-ve  also.  \V  hile  yvwvis  applies  chiefly  to  the 
apprehension  of  truths,  o-o^m  superadds  the 
power  of  reasoning  about  them  and  tracing 
their  relations."  To  complete  the  distinction, 
we  must  add  that  while  "  knowledge"  is 
theoretical,  "  wisdom  "  is  practical,  and  while 
"  knowledge ':  is  purely  intellectual,  "  wisdom  " 
is  also  moral,  and  for  that  reason  is  both  the 
most  perfect  of  mental  gifts  (Aristotle,  '  Nic. 
Eth.'  vi.  10)  and  the  queen  of  all  virtues 
(Cicero,  '  de  Off.'  i.  43).  In  the  present  con 
text  yv&ais  seems  to  refer  especially  to  God's 
foreknowledge  of  the  free  determinations  of 
man  s  will,  both  in  individuals  and  in  nations: 
while  o-o0ta  denotes  the  admirable  skill  with 
which  He  includes  man's  free  actions  in  His 
plan,  and  transforms  them  into  so  many 
means  for  the  accomplishment  of  His  good 
purpose  (Godet). 

how  unsearchable  are  his  judgments^ 
According  to  Meyer  God's  "judgments  "  are 
the  determinate  purposes  which  His  "  wis 
dom"  sets  before  Him,  and  for  the  attainment 
of  which  His  "power"  is  exerted.  "  His 
ways"  are  the  particular  courses  which  His 
"knowledge"  discerns  to  be  the  best  in 
which  His  "power  "  can  work. 

Tholuck  reverses  this  view:  the  "judgments'" 
are  the  decisions  of  the  Divine  knowledge,  and 
the  "  ways  "  are  the  methods  which  God's 
wisdom  adopts  for  realising  those  decisions. 

it  seems  simpler  and  truer  to  say  that 
knowledge  and  wisdom  are  combined  both  in 
forming  the  judgments,  and  choosing  the  'ways 
to  accomplish  them. 

To  man's  natural  reason  these  "judgments  " 
of  God  are  unsearchable  as  the  great  deep 
(Ps.  xxxvi.  6  ;  compare  Job  xi.  7),  and  "  His 
ways  past  finding  out  "  (Job  ix.  10  ;  compare 
Eccles.  viii.  1 6,  17:  "  because  though  a  man 
labour  to  seek  it  out,  yet  he  shall  not  find  it ; 
yea  farther ;  though  a  wise  man  think  to  know 
it  jet  shall  he  not  be  able  to  find  it") 

In  the  contemplation  of  "judgments  "  and 


"  ways,"  which  thus  pass  man's  understanding, 
the  Apostle  is  forced  to  exclaim,  "  O  the  depth 
of  .  .  .  the  wisdom  and  knowledge  of  God  !  " 

St.  Augustine  often  uses  this  passage  as  if 
it  were  equivalent  to  ix.  20,  "  Nay  but,  0  man, 
who  art  thou  that  rep  lies  t  against  God."  He 
thus  silences  all  objection  to  his  own  predes- 
tinarian  doctrines,  such  as  that  of  the  damna 
tion  of  infants  dying  unbapti/ed:  Sermon  294, 
§  7  :  compare  Serm.  15,  §  3,  and  27,  §  7.  But 
this  passage  is  not  a  denunciation  ot  presump 
tuous  objections  against  the  wisdom  and  good 
ness  of  God's  hidden  ways :  it  is  an  outburst 
of  wonder  and  delight  in  contemplating  a 
glorious  revelation  of  wisdom  and  goodness 
surpassing  all  that  the  heart  of  man  could 
have  conceived. 

34,  35.  St.  Paul  now  justifies  the  wonder 
ing  exclamations  of  -v.  3  3  by  passages  of  the 
Old  Testament  which  illustrate  the  knowledge 
and  wisdom  and  riches  of  God,  the  order  of 
the  three  ideas  in  v.  33  being  here  inverted, 
as  is  very  usual,  so  as  to  bring  the  last 
thought  into  immediate  connexion  with  its 
own  illustration. 

34.  who  hath  known  the  mind  of  the  Lord  ?] 
The  A.V. — "  Who  hath  directed  the  Spirit  of 
the  Lord" — is  closer   to  the   Hebrew.     See 
note   on    Is.   xl.    13.      But  the   Septuagint, 
which  St.  Paul  follows,  sufficiently  preserves 
the  general  thought  that   the  Divine  intelli 
gence  is  incomprehensible  and  immeasurable 
to  man.     See   i   Cor.   ii.    16,  and  compare 
Judith  viii.  13,  14;  Wisdom,  ix.  17. 

"  O  the  depth  of  the  knowledge  of  God  !  " 
For  who  can  measure  the  mind  (yovv)  which 
is  the  organ  of  that  knowledge  (yi/too-f  o>?). 

or  iv  ho  hath  bten  his  counsellor •?]  Is  not 
His  wisdom  all  His  own,  admitting  no  aid 
nor  counsel  from  beings  of  inferior  faculties  ? 

35.  Or  who  hath  first  given  to  him,  and  it 
shall  be  recompensed  unto  him  again  ?\  See  note 
on  Job  xli.  ii.     The  Septuagint  is  here  quite 
erroneous,  and  St.  Paul  setting  it  aside  gives 
the  sense  of  the  Hebrew  correctly  but  freely  : 
"Or  who   hath    first  given   to  him,    and 
shall  be  repaid  again  ]"     Herein  is  shown 
"  the  depth  of  the  riches  of  God,"  that  no  gift  of 
His  is  a  requital  of  benefits  first  conferred 
on  Him,  but  all  are  of  His   own  free  grace 
and  overflowing  bounty.     The  Apostle  here 
once  more  touches  the  root  of  Jewish  error, 
the  self-righteous   notion  of  earning   God's 
favour  by  previous  merit. 

36.  The    reason    why    none    can    make 
God  his  debtor  is  that  all  things  are  "from 
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htm"  as  their  first  cause  (i  Cor.  viii.  6)  and 
"  through  him "  as  the  ever  present  agent 
who  still  "  <worketb  all  In  all"  (i  Cor.  xii.  6  ; 
Heh.  ii.  10),  and  "unto  him?  as  their  final 
cause  in  whom  all  reach  the  end  and  per 
fection  of  their  being. 

Of  these  three  clauses  the  first  and  second 
might  be  referred  to  the  Father  and  the  Son 
respectively,  but  the  third  "unto  him  "  cannot 
possibly  refer  to  the  Spirit  as  a  distinct 
Person.  We  must  understand  all  three  of 
God  the  Father,  or  rather  of  the  whole  God 
head,  as  in  v.  3  3. 

The  Doxology  then  follows  as  a  noble 


conclusion  to  St.  Paul's  great  argument;  it 
stands  in  simple  grandeur,  like  one  of  the 
Patriarch's  pillars  (Gen.  xxviii.  18;  xxxv.  n) 
set  up  in  remembrance  of  some  special  revela 
tion  of  the  goodness  and  majesty  of  God. 

to  whom,  &Y.]  "To  him  be  the  glory 
for  ever.  Amen." 

"  As  the  rivers  return  again  to  the  place 
whence  they  came,  they  all  come  from  the  sea, 
and  they  all  run  into  the  sea  again  ;  so  all  our 
store  as  it  issued  at  first  from  the  foun'.ain  of 
His  grace,  so  should  it  fall  at  last  into  the 
ocean  of  His  glory"  (Bp.  Sanderson,  Scrm. 
on  Rom.  xv.  6). 


ADDITIONAL  NOTES  on  w.  7,  9,  12,  13,  32. 


7.  (Trupo>dr)(rav.  The  Verb  is  used  only 
once  in  the  LXX,  Job  xvii.  7,  ircrrwpuvrai  ot 
5<j>du\p.m  jioi;,  where  the  Hebrew  is  nna 
"  to  be  feeble  "  or  "  dim,"  as  a  lamp. 

The  real  root  nwpos  was  the  name  of  a 
stone  used  for  statuary  (Ammonius,  Valckn. 
Animadv.  p.  169).  It  was  also  applied  to 
"callus":  Aristot.  Hist.  Anim.  111.  xix.  9, 
S^Trci/xfi/of  $€  yiveTcu  TO  aip.ii  tv  TO)  o"o>^uiri  TTVOV, 

(K     8(    TOV    TTVOV     TTWpnS.          HdlCC    TTW/JOO)     ilttd 

Trojpaxrtf  were  used  by  medical  writers,  e.g. 
Dioscorides,  to  describe  the  formation  of 
callus  in  the  re-union  of  broken  bones ;  see 
Liddell  and  Scott.  The  Adjective  Trw/xis 
appears  to  be  an  invention  of  the  grammarians 
(Frit/.sche). 

9.  The  Hebrew  means  literally:  "  Be  their 
table  before  them  for  a  snare,  and  to  them  at 
ease  for  a  trap." 

The  LXX  render  revndfjTv  ^  Tpnirefa 
aiTojv  fvumov  airvv  (Is  rrayida  *cat  (Is  uvra- 
iru8o(Tiv  Kal  fit  (TKavftaXov. 

St.  Paul,  quoting  freely  from  memory,  for 
(t'tjiiriov  at>To>j>  puts  avTolt  at  the  end,  inserts 
Kal  ds  6rjpav,  and  changes  the  order  of  the 
two  last  clauses,  reading  Kal  ds  o-KuvduXov 
na\  ds  dirrairu&op.a  avrms. 

12.  rjTTTjpa.  The  word  is  found  once  in 
the  LXX,  Is.  xxxi.  8,  of  8<  vtavimnn  (o-ovrai 
tls  fJTTTjpa,  and  in  i  Cor.  vi.  7,  t)X&>r  fJTTT)p.a. 
In  Isaiah  the  Heb.  DD1?  is  rendered  by  Fiirst, 
Ewald,  Dclit/sch,  Gesenius,  &c,  "  for  tri 
bute,"  which  is  its  usual  meaning:  the  LXX 
(followed  by  A.  V.  discomfited),  render  it  in 
this  one  passage  as  if  it  were  derived  from 
ODD  "  to  melt  away :  "  though  this  interpreta 
tion  may  IK*  incorrect,  the  sense  in  which  they 
used  iJTTrjfjM  is  obviously  that  of  the  loss  and 
diminution  'which  an  army  sustains  by  defeat. 

That  St.  Paul  here  uses  the  word  (fjmj^i) 
as  meaning  "  diminution,"  is  clear  from  the 
antithesis  to  TrXiJpcD/wi,  which  means  the  "  com 
plement,"  or  full  number.  See  Bp. 


Colossians,  p.  323,  who  shows  that  in  this 
passage  TrX^pcj^a  has  its  usual  meaning  *  the 
full  number,'  '  the  whole  body '  (whether  the 
whole  absolutely,  or  the  whole  relatively  to 
God's  purpose),  of  whom  only  a  part  had 
been  hitherto  gathered  into  the'Church. 

13.  yap  DFGL  17,  37  Vul.,  Goth.,  Pp.gr. 
et  lat. 

dt  A  B  N  P  47,  Cop.,  Syr.  utr.,  Memph., 
Arm.,  Theodoret  (some  MSS),  Damusc., 
Lachm.,  Treg.,  Tisch.  8,  Meyer,  who  remarks, 
"  With  such  divided  testimony,  cV  is  the 
best  supported,  and  to  be  preferred ;  it  came 
to  be  glossed  by  more  definite  particles." 

Ib.  p.tv  ovv  Lachm.,  'I  isch.  and  (doubt 
fully)  Tregelles,  with  preponderance  of  ex 
ternal  authority. 

32.  roi/r  TTiivras.  This  expression  has,  of 
course,  the  same  meaning  and  extent  in  both 
clauses.  Meyer  supposes  it  to  denote  all 
Jews  and  Gentiles  not  only  "  in  the  gross  " 
but  "jointly  and  severally"  so  as  to  include 
"  each  single  member  of  the  collective  whole." 
This  however  is  precisely  what  would  have 
been  expressed  by  Triivras,  without  the 
Article  :  whereas  TOVS  iravras  is  used  "  with 
pointed  reference  to  the  <ic/jo/e  viewed  in  the 
mass  "  (Rev.  T.  S.  Green,  '  Grammar  of  New 
Testament  Dialect,'  iv.  §  4). 

Some  interpret  the  passage  of  the  final  sal 
vation  of  all  men:  but  in  accordance  with  the 
meaning  of  "  mercy  "  in  w.  30,  3 1,  to  "  have 
mercy  upon  them  all"  can  only  mean  to 
bring  them  all,  Jews  as  well  as  Gentiles,  into 
the  Church  of  Christ  on  earth  :  "  One  thing; 
only  St.  Paul  here  teaches :  it  is  that  at  the 
close  of  the  history  of  mankind  upon  this 
earth  there  will  be  an  economy  of  grace  in 
which  salvation  shall  be  extended  to  all  the 
nations  living  here  below,  and  that  this  mag- 
nilicent  result  will  be  the  effect  of  the  hum 
bling  dispensations  through  which  the  two 
portions  of  humanity,  Jews  and  Gentiles,  shall 
successively  liave  passed  "  (Godet). 
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CHAPTER  XII. 

I  Coifs  mercies  must  move  us  to  please  God. 
3  No  man  must  think  too  well  of  himself,  6 
but  attend  every  one  on  that  calling  wherein 
he  is  placed,  g  Love^  and  many  other  duties. 


are  required  of  us.     19  Revenge  is  specially 
forbidden. 

BESEECH  you  therefore,  breth 
ren,    by    the    mercies    of  God, 
that  ye  present  your  bodies  a  living 


i 


CHAP.  XII. — HOLY  LIVING. 

St.  Paul  now  passes  from  the  main  argu 
ment  of  the  Epistle  to  practical  exhortations 
based  upon  the  preceding  doctrines. 

Melanchthon  thought  that  in  the  following 
chapters  Christian  duties  are  classified  in  a 
formal  scheme,  as  moral  (xii.),  political  (xiii.), 
and  ecclesiastical  (xiv.-xv.  i  2  ). 

But  the  Apostle's  thoughts  seem  rather  to 
flow  on  in  a  natural  order,  of  which  the 
general  course  can  easily  be  traced.  He 
begins  by  requiring  personal  consecration  to 
God's  service  (xii.  i,  2),  and  from  this  inmost 
centre  of  the  spiritual  life  he  follows  out  its 
manifold  development  in  Christian  graces  (xii. 
3-21)  and  civil  duties  (xiii.  i-io"),  enforcing 
his  exhortations  by  the  prospect  of  the  coming 
day  of  the  Lord  (xiii.  11-14). 

"  It  will  be  observed  how  comprehensively 
be  surveys  the  whole  range  of  human  action 
and  conduct.  He  starts  from  the  considera 
tion  of  men  as  constituting  '  many  members 
in  one  body,'  and  he  proceeds  to  direct  them 
in  their  various  offices.  He  passes  in  review 
the  private  and  public  duties  to  which  they 
might  be  called — ministering,  teaching,  ex 
horting,  giving,  ruling  and  obeying;  he 
depicts  the  spirit  of  the  Christian  in  business 
and  in  rest,  in  joy  and  in  sorrow,  in  hope  and 
in  tribulation,  towards  friends  and  towards 
enemies,  in  peace  and  in  wrath  :  and  he  lays 
down  the  Christian  principles  of  civil  govern 
ment  and  civil  obedience.  It  is  a  picture  of 
life  in  its  length  and  breadth,  and  even  in  all 
its  lights  and  shadows,  transfigured,  as  the 
landscape  by  the  sun,  under  the  renovating 
influence  of  those  spiritual  rays  of  love  which 
illuminated  and  warmed  the  Apostle's  soul" 
(Wace,  'Christianity  and  Morality,'  p.  147). 

1,  2.  THE  LIVING  SACRIFICE.  The 
Apostle  begins  with  tender  entreaty,  and 
in  the  fulness  of  divine  grace  just  unfolded 
finds  the  strongest  motive  by  which  he  can 
"  beseech  "  his  '*  brethren  "  to  consecrate  both 
body  (v.  i)  and  mind  (v.  2)  to  a  holy 
obedience:  compare  2  Cor.  x.  i. 

The  word  "  therefore  "  connects  this  chap 
ter  immediately  with  the  last,  as  in  Eph.  iv.  i, 
where  the  course  of  thought  and  mode  of 
transition  are  very  similar.  But  it  is  equally 
true  that  the  Apostle  bases  his  exhortation 
to  holiness  upon  the  doctrines  of  grace  set 
forth  at  large  in  the  whole  preceding  argu 
ment  of  the  Epistle,  which  culminates  in  the 


declaration  of  God's  all-embracing  mercy  in 
xi.  32. 

by  the  mercies  of  God,~\  The  mercy  (fAfo?) 
so  often  spoken  of  in  ch.  xi.,  as  embracing  both 
Jew  and  Gentile  in  a  common  salvation,  is  here 
described  by  a  stronger  word  in  the  plural 
number,  expressing  the  tenderest  compassion 
as  shown  in  manifold  forms  (olxTtp/Mw),  a 
word  very  frequent  in  the  LXX  (2  Sam.  xxiv. 
ii ;  Ps.  li.  i:  Neh.  ix.  19,  27,  28,  31). 

present}  TrapaoTr/o-at,  a  proper  term  for 
bringing  an  offering  to  the  Lord  (Lev.  xvi.  7  ; 
Luke  ii.  22  ;  Col.  i.  22,  28). 

your  bodies']  The  body  is  claimed  first  for 
God's  service,  because  there  was  great  need 
to  warn  new  converts  from  heathenism 
against  sins  of  the  flesh:  compare  i  Thess. 
iv.  3.  That  the  Roman  Christians  had  need 
of  such  exhortation,  is  clear  from  vi.  12,  13, 
'9> 

a  living  sacrifice.^]  The  sanctification  of  the 
outward  part  of  man,  which  is  a  true  sacri 
fice,  is  beautifully  represented  under  the 
symbols  of  sacrificial  worship.  The  language 
is  most  appropriate ;  for  the  sincere  worship 
per,  whether  Gentile  or  Jew,  saw  in  the  sacri 
fice  which  he  presented  on  the  altar  a  symbol 
of  his  own  self-devotion.  This  symbolic 
purpose  determined  the  choice  of  the  proper 
material  for  an  altar-sacrifice  :  it  must  repre 
sent  the  offerer's  life. 

For  this  reason,  in  all  the  chief  sacrifices 
it  must  be  itself  a  living  creature:  and  in 
every  case,  without  exception,  it  must  be  the 
offerer's  own  lawful  property,  the  fruit  of  his 
life  work,  and  also  fit,  as  food,  for  the  support 
of  his  life.  In  presenting  such  a  sacrifice  the 
worshipper  was  presenting  a  portion  of  his 
own  life  as  a  symbol  of  the  whole.  Compare 
Kurt/,  '  Sacrificial  Worship  of  the  Old 
Testament,"  p.  60,  &c. 

This  idea  of  the  devotion  of  the  offerer's 
life  was  most  strikingly  embodied  in  the 
continual  Burnt-offering  (Ex.  xxix.  38-42; 
Num.  xxviii.  3),  the  flesh  of  which  was 
all  given  over  to  the  sacred  fire  of  the 
altar,  and  thence  ascended  in  its  purified 
essence  as  a  sweet-smelling  savour  to  Jehovah : 
so  must  the  Christian  offer  his  body  to  the 
inward  refining  fire  of  the  Holy  Ghost,  that 
it  may  be  made  a  sacrifice  acceptable  to  God 
(Kurt/,  p.  162). 

But  how  "  a  living  sacrifice  "  ?  The  sancti 
fied  body  might  be  called  " a  living  sacrifice" 


V.2.] 


ROMANS.   XII. 


205 


sacrifice,  holy,  acceptable  unto  God,  the    renewing   of    your    mind,   that 

which  is  your  reasonable  service.  ye    may    prove    what   is    that    good, 

2  And    be  not  conformed  to  this  and   acceptable,  and  perfect,  will  of 

world :     but    be    ye   transformed   by  God. 


because  its  natural  life  is  not  consumed  in 
the  offering  like  that  of  an  ordinary  sacrifice. 
But  that  St.  Paul  has  a  deeper  meaning  is 
proved  by  the  parallel  passage,  vi.  13, 
"present  (7ra,>acrrr}crarf,  A.V.  ''yield  ')  your 
selves  unto  God  as  alive  from  the  dead." 
There  is  in  every  sacrifice  a  death,  and  in  this 
sacrifice  a  death  unto  sin,  out  of  which  there 
arises  a  new  life  of  righteousness  unto  God. 
Thus  the  "living  sacrifice"  is  that  in  which, 
though  the  natural  life  is  not  lost,  a  new  life 
of  holiness  is  gained :  compare  vi.  13. 

The  fire  of  this  offering,  as  Chrysostom 
says,  "  needs  no  wood  or  fuel  laid  beneath, 
but  lives  of  itself,  and  does  not  burn  up  the 
sacrifice,  but  rather  gives  it  life." 

This  consecration  of  the  body  is  prepara 
tory  to  its  final  redemption. 

acceptable  unto  God,']  Literally,  "  well 
pleasing  to  God  ":  compare  Wisdom  iv.  10; 
Phil.  iv.  18  ;  Col.  iii.  20. 

which  Is  your  reasonable  service.]  An  appo 
sition  to  the  sentence  "present  your  bodies  a 
living  sacrifice." 

The  sanctiRcation  of  the  body,  though  in 
the  truest  sense  a  sacrifice,  is  not,  like  the 
symbolical  sacrifice,  an  outward  act  of 
religious  worship  (Xar/jet'a):  the  self-dedica 
tion  is  an  act  of  the  mind  or  reason  (X</yos), 
and  in  this  sense  "  a  reasonable  sendee" 

St.  Paul  thus  teaches  his  readers,  who 
might  miss  the  external  pomp  of  Pagan  or 
Jewish  sacrificial  worship,  that  they  had 
gained  something  far  better  by  becoming 
Christians.  "  Tour  worship,"  he  means,  "  is 
of  a  higher  order,  the  worship  of  your  reason  : 
each  of  you  for  himself  can  now  present  a 
sacrifice  in  the  highest  sense  "holy,  acceptable 
to  God '' ;  each  can  be  himself  a  priest  sen-ing 
God  with  a  spiritual  worship. 

In  '  The  Testament  of  the  Twelve  Patri 
archs,'  p.  547,  the  angels  are  said  to  offer  "an 
unbloody  and  reasonable  (XoyiK»  offering." 

2.  Sanctification  must  extend  to  man's 
whole  nature,  and  include  both  separation 
from  all  that  is  unholy,  and  an  inward  change 
in  the  man  himself. 

be  not  conformed  to  this  world:]  Or, 
'fashion  not  yourselves  like  unto  this  world' 
(TyndaleX 

The  Jews  distinguished  the  times  before 
and  after  the  expected  coming  of  their 
Messiah  as  "  thit  world  (aluv,  age),"  and  "  the 
world  to  come." 

Our    Lord    Himself    and    His    disciples 


applied  the  same  names  to  the  times  before 
and  after  his  Second  Advent,  including  the 
persons  and  the  general  state  of  things 
proper  to  "  this  world "  and  "  the  world  to 
come"  "  The  prince  of  this  world"  is  Satan, 
and  "  the  children  of  this  world"  are  the 
wicked  :  "  to  deliver  us  from  this  present 
wicked  world"  (Gal.  i.  4)  was  the  purpose  of 
Christ's  death.  The  Christian  therefore 
must  not  in  his  daily  life  i,mark  the  Present 
Tenses)  be  of  the  same  fashion  nvn-^rj^tiTi- 
£V<r#f)  with  "this  world"  as  he  was  formerly 
when  living  "after  the  flesh"  (\iii.  12):  but 
on  the  contrary  he  must  be  undergoing  a 
thorough  transformation  (/ifropop^oCo-tfc)  by 
the  renewing  of  his  mind,  which  ceases  to  be 
"  the  mind  of  the  flesh  "  (Col.  ii.  18),  and  under 
the  influence  of  the  Holy  Ghost  (Tit.  iii.  5) 
is  renewed  day  by  day  (2  Cor.  iv.  16)  "  unto 
knowledge"  (Col.  iii.  roX 

This  work  of  God's  Spirit  does  not  exclude 
the  co-operation  of  man's  will,  which  is  pre 
supposed  in  the  exhortation  "  be  ye  trans 
formed."  On  the  difference  between  o-^i^d, 
the  fleeting  figure  or  fashion,  and  p.op(f>T),  the 
essential  organic  /or/;;,  see  notes  on  ii.  20, 
i  Pet.  i.  14,  anil  i  Cor.  vii.  31  ("  the  fashion 
of  this  wor/ti  passeth  away  "),  and  Hp.  Light- 
foot's  Dissertation  on  Phil.  ii.  6,  7. 

that  ye  may  prove]  The  unrenewed  mind 
cannot  "prove  what  is  the  will  of  God"  i.e. 
assay  (<Wifia'£fit')  or  discern  by  practical  ex 
perience  what  God  wills  (  Kph.  v.  10):  to  do 
this  \3  the  end  for  which  St.  Paul  would 
have  his  readers  transformed  by  the  renewal 
of  the  mind. 

that  good,  and  acceptable,  and  perfect,  will 
of  Go<f.\  Read,  the  good,  &c.  It  has  been 
proposed  to  render  the  passage  as  follows  : 
"the  will  of  God,  namely  that  which  is  good, 
ami  well  pleasing,  and  perfect."  But  this 
construction  is,  at  least,  uncommon  in  the 
N.T. 

The  objections  urged  against  the  A.  V. 
are 

(i)That  the  expression  "acceptable  will 
of  God"  is  unintelligible,  (2)  that  it  is  mere 
tautology. 

(i)  What,  it  is  asked,  is  the  meaning  of 
"  acceptable  "  as  applied  to  "  the  will"  ?  To 
whom  is  the  will  acceptable  ? 

The  answer  is  that  "  the  will  "  (TO  6t\n^.n) 
means  not  the  faculty,  as  the  objection  im 
plies,  but  its  object,  what  God  wills  :  and  this 
object  is  "acceptable"  or  well-pleasing 
(ewip«rroi')  to  God  who  wills  it.  There  is 
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3  For    I   say,   through    the    grace 
given  unto  me,  to  every  man  that  is 
among  you,  not  to  think  of  himself 
more  highly  than  he  ought  to  think  ; 
kut    to  think  "soberly,  according    as 
God   hath   dealt   to   every  man   the 
measure  of  faith. 

4  For  as  we  have  many  members 


in  one  body,  and  all  members  have 
not  the  same  office  : 

5  So    we,    being    many,    are    one 
body  in  Christ,  and  every  one  mem 
bers  one  of  another. 

6  Having  then   gifts  differing  ac 
cording   to    the    grace  that  is    given 
to  us,  whether  prophecy,  let  us  pro- 


an  evident  reference  to  the  words  in  v.  i, 
"#  sacrifice  acceptable  unto  God."  The  same 
word  (fuapfOToz/)  is  used  in  Wisdom  ix.  10 
("  that  I  may  know  what  is  pleasing  unto 
thee  "). 

(2)  It  would  be  tautology  to  state  as  a 
general  abstract  proposition  that  what  God 
wills  is  acceptable  or  well-pleasing  to  Him: 
but  St.  Paul  is  speaking  of  a  particular 
object  of  God's  will,  the  sanctification  of  His 
people  (i  Thess.  iv.  3) ;  and  this  the  Apostle 
describes,  with  an  emphatic  accumulation 
and  climax  of  epithets  as  "  good,  and  accept 
able,  and  perfect." 

3-21.  CHRISTIAN  GRACES. 

The  general  idea  of  consecration  to  God's 
service  is  now  carried  out  into  particular 
duties,  beginning  with  the  right  exercise  of 
special  gifts  in  the  Church  (vv.  3-8)  :  the  first 
place  is  here  given  to  humility  or  sober- 
mindedness  as  essential  to  Christian  unity. 

3.  For  I  say,  through  the  grace  given  unto 
me^\  The  close  connexion  with  vv.  i,  2, 
indicated  in  the  word  '"for"  lies  in  the 
thought  that  humility  is  the  immediate  effect 
of  self-surrender  to  God. 

St.  Paul  speaks  with  authority  through  the 
grace  given  unto  him,  to  make  him  the 
Apostle  of  the  Gentiles  (i.  5). 

to  every  man  that  is  among  you^\  The  sense 
of  these  emphatic  words  must  be  sought  in  the 
context,  which  shows  that  the  Apostle's  pre 
cept  is  expressly  meant  to  include,  in  its  uni 
versality,  those  whose  special  spiritual  gifts 
had  gained  for  them  influence  or  office  in  the 
Church  at  Rome  (compare  v.  6).  St.  Paul, 
it  seems,  either  knew  that  there  had  been,  or 
feared  that  there  might  be  the  same  spiritual 
presumption  at  Rome  as  at  Corinth,  whence 
he  was  writing. 

not  to  think  of  himself  more  highly  than  he 
ought  to  think  ;j  The  play  on  words  in  the 
Greek  has  a  force  which  can  hardly  be 
imitated:  "not  to  be  high  minded  above 
a  right  mind,  but  to  be  of  a  mind  to  be 
sober  minded,  according  as  God  hath  dealt 
to  each  a  measure  of  faith" 

The  last  clause  fixes  the  standard  by  which 
a  man  who  has  "a  mind  to  be  sober 


minded"  must  judge  of  himself.  We  learn 
from  it  that  faith  is  a  gift  of  God,  given  in 
different  measures,  according  to  the  capacity 
of  each  man's  nature  and  the  work  to  which 
God  calls  him,  and  that,  as  the  receptive 
faculty,  faith  regulates  and  measures  all  the 
powers  of  the  spiritual  man.  "  In  proportion 
as  the  faith  of  individuals  is  more  or  less 
living,  practical,  active,  operative  in  this  or 
that  direction,  contemplative,  or  entering  into 
outward  life  in  oratory,  action,  and  so  forth, 
they  have  to  measure  accordingly  the  position 
and  task  that  befit  them  in  the  Church" 
(Meyer).  The  emphatic  position  of  tKao-rw, 
gives  prominence  to  the  idea  of  diversity 
between  one  man  and  another:  i  Cor.  iii.  5  ; 
vii.  17. 

4,  5.  For  as  <zue  have  many  members  in 
one  body,  <&rv.]  Translate:  "For  just  as 
in  one  body  ive  have  many  members,  and 
the  members  have  not  all  the  same  office: 
So  are  we  the  many  one  body  in  Christ, 
and  severally  members  one  of  another." 

The  reason  why  each  must  judge  of  him 
self  according  to  the  measure  of  faith  dealt 
to  him  by  God,  is  that  the  Church,  like 
our  own  body,  consists  of  many  members 
having  different  functions  to  perform. 

As  the  many  members  are  one  body  in  the 
man,  so  the  multitude  of  believers  "are  one 
body  in  Christ."  Thus  Christ  is  here  pre 
sented  not  as  the  head  to  which  the  other 
members  are  subject  (as  in  Eph.  i.  22  ;  iv.  15, 
&c.),  but  as  the  living  Person  uniting  and 
animating  the  whole  body:  compare  i  Cor. 
xii.  12. 

From  this  unity  of  the  whole  follows  the 
mutual  dependence  of  the  parts:  belonging 
all  to  one  body,  they  severally  belong  one  to 
another.  This  thought,  not  expressed  in 
v.  4,  is  added  in  the  application  of  the 
figure,  to  enforce  the  duty  of  believers  to 
work  together,  each  in  his  proper  sphere,  for 
the  common  welfare  of  the  Church.  Com 
pare  Eph.  iv.  25. 

6-8.  The  thought  that  "the  members 
have  not  all  the  same  office"  is  now 
applied  in  detail  to  the  Church. 

The  construction  of  the  sentence  is  a  little 
obscured  by  extreme  brevity,  but  the  mean 
ing  is  rightly  brought  out  in  the  A.  V. 
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phesy  according  to  the  proportion  of        8  Or  he  that  exhorteth,  on  cxhor- 

faith  ;  tation  :  he  that  'giveth,  let  him  do  it 

7   Or  ministry,  let  us  wait  on  our  'with     simplicity;     he    that     ruleth,  «<>r. 

ministering  :  or  he  that  teacheth,  on  with    diligence  ;     he    that    sheweth  ratly 

teaching  j  mercy,  with  cheerfulness. 


The  "gifts"  (cf.  v.  15)  vary- as  the  grace 
of  God,  of  which  they  are  effects,  is  manifold 
(i  Pet.  iv.  10).  They  are  special  qualities 
and  powers  imparted  by  the  One  Spirit,  who 
also  directs  the  diversity  of  their  operations 
to  one  end.  "  Most  frequently  it  is  a  natural 
talent  that  the  Spirit  of  God  appropriates, 
increasing  its  power  and  sanctifying  its  use  " 
(Godet). 

The  first  four  gifts  here  named  are  con 
nected  with  special  offices. 

Prophecy  in  the  Christian  Church  was  a 
gift  whereby  the  mind,  enlightened  and  ex 
alted  by  the  Spirit  of  revelation,  was  able  to 
declare  the  purposes  of  God,  and  to  foretell 
future  events  (Acts  xi.  28;  xx.  23;  xxi.  4, 
n),  as  well  as  to  unfold  the  deep  mys 
teries  of  the  Christian  faith,  and  clothe  its 
moral  precepts  in  words  of  wisdom  and 
power  not  of  man's  teaching.  The  prophets 
were  esteemed  next  in  dignity  to  the  Apostles. 
(i  Cor.  xii.  28;  Eph.  iii.  5;  iv.  11.) 

St.  Paul  prescribes  that  the  prophets  should 
exercise  their  girt  "according  to  the  proportion 
of  their  faith:"  these  words  evidently  refer 
to  "v.  3,  and  mean  that  the  prophets  should 
utter  neither  more  nor  less  than  the  re 
velation  received  by  their  measure  of  faith, 
without  exaggeration,  display,  or  self-sec-king. 

"The  rule  of  faith,"  "the  general  analogy 
of  revealed  truth,"  and  all  similar  renderings 
which  make  "faith  "  mean  that  which  is  to 
be  believed,  are  unsuited  to  the  context  and 
otherwise  untenable. 

7.  ministry,']  The  word  ftiaicovia,  meaning 
"active  service,"  has  wide  and  varied  applica 
tions.  It  often  includes  all  ministration  or 
office  in  the  Christian  Church  (Acts  i.  17, 
25;  xx.  24;  xxi.  19;  Rom.  xi.  13;  2  Cor.  iii. 
8,  9 ;  iv.  i ;  v.  18 ;  vi.  3  ;  xi.  8 ;  Eph.  iv.  12; 
i  Tim.  i.  12;  2  Tim.  iv.  3,  n).  But  as 
"  there  arc  differences  of  administrations  "  ( I 
Cor.  xii.  5)  the  word  is  also  applied  in  more 
limited  senses,  as  for  example,  to  "the  minis 
tration  of  the  word  "  (Acts  vi.  4),  and  very 
frequently  to  the  ministration  of  alms  (Acts 
VL  i;  xi.  29;  xii.  25;  Rom.  xv.  31;  i  Cor. 
xvi.  15;  2  Cor.  viii.  4;  ix.  i,  12,  13. 

Since  in  this  passage  St.  Paul  is  speaking 
of  various  special  gifts,  and  distinguishes 
"ministry"  from  prophecy,  teaching,  and 
exhortation,  the  uord  must  be  taken  in  a 
limited  sense,  as  s,-r\ii-r  in  things  temporal 
ami  external,  such  as  the  wants  of  the  |x>or, 
the  sick,  and  the 


As  in  Acts  vi.  men  "full  of  the  Holy  Ghost 
and  wisdom "  are  to  be  set  over  "  the  daily 
ministration  ;>  of  alms,  so  here  "  ministry  "  or 
"diaconate  "  is  a  "#//?." 

Compare  i  Tim.  iii.  8,  12,  and  i  Pet.  iv. 
ri,  which  latter  passage  is  very  like  this  in 
sense  and  construction. 

let  us  wait  on  our  ministering:]  This  is  a 
fair  paraphrase  and  completion  of  the  sense ; 
the  words  in  the  Greek  are  simply  "  in  the 
ministry,"  meaning  '  Let  us  keep  within  our 
proper  ministry,  and  be  wholly  occupied 
then-in.'  Comp.  i  Tim.  iv.  15,  "give  thyself 
wholly  to  them  "  (tv  TOVTOIS  ladi). 

or  he  that  teacheth^]  The  teacher's  gift  lies 
in  an  enlightened  understanding  and  a  faculty 
of  clear  exposition:  he  uses  "the  word  of 
wisdom "  or  "  the  'word  of  knowledge "  to 
arrange,  develope,  and  enforce  truths  pre 
viously  revealed.  In  i  Cor.  xii.  28,  he  is 
ranked  next  after  apostles  and  prophets. 

8.  or  he  that  exhorteth,']  "  Teaching  ad 
dresses  itself  to  the  understanding,  exportation 
to  the  heart  and  will"  (Philippi).  "Exhorta 
tion  "  was  especially  used  in  the  early  Church 
as  in  the  Synagogue  (Luke  iv.  20;  Acts  xiii. 
15  ;  Justin  Martyr  '  Apol.'  i.  c.  87)  to  impress 
the  lessons  of  Scripture  upon  the  conscience, 
will,  and  affections. 

The  possessor  of  this,  or  either  of  the  pre 
ceding  gifts,  is  bidden  to  occupy  himself  in 
the  province  thus  marked  out  for  him,  and  be 
content  therewith. 

he  that  givttb,  let  him  do  it  with  simplicity  ;] 
From  gifts  that  qualify  for  special  offices 
in  the  Church  St.  Paul  passes  to  others  of  a 
more  general  nature. 

The  first,  almsgiving  (Kph.  iv.  28  ;  i  Tim. 
vi.  1 8),  is  to  be  practised  u  in  simplicity  "  or 
singleness  of  heart,  without  ostentation  or 
any  selfish  aim  (.Eph.  vi.  5;  Col.  iii.  22). 

"  Liberality,"  though  not  expressed  in  the 
word  ((iTrAiirrjTi),  is  essentially  connected  with 
this  single-mindedness.  It  need  not  seem 
strange  that  a  gift  of  the  Spirit  is  required 
for  the  right  use  of  riches,  if  we  remember 
our  Lord's  teaching  (Matt.  vi.  3  ;  xix.  21). 

he  that  ruJeth,]  Literally,  "he  that  pre- 
sideth "  (6  TrpoioTuprpfif).  A  similar  title 
(o  Trpoforcof)  is  used  by  Justin  Martyr, 
'  Apologia'  I.  65,  67,  to  denote  the  minister 
who  presided  at  the  celebration  of  the  Eu 
charist.  In  the  N.  T.  this  special  use  does 
not  occur,  but  the  word  denotes  those  who 
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9  Let  love  be  without  dissimulation. 
Abhor  that  which  is  evil ;  cleave  to 
that  which  is  good. 

10  Be    kindly    affection ed    one  to 
i  Or.  in     another    "with     brotherly    love;     in 

the  love  .       .  J     . 

of  tit,-        honour  preferring  one  another; 

1 1  Not  slothful  in  business  ;  fer 
vent  in  spirit ;  serving  the  Lord  ; 


brethren. 


12  Rejoicing  in  hope;  patient  in 
tribulation ;     continuing    instant    in 
prayer ; 

13  Distributing  to  the  necessity  of 
saints  ;  given  to  hospitality. 

14  Bless    them    which    persecute 
you  :  bless,  and  curse  not. 

15  Rejoice  with  them  that  do  re- 


were  set  in  authority  over  a  Church  (i  Thess. 
v.  12),  the  presbyters  (r  Tim.  v.  17.)  Their 
special  qualification  was  probably  the  gift  of 
government  (Kvfiepvricrtts,  i  Cor.  xii.  28), 
their  duties  being  such  as  the  restraint  of 
disorder,  correction  of  abuses,  and  enforce 
ment  of  discipline.  In  a  still  more  general 
sense  the  word  is  applied  to  ruling  one's 
own  house  and  children  (i  Tim.  iii.  4,  5, 
12),  and  to  directing  the  practice  of  good 
works  (Tit.  iii.  8,  14).  This  last  meaning 
seems  best  suited  to  the  present  context,  in 
which  the  work  described  as  '  ruling  '  stands 
between  almsgiving  and  showing  mercy. 

u  Diligence "  or  earnestness  in  business 
(orrouSiy),  would  be  a  quality  especially  needed 
in  the  superintendence  of  works  of  benevo 
lence. 

he  that  sheweth  mercy,  with  cheerfulness^] 
Whether  he  is  consoling  the  mourner,  or 
relieving  the  sufferer,  let  him  feel  and  shew 
that  the  service  is  willingly  and  gladly  ren 
dered. 

9-21.  From  the  right  use  of  special  gifts, 
St.  Paul  passes  on  to  enjoin  principles  and 
habits  which  are  required  in  all  members  of 
Christ's  body. 

"  Love  "  comes  first,  both  as  forming  a  na 
tural  transition  from  the  thoughts  in  v.  8, 
and  as  the  common  element  of  the  virtues 
which  follow. 

9.  Let     love     be    without     dissimulation!] 
Render,  Let  love  be  unfeigned.    Compare  2 
Cor.  vi.  6;    i    Pet.    i.    22.     "Dissimulation? 
introduced  by  Tyndale,  is  a  much  less  happy 
rendering   than   either  "feigning"    (Wiclif), 
or  "simulation"  (Rheims). 

In  grammatical  construction  this  and  the 
following  clauses  to  v.  1 3  are  elliptical  and 
unconnected ;  but  their  hortatory  sense  is 
evident,  and  in  some  cases  their  order  suggests 
a  connexion  of  thought,  which  is  correctly 
marked  by  the  division  of  verses. 

Thus  '•''love"  can  be  genuine  only  in  those 
who  "  abhor  that  which  is  evil" and  '' cleave  to 
that  which  is  good.'1 

10.  Agah,  between   members  of  the   one 
family  in  Christ  love  takes  a  special  form,  and 
should  be  marked  by  a  tender  affection  like 
that  of  near  relatives  (Aoo-Toroi-   : 


"In  brotherly-love  be  affectionate 
one  to  another."  The  emphatic  order  of  the 
Greek  is  lost  in  the  A.  V. 

preferring  one  another ;]  As  brethren  be 
more  forward  to  pay  respect  than  to  receive  it, 
"in  honour  preventing  one  another"1  (Douay 
Version),  or  "  leading  the  way  one  for  an 
other,  not  in  claiming  but  in  showing  re 
spect." 

11.  Not  slothful  in  business ;]      The  whole 
passage  refers  to  Christian  duties  as  such,  and 
would   be   better    rendered,    "in   zeal    not 
nagging,  in  spirit  fervent  (Acts  xviii.25), 
serving  the  Lord." 

There  is  a  close  connexion  of  thought  in 
the  three  clauses :  active  zeal  must  be  sus 
tained  by  fervour  of  spirit,  and  both  devoted 
to  the  service  of  Christ:  compare  Col.  iii.  24. 

The  other  reading,  "  serving  the  time,"  has 
very  little  support  from  the  MSS,  and  gives  a 
less  suitable  sense,  whether  taken  as  equiva 
lent  to  "redeeming  the  time"  (Eph.  v.  16),  or 
as  a  caution  that  zeal  and  fervour  must  be 
moderated  by  opportunity.  (Ambrosiaster.) 

12.  In  this  verse  also  the  three  clauses  are 
connected  in  thought :  joy  and  patience  both 
grow  out  of  perseverance  in  prayer. 

The  "hope"  which  St.  Paul  sets  against 
tribulation  here,  as  in  v.  2,  3,  is  the  definite 
Christian  hope,  "  the  hope  of  the  glory  of  God" 

13.  Distributing'}        "Communicating" 
(Douay).    The  Greek  \\ord  means,  "to  be, 
or  act    as,  a    partner,"  either    by    partaking 
(xv.  27;    i  Pet.  iv.  13;   i  Tim.  v.  22),  or  by 
communicating,  as  here  and  in  Gal.  vi.  6. 

The  variation  (/zvf  iW),  "  partaking  in  the 
commemoration  of  the  saints,"  is  an  acknow 
ledged  corruption,  derived  from  a  custom 
unknown  to  the  Apostolic  age. 

"The  saints"  are  simply  Christians  as  such 
(ch.  i.  7) :  if  in  want,  let  them  be  relieved  by 
their  brethren ;  if  on  a  journey,  let  them  be 
received  with  hospitality.  The  two  duties 
here  and  elsewhere  enjoined  by  St.  Paul  were 
of  special  importance  in  the  circumstances  of 
the  early  churches  (i  Tim.  v.  10;  Tit.  i.  8). 

given  to  hospitality. ~]  Literally,  pursuing 
hospitality,  i.  e.  not  waiting  for  the  claim  to  be 
made,  but  eagerly  seeking  opportunities  (com 
pare  ix.  30,  31  ;  xiv.  19). 
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joice,    and    weep    with    them    that 
weep. 

1 6  Be    of    the    same    mind    one 
toward    another.       Mind    not    high 
things,  but   'condescend    to   men  of 
low    estate.     Be    not   wise    in    your 
own  conceits. 

17  Recompense  to  no  man  evil  for 


evil.     Provide  things  honest   in   the 
sight  of  all  men. 

1 8  If  it  be   possible,  as   much  as 
lieth  in  you,  live  peaceably  with  all 
men. 

19  Dearly    beloved,    avenge    not 
yourselves,  but  rather  give  place  unto 
wrath  :   for  it  is  written,  a  Vengeance 


14.  The  expression,  "pursuing  hospitality? 
v.  1 3, suggests  the  other  sense  of  the  same  word, 
"persecute."    The  Apostle  is  thus  led  to  anti 
cipate  the  thought  which  he  developes  fully 
in  vv.  17-21,  that  it  is  a  Christian's  duty  to 
love  his  enemies,  and  overcome  evil  with  good. 

This  precept  is  certainly  derived  from  the 
Sermon  on  the  Mount  (Matt.  v.  44;  Luke 
vi.  28),  and  proves  that  St.  Paul,  though  he 
had  not  seen  our  present  written  Gospels, 
must  have  known  the  substance  of  Our 
Lord's  teaching. 

15.  The  same  sentiment  is  expressed  in  the 
Talmud :  "  Let  not  any  rejoice  among  them 
that  weep,  nor  weep  among  them  that  rejoice." 
Compare  Ecclesiasticus  vii.  34. 

Chrysostom  finely  observes  that  it  is  natural 
to  sympathise  with  sorrow,  but  that  it  re 
quires  a  noble  soul  to  rejoice  in  others'  joy. 

16.  The  two  precepts  of  •v.   15  are  com 
bined    in    the   wider    principle,   "Be  of  the 
same  mind  one  toward  another:'1  i.e.  let  each 
so  enter  into  the  feelings  and  desires  of  the 
other  as  to  be  of  one  mind  with  him. 

This  loving  concord  cannot  exist,  where  the 
mind  is  set  on  " high  things"  such  as  rank, 
wealth,  honour.  (Compare  Phil.  iii.  19;  i  Tim. 
vi.  17.) 

condescend  to  men  of  low  estate.]  Literally, 
"  Let  yourselves  be  drawn  along  with,  i.e. 
yield  yourselves  up  to,  the  lowly." 

Compare  Gal.  ii.  13;  2  Pet.  iii.  17,  where 
the  unfavourable  sense  belongs  not  to  the 
expression  " drawn  away  with"  but  to  the 
context. 

The  adjective  ranfivos  is  used  in  the  N.  T. 
frequently  of  persons,  never  of  things.  It  is 
better  therefore  to  follow  the  same  usage  here, 
and  understand  it  of  lowly  persons  as  in  A.  V. 

A  want  of  sympathy  with  the  "  lowly"  bars 
man  from  man  and  class  from  class,  so  that 
they  cannot  "  be  of  the  same  mind  one  toward 
another.1' 

Another  chief  hindrance  to  concord  is 
marked  in  the  warning,  "  Be  not  ivise  in  jour 
own  conceits"  (Prov.  iii.  7,  and  c.  xi.  25). 

17-21.  From  the  mutual  duties  of  brethren 
in  Christ,  St.  Paul  passes  to  the  wider  rela 
tions  of  the  Christian  towards  all  men,  and 
especially  towards  his  enemies. 


Knmity  being  the  world's  prevailing  atti 
tude,  how  must  the  Christian  meet  it  ? 

17.  The  precept,  "render  to  no  man  evil 
for  evil"  is  derived  from  the  Sermon  on  the 

Mount  (Matt  v.  38-48),  and  stands  in  noble 
contrast  to  the  u  lex  talionis  "  of  Pharisaic  and 
Heathen  morality. 

The  warm  friend  and  bitter  foe  was  un 
doubtedly  the  ideal  hero  of  ancient  Heathen 
dom  (see  Pindar,  Pyth.  ii.  155;  Isthm.  iii.  81): 
yet  even  here  a  God  of  love  left  Himself  not 
without  witness,  and  it  is  a  part  of  Christian 
piety  to  recognise  the  pure  and  elevated  teach 
ing  of  a  Socrates,  and  to  love  the  example  of 
his  forbearing  and  forgiving  patience.  See 
the  interesting  passage  in  Plato's  '  Republic,' 
I.  p.  335,  where  Socrates  discusses  the  maxim 
"Do  good  to  thy  friend,  and  harm  to  thine 
enemy,"  and  ascribes  it  to  one  of  the  Tyrants, 
not  the  Wise  Men,  of  Greece. 

Provide  things  honest]  Again,  to  disarm 
enmity,  use  such  forethought  that  your  con 
duct  may  not  only  be  blameless  in  the  sight  of 
God,  who  reads  the  heart,  but  may  also  be 
"honourable  in  the  sight  of  all  men"  through 
its  transparent  goodness  and  justice. 

Here,  and  in  2  Cor.  viii.  21,  St.  Paul  follows 
the  Septuagint  Version  of  Proverbs  iii.  4, 
which  dirlers  from  the  Hebrew  and  A.V. 

The  meaning  is  not  that  the  Christian 
should  seek  the  praise  of  men  for  himself,  but 
that  he  should  give  no  cause  of  suspicion  or 
oflence :  a  precept  of  the  truest  practical 
wisdom. 

18.  Peace  is  a  mutual  relation  which  may 
be   broken  on  either   side :    accordingly   the 
duty  of  living  peaceably  with  all  men  is  abso 
lute,  so  tar  as  it  depends  on  ourselves,  condi 
tional    so   far   as   its   possibility  depends   on 
others. 

St.  Paul  unites  the  two  aspects  in  a  single 
sentence,  which  may  be  thus  paraphrased: 

"  Live  peaceably  with  all  men,  if  through 
their  conduct  it  be  possible :  at  all  events,  as 
far  as  it  depends  on  you,  live  peaceably  with 
all  men." 

19.  Dearly  helmed,  avenge  not  yourselves, 
but  rather  give  place  unto  wrath :]     "Avenge 
not  yourselves,  beloved,  but  give  place 
to  God's  wrath."    Literally,"  to  the  wrath:" 


21O 


ROMANS.    XII. 


[V.    20 21. 


is    mine ;     I    will  repay,    saith    the 
Lord. 

*  Prov.  25.      2Q    j  Therefore  if    thine    enemy 

hunger,  feed  him  ;  if  he  thirst,  give 


him    drink  :     for   in    so   doing   thou 
shalt  heap  coals  of  fire  on  his  head. 

21   Be  not  overcome  of  evil,  but 
overcome  evil  with  good. 


the  reference  of  the  Article  to"  God's  wrath" 
is  made  certain  by  the  quotation  which  fol 
lows  :  compare  v.  9,  i  Thess.  ii.  1 6 :  and 
Ecclesiasticus  xix.  17,  xxxviii.  12  ;  Prov.  xx. 
22,  xxiv.  29.  Both  the  language  and  the 
thought  are  illustrated  by  Eph.  iv.  27,  which 
shows  that  by  avenging  ourselves  we  give 
place  to  the  devil. 

Vengeance  is  mine  ]\  "To  Me  belongeth. 
vengeance,"  Deut.  xxxii.  35.  The  exact 
order  and  literal  meaning  of  the  Hebrew  are 
preserved  in  the  Greek  here  and  in  Heb.  x. 
30,  though  both  were  lost  in  the  Septuagint 
Version,  t'i/  f]pfpq  eKfiiio/o-fa)?  di/raTroSaxrw. 

It  is  further  remarkable  that  in  the  latter 
part  of  the  quotation  St.  Paul  himself  does 
not  adhere  literally  to  the  Heb.,  "  and  recom- 
pence"  (A.  V.  Deut.),  but  follows  partly  the 
LXX  and  partly  the  paraphrase  adopted  in 
the  so-called  Targum  of  Onkelos,  "  I  will 
repay,"  and  himself  adds  the  words,  u  saith 
the  Lord."  (Frit/sche.) 

It  is  thus  evident  that  the  Apostle's  pur 
pose  throughout  the  verse  is  to  put  in  the 
strongest  light  of  emphasis  and  contrast  ("not 
yourselves  " — "  7")  the  truth  that  vengeance 
is  not  for  us  but  for  God.  This  meaning  is 
quite  lost,  when  the  words  "give  place  to 
wrath  "  are  made  equivalent  to  "  resist  not 
the  wrath  of  your  adversary,"  or  "  give  your 
own  wrath  time  to  abate." 

20.  Therefore']  The  whole  verse,  except 
the  connecting  Particle,  is  taken  exactly  from 
the  LXX,  Prov.  xxv.  21,  22.  The  Particle 
r>vv  introduces  the  precept  as  an  inference 
from  the  truth  that  vengeance  belongeth  only 
unto  the  Lord.  A  various  reading  (dXXd)  of 
at  least  equal  authority  (Tisch.  8)  gives  a 
slightly  different  connexion :  "  avenge  not 
yourselves,  .  .  .  but  show  kindness  to  your 
enemy." 

coals  of  fire ;]  A  full  discussion  of  the 
phrase  "  thou  shalt  heap  coals  of  fire  on  his 
head''  belongs  to  Prov.  xxv.  21 ;  but  we  must 
briefly  consider  it  in  connexion  with  the  pre 
sent  context. 

(«.)  According  to  Chrysostom,  and  other 
Greek  Fathers,  the  "  coals  of  fire  "  are  God's 
sore  judgments,  which  will  be  heaped  upon 
the  sinner  who  hardens  himself  against  deeds 
of  love. 

(i.)  In  favour  of  this  interpretation  are  the 


apparent  sense  of  the  phrase  in  2  Esdras  xvi. 
53,  "Let  not  the  sinner  say  that  he  hath  not 
sinned:  for  God  shall  burn  coals  of  fire  upon 
his  head,  which  saith  before  the  Lord  God  and 
his  glory,  I  have  not  sinned" 

(2.)  The  reference  to  divine  judgments  in 
the  present  context,  "  vengeance  is  Mine,  I 
will  repay." 

The  chief  objection  is  that  urged  by  Augus 
tine:  "  How  is  it  consistent  with  love,  to  give 
food  and  drink  to  an  enemy  in  order  to  heap 
coals  of  fire  upon  his  head,  if  coals  of  fire  here 
signify  some  heavy  punishment?" 

The  objection  is  commonly  met  by  a  re 
ference  to  such  passages  as  Ps.  xxxvii.  34,  Iviii. 
10  ;  Prov.  xxix.  16 ;  Luke  xviii.  7  ;  2  Tim.  iv. 
14 ;  and  by  the  explanation  that  the  ;<  coals  of 
fire"  will  be  heaped  only  upon  the  impenitent, 
while  deeds  of  love  are  meant  to  lead  to  re 
pentance. 

(b.)  Augustine  and  other  Latin  Fathers 
understand  "coals of  fire  heaped  on  the  head" 
as  an  oriental  figure  of  the  burning  pains  of 
shame  and  remorse :  and  in  support  of  this 
view  we  must  observe  that  a  very  similar  mode 
of  expression  is  found  in  Proverbs  close  to 
the  verses  which  St.  Paul  has  quoted :  "  a  soft 
tongue  breaketh  the  bone"  (Pro\.  xxv.  15). 

The  passage  thus  means,  show  to  thine 
enemy  such  kindness  as  shall  make  him 
ashamed  of  his  hatred ;  so  wilt  thou  inflict 
the  sharpest  and  the  most  salutary  pain. 
The  figure  is  probably  that  of  the  melting- 
pots.  As  the  object  of  heaping  coals  of  fire  on 
a  vessel  is  to  melt  down  its  contents,  so  here 
the  object  is  to  melt  a  stubborn  heart,  a  pro 
cess  not  least  painful  when  effected  by  unde 
served  kindness.  This  interpretation  is  con 
firmed  by  the  closing  sentence  of  Prov.  xxv. 
22  (not  quoted  by  St.  Paul),  "and  the  Lord 
shall  reward  thee"  namely,  for  the  good  deeds 
done  to  thine  enemy. 

The  sense  thus  confirmed  by  the  context 
of  the  original  passage  is  required  also  by  the 
present  context,  the  general  thought  of  which 
is  summed  up  in  the  next  verse,  "Be  not  over" 
come  of  evil,  but  overcome  evil  with  good" 

The  phrase  "  thou  shalt  heap  coals  of  fire  on 
his  head,"  would  be  in  the  first  sense  (a)  an 
incongruous  appendix  to  the  quotation,  but 
in  the  latter  sense  (£)  it  helps  powerfully  to 
enforce  the  duty  of  loving  our  enemies,  which 
is  the  main  subject  of  the  passage. 
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CHAPTER  XIII. 

I  Subjection,  and  many  other  duties,  we  owe 
to  the  magistrates.  8  Love  is  the  fulfilling 
of  the  law.  1 1  Gluttony  and  drunkenness, 
and  the  works  of  darkness,  are  out  of  season 
tn  the  time  of  the  gospel. 

ET  every  soul  be  subject  unto 
the  higher  powers.    For  there 


L 


is  no  power  but  of  God  :  the  powers 
that  be  are  'ordained  of  God. 

2  Whosoever    therefore    resisteth 
the  power,  resisteth  the  ordinance  of 
God  :  and  they   that  resist  shall  re 
ceive  to  themselves  damnation. 

3  For  rulers  are  not  a  terror  to 
good  works,  but  to  the  evil.     Wilt 


I  Or. 

ordered. 


CHAP.  XIII.— CHRISTIAN  DUTIES,  POLI 
TICAL  AND  SOCIAL. 

1-7.  OBEDIENCE  TO  RULERS.— From  ex 
hortations  to  live  peaceably  with  all  men,  and 
abstain  from  revenge,  St.  Paul  passes  natu 
rally,  but  without  any  express  mark  of  con 
nexion,  to  the  duty  of  obedience  to  civil 
authorities.  This  is  a  subject  rarely  noticed 
in  his  other  epistles:  see  i  Tim.  ii.  2.  "Why 
then  does  he  treat  it  so  fully  and  emphatically 
in  writing  to  the  Romans  ? 

(i.)  The  lews  at  Rome  were  notorious 
for  their  turbulence ;  see  note  on  Acts  xviii. 
2 :  and  the  Christians  being  regarded  as  a 
Jewish  sect,  and  being  actually  followers  of  a 
Jewish  Messiah,  were  likely  to  be  suspected 
of  revolutionary  tendencies.  How  easily  sus 
picion  could  be  turned  against  them  was  seen 
a  few  years  later  in  Nero's  persecution. 

(2.)  There  was  a  real  danger  that  Chris 
tians  themselves,  even  those  of  Heathen 
origin,  might  be  misled  by  false  notions  of 
Christ's  kingdom  and  its  relation  to  the 
kingdoms  of  this  world. 

(3.)  This  danger  was  greatest  at  Rome, 
where  Christianity  was  Drought  face  to  face 
with  the  Imperial  power:  for  the  Roman 
government,  regarding  religion  as  a  matter 
of  state  policy,  sternly  repressed  every  innova 
tion  which  threatened  to  disturb  the  public 
peace. 

But  though  the  circumstances  of  the 
Roman  Christians  may  have  furnished  the 
occasion  for  the  admonition,  and  prudence 
may  have  suggested  the  need  of  it,  the  duty 
of  obedience  is  enforced  by  other  and  far 
higher  motives.  M.  Renan's  remark  ('  Saint 
Paul,'  p.  477)  that  "  Paul  had  too  much  tait 
to  be  an  agitator,"  and  wished  the  Christian 
to  be  "a  man  of  order  en  regie  with  the 
police,  of  good  repute  in  the  eyes  of  Pagans," 
— is  an  unworthy  travesty  of  the  Apostle's 
teaching. 

1.  I^et  every  soul  be  subject  unto  the  higher 
powers.]  "  Let  every  soul  submit  to  higher 
powers." 

"Every  soul,"  though  a  common  expres 
sion  for  "every  man,"  retains  a  certain  em 
phasis  and  pathos,  which  appeal  for  hearty 
obedience. 

41  Higher  powers  "  (Wiclif's  excellent  ren 


dering)  include  both  the  person  and  office  of 
such  as  are  set  in  authority:  compare  \Visd. 
vi.  5  ;  i  Tim.  ii.  2  ;  i  Pet.  ii.  13. 

For  there  is  no  power  but  of  God,  &e.~\ 
Read,  "  For  there  is  no  power  except  from 
God:  but  the  powers  that  be  have  been 
ordained  by  God."  In  enforcing  the  duty 
of  submission,  St.  Paul  clearly  asserts  a  divine 
right  of  civil  government,  as  derived  from 
God  the  source  of  all  authority  and  power: 
and  he  extends  that  divine  right  to  all  '*  de 
facto"  rulers  "as  the  bearers  of  a  divinely 
ordained  office"  (Meyer),  but  does  not  touch 
any  question  of  the  Christian's  duty  in  refer 
ence  to  conflicting  claims  on  his  allegiance. 

2.  Howsoever  therefore  resisteth  the  power,"] 
Read,  "So  that  he  which  setteth  himself 
against   the   power."     The    Greek    words 
in  i'v.  i,  2  which  we  have  rendered  "sub 
mit,"      "ordained,"      "setteth      himself 
against,"   and   "ordinance,"  have   all   the 
same  root,  and  give  to  the  passage  an  antithe 
tical   force   which   cannot    be    preserved   in 
English. 

and  they  that  resist  shall  receive  to  them 
selves  damnation!}  R end , "Shall  uponthem- 
selves  bring  judgment:"  see  note  on 
Matt,  xxiii.  14.  Here,  though  the  judgment 
comes  from  Him  whose  ordinance  is  resisted, 
it  is  not  damnation  in  the  world  to  come,  but 
temporal  punishment  executed  by  rulers  as 
God's  ministers  in  this  world. 

3.  For   rulers    are    not   a    terror   to  good 
works^]     Read,  "to  the  good  work."     The 
"  work  "  is  mentioned  rather  than  the  worker, 
because  the  power  of  rulers  extends  only  to 
men's  actions.     The  verse  shows  why  judg 
ment  will  overtake  those  who  resist,  namely, 
because  the  office  of  the  civil  power  is  not  to 
subvert   but   to    maintain   that   moral  order 
which  is  in   its  origin   divine.     St.  Paul  is 
enforcing  the  duties  of  subjects,  and  therefore 
regards  rulers  only  as  acting  according  to  the 
true  idea  of  their  office.     He  was   in   fact 
writing  in  the  earlier  and  better  part  of  Nero's 
reign,  while  Seneca  and  Burrhus  were  still  in 
power,  before  any  general  persecution  of  the 
Christians,  but  after  he  had  himself  suffered 
grievous  injustice  from  the  civil  power  (Acts 
xvi.  37;  2  Cor   xt.  25,  32).    His  argument 
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thou  then  not  be  afraid  of  the  power  ? 
do  that  which  is  good,  and  thou  shalt 
have  praise  of  the  same  : 

4  For  he  is  the  minister  of  God  to 
thee  for  good.      But  if  thou  do  that 
which    is    evil,    be    afraid ;     for    he 
beareth  not  the  sword  in  vain  :    for 
he  is  the  minister  of  God,  a  revenger 
to  execute  wrath  upon  him  that  doeth 
evil. 

5  Wherefore    ye    must   needs    be 


subject,  not  only  for  wrath,  but  also 
for  conscience  sake. 

6  For  for  this  cause  pay  ye  tribute 
also :   for  they  are   God's   ministers, 
attending  continually  upon  this  very 
thing. 

7  Render    therefore    to    all    their 
dues :     tribute    to    whom    tribute    is 
due ;  custom  to  whom  custom ;  fear 
to    whom    fear ;     honour    to    whom 
honour. 


applies  to  all  forms  of  government,  and  to 
Heathen  as  well  as  Christian  rulers:  it  has 
"a  general  validity  based  on  the  divinely 
ordained  position  of  the  magistracy,  and 
not  annulled  by  their  injustice  in  practice" 
(Meyer).  There  is  as  little  reason  for  Renan's 
sarcastic  exclamation  that  "  Nero  was  pro 
claimed  by  St.  Paul  a  minister,  an  officer  of 
God,  a  representative  of  Divine  authority  ! " 
—  as  for  Volkmar's  wild  conjecture  that  the 
second  beast  in  the  Apocalypse  (xiii.  12),  who 
caused  "  the  earth  and  them  which  dwell 
therein  to  worship  the  first  beast"  represented 
St.  Paul  heie  recommending  obedience  to 
civil  government. 

thou  shalt  have  pnaise  of  the  same."]  Read, 
"praise  from  it,"  i.e.  from  the  power. 

4.  For  he  is  the  minister  of  God  to  thee  for 
good.']     Confirmation   of  the   last   clause   of 
•v.  3,  with  which  it  should  have  been  joined. 
The   civil    power  (e'£ot>o-/«,    v.  3)    is    God's 
minister,  and  as  such  exists  only  for  good  to 
him  that  doeth  good :  i  Tim.  ii.  2. 

he  beareth  not  the  sword  in  •vain:']  The 
sword  as  the  emblem  of  the  power  of  life  and 
death  was  borne  habitually  (0opftf)  by,  or 
before,  the  higher  magistrates,  and  that  "  not 
in  vain  "  but  with  a  serious  purpose,  for  use 
against  evil-doers.  "  Qjji  universas  provincias 
regunt,  jus  gladii  habent"  (Ulpian,  'Dig.'  I. 
1 8,  6,  §  8,  quoted  by  Tholuck). 

The  Apostle  in  this  passage  expressly  vindi 
cates  the  right  of  capital  punishment  as  divinely 
entrusted  to  the  magistrate,  "for  he  is  God's 
minister"  appointed  to  execute  His  righteous 
vengeance. 

a  revenger  to  execute  wrath  upon  him  that 
doeth  evil^}  Read,  "an  avenger  for  wrath 
unto  him  that  doeth  evil."  The  words 
"for  wrath"  (omitted  in  a  few  MSS)  answer 
to  the  preceding  words  "for  good"  and  their 
genuineness  is  confirmed  by  the  renewed 
mention  of  "  the  wrath  "  (TJ?I>  opy^)  in  the 
next  verse. 

5.  Wherefore  ye  must  needs  be  subject,  not 
only  for  wrath  but  also  for  conscience  sake."] 


Read,  "  Wherefore  ye  must  needs  submit,  not 
only  for  the  wrath,"  dec.  The  necessity  is 
twofold, external  on  account  of  "the  wrath" 
which  the  magistrate  executes,  and  internal 
on  account  of  conscience  towards  God.  We 
thus  see  that  "  wherefore  "  refers  to  the  whole 
passage  (vv.  1-4)  as  setting  forth  the 
grounds  of  obedience. 

6.  For  for  this  cause  pay  ye  tribute  also :] 
To  avoid  ambiguity,  read,  "ye  pay  tribute 
also,"  Confirmation  of  v.  5.  In  the  fact 
of  paying  tribute  you  acknowledge  that  cha 
racter  of  the  civil  power  which  entitles  it  to 
obedience,  namely  that  it  is  an  ordinance  of 
God  "for  the  punishment  of  evil-doers,  and  for 
the  praise  of  them  that  do  well"  (i  Pet. 
ii.  14). 

for  they  are  God's  ministers,  attending  con 
tinually  upon  this  very  thing  j\  Read,  "for 
they  are  ministers  of  God,  labouring 
constantly  unto  this  very  end." 

"  The  A.V.  has  here  '  God's  ministers?  and 
in  v.  4  '  the  ministers  of  God.''  The  expres 
sions  are  altered  in  both  verses  in  the  version 
of  "  Five  Clergymen,"  which  I  have  followed 
for  this  reason,  that  in  v.  4  the  idea  of 
serving  on  behalf  of  God  is  implied  in  bid- 
KOVOS  ;  whilst  here  that  of  serving  or  minister 
ing  to  God  on  behalf  of  the  people  seems  to 
be  included  also  in  \ciTovpyol  tfcov."  (Riddle 
in  Lange.) 

A  ministerial,  not  necessarily  priestly,  cha 
racter  is  thus  ascribed  to  rulers  (see  note  on 
xv.  16):  they  labour  "unto  this  very  end," 
i.e.  unto  that  service  of  God  which  is  de 
scribed  in  vv.  3,  4,  and  referred  to  in  the 
words  "for  this  cause." 

7.  Render  therefore  to  all  their  dues :]  Omit 
" therefore"  The  verse  is  a  summary  exhor 
tation,  based  on  the  nature  of  civil  govern 
ment  as  stated  in  vv.  5,  6,  and  appended 
without  any  conjunction,  as  in  xii.  21. 
"  Render  to  all  who  are  in  authority  whatever 
they  are  entitled  to  claim." 

tribute  to  whom  tribute  is  due.~]  This  is  an 
excellent  rendering  of  St.  Paul's  brief  and 
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8  Owe  no  man  any  thing,  but  to 
Jove  one  another :  for  he  that  loveth 
another  hath  fulfilled  the  law. 

9  For  this,  Thou  shalt  not  com 
mit  adultery,   Thou    shalt   not    kill, 
Thou  shalt  not  steal,  Thou  shalt  not 
bear   false   witness,   Thou    shalt  not 
covet ;    and    if    there   be   any    other 
commandment,  it  is  briefly  compre 


hended  in  this  saying,  namely,  Thou 
shalt  love  thy  neighbour  as  thyself. 

10  Love   worketh    no    ill    to    his 
neighbour :    therefore  love  is  the  ful 
filling  of  the  law. 

11  And  that,   knowing  the  time, 
that   now  //  is  high  time  to  awake 
out  of  sleep  :    for  now  is  our  salva 
tion  nearer  than  when  we  believed. 


elliptical  sentence.  The  complete  expression 
would  be — "to  him  that  claims  tribute,  ren 
der  tribute:"  but  the  shorter  phrase  is  equally 
clear  and  far  more  forcible. 

"  Tribute  "  ((j>6pos ),  any  direct  tax  on  person 
or  real  property,  and  "  custom  "  (rf\os\  any 
indirect  tax  or  toll  on  goods  (Matt.  xvii.  25  ; 
Lu.  xx.  22),  were  both  paid  to  the  Roman 
government,  and  the  agents  who  collected 
them  were,  to  the  Jews  at  least,  objects  of 
popular  hatred  and  contempt.  \\  hen,  there 
fore,  St.  Paul  exhorts  his  readers  at  Rome  not 
only  to  submit  to  taxation,  but  to  regard  their 
rulers  with  due  fear  and  honour,  his  counsel 
is  in  strong  contrast  to  that  of  the  "  seducers 
and  deceivers "  who  at  this  period  were  ex 
citing  the  fierce  fanaticism  of  their  countrymen 
in  Judxa,  and  "  under  pretence  of  inspiration 
were  plotting  innovations  and  revolutions" 
(Joseph.  'B.  J.' II.  xiii.  3).  "The  Jews  at 
Rome  shared  the  same  turbulent  spirit"  (Suet. 
*  Claudius,'  c.  25). 

It  is  worthy  of  notice  that  the  extortion  of 
the  Publicans  had  become  so  intolerable,  that 
a  few  months  after  the  date  of  this  Epistle 
Nero  proposed  to  the  Senate  the  most  strin 
gent  and  sweeping  reforms :  see  Tacitus, 
'  Annals,'  xiii.  50. 

8-10.  EXHORTATION  TO  MUTUAL  LOVE. 

8.  Owe  no  man  any  thing,  but  to  love  one 
another:}  From  the  duties  that  must  be 
paid  to  all  in  authority,  St.  Paul  passes  very 
naturally  to  the  wider  duty  of  loving  all  men. 
"  Pay  every  debt,  let  none  remain  due  to  any 
man,  save  that  '  immortal  debt '  (Bengel)  of 
mutual  love  which,  however  fully  paid,  is  still 
for  ever  due." 

for  he  that  loveth  another]  Read,  "/or  he 
that  loveth  his  neighbour,"  &c. 

So  Wiclif  rightly  renders  rov  (rtpov,  *>. 
"  the  other ''  implied  in  the  expression  "  to  love 
one  another:"  compare  ii.  I,  21. 

hath  fulfilled  the  law.}  "In  and  with  the 
loving  there  hat  taken  place  what  the  Mosaic 
law  prescribes  in  respect  of  duties  towards 
one's  neighbour,  inasmuch  as  he  who  loves 
docs  not  commit  adultery,  docs  not  kill,  steal, 
covet."  (Meyer.)  But  see  more  in  the  note 
on  v.  10. 


9.  On  the  order  of  the  commandments  of 
the  2nd  Table,  see  note  on  Ex.  xx. 

Tfiou  shalt  not  bear  false  witness,"]  The 
addition  of  this  clause  to  the  original  text,  in 
order  to  supply  a  supposed  omission,  is  prove:! 
to  be  needless  by  what  follows,  "  and  if  t/jere 
be  any  other  commandment" 

it  is  briefly  comprehended]  Or,  "/'/  is 
summed  up."  In  Lev.  xix.  18,  sundry  laws 
forbidding  injury  to  one's  neighbour  are 
summed  up  in  a  saying  which  contains  them 
all  in  principle,  as  it  also  contains  all  the  com 
mandments  of  the  Decalogue,  to  which  St. 
Paul  here  applies  it.  The  several  laws  which 
flow  from  love  are  thus  gathered  up  again  in 
love,  their  fountain  head. 

10.  Love  worketh  no  ill}      This  emphatic 
rendering  of  the  words  OVK  <y>-yu£erm  is  justi 
fied  by  their  position.     "  Love  "  (personified 
as  in  i  Cor.  xiii.)  "  <workcth  no  ill  to  his  neigh 
bour,"  neither  the  ills  forbidden  in  the  several 
commandments,  nor  any  other. 

therefore  love  is  the  fulfilling  of  the  la"M.~\ 
"Love  therefore  is  the  fulfilment  of 
law."  Compare  v.  8.  The  argument  of  this 
passage  is  satistied,  if  it  be  limited  to  the  law 
of  Moses,  and  its  special  prohibitions:  but  it 
is  probable  that  St.  Paul,  by  using  ro/xov 
without  the  article,  pointed  to  a  larger  sense 
in  which  love  is  the  fulfilment  of  law.  For 
viewed  in  its  idea  and  essence  as  a  revelation 
of  God's  will,  "law"  requires  for  its  fulfil 
ment  that  we  should  not  only  cease  to  do  evil, 
but  learn  to  do  well. 

11-14.  After  his  full  explanation  in  vv.  8-ro 
of  the  exhortation,  "  Owe  no  man  any  thing,  but 
to  love  one  another,"  St.  Paul  now  resumes  the 
exhortation,  and  enforces  it  by  a  special  mo 
tive  drawn  from  the  shortness  of  the  time,  and 
then  upon  this  motive  founds  fresh  exhorta 
tions  to  vigilance  and  holiness. 

11.  And  that,   knowing  the   time.}     "  And 
that,  because  ye  know   the  season."     On 
KCU  TOVTO  compare  i  Cor.  vi.  6,  8 ;  Eph.  ii.  8. 
It  recalls  with  fresh  emphasis  the  preceding 
thought,  "  Owe  nothing  but  love,"  which  is 
itself  the  comprehensive  summary  of  all  the 
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llOr, 
decen  tly. 


12  The  night  is  far  spent,  the  day  ness,  not  in  chambering  and  wanton- 
is  at  hand  :  let  us  therefore  cast  off  ness,  not  in  strife  and  envying. 

the  works  of  darkness,  and  let  us  put  14  But  put  ye  on  the  Lord  Jesus 

on  the  armour  of  light.  Christ,  and   make    not  provision  for 

13  Let    us   walk   "honestly,   as  in  the  flesh,  to  fulfil  the  lusts  thereof. 
the  day  ;  not  in  rioting  and  drunken- 


Christian  duties  enforced    in  this  and  the 
preceding  chapter. 

On  etSdrtf,  see  note  on  vii.  7. 

that  no--w  it  is  high  time  to  awake  out  of 
sleep:]  Read,  "that  it  is  time  for  us  at 
once  to  awake,"  Sec. 

The  pronoun  "us"  (or  " you "), omitted  in 
the  A.  V.,  is  addressed  to  believers  (firiarev- 
o-a/zfi/),  and  demands  of  them  an  earnest  vigi 
lance,  compared  with  which  their  ordinary  life 
is  as  a  "  sleep  "  of  the  soul.  So  in  the  parable 
of  the  virgins,  "  they  all  slumbered  and  sltpt." 

for  now  is  our  salvation  nearer]  '"''for  now 
is  salvation  nearer  to  us."  This  latter 
rendering  is  favoured  by  the  order  of  the 
words.  The  "  salvation  "  meant  is  evidently 
the  full  and  final  salvation  which  shall  accom 
pany  the  second  coming  of  the  Lord.  When 
St.  Paul  says  of  this  that  it  is  "  nearer  than 
when  we  believed"  it  is  clear  that  he  thought 
Christ's  coming  nigh  at  hand.  The  short 
time  since  St.  Paul  and  his  readers  first 
"  believed "  would  have  brought  the  Advent 
seemingly  no  nearer,  had  it  been  regarded  as 
indefinitely  distant.  In  fact,  a  constant  ex 
pectation  of  the  day  of  the  Lord  as  fast 
approaching  is  the  very  attitude  of  mind 
which  Christ  Himself  enjoined  in  His  re 
peated  warnings. 

That  expectation  had  from  the  first  been 
modified  by  the  caution,  "  Of  that  day  and 
hour  knoweth  no  man"  (Matt.  xxiv.  36).  In 
St.  Paul's  mind  the  expectation  was  vivid 
(i  Thess.  iv.  17;  i  Cor.  xv.  52),  but  the 
caution  was  not  forgotten  (i  Thess.  v.  i,  2; 
2  Thess.  ii.  i). 

The  Aorist  finaTcvcra^fv  points  back  to 
the  first  acceptance  of  the  faith:  compare 
i  Cor.  iii.  5  ;  xv.  2  ;  Acts  xix.  2. 

12.  The  night  is  far  spent,  the  day  is  at 
hand.']  Having  compared  the  present  moral 
condition  of  his  readers  to  "sleep"  the 
Apostle  carries  on  the  figure,  contrasting 
the  present  life  with  that  which  is  to  come 
as  night  with  day  :  compare  Heb.  x.  25. 

let  us  therefore  cast  off  the  'works  of  dark 
ness^  In  accordance  with  the  figurative  use 
of  "  sleep  "  and  "  night''  the  "  darkness  "  also 
is  to  be  understood  in  a  moral  sense,  and 
"  the  works  of  darkness "  are  not  only  such 
deeds  of  violence  or  lust  as  men  seek  to  hide 
under  cover  of  night  (i  Thess.  v.  7;  Ephes. 
v.  n),  but  generally  all  sinful  deeds  whose 


natural  element  is  the  state  of  spiritual  dark 
ness.  All  these,  says  the  Apostle,  "  let  us  cast 
off"  as  men  arising  out  of  sleep  lay  aside 
the  garments  worn  during  the  night.  For 
the  literal  sense  of  uTro&o^f  Ba  see  Acts  vii.  58, 
and  for  its  application  to  moral  habits  com 
pare  Eph.  iv.  22,  25  ;  Col.  iii.  8  ;  James  i.  21  ; 
i  Peter  ii.  i  ;  Heb.  xii.  i. 


and  let  us  put  on  the  armour  of  light^]  The 
interpretation  "  bright  shining  armour,"  does 
not  agree  with  the  figure  employed,  of  night 
and  day.  "The  armour  of  the  light"  is 
the  armour  belonging  to  and  worn  during  the 
light,  that  with  which  the  Christian  must  be 
found  clad  in  the  day  of  Christ's  coming, 
when  the  true  heavenly  light  will  arise  and 
shine:  compare  Eph.  vi.  ii. 

13.  Let  us   walk  honestly,  as  in  the   day.~\ 
For   "honestly"  (i  Thess.   iv.    12),  which  is 
now  seldom  used  in  its  proper  Latin  sense, 
read    "seemly"  or  "becomingly."      Com 
pare   xii.    1  7,   where  "  things   honest  "    mean 
"•things    becoming,"    and    i    Cor.    xiv.  40, 
where  for  '•'•decently"  read    "becomingly." 
"  As  if  the  day,  which  is  so  near  at  hand,  were 
already  present,  so  let  us  walk  becomingly." 
(Photius.) 

To  this  passage  St.  Augustine  ('  Confes 
sions,'  viii.  12,  23)  attributes  his  own  re 
markable  conversion:  "I  seized  the  book, 
opened  it,  and  read  in  silence  the  passage 
on  which  my  eyes  were  first  cast,  'Not  in 
revellings  and  drunkenness,  not  in  chamber 
ing  and  wantonness,  not  in  strife  an.ij  e  a  1  o  u  s  y  : 
but  put  ye  on  the  Lord  Jesus  Christ,  and  make 
not  provision  for  the  flesh  unto  lusts.'  I  had 
no  wish,  no  need,  to  read  further  :  for  at  the 
end  of  this  sentence  immediately,  as  if  the 
light  of  full  assurance  had  been  poured  into 
my  heart,  the  darkness  of  rny  doubts  all  fled 
away."  For  "envying"  read  "jealousy." 
Revelry  is  followed  on  the  one  hand  by 
lasciviousness,  and  on  the  other  by  strife  and 
jealous  wrath  (£17X0),  Acts  xiii.  45). 

14.  But  put  ye  on   the  Lord  Jesus  Christ^ 
In  Gal.  iii.   27  (written  only  a  few  months 
before  this   Epistle)  St.  Paul  says  that    "all 
who  were  baptised  into   Christ  did  put  on 
Christ,"   /'.  e.  entered  into  fellowship  of  life 
with    Him,  and   became   members   of  Him. 
The   fact  of    union    with    Christ,  there  as 
serted  in  the  dogmatic  sense,  is  the  ground  of 
the  exhortation  in  this  passage  to  "  put  on 
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Christ"  in  the  ethical  sense,  i.  t.  to  clothe  the 
soul  in  the  moral  disposition  and  habits  of 
Christ.  The  essential  element  of  this  union 
is  the  Spirit  of  Christ,  and  the  Spirit's  power 
is  needed  continually  to  maintain  and  develope 
the  life  once  bestowed.  Each  new  step  in 
the  development  of  this  life  may  be  regarded 
as  a  new  putting  on  of  Christ,  and  so  may 
be  the  subject,  as  here,  of  special  exhortation. 
Compare  Gal.  iv.  19,  "  little  children,  of  whom 
I  trai'ail  in  birth  again  until  Christ  be  formed 
imjou" 

and  make  not  provision  for  the  flesh,  to  fulfil 
the  lusts  thereof.^  Literally,  unto  lusts.  If 
crtip£  has  here  a  purely  physiological  sense 
(Philippi)  as  denoting  the  material  of  the 


body,  the  prohibition  is  not  absolute  but 
limited  by  the  words  unto  lusts  (dt  eVi- 
Ovuias) :  take  not  care  of  the  body  to  such 
an  extent  as  to  excite  lusts  (Meyer),  or  rather 
"  in  order  to  gratify  lusts." 

But  the  opposition  between  "  putting  on 
the  Lord  Jesus  Christ  "  and  "taking  fore 
thought  for  the  flesh  "  makes  it  more  probable 
that  o-uy£  here,  as  in  cc.  vii.  and  viii.,  denotes 
the  flesh  in  its  sensuality  and  sinfulness :  and 
so  the  Apostle  forbids  altogether  any  fore 
thought  for  its  indulgence  as  necessarily 
aiming  at,  or  at  least  tending  to,  the  excite 
ment  and  gratification  of  sinful  lusts.  The 
words  unto  lusts  thus  strengthen  instead 
of  limiting  the  prohibition. 


ADDITIONAL  NOTE  on  v.  i. 


The  reading  wo  6eov  instead  of  d-rro  faov, 
though  found  in  the  oldest  MSS.  and  gene 
rally  adopted  by  critical  Editors,  is  still 
regarded  by  many  of  the  best  interpreters  as 
the  error  of  a  copyist  misled  by  the  viru  of 
the  following  clause. 


The  received  Text  (airo  dtov}  certainly 
seems  to  give  a  better  and  more  pointed  sense, 
by  distinguishing  the  Divine  origin  of  civil 
government  in  general  from  the  actual  estab 
lishment  by  God's  Providence  of  existing 
governments. 


CHAPTER  XIV. 

3  Men  may  not  contemn  nor  condemn  one  the 
other  for  things  indifferent :  13  but  take  heed 
that  they  give  no  offence  in  them :  1 5  for 
that  the  apostU  proveth  unlawful  by  many 
reasons. 


H 


IM  that   is  weak  in  the  faith 

receive  ye.  but  'not  to  doubt-  c.°.r'  "f" 

.     ..  .  J    '  ,/**/*  his 

ml  disputations. 

T  *  11-  I  1  1  thoughts. 

2  ror  one  believeth  that  he  may 
eat  all  things  :  another,  who  is  weak, 
eateth  herbs. 


CHAP.  XIV.— EXHORTATION  TO  MUTUAL 
FORBEARANCE  AMONG  CHRISTIANS. 

The  great  principle  of  Christian  love  com 
mended  in  the  preceding  chapter  is  here 
applied  to  enforce  the  special  duty  of  mutual 
forbearance  in  things  indifferent.  This 
general  connexion  of  thought  between  the 
two  chapters  is  clear  and  unquestionable : 
the  more  immediate  and  formal  connexion 
being  less  obvious  has  been  much  disputed. 

(i.)  The  expectation  of  the  Second  Advent, 
introduced  as  a  motive  to  mutual  love  (xiii. 
n),  is  naturally  accompanied  by  an  exhorta 
tion  to  watchfulness  and  purity  (xiii.  12-14); 
and  from  this  incidental  admonition  St.  Paul 
now  returns  to  his  main  thought  (Frit/sche). 

(2.)  The  warning  against  excessive  in 
dulgence  of  the  flesh  leads  by  a  natural 
transition  and  contrast  to  the  case  of  those 
who  from  weakness  of  faith  observe  an  over 
scrupulous  asceticism  (Meyer). 

These  views  are  both  partially  true,  and 
both  incomplete. 

The  expectation  of  Christ's  second  coming 


to  judge  the  world  runs  through  the  whole 
passage  (xiii.  11,  xiv.  4,  10-12),  as  the  con 
straining  motive  to  mutual  charity  and  for 
bearance. 

Before  applying  this  motive  in  c.  xiv.,  to 
appease  dissensions  which  were  occasioned 
chiefly  by  a  superstitious  observance  of  things 
morally  indifferent,  the  Apostle,  with  admir 
able  wisdom,  draws  first  from  the  thought  of 
coming  judgment  a  note  of  warning,  not  un- 
needed,  especially  among  his  Gentile  readers, 
against  a  licentious  abuse  of  Christian  liberty  ; 
and  so  passes  over  (&V,  xiv.  i)  to  the  opposite 
and  less  dangerous  error  or  infirmity,  for 
which  he  claims  a  charitable  forbearance 
from  those  whose  consciences  were  more 
robust. 

1.  Him  that  is  weak  in  the  faith.~\  "But 
him  that  is  weak  in  faith."  'H  irurrts 
does  not  here  mean  "  the  faith"  i.  e.  the 
doctrine  believed,  but  the  man's  own  Christian 
faith  in  its  moral  and  practical  bearing,  as  a 
conviction  of  right  and  wrong  :  compare  w. 
22,  23.  The  weakness  is  described  by  a 


2l6 


ROMANS.   XIV. 


3—5- 


3  Let  not  him  that  eateth  despise  ther    man's    servant  ?     to    his    own 
him  that  eateth  not ;  and  let  not  him  master  he  standeth  or  falleth.      Yea, 
which    eateth    not    judge    him    that  he   shall  be   holden  up :    for  God  is 
eateth  :  for  God  hath  received  him.  able  to  make  him  stand. 

4  Who  art  thou  that  judgest  ano-         5   One    man    esteemeth    one    day 


Participle,  not  by  an  Adjective,  and  thus  (as 
Godet  rightly  observes)  is  not  treated  as  an 
inherent  and  permanent  defect  of  character. 

receive  ye,  tut  not  to  doubtful  disputations.'] 
"receive ye,  not  unto  discussion  of  doubts." 
Admit  the  weak  brother  to  Christian  fellow 
ship,  take  him  to  yourselves,  but  not  to  discuss 
and  pass  judgments  upon  any  doubts  that  he 
entertains.  This  plea  for  a  kindly  reception 
of  the  weak  brethren  implies  that  they,  i.e. 
the  Jewish  Christians,  were  not  the  pre 
dominant  part  of  the  Christian  community 
at  Rome.  For  8iciKpi(rcis  see  i  Cor.  xii.  10; 
Heb.  v.  14:  and  for  diaXoyia-^oiv  see  note  on 
i.  2 1.  The  meaning  "doubts  "  is  clear  in  Phil. 
ii.  14. 

2.  For  one   believctb   that   he  may  eat   all 
things-]     "One  man  hath  faith  to  eat  all 
things."     For  this  meaning  of  Trtorreufi  com 
pare  Demosthenes,  'Against  Onetor,' p.  866 
(7rpoe'rr$ai   tit   rijv  TrpotAc'  OVK  tTriarfvcrev},  "  he 
had  not  confidence,  i.  e.  was  too  cautious,  to 
give  up  the  dowry." 

another,  ivho  is  weak,  eateth  herbs '.]  "But 
he  that  is  weak,"  &c.  The  scruple  here 
described  refers  to  eating  flesh  at  all,  not  only 
flesh  of  unclean  animals  or  of  idol-sacrifices. 
The  weak  Christian  lived  on  vegetables. 

In  regard  to  the  motive  of  this  scrupulous 
abstinence,  see  Introduction,  §  7. 

St.  Paul,  regarding  the  matter  itself  as  in 
different,  expresses  no  disapproval  of  either 
practice,  but  only  of  the  uncharitable  feelings 
with  which  it  may  be  associated.  The  strong 
must  not  despise  the  weak  as  narrow-minded 
and  superstitious,  nor  the  weak  judge  and 
condemn  the  strong  as  unscrupulous  and 
irreverent.  Similar  cautions  are  much  needed 
in  discussions  of  the  present  day  concerning 
«'  temperance." 

3.  for    God  hath  received  bim.~\     Compare 
Pss.  xxvii.  10,  Ixv.  4,  Ixxiii.  24,  where  the  LXX 
use  the  same  Greek  word,  also  John  xiv.  3 ; 
Rom.   xv.  7;    and    Clemens  Rom.,    i    Cor. 
49  •   tv  iiytiirt]  7rpo«TfX(/,ifro   17^10?  o  Afo-TrorTj?. 
St.  Paul's  meaning  is,  "  Condemn  not  for  his 
freedom  the  man   whom  God  has  taken  to 
Himself  and  received  into  His  Church  in  this 
freedom  :"  i  Cor.  x.  29  ;  Gal.  v.  13. 

4.  Who  art  thou  that  judgest  another  man's 
servant?}    Read,  " another's  servant,"  i.e. 
God's,    or    Christ's,   according   as   ©toy   or 
Kvpios  is  adopted  in  the  close  of  the  verse. 
The  question,  "  Who  art  thou?"  addressed  to 


"  the  weak"  in  faith,  rebukes  his  presumption 
in  condemning  the  freedom  which  God  has 
not  condemned.  Compare  ix.  20. 

The  word  oiVfYry?,  rare  in  N.  T.,  denotes  a 
household  servant,  distinguished  from  ordinary 
slaves  (Plat.  Legg.  vi.,  p.  763  A)  as  being 
more  closely  connected  with  the  family. 
(Meyer.) 

to  his  own  master  he  standeth  or  falleth.~\ 
The  figurative  expression  "standeth  or  falleth" 
is  variously  understood : 

(i.)  He  is  acquitted  or  condemned,  not  by 
your  judgment,  but  by  that  of  God  (Ps.  i.  5  ; 
Lu.  xxi.  36  ;  i  Cor.  iv.  4). 

(2.)  Whether  in  the  use  of  his  liberty  he 
does  well  or  ill,  stands  upright  or  falls  into 
sin,  is  a  matter  that  concerns  his  own  Master, 
not  thee  (r  Cor.  x.  12,  xvi.  1351  Thess.  iii. 
8,  &c. ;  c.  xi.  22).  This  latter  interpretation 
is  confirmed  by  what  follows.  What  St.  Paul 
thus  forbids  is  not  a  kindly  concern  for  a 
fellow-servant's  safety,  but  a  censorious  in 
terference  with  his  freedom.  For  the  Dative 
see  Winer,  pp.  263,  265,  and  below,  vv. 
6,  7,  8. 

Tea,  he  shall  be  holden  upi]  Read,  "But  he 
shall  stand."  Matt.  xii.  26;  Lu.  xi.  18 ; 
2  Cor.  xiii.  i. 

for  God  is  able  to  make  him  stand.~\  Read, 
"for  the  Lord  is  mighty,"  &c.:  Wiclifs 
vigorous  rendering,  based  on  the  reading  of 
nearly  all  the  best  MSS  and  oldest  versions 
(fiwarei  yap  6  Kvpio?)-  St.  Paul's  confident 
assurance  that  the  man,  who  in  the  strength 
of  faith  asserts  his  freedom  in  things  in 
different,  will  be  kept  in  his  uprightness,  rests 
on  the  might  of  Christ  "the  Lord." 

5.  One  man  esteemeth  one  day  above  another  7\ 
If  "for"  (yap)  be  restored  (Tisch.  8),  it  must 
be  regarded  either  as  a  repetition,  or  better 
as  a  confirmation,  of  the  yap  in  •:;.  2,  /.  e.  it 
strengthens  the  argument  for  the  precept  ot 
v.  i,  by  a  second  example  of  difference  be 
tween  the  weak  and  the  strong  in  faith :  "  one 
man  ohooseth  day  before  day:  another 
ohooseth  every  day"  For  the  meaning  of 
Kpivo*  see  Plato,  '  Republic,'  iii.  399,  F.,  and 
^•'schylus,  'Agamemnon,'  471;  and  for  the 
subject  matter  compare  Col.  ii.  16,  "  Let 
no  man  therefore  jndge  you  in  meat,  or  in 
drink,  or  in  respect  of  an  holy  day  (feast),  or 
of  the  netv  moon,  or  of  the  sabbath  days" 
From  that  passage  and  from  Gal.  iv.  10,  we 
see  that  Jewish  Christians  who  were  weak 
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above  another :  another  esteemeth 
every  day  alike.  Let  every  man  be 

\Cn.fully  ,  f   ,/          '  ,     ,   .       ,  .  J      .      . 

Mured.       fully  persuaded  m  his  own  mind. 
I0r'"t          6   He  that  'rcirardeth  the  day.  re- 

scn-ttk.  ii-  r          i  ii 

gardeth  ;/  unto  the  Lord  ;  and  he 
that  regardeth  not  the  day,  to  the 
Lord  he  doth  not  regard  it.  He 
that  eateth,  eateth  to  the  Lord,  for 
he  giveth  God  thanks ;  and  he  that 
eateth  not,  to  the  Lord  he  eateth  not, 
and  giveth  God  thanks. 


7  For  none  of  us  liveth  to  himself, 
and  no  man  dieth  to  himself. 

8  For  whether  we    live,  we   live 
unto  the  Lord  ;  and  whether  we  die, 
we  die  unto  the  Lord  :  whether  we 
live    therefore,    or    die,    we    are    the 
Lord's. 

9  For   to    this    end    Christ    both 
died,  and  rose,  and  revived,  that  he 
might  be  Lord  both  of  the  dead  and 
living. 


in  faith  were  still  influenced  by  a  supersti 
tious  reverence  for  days  and  seasons  which 
had  been  held  sacred  among  the  Jews.  A 
rigid  observance  of  the  Sabbath  was  espe 
cially  characteristic  of  the  tssenes.  Com 
pare  Ecclesiasticus  xxxiii.  7-9 :  and  on  the 
Judai/ing  element  in  the  Roman  Church,  see 
Introduction,  §  7.  There  is  not  the  slightest 
reason  to  suppose,  with  Ewald,  that  St.  Paul 
is  referring  to  the  observance  of  the  Lord's 
day. 

Lft  every  man  be  fully  persuaded  in  his  own 
mind.]  The  observance  of  this  or  that  day 
being  in  itself  a  thing  indifferent,  it  is  enough 
that  he  who  observes  it  and  he  who  does  not 
should  "each  be  fully  assured  in  his  own 
mind"  that  he  is  doing  right.  The  "-mind" 
(i/oCf)  is  the  scat  of  moral  consciousness,  and 
therefore  of  the  "full  assurance  of  faith  :"  cf. 
vii.  23,  and  iv.  21  (irXqpo^opqdct'ff). 

6.  He  that  regardeth  the  day,  regardeth  it 
unto  the  Lord.]  "He  that  mindeth  the 
day,  to  the  Lord  he  mindeth  it."  It  being 
presupposed  that  each  is  fully  assured  in  his 
own  mind  that  he  is  doing  right,  then  he  that 
sets  his  mind  upon  the  day  in  question  (TJ]V 
Tiptpav}  and  is  zealous  for  its  observance 
(ffipovdv,  Matt.  xvi.  23;  Phil.  iii.  19;  Col. 
iii.  2),  does  so  for  the  Lord's  sake,  considering 
that  "this  day  is  holy  to  the  Lord"  (i  Esdras 
ix.  52). 

The  clause,  "  and  be  that  regardeth  not  the 
day,  to  the  Lord  he  doth  not  regard  /'/,"  must  be 
omitted  on  overwhelming  evidence :  it  seems 
to  have  been  added  for  the  sake  of  com 
pleteness,  being  implied  in  the  Apostle's 
argument. 

"  The  setting  apart  of  special  days  for  the 
service  of  God  is  a  confession  of  our  imper 
fect  state,  an  avowal  that  we  cannot  or  do 
not  devote  our  whole  time  to  Him.  Sab 
baths  will  then  ultimately  be  superseded, 
when  our  life  becomes  one  eternal  Sabbath" 
(Bp.  Lightfoot  on  Coloss.  ii.  18). 

He  that  eateth,  &Y.]  The  man  who  cats 
flesh,  eats  it  unto  the  Lord,  because  he  deems 
it  right  to  use  what  God  has  given  him  for 


use ;  and  he  shows  that  he  is  fully  assured  of 
this,  "for  he  giveth  God  thanks'* 

In  like  manner  "£*  that  eateth  not  "flesh 
"  eateth  not "  for  the  Lord's  sake,  and  accord 
ingly  " gives  thanks  to  God"  for  the  simpler 
meal  that  he  allows  himself. 

This  passage  proves  the  universal  custom 
of  thanksgiving  before  a  meal  (Matt.  xv.  36  ; 
Acts  xxvii.  35;  i  Cor.  x.  30,  xi.  24;  i  Tim. 
iv.  4,  5X 

For  the  Datives  see  note  on  -v.  4. 

7,  8.  Confirmation  of  the  particular  state 
ments  in  v.  6  by  the  universal  principle  on 
which  they  rest. 

In  observing  or  not  observing  special  days, 
and  in  eating  or  not  eating  flesh,  a  Christian 
(who  is  fully  assured)  does  all  "unto  the 
Lord"  for  this  is  the  conscious  aim  of  his 
existence,  to  live  "  not  unto  himself"  not  for 
his  own  will  and  pleasure,  but  "  unto  the 
Lord,"  for  His  glory,  and  according  to  His 
will. 

Moreover  he  that  thus  lives  unto  the  Lord, 
also  dies  unto  the  Lord:  the  ruling  principle 
of  the  life  is  strong  in  death.  "  It  is  a  great 
art  to  die  well,  and  to  be  learnt  by  men  in 
health."  (Jeremy  Taylor,  '  Holy  Dying.') 

"  H'e  are  the  Lord's"  not  our  own,  but  His 
property,  devoting  ourselves  to  His  service  and 
assured  of  His  protection.  The  Apostle  in 
in>.  7,  8  is  speaking  of  believers  only. 

9.  For  to  this  end  Christ  both  died,  and 
rose,  and  revived,]  "  For  to  this  end  Christ 
died  and  became  alive."  The  shorter 
reading  is  best  attested,  and  explains  the 
variations:  it  also  corresponds  best  with  the 
following  clause.  "  that  he  might  be  Lord  both 
of  dead  and  living," 

The  Christian's  relation  to  his  Lord,  both 
in  life  and  in  death,  is  founded  on  the  facts  of 
Christ's  personal  history  Kor  the  life  which 
the  Christian  lives  "unto  the  Lord"  is  also  a 
new  life  (vi.  4)  derived  from  the  new  life  ot 
Christ,  which  made  Him  Lord  of  dead  and 
living:  compare  viii.  38;  Phil.  i.  20.  The 
new  life  on  which  Christ  entered  after  His 
resurrection  is  described  not  by  ui/tfqcrci',  but 
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10  But  why  dost  thou  judge  thy 

brother  ?    or  why    dost    thou    set    at 

a  Cor.  5.  nought   thy   brother?    for  'we   shall 

all  stand  before  the  judgment  seat  of 

Christ. 

Jis.  45.  u  jror  jt  is  written,  d As  I  live, 
saith  the  Lord,  every  knee  shall  bow 
to  me,  and  every  tongue  shall  con 
fess  to  God. 


12  So  then  every  one  of  us  shall 
give  account  of  himself  to  God. 

13  Let  us  not  therefore  judge  one 
another    any   more :    but   judge   this 
rather,  that  no  man  put  a  stumbling- 
block   or   an    occasion  to  fall  in  his 
brother's  way. 

14  I  know,  and  am  persuaded  by 
the  Lord  Jesus,  that  there  is  nothing 


by  the  simple  verb  e^o-ev  (as  in  Apoc.  i.  18, 
ii.  8;  Rom.  v.  10;  2  Cor.  iv.  10,  n),  to 
correspond  more  closely  with  favrw. 

The  emphasis  is  of  course  on  the  words 
"both  dead  and  living"  as  is  shown  by  the 
Kai — /cat,  and  required  by  the  connexion  with 
•w.  7,  8. 

Observe  in  tfrcrfv  the  inceptive  force  of  the 
Aorist,  "became  alive,"  for  which  compare 
the  Additional  Note  on  i.  13,  and  Bernhardy, 
1  Syntax,'  p.  382. 

10.  But  <why  dost  thou  judge  thy  brother? 
or  fw/jy  dost  thou  set  at  nought  thy  brother?] 
Read,  "But  thou,  why  judgest  thou  thy 
brother1?     Or  thou  too,  why  dost  thou  set  at 
nought  thy  brother  ? 

If  Christ  is  the  Lord  of  all,  what  right  has 
the  weak  to  judge,  or  the  strong  to  despise  his 
brother  ?  For,  instead  of  judging  each  other, 
all  are  to  be  judged  by  the  Lord.  "  All"  is 
placed  emphatically  first,  as  the  force  of  the 
argument  rests  on  the  universality  of  the  judg 
ment:  compare  ii.  6,  16,  iii.  6,  Sec. 

the  judgment  seat  of  Christ.'}  Read,  "the 
judgment  seat  of  God,"  and  compare  2  Cor. 
'V.  10,  which  was  probably  the  source  of  the 
reading  "  Christ" 

11.  The  certainty  of  the  universal  judgment 
is  attested  by  the  solemn  declaration  of  Isaiah 
xlv.  23,  where  for  the   Hebrew  phrase,  "By 
myself  have  1  sworn"  (Gen.  xxii.  16),  which  is 
literally  rendered  in  LXX,  St.  Paul,  quoting 
from  memory,  substitutes  the  more  frequent 
form,  "  I  live"  equivalent  to  u  By  my  own  life 
I    swear:"    compare    Num.   xiv.   21,   22,   28; 
Deut.   xxxii.  40,  where  the  LXX   have  £o> 
e'yo)  OTI. 

saith  the  Lord ',]  Added  to  Isaiah's  words  by 
St.  Paul,  to  show  that  it  is  God  who  speaks. 

The  words  which  follow  in  Isaiah,  "  the 
ivord  is  gone  out  of  my  mouth  in  righteousness , 
and  shall  not  return"  being  only  a  further  asse 
veration,  are  omitted  by  St.  Paul. 

every  knee  shall  boiv  to  me,  and  every  tongue 
shall  confess  to  God]  Isai.  xlv.  23.  The 
Hebrew  is  correctly  rendered  in  the  A.  V., 
44  Unto  me  every  knee  shall  bow,  every  tongue 
shall  swear" 

Compare  Jer.  xliv.  26,  where  for  " 


there  is,  as  here,  a  various  reading  in  LXX, 
''  confessed" 

In  Isaiah  the  oath  of  homage  (Isai.  xix.  1 8  ; 
Jos.  xxiii.  7;  2  Chr.  xv.  14),  as  well  as  the 
bended  knee,  marks  the  adoring  submission  of 
the  whole  world  to  Jehovah,  and  the  solemn 
confession  of  His  sovereignty. 

The  notion  of  "confessing  sins  to  the 
Judge  "  ((Ecumenius)  is  out  of  place  in  this 
verse,  though  it  follows  in  the  next. 

12.  So  then  every  one  of  us  shall  give  account 
of  himself  to  God]     "So  then  each  one  of  us 
for  himself  shall  give  account   to  God." 
On  God's  supremacy  rests  His  exclusive  right 
of  judgment :  so  when  the  former  is  confessed 
by  "every  tongue"  it  follows  that  each  will 
answer  for  himself  to  his  rightful  Judge.     By 
bringing  together  the  emphatic  words,  "each 
one  of  us  for  himself,"  we  give  prominence 
to  the  exact  point,  on  which  the  application  in 
the  next  verse  is  based. 

13.  Let  us  not  therefore  judge  one  another 
any  more:}    "No  longer  therefore  let  us 
judge  one  another."     The  warning  against 
judging  is  now  addressed  to  both  parties,  and 
so   St.   Paul  passes  over  to  the  admonition 
addressed  to  the  strong  in  faith. 

but  judge  this  rather,  that  no  man  put  a 
stumbling-block  or  an  occasion  to  fall  in  his 
brother's  way. ~]  "But  judge  ye  this  rather, 
not  to  put  an  offence  before  your  bro 
ther,  or  a  stumbling-block." 

The  two  words  Trpoo-KO/^fia  and  crKavcjahnv 
differ  in  their  proper  material  sense  as  a 
"  block"  against  which  the  foot  strikes,  and 
a  "trap"  in  which  it  is  caught;  but  in  the 
figurative  and  moral  sense  they  are  used  in 
differently,  and  rendered  in  the  A.  V.  either 
"  offence,"  or  "  stumbling-block."  See  notes 
on  ix.  33,  Matt.  xvi.  23.  Here  it  is  better  to 
render  7rpoa/co/n/ia  by  the  same  word  "  offence" 
as  in  v.  20. 

judge  this]  "judge  ye  this."  The  Pro 
noun  must  be  expressed  in  English  to  show 
the  change  of  Person:  let  this  be  your  judg 
ment  and  your  determination.  For  this  sense 
of  Kpivu>  see  i  Cor.  ii.  2  ;  2  Cor.  ii.  i ;  Tit 
iii.  12. 

14.  by  the  Lord  Jesus,]    Read  "  in  the  Lord 
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!«?«  c<"*~  lunclean  of  itself:   but  to  him  that         16  Let  not  then  your  good  be  evil 
tGr.com-  cstcemeth  any  thing  to  be  'unclean,    spoken  of: 


to  him  it  is  unclean. 


17  For  the  kingdom  of  God  is  not 


15   But  if  thy  brother  be  grieved  meat  and  drink;    but  righteousness, 

!wV*T/o  w'tn    thy    meat,   now   walkest   thou  and    peace,   and    joy     in  the     Holy 

"•     not  'charitably.      'Destroy  not   him  Ghost. 
*"  with  thy  meat,  for  whom  Christ  died.         18  For   he   that    in    these   things 


Jesus"  The  conviction  is  that  of  a  mind  dwell 
ing  in  communion  tvith  Christ,  and  therefore 
enlightened  by  His  Spirit 

" Nothing"  i.  e.,  according  to  the  context, 
no  kind  of  food. 

"Unclean:"  Marg.  "common:"  see  notes 
on  Acts  x.  14,  28 :  xi.  8. 

"  Unclean  of  itself:"  fit'  e'auToO,  "  per  se," 
"  of  its  own  nature,"  apart  from  conscientious 
scruples.  The  rendering  "  through  him"  (fit' 
avroi',  referred  to  Christ)  "that  is.  on  account 
of  His  evangelic  legislation"  (Theodoret)  is 
fantastic  and  arbitrary.  The  meaning  is  not 
that  the  distinction  between  clean  and  un 
clean  meats  was  abolished  :  for  "  the  we.ik  in 
faith"  objected  to  eating  flesh  at  all,  and  this 
objection  was  not  founded  on  the  law  of 
Moses,  but  on  ascetic  notions,  such  as  those 
of  the  Essenes. 

but  to  him,  <k'r.]  Read,  "except  to  him? 
<frc.  It  is  not  "  unclean  of  itself"  it  is  not 
unclean  "  except,"  Ac. :  compare  for  this  use 
of  ft  fijj  Luke  iv.  26,  27;  Gal.  i.  7,  ii.  16,  &c. 
Thus  in  enforcing  the  admonition  of  v.  13, 
St.  Paul  first  asserts  fully  and  directly  the 
principle  of  freedom,  and  then  adds  the  excep 
tion,  by  which  its  practice  ought  to  be  modi 
fied  :  for  the  scruple  of  the  weak  brother  is 
valid  so  far  as  his  conscience  is  concerned.  It 
is  this  exception  that  forms  the  essential  part 
of  the  argument,  for  on  this  is  founded  the 
preceding  exhortation  not  to  scandalise  the 
weak  brother. 

15.  But  if  thy  brother  be  grieved  with  thy 
meat~\  "For  if  because  of  meat  thy 
orother  is  grieved"  (Rheims).  "For"  is 
unquestionably  the  trtie  reading,  it  brings  in 
a  reason  for  the  exhortation  expressed  in  v.  1 3, 
and  founded  on  the  closing  words  of  o>.  14. 

The  whole  argument  is  perfectly  clear 
when  we  reduce  St.  Paul's  rhetorical  style 
to  the  simpler  logical  order : 

(i.)  "to  him  it  is  unclean"  (v.  14). 

(a.)  "put  not  a  stumbling-block  in  his  way" 
(v.  13). 

(3.)  "for  if  because  of  meat  thy  brother 
is  grieved,  thou  art  no  longer  walking 
according  to  charity"  (v.  15). 

Destroy  not,  &V.]  The  weak  brother  is 
" grieved"  /'.  e.  vexed  in  conscience,  morally 
pained  (Eph.  iv.  30)  by  seeing  the  strong  in 
dulge  in  what  he  deems  sinful.  This  grief 


may  tend  to  his  destruction,  and  that  in  more 
ways  than  one:  he  may  either  be  repelled 
from  the  Christian  faith,  which  seems  to  be 
associated  with  sinful  practice,  or  he  may  be 
seduced  by  your  example  into  a  cowardly 
acquiescence  in  that  which  to  him  is  sinful 
(i  Cor.  viii.  12).  Give  up  thy  freedom  and 
eat  no  flesh,  rather  than  thus  lead  into  perdi 
tion  him  for  whom  Christ  gave  up  His  life  to 
save  him  from  perdition.  "  Make  not  thy 
meat  of  more  account  than  Christ  made  His 
life"  (Bengel). 

"  Thy  meat"  "  that  meat  of  thine":  there  is 
a  touch  of  scorn  in  the  pronoun  ;  "  Non  sine 
indignatione  pronomen  adject um"  (Beelen). 

16.  I*et  not  therefore  your  good  be  evil  spoken 
of-}    This  is  addressed,  as  the  whole  passage 
(wu.  i  3-2  3),  to  those  who  are  strong  in  faith  : 
the  Plural  is  used   in    laying   down  general 
principles  (vv.  i,  7-9,  13,  16,  19:  xv.  i),  the 
Singular   in   applying   them  to  special  cases 
(•w.  2-6,  10,  15,  20-23). 

"  Tour  good"  that  which  is  emphatically 
your  special  advantage,  can  only  mean,  in 
accordance  with  the  context,  your  stronger 
faith  and  fuller  liberty ;  the  reading  "  our 
good"  would  give  the  same  general  sense, 
referring  to  the  •'  knowledge  and  persuasion 
in  the  Lord  Jesus,  that  nothing  is  unclean  in 
itself"  (t-.  14).  Compare  i  Cor.  viii.  4,  7. 
9  ;  x.  29,  30. 

Let  no  uncharitable  use  of  your  liberty  give 
occasion  to  the  weak  in  faith  to  condemn 
and  speak  evil  of  that  which  is  to  you  a  real 
good. 

17.  For  the  kingdom  of  Cod  is  not  meat  and 
drink  ,•]     "  The  kingdom  of  God,  typitied  by 
the    O.  T.    theocracy,   is   God's    dominion 
over  the  heart,  instituted  and  administered  by 
Christ :  it  is  the  heavenly  sphere  of  life,  in 
which   God's  word   and  Spirit   govern,  and 
whose  organ  on  earth  is  the  Church  "  (Lange). 
Here  the  Apostle's  point  of  view  is  that  of 
our  Saviour's  saying  (Luke  xvii.  20,  where, 
however,  see  note),  "  The  kingdom  of  God  u 
within  you":    its  essence  lies  not   in  things 
external,  as  eating  and  drinking,  but  in  the 
inward  graces  of  the  spiritual  life.     The  fol 
lowing  clause,  "he  that  in  these  things  sen>eth 
Christ"  shows  that  these  graces  are  here  re 
garded  as  active  principles  of  the  Christian 
lite. 
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Tit.  x. 


serveth  Christ  is  acceptable  to  God, 
and  approved  of  men. 

19  Let    us    therefore  follow  after 
the  things  which  make  for  peace,  and 
things    wherewith    one     may    edify 
another. 

20  For  meat  destroy  not  the  work 
of  God.       "All    things    indeed    are 


pure ;    but   //   is    evil    for    that   man 
who  eateth  with  offence. 

21  It  is  good  neither  to  eat  b flesh,  *« 
nor    to    drink    wine,    nor    any    thing 
whereby   thy   brother    stumbleth,    or 

is  offended,  or  is  made  weak. 

22  Hast    thou   faith  ?    have   it  to 
thyself  before   God.       Happy   is   he 


"Righteousness"  is  therefore  presented  not 
in  its  judicial  aspect  as  the  relation  established 
by  God's  justifying  sentence,  but  in  its  moral 
aspect  as  a  grace  to  be  exercised  and  developed, 
as  in  fact  "  the  germ,  of  which  holiness  is 
the  unfolded  and  perfected  plant"  (Forbes)  : 
compare  vi.  19,  Eph.  iv.  24,  and  note  on 
i.  17. 

"  Peace"  m  like  manner  is  not  simply  the 
state  of  reconciliation  to  God  (v.  i),  but 
the  resulting  disposition,  the  spirit  of  peace 
abiding  in  the  heart  and  shedding  a  holy  calm 
over  the  life. 

"  Joy  in  the  Holy  Ghost"  is  the  holy  gladness 
which  the  Spirit  of  God  breathes  around 
those  who  "live  in  the  Spirit"1:  Gal.  v.  22, 
25  ;  Rom.  xv.  13  ;  i  Thess.  i.  6. 

The  strongest  in  faith  best  know  that  "  the 
kingdom  of  God"  consists  in  these  spiritual 
graces,  not  in  anything  external  as  eating  or 
drinking;  they  therefore  ought  to  be  most 
ready  to  use  their  liberty  in  such  matters 
wisely  and  charitably.  Thus  with  admirable 
skill  and  force  of  argument,  the  Apostle  ap 
peals  to  faith  itself  against  any  misuse  of  the 
liberty  which  faith  bestows. 

18.  For   he   that   in    these    things    serveth 
Christ]  The  variation  "he  that  herein  serveth 
Christ  (tv  Tot/ra>V'  is  most  strongly  attested  ; 
it  extends  the  thought  from  the  three  graces 
just  mentioned  to  the  whole  sphere  in  which 
they   are   combined.     He   "herein   serveth 
Christ"  who  for  the  love  of  Christ  serves  his 
brethren   in   the  exercise  of  such    graces  as 
righteousness,  peace,  and  joy  ;  and  so  doing 
he  is  both  "  well  pleasing  to  God"  who  judges 
the  heart,  and  " approved  by  men"  who  see 
his  good  deeds.     Thus  he  wins  the  goodwill 
of  his  brother,  instead  of  putting  a  stumbling- 
block  in  his  way. 

19.  the  things  which  make  for  peace  ^]  More 
simply  "the    things  of  peace."     The  ex 
hortation,  "  let  us  follow"  founded  on  vv.  17, 
1 8,  gives  a  much  better  sense  than  either  a 
question,  "  Do  we  then  follow  ?  "or  an  asser 
tion  of   the    Apostle's  own   practice,  "  We 
therefore  follow." 

and  things  wherewith  one  may  edify  another •.] 
Compare  i  Thess.  v.  n. 

20.  For  meat ,  destroy  not. ~\  Read  destroy 


thou  not:  the  Singular  marks  the  return  to 
the  special  case  ;  see  note  on  i;.  16. 

"  The  work  of  God  "  must  be  understood  in 
accordance  with  the  exhortation  in  v.  19  to 
"  edify  "  or  build  up  each  other.  Thy  brother, 
as  a  Christian,  is  "God's  building"  (i  Cor. 
iii.  9).  Do  not  for  the  sake  of  mere  food 
fight  against  God  by  pulling  down  and  de 
stroying  what  He  has  built  up.  "  Destroy  " 
is  here  used  in  its  proper  etymological  sense 
(-cnraAvf,  "  destrue ")  not,  as  in  v.  15,  in 
the  sense  of  eternal  perdition  (aTroXAvf ). 

All  things  indeed  are  pure.~\  I.  e.  all  kinds 
of  food  are  morally  clean  (v.  14). 

but  it  is  evil  for  that  man  who  eateth  with 
ojftnce.~]  The  sense  is  well  expressed  by 
Tyndale's  paraphrase  "  who  eateth  with  hurt 
of  his  conscience."  If  thou  cause  thy  brother 
to  eat  against  his  conscience,  it  is  a  sin  to  him, 
and  so  thou  art  destroying  God's  work  in 
him  for  the  sake  of  food.  On  Sia  Trpoo-Ko/x- 
/zarof  "  with  offence  as  an  attendant  circum 
stance,"  see  note  on  ii.  27. 

21.  It  is  good  neither  to  eat  flesh^\  "Not 
to  eat  flesh"  that  is  to  eat  no  flesh  of  any  kind, 
and  to  drink  no  wine  "  is  good"  (»caAoi>),  is 
worthy  and  noble  conduct  in  one  who  denies 
himself  rather  than  offend  a  brother  (i  Cor. 
viii.  1 3). 

nor  anything  'whereby  thy  brother  stumbleth^] 
Read  "nor  to  do  anything  whereat 
&c."  The  interpretation  answering  to  the 
A.V.,  "  nor  to  eat  or  drink  anything  whereby 
&C."  is  too  limited.  St.  Paul  extends  the 
maxim  to  all  actions  which  are  in  themselves 
morally  indifferent. 

or  is  offended,  or  is  made  weak.~]  If  these 
two  clauses  are  retained,  we  must  render  the 
last — "or  is  weak:"  it  extends  the  maxim 
beyond  matters  in  which  a  brother  is  actually 
led  into  sin  to  those  in  which  his  conscience 
is  weak,  and  may  easily  be  grieved.  But  the 
genuineness  of  the  clauses  is  doubtful  (they 
are  omitted  in  Tisch.  8),  and  to  the  evidence 
against  them  must  now  be  added  (r)  rreisin- 
ger's  '  Itala  Fragmenta.' 

22.  Hast  thou  faith  f     have    it    to  tb\sr!f 
before  God.}     "Thou   hast    faith"    (Wiclif, 
Geneva).      "  The  faith  which  thou  hast,  have 
it,"  &c.     (Tisch.  8,  with  N  ABC:  add  r.) 
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that  condemneth  not  himself  in  that    damned   if  he 

eat,  because  he  eateth  ***>**- 

thing  which  he  alloweth. 

not  of  faith  : 

for  whatsoever  is   not  difft*™* 

ISM?"        23    And     he     that    'doubteth 

is     of  faith  is  sin. 

bet-t'frn 
meats. 

The  sense  is  not  materially  altered  by  such 
variations,  the  same  supposition  being  ex 
pressed  in  different  forms.  The  question  is 
the  most  lively  and  natural:  compare  xiii.  3. 
St  Paul  hears,  as  it  were,  how  the  strong  in 
faith  opposes  him  saying  "  I  have  faith,  and 
am  convinced  that  it  is  allowable  for  a 
Christian  to  eat  llesh  and  drink  wine,"  and 
replies  "  thou  hast  faith  ?  Have  it  to  thyself 
before  God"  so  that  God  is  the  witness  of  thy 
faith,  and  parade  it  not  before  men  to  the 
offence  of  the  weak"  (Meyer,  after  Chry- 
sostom.) 

Happy  is  be  that  condemneth  not  himself 
in  that  thing  which  he  allo-iceth.'}  Read, 
"judgeth  not  himself  in  that  which 
he  alloweth."  The  happiness  meant  is  not 
the  future  "  Messianic  blessedness"  (Meyer), 
but  the  present  blessedness  of  a  clear 
and  undotlbting  conscience.  It  is  a  motive 
to  charitable  self-restraint  addressed  to  the 
strong  in  faith  :  he  who  "judges  not  himself," 
who  is  so  fully  convinced,  that  he  entertains 
no  question  or  doubt  about  the  rectitude  of 
his  conduct  "  in  that  which  he  allows"  or 
approves  in  his  own  practice,  should  be  con 
tent  with  this  great  happiness,  and  thankfully 
consent  to  restrain  his  freedom  for  his  brother's 
sake. 

23.  And  he  that  doubteth  is  damned  if  he 
eat^\  "But  he  that  doubteth  is  condemned  if 
be  eat."  The  danger  of  the  weak  brother  is 
now  brought  into  striking  contrast  with  the 
happy  condition  of  him  who  is  strong  in  faith, 
and  so  supplies  a  further  motive  to  the  charit 
able  restraint  of  freedom. 

The  use  of  three  kindred  words  (xpivw, 
&iaKpivup.(i>us,  KaTUKiKpirai)  gives  to  St.  Paul's 
language  a  pointed  force  which  cannot  be 
preserved  in  English.  For  the  meaning  of 
OMUCptm^wof  compare  iv.  20  ;  Matt.  xxi.  2 1  ; 
Mark  xi.  23;  James  i.  6.  He  that  thus 
doubts,  wavers,  and  debates  with  himself 
whether  it  is  or  is  not  lawful  to  eat,  is  ipso 


facto  and  at  once  "  condemned  if  he  eat" 
because  he  eateth  not  of  faith :  compare 
John  iii.  18,  "be  that  believeth  not  is  con 
demned  already,  because  he  hath  not  believed, 
<^fc"  St.  Paul  does  not  say  he  is  condemned 
by  his  own  conscience,  or  he  is  condemned 
by  God,  but  "  the  very  act  of  eating  con 
demns  him,  of  course  according  to  Divine 
ordering,  so  that  the  justice  of  this  sentence 
is  established  not  only  before  God,  but  also 
before  men,  and  before  himself"  (Philippi). 

for  whatsoever  is  not  of  faith  is  sinJ]  "and 
(whatsoever,"  &c.  St.  Paul  here  adds  the 
major  premiss  of  his  argument.  "  Everything 
that  is  not  of  faith  is  sin  "  :  "  This  eating  is 
not  of  faith  :  "  "  Therefore  it  is  sin,  and  he  is 
condemned  already." 

The  important  axiom,  "  Whatsoever  is  not 
of  faith  is  sin"  has  been  very  commonly 
misunderstood,  and  misapplied  in  contro 
versial  theology,  through  disregard  of  its 
grammar  and  context. 

(1)  St.    Paul   docs   not  say   rrnv   6   p.fj   « 
TTio-rfcof     "  everything    except    that     which 
positively  is    of  faith;"  but   rrni/    o   oi<    <K 
irio-Tfw  "  everything  which  positively   is   not 
of  faith"     In  other  words  the  Antecedent  to 
o  is  definite,  not  indefinite,  and  the  propo 
sition  is  limited  to  actions  in  which  there  is 
not  a  mere  absence,  but  an  actual  defect  ot 
faith. 

(2)  This  grammatical  result   agrees  with 
the  context,   which  shows   that  St.    Paul  is 
speaking  only  of  actions  done  by  a  Christian 
who  docs  not  believe  them  to  be  right,  but  is 
at  least  doubtful  of  their  propriety.     Chryso- 
stom's  comment   is  admirable  :  "  But  all  this 
is  spoken  by  Paul  concerning  the  case  that 
lies  before  him,  not  concerning  all  cases." 

On  the  position  of  the  Doxology,  which 
in  a  few  MSS  is  placed  at  the  end  of  this 
chapter,  and  on  the  relation  of  chapters 
xv.  xvi.  to  the  other  portion  of  the  Epistle, 
see  Introduction,  §  8. 


ADDITIONAL  NOTE  on  v.  u. 


In  Isaiah  xlv.  23,  the  Vatican  MS  of  the 
LXX  has  KOI  optirai  natra  yAwo-era  TOV 
e«<ii-  (Sinait.  TOV  Kvpioi/).  But  the  Alex 
andrine  Codex  reads  c'£o/ioXoyq<rrr<u  T<J>  Q«p. 

The  variation  may  possibly  have  been  first 
made  by  St.  Paul  in  cjuoting  the  passage 
freely  here  and  in  Phil.  ii.  n,  and  afterwards 


carried  back  into  the  text  of  the  LXX,  as  in 
the  cases  mentioned  in  the  note  on  iii.  12. 
But  the  similar  variation,  upoXoynva  for 
w/ioo-a,  in  Jer.  xliv.  26,  throws  some  doubt 
upon  the  conjecture  that  the  various  readings 
of  the  LXX  in  Isai.  xlv.  23,  have  been  caused 
by  the  reflex  action  of  quotation. 
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CHAPTER  XV. 

I  The  strong  must  bear  with  the  weak.  2  We 
may  not  please  ourselves,  3  for  Christ  did 
not  so,  7  but  receive  one  the  other,  as  Christ 
did  us  all,  8  both  Jews  9  and  Gentiles.  1 5 
Paul  excuseth  his  writing,  28  and promiseth 
to  see  them,  30  and  requesteth  their  prayers. 

WE  then  that  are  strong  ought 
to   bear   the   infirmities    of 
the  weak,    and   not    to    please    our 
selves. 

2  Let  every  one  of  us  please  his 


neighbour   for   his   good    to   edifica 
tion. 

3  For    even    Christ    pleased    not 
himself;  but,  as  it  is  written,  ^The  fPs. 60.* 
reproaches  of  them   that   reproached 

thee  fell  on  me. 

4  For    whatsoever    things    were 
written   aforetime    were    written   for 
our   learning,   that  we   through   pa 
tience  and  comfort  of  the  scriptures 
might  have  hope. 

5  ^Now  the  God  of  patience  and  ij. Cor'1' 


CHAP.  XV. — 1-13.  CONCLUSION  OF  THE 
EXHORTATION  TO  MUTUAL  LOVE  AND 
FORBEARANCE 

1.  We  then  that  are  strong~\      Read,  "But 
ive"  &c.      There  is  the   closest  connection 
between  this  and  the  last  verse  of  c.   xiv. : 
from  the  danger  of  the  weak  St.  Paul  natu 
rally  passes  over  (Se)  to  the  duty  of  the  strong 
towards  them.    It  is  thoroughly  characteristic 
of  St.  Paul  to  associate  himself  with  those  on 
whom  he  is  enforcing  a  duty,  and  also  to  ac 
knowledge  fully  the  advantage  of  that  freedom 
and  strength  of  faith  which  he  is  urging  them 
to  exercise  with  a  loving  forbearance. 

"The  infirmities  "  (no-tffi'j^utra)  of  the  weak 
are  the  acts  in  which  their  weakness  of  faith 
is  shown,  such  as  needless  scruples  or  erro 
neous  judgments:  these  the  strong  are  well 
able,  as  they  are  in  duty  bound,  to  bear  with 
loving  patience  (Gal.  vi.  2  ;  Apoc.  ii.  2,  3). 

2.  Let  every  one  of  us  please  his  neighbour] 
The  duty  of  bearing   the  infirmities  of  the 
weak  requires  that  we  should  riot  do  the  very 
opposite,   "please  ourselves"  i.e.  indulge  our 
own    will    and    pleasure,    in    displaying   our 
superior  intelligence  and  freedom,  but  rather 
"  let  each,  of  us  please  bis  neighbour"  conci 
liate  him  by  forbearance  and  loving  sympathy 
(i  Cor.  x.  33;  Phil.  ii.  4). 

for  his  good  to  edification.'}  "With  a  view 
to  what  is  good  for  edification."  The 
effort  to  please  must  be  directed  to  that  which 
is  good  for  our  neighbour,  in  relation  to  build 
ing  him  up  in  faith. 

Etr  marks  the  "  aim,"  and  71730?  the  standard 
of  reference  (iii.  25,  26). 

3.  For  even  Christ  pleased  not  himself ';] 
"For  Christ  also,"  &c.  The  duty  of  sacri 
ficing  our  own  pleasure  for  the  good  of  our 
brethren  is  enforced  by  the  one  great  pattern 
of  self-sacrificing  love  (2  Cor.  viii.  9 ;  Phil. 
ii.  6). 

but,  as  it  is  <written,  <b*c.~\  Instead  of  com 
pleting  his  sentence  in  the  narrative  style,  St. 
Paul  cites  the  exact  words  of  Scripture,  making 


Christ  Himself  the  speaker.     For  a  similar 
mode  of  quotation,  see  i  Cor.  i.  31. 

The    sufferer  in   the  Psalm  (Ixix.  9)  ad 
dresses    God :    "  the   reproaches  of  them  that 
reproached  thee  are  fallen  upon  me :"  it  is  for 
God's  sake  and  to  please  Him  that  he  suffers. 

So  in  the  Messianic  interpretation  (which 
St.  Paul  assumes  to  be  known  to  his  readers) 
the  words  are  addressed  to  the  Father  by 
Christ,  and  prove  that  He  pleased  not  Him 
self,  but  endured  reproach  for  the  Father's 
sake  and  to  do  His  will. 

The  passage  thus  strictly  interpreted  satis 
fies  the  purpose  for  which  St.  Paul  quotes  it, 
even  without  bringing  in  the  further  conside 
ration  that  all  Christ's  sufferings  were  endured 
for  the  good  of  His  brethren. 

4.  The  reason  for  bringing  forward  Christ's 
example  in  the  words  of  the  Psalmist  is  that 
all  scriptures  of  the  Old  Testament  (not  its 
predictions  only)  were  intended  to  be  thus 
used  "for  our  learning.'''1  "  Learning'1''  is  here 
used  in  a  rare  and  antiquated  sense  for 
"teaching"  (Wiclif), or  " instruction"  (A.  V. 
2  Tim.  iii.  1 6). 

that  <ive  through  patience  and  comfort  of  the 
scriptures,  dye.']  Read,  "that  through  the 
patience  and  through  the  comfort  of  the 
Scriptures  we,"  &c.  "The  patience,"  as 
well  as  "the  comfort,"  is  that  which  the 
Scriptures  give :  for  the  Apostle  is  here  stating 
the  purpose  for  which  "  the  God  of  patience 
and  comfort"  (v.  5)  caused  the  Scriptures 
to  be  written. 

might  have  hope.~\  I.e.  "our  hope"  (TTJV 
fATriSa),  the  Christian's  "hope  of  the  glory  of 
God"  (v.  2).  The  purpose  of  the  Scriptures 
is  to  promote  the  present  possession  of  this 
blessed  hope  through  the  patience  and  conso 
lation  which  they  impart  to  those  who  endure 
suffering  for  God's  sake. 

Compare  v.  4  for  the  connection  between 
"patience"  and  "hope." 

5.  Now  the  God  of  patience  and  consolation] 
"And  may  the  God  of  patience  and  comfort." 


v.  6—9-] 
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consolation  grant  you  to  be  like- 
minded  one  toward  another  'accord 
ing  to  Christ  Jesus  : 

6  That   ye    may  with  one    mind 
and  one    mouth    glorify   God,   even 
the  Father  of  our  Lord  Jesus  Christ. 

7  Wherefore  receive  ye  one  ano 


ther,  as    Christ    also   received   us  to 
the  glory  of  God. 

8  Now   I   say   that   Jesus    Christ 
was  a   minister  of  the  circumcision 
for  the  truth  of  God,  to  confirm  the 
promises  made  unto  the  fathers  : 

9  And    that   the    Gentiles    might 


Compare  2  Cor.  i.  3,  "  God  of  all  comfort" 
The  Greek  word  (irapuK\ncns)  is  the  same 
as  in  v.  4. 

to  be  likeminded  one  toward  another  ^\  "To 
be  of  the  same  mind  one  with  another:" 
(v  oAAqAoir,  not  els  uAArjXovr,  as  in  xii.  16. 

What  the  Apostle  prays  for  is  not  identity 
of  opinion,  but  harmony  of  feeling  :  "  idem 
sentire,  idem  velle." 

according  to  Christ  Jesus.~\  Compare  Phil. 
ii.  2,  in  connexion  with  the  following  verses, 
especially  v.  5,  "  Let  the  same  mind  be  in  you, 
which  <was  also  in  Christ  Jesus"  Let  each 
be  so  conformed  to  Christ,  that  all  may  be 
of  one  mind  among  yourselves:  "  ut  unus 
quasi  animus  fiat  ex  pluribus."  (Cic.  de 
Amic.  c.  25.) 

6.  That  ye  may  with  one  mind  and  one 
mouth.]  "That  of  one  mind  with  one 
month  ye  may,"  /'.<r.that  being  of  one  accord 
(ojio$i^u86i>)  you  may  unite  in  one  utterance 
of  praise. 

God,  even  the  Father  of  our  Lor  d  Jesus 
Christ.']  There  is  no  theological  objection  to 
the  projK)sed  rendering,  "The  God  and  Father 
of  our  Lord  Jesus  Christ,"  which  is  fully  jus 
tified  by  Eph.  i.  17,  "  The  God  of  our  Lord 
Jesus  Christ"  and  by  John  xx.  17.  "He  is 
II  is  God,  because  of  Him  He  was  begotten 
God"  (Hil.  de  Trin.  iv.  35,  p.  96,  Ellicott). 
Grammatical  considerations  are  equally  inde 
cisive;  but  there  is  much  weight  in  Bishop 
tllicott's  remark  on  Gal.  i.  4  :  "  As  the  term 
trarifp  conveys  necessarily  a  relative  idea, 
which  in  theological  language  admits  of  va 
rious  applications  (see  Suicer,  'Thes.'  s.  v 
iraTT)p\  while  e*dj  conveys  only  one  absolute 
idea,  it  would  not  seem  improbable  that  the 
connexion  of  thought  in  the  mind  of  the  in 
spired  writer  might  lead  him  in  some  passages 
to  add  a  defining  genitive  to  Trarijp,  which  he 
did  not  intend  necessarily  to  be  referred  to 


For  this  reason,  and  because  Eph.  i.  17  is 
the  only  passage  in  which  St.  Paul  directly 
and  unquestionably  calls  God  "  the  God  of  our 
Lord  Jesus  Christ"  it  is  better  to  retain  the 
rendering  of  the  Authorised  Version,  with  the 
omission  of 


7.   H'herefore  receive  ye  one  another^]     This 
exhoitation  is  an  immediate  inference  from 


the  preceding  prayer  for  concord,  and  also  a 
general  conclusion  of  the  whole  argument 
beginning  with  xiv.  i.  The  appeal  there 
made  to  one  party,  "Him  that  is  weak  in  faith 
receive  ye"  is  here  extended  to  both,  "receive 
ye  one  another"  in  accordance  with  the  argu 
ments  addressed  to  both  parties  in  xiv.  3-13. 

as  Christ  also  received  us~\  For  "  tu  "  read 
"you,"  which  agrees  better  with  what  goes 
before  in  vv.  5-7. 

to  the  glory  of  God.]  Not.  "receive  ye  one 
another  ....  to  the  glory  of  God  "  (Chrysost. 
&c.):  but,  "as  Christ  received  you  to  the 
glory  of  God,"/,  e.  received  you  both  Jews 
and  Gentiles  into  His  Church  that  God 
might  be  thereby  glorified.  Compare  Eph. 
i.  12-14;  Phil.  ii.  1 1. 

The  interpretation  proposed  by  Grotius 
— "  received  you  into  the  glory  of  God," 
/'.  e.,  into  the  inheritance  of  the  future 
glory  of  the  children  of  God— is  not  admis 
sible;  it  would  have  required  the  Article  to 
be  expressed  (fir  T»)I>  fid£ni/  r.  B.),  and  it  does 
not  agree  with  the  explanation,  which  St. 
Paul  himself  adds  in  vv.  8,  9,  of  what  he 
meant  by  the  words  "  Christ  received  you  to  the 
glory  of  God" 

8.  Now  1  say]     "For  I  say." 

The  reading  followed  in  A.  V.  (A/ya>  fie') 
would  have  its  usual  sense,  "  But  what  I 
mean  is  this"  (Gal.  iv.  i ;  i  Cor.  i.  12).  But 
Aryo>  yap  is  better  attested  and  introduces 
more  fitly  the  explanatory  proof  of  the  state 
ment  "  Christ  also  received  you  to  the  glory  of 
(i  .:.- 

That  this  statement,  and  the  proof  of  it, 
are  addressed  more  especially,  though  not 
exclusively,  to  the  strong  in  faith,  is  evident 
both  from  the  repetition  of  the  phrase  used 
in  xiv.  i  (7r/joo-A(i^ai/f(/^f),  and  also  from 
the  great  prominence  given  in  the  following 
context  to  the  reception  of  the  Gentiles,  to 
whom  "the  strong"  for  the  most  part  be 
longed. 

that  Jesus  Christ  <was  a  minister  of  the  r/r- 
cumcision]  "  The  whole  passage  should  be 
thus  rendered:  "For  I  say,  that  Christ 
hath  been  made  a  minister  of  circum 
cision  for  God's  truth,  in  order  that  he 
might  confirm  the  promises  made  unto  the 
fathers,  and  that  tfo  Gentiles  might  glorify 
God  for  mercy." 
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\) 


glorify  God  for  his  mercy ;   as  it  is 
<PS.  is.     written,  'For  this  cause  I  will  con 
fess  to  thee  among  the  Gentiles,  and 
sing  unto  thy  name. 

10  And  again  he  saith,  /Rejoice, 
ye  Gentiles,  with  his  people. 

11  And  again,  *  Praise  the  Lord, 


s.  n7. 


all  ye  Gentiles ;  and  laud  him,  all  ye 
people. 

12  And  again,  Esaias  saith, h  There  ;'Is-  "• »» 
shall  be  a  root  of  Jesse,  and  he  that 

shall  rise  to  reign  over  the  Gentiles  j 
in  him  shall  the  Gentiles  trust. 

13  Now  the  God  of  hope  fill  you 


Circumcision  was  the  condition  attached 
to  the  promises.  He  therefore  who  was  to 
be  the  seed  of  Abraham  and  the  fountain  of 
blessing  to  all  nations,  must  be  a  "minister 
of  circumcision."  He  must  fulfil  the  cove 
nant  of  circumcision  both  in  His  person  and 
in  His  work:  He  must  be  "born  under  the 
law,  to  redeem  them  that  'were  under  the  law, 
that  we"  (Gentiles  as  well  as  Jews)  "might 
receive  the  adoption  of  sons"  (Gal.  iv.  4,  5). 
Compare  for  the  construction,  2  Cor.  iii.  6, 
CJICIKOVOVS  Kaivrjs  Siadi'jKrjs,  xi.  15,  Gal.  ii.  17. 

The  words  cjianovov  Trepiro^s  have  been 
incorrectly  interpreted  in  various  ways : 

(i.)  "A  minister  of  the  true  circumcision 
of  the  heart:  ii.  28,  29"  (Origen).  There 
is  nothing  in  the  context  to  indicate  this 
special  sense  of  circumcision. 

(2.)  "A  minister  of  circumcised  persons," 
i.  e.  of  the  Jews,  "  that  they  might  be  brought 
within  the  promises,  that  God  might  be 
found  true  to  them "  (Cyril).  "For  to  de 
vote  His  activity  to  the  welfare  of  the  Jewish 
nation  was,  according  to  promise,  the  duty  of 
His  Messianic  office.  Comp.  Matt.  xx.  28  ; 
xv.  24  "  (Meyer).  This  interpretation  is  not 
absolutely  inconsistent  with  the  absence. of 
the  Article  (iii.  30),  which  we  should,  how 
ever,  have  expected  (Gal.  ii.  8)  but  is  clearly 
inadequate.  "  The  promises  made  unto  the 
fathers"  were  not  that  Christ  should  minister 
exclusively  to  the  Jews,  but  that  in  the  seed 
of  Abraham  all  the  nations  of  the  earth 
should  be  blessed. 

for  the  truth  of  God,~\  This  is  immediately 
explained  in  the  appended  clause :  "  to  con 
firm"  (rather,  "in  order  that  he  might 
confirm")  (the  truth  of}  the  promises  made 
unto  the  fathers"  Compare  2  Cor.  i.  20. 

9.  And  that  the  Gentiles  might  glorify  God 
for  his  mercy ;]  The  A.  V.  here  follows  the 
only  admissible  construction  :  the  objections 
urged  against  it  by  Alford  and  others  arise 
from  not  observing  the  double  antithesis, 
between  \nrfp  dXrjdeias  and  virtp  tXc'ovy,  and 
between  fifftaiuxrat  ras  (TrayyeXias  Ta)i>  TrtiTtpcov 
and  ra  8(  fdvr)  <c.r.X. 

In  the  latter  case  the  antithetical  sense  is 
more  distinctly  marked  by  bringing  the  con 
trasted  clauses  under  the  same  grammatical 
construction. 

Observe  also  that  the  main  stress  of  the 


passage  lies  on  the  latter  half  of  the  antithesis. 
St.  Paul  is  appealing  more  especially  to  "  the 
strong,"  /'.  e.  to  the  Gentiles,  and  in  order  to 
move  them  to  greater  forbearance  and  good 
will  towards  their  weaker  Jewish  brethren, 
he  shows  that  Christ  Himself  became  in  all 
things  a  Jew  to  fulfil  God's  promises  to  the 
Jews,  and  thereby  to  extend  His  mercy  to 
the  Gentiles.  Even  for  Gentiles  "  Salvation 
is  of  the  Jews,"  not  secured  by  covenant,  but 
granted  of  free  mercy. 

For  this  cause  I  will  confess  to  thee  among 
the  Gentiles^]  See  note  on  Ps.  xviii.  49. 
David  having  been  delivered  from  all  his 
enemies,  and  raised  to  dominion  over  the 
neighbouring  nations  gives  "  the  first  utter 
ance  of  a  hope,  which  in  later  times  became 
clear  and  distinct,  that  the  heathen  should 
learn  to  fear  and  worship  Jehovah "  (Pe- 
rowne).  In  St.  Paul's  Messianic  interpreta 
tion,  Christ  the  antitype  of  David,  foretelling 
the  conquests  of  His  kingdom,  declares  that 
in  the  midst  of  the  Gentiles  He  will  give 
thanks  to  God  for  their  conversion. 

'E£o/zoAoyfIo-0at,  has  here  its  usual  sense  in 
the  LXX,  that  of  giving  thanks  or  praise. 

10.  Rejoice,  ye    Gentiles,    <with   his  people^ 
Dent,  xxxii.  43,  where  see  note. 

St.  Paul  follows  the  LXX.  Either  of  the 
alternative  renderings  would  be  equally  suit 
able  to  his  purpose:  "Praise  his  people,  ye 
nations,"  or,  "  Rejoice,  ye  Gentiles,  ye  who 
are  His  people." 

11.  Praise  the  Lord,  all  ye  Gentiles ;    and 
laud  him,  all  ye  pcople.~]     Ps.  cxvii.  i.     Both 
clauses  are  addressed  to  Gentile  nations:  in 
the  latter  there  is  a  various  reading,  "  let  all 
the  nations  praise  him  "  (Tisch.).     From  the 
other  verse  of  the  same  short  Psalm  St.  Paul 
may  have  drawn  his  antithesis  of  "  mercy  "  and 
"truth"  in  w.  8,  9. 

12.  There  shall  be  a  root  of  Jesse,  and  he 
that  shall  rise  to  reign  over  the  Gentiles ;  in 
him  shall  the  Gentiles  trust.~]     Read,  "  There 
shall    be    the    root    of  Jesse,   and  he   that 
ariseth   to   rule   over  Gentiles;  on  him 
shall  Gentiles   hope."     See   notes  on  Isa. 
xi.   10.     St.  Paul  follows  the  LXX,  as  his 
argument   requires   nothing   more  than   the 
general  sense  that  the  Messiah  of  the  Jews 
should  be  the  desire  and  hope  of  the  Gentiles. 

13.  Now  the  God  of  hope  Jill  yoii]     "And 
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with  all  joy  and  peace  in  believing, 
that  ye  may  abound  in  hope,  through 
the  power  of  the  Holy  Ghost. 

14  And  I  myself  also  am  per 
suaded  of  you,  my  brethren,  that  ye 
also  are  full  of  goodness,  filled  with 
all  knowledge,  able  also  to  admonish 
one  another. 


15  Nevertheless,  brethren,  I  have 
written  the  more  boldly  unto  you  in 
some   sort,   as  putting  you  in  mind, 
because  of  the  grace  that  is  given  to 
me  of  God, 

16  That  I  should  be  the  minister 
of  Jesus  Christ  to  the  Gentiles,  minis 
tering  the  gospel  of  God,  that   the 


may  the  God  of  hope"  &c.  From  the  last 
quoted  word  "hope"  St.  Paul  forms  a  title 
" the  God  of  hope"  by  which  he  may  invoke 
(as  in  w.  4,  5)  an  appropriate  blessing 
on  those  to  whom  his  previous  exhortation 
has  been  addressed.  "  All  joy  and  peace " 
have  their  root  in  the  "  hope  "  of  eternal  life, 
their  element  or  vital  atmosphere  "  in  believ 
ing,"  their  fruit  in  the  increasing  abundance 
of  their  hope  growing  "in  the  power  of  the 
Holy  Ghost." 

14-33.  OCCASION  OF  THE  EPISTLE. 

In  v.  14  the  Apostle  passes  on  (fit")  from 
exhortation  to  an  explanation  of  his  own 
motives  and  intentions. 

14.  And  I  myself  also']     This  is  explained 
as  meaning:  "  /  myself  also"  independently  of 
the  general  good  opinion  which  others  have 
of  you,  i.  8  "  (Meyer).     But  there  is  nothing 
in  the  context  to  suggest  this  meaning,  and 
the  reference  to  so  remote  a  passage  as  i.  8 
is    quite   inadmissible.     Chrysostom's   inter 
pretation  is  far  better:  "Now  even  I  my 
self,"  who  so  admonish  and  reprove  you. 

that  ye  also  are  full  of  goodness ,]  Read, 
"that  even  of  yourselves  ye  are  full  of 
goodness"  i.  e.  even  without  being  exhorted. 
Ayaducrvinj,  a  Biblical  word,  does  not  mean 
(as  Meyer  says)  "excellence  generally  (that 
you  also  of  yourselves  are  very  excellent 
people\"  but  it  means  "goodness"  in  the 
more  special  sense  as  a  disposition  to  do  good. 
(Compare  Trench,  N.T.  Synon.  2nd  Series, 
and  Ellicott  and  Lightfoot  on  Gal.  v.  22.) 

filled  with  all  knowledge^]  From  I  Cor. 
viii.  i,  7,  10,  n,  we  see  that  St.  Paul  refers 
to  the  knowledge  of  spiritual  truth  which 
was  professed  by  the  strong  in  faith.  There 
St.  Paul  points  to  a  contrast,  "  Knowledge 
pujfeth  up,  but  charity  edifieth" :  here  he 
ascribes  to  his  readers  a  happy  combination 
ofgOOtbltU  and  knowledge. 

cihlf  also  to  admonish  one  another^]  "  able 
even  to  admonish  one  another"  without  need 
of  being  admonished  by  me. 

15.  Nevertheless,  brethren,  T  have  written 
tl*  more  boldly  unto  you  in  some  sort.']     "But 
I  have  written  more  boldly  unto  you  in 
part."    Ports  of  the  Kpistle,  such  asvi.  12-21 


XI.  17,  ff.,  xii.  3,xiii.  3  ff.,  13,  14,  and  especially 
c.  xiv.  throughout,  are  written  more  boldly 
than  a  belief  in  their  goodness  and  knowledge 
might  seem  to  require.  That  the  boldness 
lay  not  in  the  fact  of  writing  at  all  to  a  Church 
which  he  had  not  visited,  but  in  the  mode  of 
writing,  is  clear  from  <lnu  /«poi>»,  which  limits 
the  bolder  writing  to  parts  of  the  Epistle. 
The  order  of  the  words  forbids  the  connexion, 
"  in  some  sort  more  boldly." 

as  putting  you  in  mind,  ]  "as  putting  you 
in  remembrance  again,"  not  as  teaching 
you  things  of  which  you  might  be  ignorant. 
The  word  tiravafupifT)crKaa  is  used  with  a 
delicate  courtesy,  as  in  Demosth.  74,  Plat. 
Legg.  iii.  p.  688  A.  Compare  also  2  Pet. 
i.  12. 

because  of  the  grace  that  is  given  to  me  of 
God.~]  Read  rather  "the  grace  given,"  or 
"  the  grace  that  was  given":  compare  i.  5, 
xii.  3.  The  obligation  of  the  Apostolic  office 
is  thus  alleged  as  a  reason  for  his  boldness  in 
putting  them  in  remembrance  of  Christian 
duties. 

"  He  comes  down  from  the  teacher's  chair 
and  converses  as  with  brethren  and  friends 
and  equals,  a  part  which  best  becomes  the 
teacher,  to  vary  his  discourse  according  to 
the  profit  of  his  hearers.  See  for  example, 
how,  after  saying  '  /  wrote  more  boldly,'  and 
'  in  part'  and  '  as  putting  you  again  in  re 
membrance:  he  is  not  satisfied  even  with  this, 
but  adds  with  still  greater  humility  of  speech, 
1  because  of  the  grace  given  unto  me  of  God ; ' 
as  he  also  said  in  the  beginning,  '  /  am  a 
debtor:1  as  if  he  had  said,  '  I  did  not  snatch 
the  honour  for  myself,  nor  rush  upon  it  first, 
but  God  laid  this  upon  me,  and  that  by  way 
of  grace,  not  as  setting  apart  a  worthy  jvrson 
to  this  office.  Be  not  therefore  offended, 
for  it  is  not  I  that  rise  up  against  you,  but 
God  that  has  laid  this  upon  me.'"  (Chry- 
sostom.) 

16.  That  I  should  be  the  minister  of  Jesus 
Christ]  "In  order  that  I  should  be  a 
minister  of  Christ  Jesus."  The  special 
purjxjse  for  which  the  grace  was  given  by 
God.  Afirot/ryof,  "  minister"  and  its  deri 
vatives  are  used  in  the  LXX  and  N.  T.,  both 
of  ministering  in  general,  and  of  ministering 
iu  things  sacred.  Kor  the  general  sense,  see 
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"  °ffcring  UP  of  the  Gentiles  might  be  may   glory   through  Jesus   Christ  in 

acceptable,    being   sanctified    by    the  those  things  which  pertain  to  God. 
Holy  Ghost.  1 8  For  I  will  not  dare  to  speak  of 

17  I   have    therefore    whereof    I  any   of    those    things   which    Christ 


Josh.  i.  i,  2  Sam.  xiii.  18  (Amnon's  servant), 
i  Kings  x.  5,  2  Chron.  ix.  4  (Solomon's  min 
isters),  2  Kings  iv.  43,  vi.  15  (Elisha's  servitor), 
Ps.  ciii.  21,  civ.  4,  Phil.  ii.  25,  30,  &c.,  and 
note  on  c.  xiii.  6.  The  special  sense  is  very 
frequent  in  the  LXX,  and  applies  equally  to 
the  ministrations  of  Priests  and  Levites  (Ex. 
xxxviii.  21 ;  Num.  i.  50,  iii.  6,  viii.  22  ;  Neh.  x. 
39,  &c.). 

In  the  N.  T.  besides  this  proper  application 
to  the  ministry  of  the  Tabernacle  (Luke  i. 
23  ;  Heb.  ix.  21,  x.  n)  we  find  also  a  meta 
phorical  application  to  Christ  (Heb.  viii.  2,  6), 
to  Christian  ministers  (Acts  xiii.  2),  and  to 
all  Christians  (Phil.  ii.  17,  Lightfoot).  In 
the  present  passage  it  is  clear  from  what 
follows  that  St.  Paul  applies  the  term  to 
himself  as  a  minister  of  the  Gospel  appointed 
by  Christ  the  Head  of  the  Church. 

to  the  Gentiles^]  "in  reference  to  the 
Gentiles."  The  Apostle  represents  himself 
as  the  ministering  Priest,  the  preaching  of 
the  Gospel  as  his  priestly  function,  and  the 
believing  Gentiles  as  his  offering.  In  this 
connexion  therefore  els  ra  tdvrj  cannot  mean 
a  "  minister  to  the  Gentiles,"  nor  "  a  minister 
sent  unto  the  Gentiles/' but  "  a  minister  in 
reference  to  the  Gentiles,"  whom  he 
offers  to  God. 

ministering  the  gospel  of  God^]  Compare 
4  Mace.  vii.  8,  TOVS  tepoup-yovj/rof  rov  vop.ov 
23 I'M  alfian.  "  The  preaching  of  the  Gospel 
he  calls  a  sacrificial  work  (ifpovpyi'av),  and 
genuine  faith  an  acceptable  offering"  (Theo- 
c!oret).  "  This  is  my  priesthood,  to  preach 
and  to  proclaim"  (Chrysostom). 

that  the  offering  up  of  the  Gentiles  might  be 
acceptable^  Read  "  that  the  offering  of  the 
Gentiles,"  &c.,  /'.  e.  "  that  the  Gentiles  might 
be  an  acceptable  offering"  (Tyndale). 

The  Apostle's  thought  and  expression  are 
both  taken  from  Isai.  Ixvi.  19,  20:  "  And  they 
shall  declare  my  glory  among  the  Gentiles. 
And  they  shall  bring  all  your  brethren  for  an 
offering  unto  the  Lord  out  of  all  nations" 

"  And  none  would  blame  a  priest  for  being 
zealous  to  offer  his  sacrifice  without  spot. 
But  this  he  said,  both  to  wing  their  thoughts 
and  show  them  that  they  were  a  sacrifice, 
and  at  the  same  time  as  an  excuse  for  him 
self,  that  this  duty  had  been  laid  upon  him. 
For  my  sacrificing  sword,  he  says,  is  the 
Gospel,  the  word  preached :  and  the  cause 
.s  not  that  I  may  be  glorified,  but  '  that  the 
offering  of  the  Gentiles  may  be  acceptable? 
for  God  has  brought  it  to  this,  not  so  much 


honouring  me  as  caring  for  you.  And  how 
can  it  be  made  acceptable  ?  "  In  the  Holy 
Ghost:"  for  not  faith  only  is  needed,  but 
also  a  spiritual  mode  of  life,  that  we  may 
hold  fast  the  Spirit  that  was  once  given.  For 
not  wood  and  fire,  nor  altar  and  knife,  but  the 
Spirit  is  everything  with  us"  (Chrysostom). 

17.  /  have  therefore  whereof  I  may  glory 
through  Jesus  Christ]     "I  have  my  glory 
ing  therefore  in  Christ  Jesus":  it  follows 
from  the  nature  of  my  ministry  (ver.  16)  that 
I  have  a  right  to  glory ;  but  my  glorying  is 
not  in  myself,  but   "in  Christ  Jesus,"  be 
cause  as  His  minister  I  do  all  things  in  and 
through  Him  (i  Cor.  xv.  31). 

in  those  things  which  pertain  to  God.~]  "  in 
things  pertaining  to  God":  see  Heb.  'i, 
17;  v.  i,  where  the  context  refers  to  the 
duties  of  the  Priest's  office  before  God.  St. 
Paul  thus  limits  his  glorying  to  the  ministra 
tions  of  the  Gospel  regarded  as  an  offeriug 
made  before  the  Lord. 

18.  For  I  wi//  not  dare  to  speak  of  any  of 
those  things  which  Christ  hath  not  wrought  by 
me.~\     This  is  Tyndale's  version  and  very  ac 
curate,  but  the  meaning  may  be  made  clearer 
by  a  paraphrase:    "For  I   will  not  dare  to 
speak   of  anything    except   what    has    been 
wrought  by  Christ  through  me."  The  Apostle 
thus  explains  and  confirms  the  limit  assigned 
to  his  glorying  in  -v.  17  as  a  "glorying  in 
Christ  Jesus."  "I  will  glory,"  hemeans,only 
of  what  has  been  accomplished  not  by  me  but 
by  Christ  through  me. 

According  to  M.  Godet,  "  the  only  possible 
sense  of  the  words  I  'will  not  dare  to  speak,  is 
this  :  It  would  be  a  rashness  on  my  part  to 
name  a  single  sign  of  Apostleship  by  which 
God  has  not  deigned  to  ratify  my  ministry 
among  the  Gentiles."  That  is  to  say,  every 
possible  sign  of  Apostolic  power  has  been 
granted  to  my  ministry.  But  surely  the 
words  "  I  will  not  dare  to  speak"  are  very  ill- 
fitted  to  express  what  M.  Godet  calls  "the 
paroxysm  of  that  glorying  of  which  he  spake 
in  v.  17." 

to  make  the  Gentiles  obedient^]  Compart 
i.  5.  The  "obedience  of  Gentiles"  to  fait' 
in  Christ  is  what  has  been  described  above  in 
figurative  language  as  "the  offering  of  the 
Gentiles."  The  Apostle  thus  explains  the 
second  limitation  of  his  glorying  to  "things 
pertaining  to  God"  (v.  17),  i.e.  to  his 
priestlike  ministration  of  the  Gospel. 

by  word  and  deed,~\     The  means  by  which 
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hath  not  wrought  by  me,  to  make  the     have    fully 
Gentiles  obedient,  by  word  and  deed,     Christ. 

19  Through  mighty  signs  and 
wonders,  by  the  power  of  the  Spirit 
of  God ;  so  that  from  Jerusalem, 
and  round  about  unto  Illyricum,  I 


preached    the    gospel   of 


2O  Yea,  so  have  I  strived  to 
preach  the  gospel,  not  where  Christ 
was  named,  lest  I  should  build  upon 
another  man's  foundation  : 


Christ  wrought  through  His  minister  are  here 
briefly  stated  under  the  very  usual  antithesis 
of  "  word  and  deed" 

By  "word"  St.  Paul  means  the  Gospel 
which  he  preached,  by  "  deed "  or  "  work " 
(f/ryo>)  all  that  he  had  been  enabled  to  do  and 
to  suffer  in  his  ministry. 

19.  Through  mighty  signs  and  wonders,  by 
the  power  of  the  Spirit  of  God ;]  Read,  "In 
power  of  signs  and  wonders,  in  power 
of  the  Spirit  of  God." 

"Signs  and  wonders"  were  not  all  that 
Christ  wrought  by  "deed"  through  St.  Paul, 
and  the  "power  of  the  Spirit  of  God"  was  ex 
erted  through  him  not  only  "  by  word"  but  in 
many  other  ways.  Thus  the  purpose  of  the 
two  parallel  clauses  is  not  so  much  to  explain 
more  fully  what  is  meant  by  "  word  and  deed? 
as  to  glorify  the  Divine  power  with  which 
Christ  wrought  through  the  ministry  of  His 
Apostle. 

The  "power  of  signs  and  wonders"  is  not 
the  "  power  of  working  miracles,"  but  the 
power  which  miracles  have  as  ''  signs "  to 
convince,  and  as  "  wonders  "  to  overawe,  by 
the  proof  of  a  superhuman  agency.  St.  Paul 
appeals  to  his  miracles  as  "  signs  of  an  Apostle  " 
in  2  Cor.  xii.  12:  compare  Acts  xiv.  3,xv.  12, 
and  xix.  u. 

By  the  "power  of  the  Spirit  of  God"  is 
meant  "that  extraordinary  influence  of  the 
Spirit,  which  in  a  moment  turned  men  from 
darkness  to  light."  (Jowett.) 

so  that  from  Jerusalem,  and  round  about 
unto  Illyricum^\  Tyndale's  translation  is 
more  correct :  so  that  from  Jerusalem  and 
the  coasts  ronnd  about  unto  Illyricum. 
The  result  of  Christ's  working  through  His 
Apostle  is  here  stated  as  if  the  preceding 
sentence  had  been  affirmative  in  form,  as  well 
as  in  sense. 

How  does  this  statement,  that  Jerusalem 

H*  starting-point  of  St.  Paul's  ministry, 

vith  his  own  representation  in  Gal.  i.  17  ? 

(Lncht,    'On     the    last     two     chapters    of 

Romans.')     St.  Paul  is  here  describing  not 

the  duration   but    the    local  extension   of  his 

ministry:    it   n-.iched,  he  says,  "from  Jeru- 

sulon"  .is  1  ir  as  "unto  Illyricum" 

I  '  .  the  scene  of  his  earliest  preach- 

'•n  these  extreme 

limits,  anil  so  near  to  J    •  •  to  IK-  fairly 

included  in  the  parts  "  ronn.i  ,i'»,ut  "  it. 
Tin-  more  distant  Arabia  was  not  the  scene 


of  the  Apostle's  ministry,  but  only  of  his  re 
tirement  (Gal.  i.  17:  see  Lightfoot). 

It  was  natural,  we  may  add,  for  St.  Paul  to 
fix  the  starting-point  of  his  ministry  at  the 
Holy  City,  from  which  the  Gospel  first  went 
forth  into  the  world,  and  where  he  had  him 
self  first  joined  the  fellowship  of  the  Apostles, 
and  in  friendly  intercourse  with  Peter  and 
James  and  Barnabas  "  spake  boldly  in  the  name 
of  tie  Lord"  (Acts  ix.  28:  see  also  Lightf. 
Gal.  p.  88). 

Chrysostom's  interpretation,  that  St.  Paul 
had  travelled  from  Jerusalem  in  a  circle 
round  to  Illyricum,  including  Persia,  Ar 
menia,  tic.,  has  no  support  in  this  passage  or 
elsewhere. 

The  great  road  from  the  East  to  Rome, 
passing  through  Macedonia  into  Illyricum, 
reached  the  Adriatic  coast  at  Dyrrachium. 
This  Southern  or  Greek  Illyricum  was  incor 
porated  by  the  Romans  with  Macedonia,  and 
therefore  may  well  have  been  visited  by  St. 
Paul  during  the  journey  mentioned  in  Acts 
xx.  i,  2.  In  Illyricum,  whatever  extent  we 
here  assign  to  the  region  so  named,  St.  Paul 
reached  the  Western  limit  of  his  missionary 
journeys,  and  was  comparatively  near  to  Rome. 
(See  Conyb.  and  Howson,  ii.  126.) 

I  have  fully  preached  the  gospel  of  Chris  t.~\ 
Compare  CoL  i.  25.  The  expression  must  be 
understood,  as  we  see  from  the  next  verse, 
with  reference  to  the  special  office  of  the 
Apostle  to  the  Gentiles  and  his  usual  practice, 
namely,  to  preach  the  Gospel  in  the  chief 
cities  of  each  country  that  he  visited,  and  to 
lay  foundations  on  which  others  might  build 
(i  Cor.  iii.  10).  This  St.  Paul  could  truly 
say  that  he  had  done  from  Jerusalem  unto 
Illyricum. 

20.  Tea,  so  have  I  strived  to  preach  the 
gospel.]  "Making  it  however  my  ambi 
tion  to  preach  the  Gospel  on  this  wise." 

The  better  reading  makes  this  a  participial 
clause,  dependent  on  the  preceding  sentence, 
and  containing  an  important  limitation  of  its 
meaning. 

For  the  meaning  of  </uXort/irtu-d<u  see  2  Cor. 
v.  9.  and  i  Thess.  iv.  1 1. 

The  mode  of  preaching  (»vTu>t  ci'ayy.)  is 
explained  negatively  in  this  verse,  and  posi 
tively  in  the  next. 

not  twljere  Christ  was  namcd.~\  J.e.  not 
where  men  had  already  been  taught  to  believe 
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I  Or, 
many 
ivays,  or, 
often- 
times. 


21  But  as  it  is  written,  'To  whom 
he  was  not  spoken  of,  they  shall  see  : 
and  they   that  have  not  heard  shall 
understand. 

22  For  which  cause  also  I  have  been 
'much  hindered  from  coming  to  you. 

23  But  now  having  no  more  place  in 
these  parts,  and  having  a  great  desire 
these  many  years  to  come  unto  you  ; 


24  Whensoever  I  take  my  journey 
into  Spain,  I  will  come  to  you  :  for 
I   trust   to   see  you   in  my  journey, 
and  to  be  brought  on  my  way  thither 
ward  by  you,  if  first  I  be  somewhat 
filled  "with  your  company. 

25  But  now  I  go  unto  Jerusalem  32. ' 
to  minister  unto  the  saints. 

26  For   it    hath   pleased    them    of 


H  C,r.  wi'.h 
you 


in  Christ,  and  call  upon  His  name  in  public 
confession  and  adoration :  compare  Eph.  i.  2 1, 
2  Tim.  ii.  19,  Is.  xxvi.  13,  Amos  vi.  10. 

lest  I  should  build,  <&Y.]  In  2  Cor.  x. 
1 2-1 6  the  same  principle  is  asserted  with  the 
strong  emotion  roused  by  the  ungenerous 
conduct  of  his  adversaries. 

Baur's  objection  to  the  genuineness  of  this 
passage  ('  Paulus,'  i.p.  357)  is  based  on  a  mis 
representation  of  its  meaning.  For  it  is  evident 
that  St.  Paul  refers  to  the  oral  preaching  of 
the  Gospel,  as  requiring  his  personal  presence 
hitherto  in  the  East.  His  letters  to  the 
Colossians  and  Laodiceans  (Col.  iv.  16),  are 
sufficient  proof  that  in  writing  to  the  Church 
at  Rome,  he  was  not  transgressing  his  rule  to 
avoid  building  on  another  man's  foundation. 

21.  But  as  it  is  written^]    Isaiah   lii.    15, 
quoted  exactly  from  the  LXX.     According 
to   the  Hebrew,  nations  and  kings   shall  be 
astonished  at  the  exaltation  of  the  suffering 
Servant    of  God,   as    a   thing   unheard   and 
unknown.     In  the  LXX  the  change   in  the 
form   of  the    sentence   does  not   materially 
affect  the  sense  in  which  St.  Paul  uses  the 
passage,  namely  to  show  that  his  practice  of 
preaching  where  Christ's  name  was  unknown 
agreed    with    the    general  character  of  the 
Gospel  message  as  foretold  by  Isaiah.     Ac 
cording  to  Fritzsche,  St.  Paul  believed  that 
Isaiah    pointed    especially   to    him    and   his 
ministry,  predicting  that  Paul  the  Apostle  of 
the  Gentiles  should  carry  the  announcement 
of  the  Messiah  to  those  Gentiles  who  had 
not  yet  heard  of  Him  from  other  Apostles. 
But   this  is   a  mere   travesty  of   St.    Paul's 
meaning,  invented  by  one  who  himself  rejects 
the  Messianic  interpretation  of  Isaiah  Hi.,  liii. 
altogether.     See  notes  on  Isaiah. 

22.  7  have  been  much  hindered}    "I  was 
the  most   times    hindered."     There  were 
other  hindrances,  but  the  most  frequent  arose 
from  the  duty  of  preaching  the  Gospel  in 
places  where  Christ's  name  was  not  known. 

23.  But  now  having  no  more  place  in  these 
parts,~]    "But     now    no    longer     having 
place,"  i.e.  'since  no  longer  (ufK«Vt)  I  have 
room.'      In    these   regions,   from   Jerusalem 
to  Illyricum,  the  Gospel   message  has  been 


fully  preached  (v.  19),  and  Churches  have 
been  founded,  so  that  there  is  no  longer  room 
for  doing  that  which  is  the  peculiar  work  of 
an  Apostle,  especially  of  the  one  "  Apostle  of 
the  Gentiles." 

a  great  desire~\  "a  longing"  (eViTro- 
6tav):  compare  i.  n  ;  i  Thess.  iii.  6;  2  Cor. 
vii.  7,  1 1 ;  Philipp.  i.  8 ;  with  Bp.  Lightfoot's 
note. 

24.  Whensoever  I  take  my  journey  into  Spain, 

1  will  come  to  you :  for  I  trust  to  see  you  in 
my  journey, ,]     Read,  "  Whensoever  I  take  my 
journey  into  Spain: — for  I  hope  to  see   you 
as  I  pass  through."     The  words  "7  will 
come  to  you"  were   added  to  complete  the 
broken  sentence,  the  conclusion  of  which  is 
found  only  in  an  altered  form  in  *v.  28. 

Meyer  omits  ydp  also :  "  Whensoever  I 
take  my  journey  into  Spain,  I  hope  to  see  you 
as  I  pass  through."  This  makes  all  smooth 
and  regular,  but  is  against  the  evidence,  and 
the  broken  sentence  is  quite  in  St.  Paul's 
style. 

On  the  intended  journey  to  Spain  see  In 
troduction,  §  6. 

The  visit  to  Rome  was  intended  to  be  only 
in  passing  through,  because  the  Christian 
Faith  was  already  established  there  (Bengcl). 

and  to  be  brought  on  my  way  thitherward} 
"and  to  be  sent  forward  thither."  St. 
Paul  hoped  to  receive  from  Rome  the  same 
kindness  and  respect  as  from  other  Churches, 
which  sent  companions  to  escort  him  on  his 
further  journeys:  Acts  xv.  3  ;  i  Cor.  xvi.  6  ; 

2  Cor.  i.  1 6. 

if  first  I  be  somewhat  Jilled  with  your  com" 
^}  "If  I  may  first  be  in  part  satis 
fied  with  your  company,"  or  "after  that 
I  have  somewhat  enjoyed  you  "  (Tyndale"), 
"enjoyed  your  acquaintance"  (Cranmer). 
Compare  i.  12  for  an  explanation  of  the 
nature  of  the  satisfaction  which  St.  Paul 
hoped  for. 

St.  Paul  says  courteously  "in  part  satis 
fied,"  meaning  "not  as  much  as  I  mi^ht 
wish,  but  as  much  as  circumstances  shall 
permit"  (Gnotius). 

25.  But  now  I  go  unto  Jerusalem  to  minis 
ter  unto  the  saints.\  "But  now  I  am  setting 
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Macedonia  and  Achaia  to  make  a 
certain  contribution  for  the  poor 
saints  which  are  at  Jerusalem. 

27  It  hath  pleased  them  verily ; 
and  their  debtors  they  are.  For  if 
the  Gentiles  have  been  made  par 
takers  of  their  spiritual  things,  their 
duty  is  also  to  minister  unto  them  in 
carnal  things. 


28  When    therefore   I   have  per 
formed  this,  and  have  sealed  to  them 
this   fruit,   I   will  come  by  you  into 
Spain. 

29  And  I   am  sure   that,  when  I 
come  unto  you,  I  shall  come  in  the 
fulness  of  the  blessing  of  the  gospel  of 
Christ. 

30  Now  I  beseech  you,  brethren, 


out  unto  Jerusalem,  ministering  to  the 
saints."  In  contrast  to  the  hope  of  a  future 
visit  to  Rome  the  Apostle's  present  and  im 
mediate  duty  is  taking  him  away  in  the  op 
posite  direction.  See  Acts  xx.  3,  and  note 
on  i.  9. 

"ministering."  The  Present  Participle 
implies  that  the  journey  in  charge  of  the 
collected  alms  of  the  Churches  was  itself  a 
part  of  the  ministration  to  the  poor  saints  at 
Jerusalem :  see  i  Cor.  xvi.  4,  15;  a  Cor.  ix.  i ; 
and  Introduction,  §2. 

2  6.  For  it  hath  pleased  them  of  Macedonia 
and  Achaia.'}  "For  Macedonia  and  Achaia 
have  been  pleased."  Cp.  Luke  xii.  32; 
i  Thess.  ii.  8.  The  word  (r)v8t Vr/o-ai/)  ex 
presses  the  benevolent  pleasure  of  a  cheerful 
giver. 

to  make  a  certain  contribution  for  the  poor 
iaints.~\  Read,  "to  make  some  contribution 
for  the  poor  among  the  saints."  See  note 
on  xii.  13.  "  The  contributor  enters  into  fel 
lowship  with  the  person  aided,  inasmuch  as 
he  '  shares  his  necessities ' :  Koivwia  is  hence 
the  characteristic  expression  for  almsgiving, 
without  however  having  changed  its  proper 
sense  communion  into  the  active  one  of  com 
munication  "  ( Meyer). 

The  indefinite  word  "  some"  corresponds 
to  the  fact  that  the  contribution  might  be 
more  or  less  according  to  the  ability  and  k'ood 
will  of  the  givers  (i  Cor.  xvi.  2  ;  2  Cor.  ix.  7). 

27.  //  hath  pleased  them  -verily  ;  and  their 
debtors  they  are.}  "They  'have  heen 
pleased,  I  say,  and  are  their  debtors." 
The  yap  not  only  resumes  the  previous 
statement,  but  confirms  it  by  a  further  ex 
planation. 

For  i/t/jt  Gentiles  have  been  made  partakers 
of  their  spiritual  things.  ]  "  For  if  the  Gentiles 
shared  in  their  spiritual  things"  The 
<  -  1,  with  all  its  spiritual  blessings,  which 
an-  tin-  ;/ifts  of  the  Holy  Ghost,  was  at  hrst 
the  possession  of  the  Mother  Church  in 
Inn.  and  from  thence  was  communi 
cated  to  the  Gentiles.  In  return  for  these 
grruter  gift-,  the  Gentiles  owe  a  debt  (n(btl- 
Xnvcrti')  to  the  Hint*  at  Jerusalem  "  to  minister 
unto  them  in  carnal  things,'  i.  c.  in  things 


which  belong  to  man's  bodily  life,  such  as 
food  and  raiment.  For  this  sense  of  "  carnal " 
things  as  contrasted  with  spiritual,  see 
i  Cor.  ix.  ii.  Observe  that  St.  Paul  applies 
to  this  "ministry  of  the  body"  the  same 
honourable  title  Ac  troupym  which  he  has  used 
above  of  preaching  the  Gospel  (v.  16). 

Observe  also  in  proof  of  the  Pauline 
authorship  of  this  chapter  (most  unreasonably 
questioned  by  Baur)  the  delicate  and  un 
obtrusive  coincidence  with  Gal.  ii.  10. 

28.  and  have  sealed  to   them  this  fruit.'] 
Compare    Phil.    iv.     1 7 ;     the    contribution 
(KOIVWUI,   v.    26}   is  as  fruit  brought  forth 
by  the  Gentile  Churches.     By  going  himself 
with  those  who  conveyed  it,  St.  Paul  would 
assure  and  certify  to  the  saints  at  Jerusalem 
the  faithful  delivery  of  the  gift  by  the  seal,  as 
it  were,  of  Apostolic  authority,  more  espe 
cially  because  the  pillars  of  the  Church  at 
Jerusalem  had  expressly  laid  on  him  the  duty 
of  remembering  the  poor  (Gal.  ii.  10). 

7  ay/77  come  by  you  into  SpainJ]  Read,  "  / 
•will  come  baok,"  dec.,  Plato  'Symp.'  193,  c. 

29.  And  I  am  sure  that,  'when  I  come  unto 
you,  1  shall  come  in  tlx  fulness  of  the  blessing, 

<6v.]  "  And  I  know  that  in  coming  to 
you,  /  shall  come"  &c.  There  is  an  em 
phasis  on  the  pronoun.  Thus  the  repetition 
of  the  word  "fo/>/f"is  no  empty  tautology: 
the  reason  of  the  Apostles'  confidence  lies 
in  the  character  of  those  to  whom  he  is 
coming:  he  knows  that  in  them  there  will 
be  nothing  to  diminish  the  fulness  of  the 
blessing  which  he  brings.  Compare  i.  8,  1 2. 
So  in  i  Cor.  ii.  i,  "  And  /,  brethren,  when 
I  came  to  you,  came  not  <with  excellency  of 
speech  or  of  <w isdom,"  the  reason  of  the  sim 
plicity  of  the  Apostle's  preaching  lay  in  the 
self-sufficiency  of  those  to  whom  he  came, 
and  in  their  conceit  of  superior  wisdom. 

the  blessing  of  the  gospel  of  Cvrist.~\  Read, 
"the  blessing  of  Christ." 

Godet  rightly  asks,  "  Would  a  forger 
writing  under  the  name  of  the  Apostle  in  the 
2nd  century,  have  drawn  a  picture  of  the 
future  so  opposite  to  the  way  in  which  things 
really  came  to  pass  ? " 

30.  Now  I  beseech  jou,  brethren,  for  the 
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for  the  Lord  Jesus  Christ's  sake,  and     Jerusalem   may  be   accepted    of  the 
for  the    love   of  the   Spirit,  that  ye    saints ; 


1  Or.  are 

disobe 
dient. 

strive    together    with     me    in    your 
prayers  to  God  for  me  ; 
31   That  I  may  be  delivered  from 
them  that  "do  not  believe  in  Judaea  ; 
and  that  my  service  which  1  have  for 

32  That  I  may  come    unto   you 
with  joy   by   the   will   of  God,  and 
may  with  you  be  refreshed. 
33  Now  the  God  of  peace  be  with 
you  all.     Amen. 

Lord  Jesus  Christ's  sake,  and  for  the  love  of 
the  Spirit,  that  ye  strive  together  with  me  in 
your  prayers  to  God  for  me]  Read,  "And  / 
beseech  you,  brethren,  by  our  Lord  Jesus 
Christ,  and  by  the  love  of  the  Spirit,  to 
Strive  together  with  me  in  your  prayers  for 
me  to  God"  (Five  Clergymen).  This  urgent 
request  for  his  brethren's  prayers  springs 
from  the  same  confidence  in  their  faith,  which 
has  been  already  shown  in  v.  29.  Thus  6V 
is  simply  continuative,  "And,"  not  adversative, 
<k  But." 

"by  our  Lord  Jesus  Christ."  Compare 
xii.  I,  "by  the  mercies  of  God"  Christ  is  the 
motive  by  which  the  Apostle  beseeches  his 
brethren,  2  Cor.  x.  i. 

"  the  love  of  the  Spirit"  is  the  love  which  is 
"  the  fruit  of  the  Spirit,"  Gal.  v.  2  2  ;  as  to 
the  mode  in  which  the  Spirit  produces  this 
love  towards  God  and  man,  see  note  on 
v.  5. 

to  strive.]  "  Fervent  prayer  is  a  striving 
of  the  inner  man  against  the  hostile  or 
dangerous  powers  which  it  is  sought  to  avert 
or  overcome,  and  for  the  aims  which  it  is 
sought  to  attain  "  (Meyer). 

31.  that  do  not  believe]  "that  are  dis 
obedient"  (Margin,  after  Geneva).  See 
note  on  xi.  30. 

Already  on  the  eve  of  his  departure  from 
Corinth  St.  Paul  feels  the  same  anxious  fore 
bodings  of  what  should  befall  him  at  Jeru 
salem,  which  he  expressed  so  strongly  during 
his  journey  thither,  Acts  xx.  22,  23;  xxi.  13. 
Thus  the  Lord  was  fulfilling  the  promise 
made  through  Ananias  to  Saul  at  the  time  of 
his  conversion,  "/  will  shew  him  hoiv  great 
things  he  must  suffer  for  my  name's  sake " 
(Acts  ix.  1 6). 

and  that  my  service  which  I  have  for  Jeru 
salem  may  be  accepted  of  the  saints.]  "and 
that  my  ministration  which  is  for  Jeru 
salem  may  prove  acceptable  to  the 
saints"  (Five  Clergymen).  See  2  Cor.  viii. 
4;  ix.  i.  In  this  anxiety  concerning  his  re 


ception  by  the  Jewish  Church  we  see  another 
undesigned  yet  strong  proof  that  the  epistle 
was  written  by  the  Apostle  whose  mission  to 
the  Gentiles  was  so  invidiously  regarded  at 
Jerusalem.  Compare  Acts  xxi.  21. 

The  various  reading  (So>po(/>opia)  "  bring 
ing  a  gift"  instead  of  "ministration" 
(dicueopta),  though  found  in  the  Vatican  and 
a  few  other  MSS,  is  probably  an  explanatory 
gloss. 

32.  That  I  may  come  unto  you  with  joy  by 
the   ivitl  of  God,  and  may  (with  you   be  re 
freshed.']     Or,  "  That  having  come  unto  you 

in  joy  by  the  will  of  God.  I  may  with  you 
find  rest."  (The  reading  e\6vv  adopted  by 
Tisch.  8  with  N  *  A  C  does  not  affect  the 
sense.) 

"in  joy."  Compare  i  Cor.  iv.  21  ;  2  Cor. 
ii.  i. 

by  the  will  of  God]  The  necessity  of  this 
submission  of  the  Apostle's  will  to  the  will 
of  God  was  shown  in  the  result :  he  came 
to  Rome,  but  not  "in  joy,"  nor  to  "find 
rest."  Compare  i.  10,  12. 

The  Vatican  MS.  reads  "  by  the  will  of  the 
Lord  Jesus,"  and  other  MSS  have  "Christ 
Jesus"  or  "Jesus  Christ"  "It  has  been 
observed  that  St.  Paul's  constant  expression 
is,  by  the  will  of  God  (i  Cor.  i.  i ;  2  Cor.  i.  i ; 
viii.  5  ;  Eph.  i.  i ;  Col.  i.  i ;  2  Tim.  i.  i ; 
Rom.  i.  10 ;  Gal.  i.  4).  He  has  never  written 
"according  to  the  will  of  Christ,"  or  any 
similar  phrase  (Tisch.  8).  In  Eph.  v.  17, 
"  the  will  of  the  Lord"  is  Christ's  moral  will: 
the  will  which  directs  the  dispensations  of 
Divine  Providence  is  called  "the  will  of 
God." 

33.  Now  the  God  of  peace  be  with  you  all] 
"  And  the  God  of  peace,"  &c.     This  conclud 
ing  prayer  arises  so  naturally  out  of  the  pre 
ceding  thoughts,  that  it  is  quite  unnecessary 
to  assume  that  the  Apostle's  mind  returns  to 
the  dissensions  among  the  Christians  at  Rome 
(xiv.).     Compare  2  Cor.  xiii.  n  ;  Phil.  iv.  9; 
i  Thess.  v.  23. 
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CHAPTER  XVI. 

3  Paul  'd'ill flh  the  brethren  to  greet  many, 
17  and  adviseth  thftn  to  take  keed  of  those 
which  cause  dissension  and  offences,  21  and 
ajter  sundry  salutations  endeth  with  praise 
and  thanks  to  God. 

ICOiMMEND   unto  you   Phebe 
our  sister,  which  is  a  servant  of 
the  church  which  is  at  Cenchrea : 


2  That    ye    receive    her    in    the 
Lord,  as    becometh   saints,  and   that 
ye  assist  her  in  whatsoever  business 
she  hath  need  of  you  :  for  she  hath 
been   a  succourer   of  many,  and   of 
myself  also. 

3  Greet   Priscilla  and  Aquila  my 
helpers  in  Christ  Jesus  : 

4  Who  have  for  my  life  laid  down 


CHAP.  XVI.— PERSONAL  MESSAGES,  BENE 
DICTIONS,  AND  DOXOLOGY. 

i,  2.  COMMENDATION  OF  PIKEBE. 

1.  / commend '.]  "Now  I  commend"  :  comp. 
3  Cor.  iii.  i ;  v.  12  ;  &c. ;  Xen.  Mem.  I.  vi.  14 ; 
Anab.  III.  i.  8.     That  Phoebe  was  the  bearer 
of  the  Epistle,  is  very  probable ;    it  is  clear 
from  i\  2,  that  the  occasion  of  her  journey 
was  some  business  in  which  she  might  re 
quire  the  help  which  this  introduction  was 
intended  to  secure  for  her. 

our  sister. ]  / .e.  my  sister  in  Christ  and 
yours  also :  compare  v.  2  3  uS(\cpos . 

'which  is  a  servant  of  the  church  which  is 
at  Cenchrea.']  Second  and  more  special 
ground  of  commendation.  The  Feminine 
8idKrti>oy  (Demosth.  762,  4)  occurs  only  here 
in  the  N.T.  The  proposed  rendering  "deacon 
ess"  (Five  Clergymen),  is  open  to  the  ob 
jection  that  it  introduces  into  the  N.  T.  the 
technical  name  (fiin«co»/ioW)  which  is  of  later 
origin.  The  office  was,  no  doubt,  the  same, 
namely,  that  of  ministering  to  the  sick,  the 
poor,  and  the  stranger.  Even  after  the 
introduction  of  the  technical  name,  the  more 
general  form  (^UIKOITH)  remained  in  use,  as 
in  Ignatius  'ad  Antiochcnos,'  p.  96;  Theo- 
doret  also,  in  the  5th  century,  calls  a  dea 
coness  ftiaxovof.  Sec  Suicer's  'Thesaurus." 

Cenchrea,  or  more  correctly  "Cenohreae," 
was  the  eastern  part  of  Corinth  on  the 
Saronic  Gulf;  distant  about  nine  miles  from 
the  city.  It  was  important  as  a  fortress 
commanding  one  of  the  passes  over  the 
Isthmus,  and  as  having  an  excellent  harbour, 
which  made  it  the  emporium  of  trade  with 
the  East  The  Church  there  was  probably 
founded  and  organised  by  St.  Paul  himself. 

2.  as   becometh  saints ]      "in   a   manner 
worthy   of    saints,"    i.e.  with    such   kind 
ness  and  hospitality  as  "saints"  or  Christian 
l>el  Severs,  ought  to  show  to  a  sister  in  the 
Lord. 

and  that  ye  assist  her.]      Lit.  "stand  by 

her,"  as    in    2    Tim.   iv.   17.     Both    words 

(Tru/mrTHfrflm  and  7r/»/iy^u)  often  refer  to  legal 

din^s,  and  occur  to.  <  thcr  in  this  sense 

Dcmosth.  1 1 20,  26.     It  ib  j.n  lub'e  therefore 


that  Phoebe  was  going  to  Rome  on  legal 
"  business."  On  the  conjecture  that  Phoebe's 
destination  was  Ephesus,  not  Rome,  see  In 
troduction,  §  8. 

for  six  hath  been  a  succourer  of  many] 
"for  she  herself  also."  The  legal  repre 
sentative  of  a  foreigner  or  provincial  was 
called  in  Latin  "  patronus,"  in  Greek 
Tr/jocrrdrr/f.  In  allusion  to  the  latter  name  and 
to  the  word  Tra/Kzor^re,  St.  Paul  calls  Phu.be 
a  TTpoo-rdrtf,  i.  e.  a  "  protectress  "  or  "  helper  " 
of  many  and  of  himself  among  them.  \\  iclif 
preserves  the  play  on  words,  ''  and  that  ye 
help  her  in  whatever  cause  she  shall  need  of 
you,  for  she  helped  many." 

and  of  myself  also]  It  is  not  improbable 
that  Phccbe  may  have  rendered  service  to  St. 
Paul  at  Cenchreae  on  the  occasion  mentioned 
in  Acts  xviii.  18.  His  vow  seems  to  point 
to  a  deliverance  from  danger  or  sickness. 

3-16.  APOSTOLIC  GREETINGS. 

On  this  whole  section  in  its  relation  to  the 
rest  of  the  Epistle,  see  Introduction,  §  8. 

3.  Greet  Priscilla]     "Prisoa."     See  note 
on    Acts   xviii.    2.      On   the    objection   that 
Aquila  and  Priscilla  were  not  likely  to  have 
been  at  Rome  at  the  time  when  St.  Paul  wrote 
to  that  Church,  see  Introduction,  §  8. 

my  helpers  in  Christ  Jesus]  "  My  f  el  low- 
worker  B,"  <5cc.  "  Labour  lor  the  Gospel  lives 
and  moves  in  Christ  as  its  very  element " 
(Meyer).  For  the  fact  see  Acts  xviii.  26  ; 
i  Cor.  xvi.  19.  They  were  also  fellow- 
workers  in  the  trade  of  tent-making  (Acts 
xviii.  2). 

4.  It 'ho  have  for   my  life  laid  doivn  their 
o<wn  necks]     Omit  "  have."     The  fact   thus 
stated  as  a  special  reason  for  greeting  them 
(orriPff,    "quippe  qui ")    is   otherwise    un 
known,  and  the  exact  meaning  of  the  state 
ment  is  therefore  somewhat  obscure  to  us, 
though  it  must  have  been  clear  to  the  readers. 
In  the  assault  of  the  Jews  at  Corinth  ^Acts 
xviii.   6- 1 8),   and    again    in   the    tumult   at 
Ephesus   (Acts   xix.),    Aquila   and    Priscilla 
were  with   St.  Paul,  but   are   not  specially 
mentioned  as  incurring  any  danger  for  his 
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their  own  necks :  unto  whom  not 
only  I  give  thanks,  but  also  all  the 
churches  of  the  Gentiles. 

5  Likewise  greet  the  church  that 
is  in  their  house.     Salute  my  well- 
beloved   Epametus,  who  is  the  first- 
fruits  of  Achaia  unto  Christ. 

6  Greet     Mary,    who     bestowed 
much  labour  on  us. 


7  Salute    Andronicus    and    Junia, 
my  kinsmen,  and  my  fellowprisoners, 
who  are  of  note  among  the  apostles, 
who  also  were  in  Christ  before  me. 

8  Greet  Amplias   my   beloved  in 
the  Lord. 

9  Salute    Urbane,   our   helper   in 
Christ,  and  Stachys  my  beloved. 

10  Salute    Apelles     approved    in 


sake.     Such  occasions  were  frequent  in  the 
adventurous  life  of  the  Apostle. 

laid  down  their  own  necks. ,]  Read,  "neck." 
The  Singular  implies  that  the  expression  is 
figurative,  as  does  the  converse  use  of  the 
Plural  prjTfpas  in  Mark  x.  30,  if  the  reading 
be  retained.  The  most  likely  meaning  there 
fore  is  that  Aquila  and  Priscilla  risked  their 
lives,  not  that  they  literally  put  down  their 
necks  under  the  executioner's  sword,  nor 
that  they  pledged  (inreQrjKav)  their  lives  to  the 
magistrate  for  the  safe  custody  of  Paul. 

unto  ivbotn  not  only  I  give  thanks,  but  also 
all  the  churches  of  the  Gentiles.']  St.  Paul 
speaks  with  emotion  as  of  an  event  compara 
tively  recent :  yet  sufficient  time  had  elapsed 
for  the  matter  to  have  become  generally 
known  among  the  Gentiles.  These  two  cir 
cumstances  correspond  well  with  the  sup 
position  that  the  event  had  occurred  at 
Ephesus  in  the  tumult,  and  that  St.  Paul  had 
recently  heard  of  the  arrival  of  his  friends  at 
Rome.  It  would  be  natural  that  he  should 
thus  commend  them  to  his  readers  on  the 
first  opportunity,  and  should  mention  the 
thanksgiving  of  the  Gentile  Churches,  which 
he  had  since  been  visiting. 

5.  Likewise  greet  the  church  that  is  in  their 
house.']  See  Acts  xii.  12;  i  Cor.  xvi.  19; 
Col.  iv.  15  ;  Philem.  2.  "The  Church  in  the 
house"  was  not  merely  the  Christian  house 
hold  itself,  but  a  body  of  believers  meeting 
for  worship  in  the  house  of  some  leading 
member  of  the  community. 

It  appears  from  the  "  Martyrdom  of 
Justin,"  §  3,  that  as  late  at  least  as  the 
middle  of  the  and  century  there  was  no 
fixed  place  of  general  assembly  for  the 
whole  Church  at  Rome,  but  several  small 
assemblies  like  this  Church  in  the  house  of 
Aquila  and  Priscilla.  See  Bp.  Lightfoot,  Col. 
iv.  15  ;  and  Bingham, '  Antiquities,'  VIII.  i.  13. 

Salute  my  well-belo-ved  Epxnetus^]  The 
word  rendered  "  salute"  or  "greet "  is  the 
same  throughout  the  chapter.  Of  "Epae- 
netus  my  well-beloved,"  nothing  is  known 
except  from  this  passage. 

twho  is  the  first-fruits  of  Achaia.']  For 
"  Achaia"  introduced  from  i  Cor.  xvi.  15, 


read  "  Asia,"  and  for  its  geographical  mean 
ing  see  note  on  Acts  ii.  9.  Epaenetus,  St.  Paul 
means,  was  one  of  the  first  converts  in  Asia, 
"  the  frst-fruits "  of  the  "offering  of  the 
Gentiles  "  xv.  16. 

In  the  spurious  list  of  "the  Seventy 
Apostles"  ascribed  to  Hippolytus,  Epjenetus 
figures  as  Bishop  of  Carthage. 

6.  Mary."]     Variations  of  the  text  make  it 
uncertain  whether  Mariam  or  Maria  was  of 
Jewish  or  Roman  origin,  and  whether   the 
labours  which  gained  her  a  special  greeting 
v^ere  spent  on  the  Apostle  (^u?)  or  on  his 
readers  (v/iuj). 

7.  my  kinsmen.']     Since   other   Jews    are 
mentioned  in   the   context,  e.g.  Aquila   and 
Priscilla  (v.  3),  it  is  thought  that  the  persons 
distinguished  by  St.  Paul  as  his  "  kinsmen  " 
here,  and  in  •w.  n,  21,  were  members  of  his 
family,  not  merely  fellow-countrymen  (as  in 
ix.   3).     On  the  other  hand  it  may  be  said 
that   in   writing   to   a    Gentile   Church   the 
Apostle    might    naturally   speak    of  Jewish 
Christians  as  his  fellow-countrymen  or"1  kins 
men  according  to  the  Jlesh"  (ix.   3):  and  the 
great  number  of  persons  to  whom  the  term 
(o-vyyevfc}  is  applied  in  this  chapter  makes  it 
improbable  that  they  were  all  of  the  Apostle's 
family. 

fellow  -  prisoners.']  "fellow-captive  a." 
Andronicus  and  Junia  (or  Juntas,  if  the 
name  be  a  man's)  are  mentioned  with  espe 
cial  honour;  as  soldiers  of  Christ  they  had 
shared  at  some  time  in  St.  Paul's  captivity 
(see  2  Cor.  vi.  5  ;  xi.  23  ;  and  Col.  iv.  10)  : 
though  not  themselves  here  styled  "Apostles," 
as  Chrysostom  and  others  have  thought  (see 
note  at  end)  they  were  well  known  to  the 
Apostles,  and  had  been  among  the  earliest 
disciples  (cf.  Acts  xxi.  16),  having  become 
Christians  before  St.  Paul  himself. 

8.  9.  Amplias.']     A  contraction  of  Amph- 
atus,  which   fuller   form  is   common  in  the 
sepulchral  inscriptions  of  persons  connected 
with  Caesar's  household  (see  Introd.  §  8). 

The  next  name  "  Urbanus,"  (or  "  Urban," 
not  "Urbane"'}  is  found,  as  here,  in  juxta 
position  with  Ampliatus  in  a  list  of  imperial 
freedmen,  on  an  inscription  A.D.  115. 
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I  Or, 

friends. 


I  Or. 

:i, ...  Is 


Christ.      Salute  them  which  are  of 
Aristobulus'  *  household. 

11  Salute  Herodion  my  kinsman. 
Greet  them  that  be  of  the  ^household 
of  Narcissus,  which  are  in  the  Lord. 

12  Salute    Tryphena    and    Try 
phosa,    who    labour    in    the    Lord. 


Salute    the    beloved     Persis,    which 
laboured  much  in  the  Lord. 

13  Salute    Rufus   chosen    in   the 
Lord,  and  his  mother  and  mine. 

14  Salute    Asyncritus,    Phlegon, 
Hermas,  Patrobas,  Hermes,  and  the 
brethren  which  are  with  them. 


our  helper  in  Christ.']  Rather,  "  0  u  r  f  e  1 1  o  w- 
labouror  in  Christ;"  not  a  personal  com 
panion  of  St.  Paul,  like  those  whom  he  calls 
"  my  fe/lozu- labourers ''  (vv.  3,  21),  but  one 
active  in  the  same  cause  of  Christ,  with  St. 
Paul  and  his  readers. 

"  Stacfyi "  has  no  distinction  but  that  of 
being,  like  Ampliatus,  dear  to  the  Apostle  in 
Christian  love. 

The  names  Stachys,  Apelles,  Aristobulus, 
Narcissus,  Tryphaena,  and  Tryphosa,  Rufus, 
Hermes,  Hermas,  Patrobus,  Philologus,  Julia, 
and  Nereus  occur  more  or  less  frequently 
in  inscriptions  of  Caesar's  household.  (See 
Introd.  §  8,  and  Bp.  Lightfoot's  'Philippians,' 
P.  172.) 

10.  Apelles  approved  in  Christ. .]     I.e.  the 
tried  Christian:  as  Origen  suggests,  Apelles 
had  probably  endured  much  tribulation,  and 
so  had  been  tried  and  approved:  cf.  v.  3,  4. 
The  name  occurs  as  that  of  a  Jew  in  Horace, 
i  Sat.  v.  100. 

Aristobulus^  household.^  Literally,  "those 
of  Aristobulus,"  more  probably  his  servants 
than  kinsmen  (i  Cor.  i.  n).  As  only  cer 
tain  of  them  (rovs  (K  TVV  'A.)  are  saluted, 
namely,  as  in  v.  n,  those  who  were  "  in  the 
Lord,"  it  is  likely  that  Aristobulus  himself 
was  not  a  Christian. 

It  is  not  improbable  that  this  Aristobulus 
was  "Aristobulus  the  younger"  (Joseph. 
'  Antic].'  xx.  i.  2),  the  grandson  of  Herod  the 
Great,  and  brother  of  Agrippa  and  Herod, 
kings  of  Judza  and  Chalcis,  who  lived  in 
Rome  in  a  private  station  (Bell.  Jud.  11.  xi. 
6),  and  died  there  not  before  A.D.  45. 

Being  very  friendly  to  the  Lmperor  Clau 
dius  (Jos.  'Antiq.'  1.  c.)  he  may  have  be 
queathed  his  slaves  to  him,  and  they  thus 
x-came  part  of  Caesar's  household,  though 
still  distinguished  by  the  name  of  their  late 
master:  as  servants  of  Aristobulus  many  of 
tlu-rn  would  naturally  be  Jews,  and  so  likely 
to  l)i  come  hearers  or  the  Gospel.  See  Light- 
foot  on  Philippians,  p.  172,  and  'Dictionary 
of  Grirk  and  Roman  Biography,'  "Aristo 
bulus,"  5. 

11.  JJerodion   my   tins  man.']     See  on  i».    7. 

St.  Paul's  kinsman  Herodion  was  a 
Jew.  and  \cry  probably  Us  \\c  may  conjec 
ture  from  hib  name  and  the  immediate  juxta 


position)    one   "  of  the   household  of  Aristo 
bulus"     (Lightfoot.) 

Greet  them  that  be  of  the  household  of  Nar 
cissus,  which  are  in  the  Lord.]  This  was  pro 
bably  the  wealthy  and  powerful  freedman  of 
Claudius,  whose  death  in  prison  in  the  year 
A.D.  55  is  described  by  Tacitus,  Ann.  xiii.  i. 
In  this  case  there  is  no  real  anachronism,  as 
Lucht  thinks,  p.  147.  tor  either  by  con 
fiscation,  which  Lucht  supposes,  or  by  the 
law  of  succession,  the  household  of  the 
freedman  of  Claudius  would  pass  into  the 
possession  of  Nero,  retaining  the  name  of 
their  deceased  owner  under  the  form  Nar- 
cissiani,  ot  NapxtVcrov.  See  'Dictionary  of 
Greek  and  Roman  Antiq.'  "  Libertus,''  and 
Lightfoot,  'Philippians,'  p.  173. 

12.  Tryphxna   is  made   a  prominent  cha 
racter  in  the  Apocryphal  Acts  of  Paul  and 
Thecla. 

Tryphena  and  Tryphosa  were  probably 
sisters.  Their  names  both  meaning  l>  dainty  " 
or  "luxurious"'  are  contracted  with  their 
"  toiling "  in  the  Lord.  Both  names  are 
found  in  connexion  with  the  imperial  house 
hold  about  this  date. 

Observe  how  St.  Paul  distinguishes  "  /Vr- 
s'u"  as  "  the  beloved"  not  "  my  beloved"  as 
in  v.  8.  Her  many  labours  in  the  Lord  were 
performed  on  some  definite  occasion  now 
past ;  Tryphacna  and  Tryphosa  were  labour 
ing  still. 

13.  Rufus,  though  his  name  is  common,  is 
supposed  to   be  son    of    Simon    of    Cyrene 
(Mark  xv.  21),  for  St.   Mark,  who  probably 
wrote  at  Rome,  assumes  tliat  Alexander  and 
Rufus  are  well  known. 

chosen  in  the  Lord,']  Rather,  the  chosen. 
The  title  seems  to  be  added  as  expressing 
some  special  excellence,  and  not  simply  that 
Divine  election  which  is  common  to  all  Chris 
tians.  Compare  I  Pet.  ii.  4,  Sap.  Salom.  iii. 
14,  TTJS  irifTTtus  X"Plt  «*X«cT>7,  and  Baruch  iii. 

3O,   \pV(TlOV  (K\(KTOV. 

his  mother  and  mine.']  A  graceful  acknow 
ledgment  of  maternal  love  and  care  bestowed, 
we  know  not  when,  on  the  Apostle.  The 
father  and  brother  seem  to  be  dead,  if  this  be 
the  Rufus  of  St.  Mark. 

14.  Asyncritus,   Phlegon,   and   Hermes,   are 
wholly  unknown,  though  catalogued  by  the 
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15  Salute    Philologus,   and    Julia, 
Nereus,  and  his  sister,  and  Olympas, 
and    all    the    saints    which    are    with 
them. 

1 6  Salute    one    another   with    an 
holy  kiss.     The   churches   of  Christ 
salute  you. 


17  Now  I  beseech  you,  brethren, 
mark  them  which  cause  divisions  and 
offences    contrary    to    the    doctrine 
which   ye   have   learned  ;    and   avoid 
them. 

1 8  For  they  that   are  such   serve 
not  our  L/OJX!  Jesus  Christ,  but  their 


Pseudo-Hippolytus  as  Bishops  of  Hyrcania, 
Marathon,  and  Dalmatia. 

In  the  same  list  "  Patrobas  "  (or  Patrobius) 
appears  as  Patrobulus,  Bishop  of  Puteoli : 
he  may  have  been  a  dependant  of  Patrobius, 
the  powerful  freedman  of  Nero,  whose  death 
is  recorded  by  Tacitus,  Hist.  i.  49,  ii.  95. 
(Lightfoot,  '  Philippians,'  p.  174.) 

Hernias.]  Origen's  conjecture  on  this  pas 
sage  that  this  Hermas  was  the  author  of 
"  The  Shepherd  "  is  of  no  weight  against  the 
contemporary  evidence  of  the  Muratorian 
Canon,  A.D.  170  circ. :  "Hermas  composed 
'  the  Shepherd '  -very  lately  in  our  times  in  the 
city  of  Rome,  while  the  Bishop  Pius  his 
brother  sat  in  the  chair  of  the  Roman 
Church."  Compare  Westcott  on  the  Canon, 
pp.  217-220,  and  Lightfoot,  '  Philipp.'  p.  167. 

the  brethren  <which  are  <ivith  them].  Origen 
suggests  on  v.  1 5  that  these  were  the  house 
hold  servants  of  the  persons  above  named. 
Others,  with  greater  probability,  have  imagined 
them  to  be  members  of  a  separate  Christian 
congregation  at  Rome,  similar  to  those  men 
tioned  in  v.  5  and  v.  1 5. 

15.  Philologus  and  Julia  were  probably  man 
and  wife,  or  possibly  brother  and  sister:  a 
Caius  Julius  Philologus  is  mentioned  in  an 
inscription  (Murat.  p.  1586,  3)  as  freedman 
of  Caius.  Thus  both  names  point  to  a  con 
nection  with  "  the  household  of  Caesar." 

On  '•'Nereus"  and  his  legendary  history 
see  "  Dictionary  of  Bible,"  and  Jer.  Taylor, 
"  Marriage  Ring,"  Part  I.  p.  209. 

His  sister  was  probably  called  Nereis,  and 
a  Claudia  Nereis  is  mentioned  as  a  freed- 
vvoman  of  Augustus  (Lightfoot). 

"  Olympas  "  is  mentioned  in  the  list  of  the 
Pseuclo-Hippolytus.  See  note  on  •v.  5. 

Salute  one  another  <with  an  holy  kiss.}  The 
ancient  custom  of  the  East,  particularly 
among  the  Jews,  of  uniting  a  greeting  with  a 
kiss,  became  among  Christians  a  holy  symbol 
of  loving  fellowship  in  the  Lord.  (Compare 
i.  7,  note  on  xilPiS-) 

In  i  Thess.  v.  26,  St.  Paul  requests  the 
leaders  of  the  Church  to  "salute  all  the 
brethren  with  a  holy  kiss"  seemingly  in  his 
name  and  as  a  token  of  his  love. 

Here  and  in  i  Cor.  xvi.  20  ;  2  Cor.  xiii. 
12  "a  kiss  of  charity"  (i  Pet.  v.  14)  is 
to  be  given  and  received  by  each  member 


of  the  Church  in  token  of  their  love  to  one 
another. 

This  "mystic"  (Clem.  Al.)  or  symbolic 
"kiss  of  peace"  (Tert.),  "the  Lord's  kiss" 
(Ap.  Const,  ii.  57)  was  embodied  in  the 
Eucharistic  office  as  early  as  the  time  of 
Justin  Martyr  (Apol.  i.  65  A.D.):  it  occurred 
immediately  before  the  oblation  of  the  gifts, 
and  its  use  is  thus  defined  in  the  so-called 
'Apostolic  Constitutions:'  "Let  the  Bishop 
salute  the  Church  and  say,  The  peace  of 
God  be  with  you  all.  And  let  the  people 
answer,  And  with  thy  spirit:  and  let  the 
deacon  say  to  all,  Salute  ye  one  another  with 
the  holy  kiss.  And  let  the  clergy  salute  the 
Bishop,  the  men  of  the  laity  salute  the  men, 
the  women  the  women:"  viii.  n. 

The  custom  is  retained  in  the  Greek 
Church. 

The  churches^  "  All"  the  churches.  Com 
pare  "v.  19,  and  i.  8.  The  expression  need 
not  be  limited  to  the  churches  visited  by  St. 
Paul :  he  knew  the  good  will  of  all  towards 
the  Romans,  and  so  speaks  for  all. 

17-20.   A  WARNING  AGAINST  FALSE 
TEACHERS. 

17.  divisions  and  offences}     The  articles  in 
the  Greek  imply  that  "the  divisions   and 
the  offences,"    which  had   been   caused   in 
other  Churches  by  false  teachers,  were  known 
to  the  readers,  not  necessarily  that  the  same 
eviis   were  already   prevalent   among   them 
selves. 

The  contrary  is  rather  implied  by  the 
absence  of  any  such  expression  as  "among 
you,"  and  by  the  emphasis  on  the  Pronoun  in 
the  clause  "  contrary  to  the  doctrine  which  ye 
have  learned." 

The  Apostle  fears  lest  false  teachers,  such 
as  those  who  had  caused  so  much  trouble 
elsewhere,  might  appear  at  Rome,  and  so 
exhorts  his  readers  "  to  mark  them"  i.  e.  to 
watch  them  carefully  and  keep  out  of  their 
way. 

Bp.  Lightfoot,  'Philippians,'  iii.  18,  thinks 
that  the  warning  is  directed  against  persons 
belonging  to  the  same  party  to  which  the 
passages  vi.  1-23;  xiv.  i — xv.  6,  are  chiefly 
addressed.  See  Introduction,  §  8. 

18.  our    Lord  Jesus    Christ.}     "Our  Lord 
Christ."     In  "serve  not"  the  negative  has 
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own  belly ;  and  by  good  words  and 
fair  speeches  deceive  the  hearts  of  the 
simple. 

19    For   your   obedience    is  come 

abroad    unto    all    men.      I    am    glad 

therefore  on  your  behalf:  but  yet  I 

would    have    you    wise    unto    that 

'Or-  ,       which  is  good,  and  'simple  concern- 

k.irmltts.    .  ..        o 

ing  evil. 


20  And  the  God  of  peace  shall 
'bruise  Satan  under  your  feet  shortly. 
The  grace  of  our  Lord  Jesus  Christ 
be  with  you.  Amen. 


21     Timotheus 


my 


workfellow 


and    Lucius,   and    Jason,   and    Sosi- 
pater,  my  kinsmen,  salute  you. 

22    I     Tertius,    who    wrote    this 
epistle,  salute  you  in  the  Lord. 


from  its  position  an  emphatic  force  equivalent 
to  "  refuse  to  serve."  The  further  description 
of  men  who  serve  "  their  own  belly"  i.  e.  who 
give  themselves  up  to  sensual  indulgence, 
indicates  a  class  of  false  teachers  like  the 
adversaries  of  the  Apostle  at  Philippi,  "  whose 
God  is  their  belly"  (Phil.  iii.  19). 

by  good  words  and  fair  speecbes.~\  Read, 
"by  their  kind  and  flattering  speech," 
or,  "  by  their  kind  speech  and  praise."  The 
meaning  of  xpqoroAo-yi'a  is  not  disputed : 
Frit/sche,  followed  by  Meyer,  takes  rvXoyta 
in  the  sense  of  "  eloquence  "  or  "  tine  expres 
sion,"  as  in  Plato  ('Rep.'  iii.  400  D),  and 
Lucian  (Alexiphanes  i.  near  the  beginning). 
Frit/sche  thinks  that  St.  Paul  has  used 
tvXoyia  in  this  unusual  sense  for  the  sake  of 
the  pointed  alliteration  and  antithesis  between 
Xpr)<rro\<iyia  referring  to  the  contents,  and 
tv\oyia  to  the  form  of  the  discourse. 

But  two  words  combined  under  one  Article 
ought  to  express  cognate  ideas,  rather  than 
two  ideas  so  distinct  as  those  of  "  kindness  " 
and  "eloquence"  (Philippi). 

The  meaning  "  praise  "  (Plato,  '  Axiochus ' 
365,  A)  is  much  nearer  to  the  usual  Scriptural 
sense, "  blessing :"  compare  Rev.  v.  12.  That 
the  "praise"  here  meant  is  false  and  "flat 
tering"  is  implied  not  in  the  word,  but  in 
the  context. 

deceive  the  hearts  of  the  simple^]  Rather, 
"of  the  innocent"  (All  the  English  ver 
sions  except  Geneva  and  A.V.).  See  Prov. 
xiv.  15.  The  same  word  (nKaxos)  is  applied 
in  Heb.  vii.  26  to  Christ,  in  whom  "inno 
cence"  is  combined  with  the  fulness  of  wisdom 
and  knowledge:  but  in  others  it  is  often  akin 
to  a  simplicity  which  is  easily  deceived.  See 
Trench,  '  N.  T.  Synonyms,'  2nd  Series;  and 
Ruhnken,  'ad  Tim.'  p.  18. 

19.  The  connexion  and  arguments  are 
made  quite  clear  by  the  emphatic  position  of 
\>p.(tiv.  "The  innocent  they  deceive,  but  they 
not  to  deceive  you,  who  are  not  mere 
inn<  units,  for  your  obrdieiia-  is  come  abroad 
unto  all  men."  Compare  i.  8. 

/  tint  gltid  therefore  on  your  behalf.}  Rather, 
"Over  you  therefore  I  rejoice."  In  the 

ri.  lit   reading,  «>//  ip.lv  <>vi>  v"'/'u>  (Tisch.  8), 


the  position  of  the  pronoun  is  again  em 
phatic:  there  is  "a  delicate  combination  of 
'warning  with  the  expression  of  iirm  confi 
dence''  (Meyer).  Only,  the  confidence  is  ex 
pressed  iirst :  this  is  characteristic  of  St.  Paul. 

but  yet  I  would  have  you  wise  unto  that 
which  is  good,  and  simple  concerning  <r//.] 
Rather,  "Yet  I  wish  you  to  be  wise  unto 
that  which  is  good,  b u t  pure  towards  evil." 
On  the  word  «K«'pm«r,  "pure,"  unmixed,  un 
alloyed  with  evil,  see  Trench  and  Ruhnken, 
as  above  on  v.  18 ;  and  compare  Matt.  x.  16 ; 
Phil.  ii.  15.  By  the  general  expression  ""wise 
unto  that  which  is  good"  St.  Paul  means, 
especially,  wise  in  discerning  and  adhering  to 
the  truth  which  they  had  learned. 

20.  Warning   is   followed   by  encourage 
ment.      They  who  cause  dissension  (T.    17) 
are  instruments  of  Satan  :  "  but  the  (Jod  (who 
is  the  author)  of  peace  shut!  crush  Satan  under 
your  feet  shortly.'' 

There  is  an  evident  allusion  to  the  promise 
in  Gen.  iii.  i  5. 

"He  says  not  'shall  subdue,'  but  '  shall 
crush,'  and  not  them  only  but  their  leader 
''Satan':  and  not  simply  '  shall  crush,'  but 
'  undtr  your  fiet]  so  that  they  gain  the  victory 
themselves,  and  are  made  illustrious  by  the 
trophy,  r  rom  the  time  also  there  is  comfort 
again,  for  he  adds  '  shortly'"  (Chrysost.) 

The  passage  is  very  similar  to  the  warning 
in  2  Cor.  xi.  12-15  against  the  Judai/ing  adver 
saries,  who  are  described  as  ministers  of  Satan. 

The  grace.}  The  Apostle's  concluding 
benediction  is  here  given  in  its  original  form  : 
compare  i  Thess.  v.  28,  2  Thess.  iii.  18.  On 
the  meaning  of  "  the  grace"  see  i.  7. 

"Amen"  is  not  found  in  the  best  MSS.  On 
the  repetition  of  the  benediction,  see  Intro 
duction,  §  8. 

"  And  thus  he  brings  his  discourse  becom 
ingly  to  an  end  in  prayer  :  '  The  grace  of  our 
Lord."  For  this  he  loves  ever  to  make  a 
foundation,  this  a  conclusion."  (Chrysost.) 

21-23.  SALUTATIONS  FROM  ST.  PAUL'S 
COMPANIONS. 

21.  Timothy  had  been   with   St.  Paul    in 
Macedonia  in  the  latter  part  of  A.D.  57(2  Cor. 


ROMANS.   XVI. 


[v.  23—25. 


23  Gaius,  mine  host,  and  of  the 
whole  church,  saluteth  you.  Erastus 
the  chamberlain  of  the  city  saluteth 
you,  and  (_)uartus  a  brother. 


24  The  grace  of  our  Lord  Jesus 
Christ  be  with  you  all.     Amen. 

25  Now  to  him  that  is  of  power 
to    stablish     you    according    to    my 


i.  i);  whether  he  had  come  on  with  him 
at  once  to  Corinth  is  not  known.  In  the 
opening  address  (i.  1-7)  his  name  is  not  asso 
ciated  with  St.  Paul's  as  in  other  Epistles 
(i  and  2  Thcss.,  2  Cor.,  Phil.,  Col.,  Phile 
mon).  He  may  therefore  have  been  absent 
when  the  Epistle  was  begun,  joining  St.  Paul 
just  before  it  was  closed,  on  the  eve  of  his 
departure  for  Jerusalem.  See  Acts  xx.  1-4. 
Timothy  was  known  to  some  in  Rome,  at 
least  to  Aquila  and  Priscilla  (Acts  xviii.  1-5). 

"  Lucius"  is  certainly  not  St.  Luke  (Lucas, 
or  Lucanus),  but  possibly  ''  Lucius  of  Cyrene" 
Acts  xiii.  i. 

"  Jason  "  is  not  improbably  the  same  who  is 
mentioned  in  Acts  xvii.  5,  as  his  home  had 
been  at  Thessalonica,  though  he  is  not  one  of 
the  Thessalonians  mentioned  in  Acts  xx.  4. 

Sosipater  may  be  the  same  as  Sopater  (son 
of  Pyrrhus)  of  Bercea  (Acts  xx.  4).  See 
Paley,  '  Horse  Paulina.' 

my  kinsmen^]     See  w.  7,  n. 

22.  "  Tertius"  the    amanuensis  who   had 
hitherto  written  from  St.  Paul's  dictation  and 
in    his   name,  is   now  permitted  to   send   a 
greeting  in  his  own  name.     To  have  sent  his 
greeting   in   the  Third  Person  would   have 
been  to  treat  him  as  a  mere  machine  (Godet). 
AVe  have  therefore  in  this  little  detail  an  in 
stance  of  St.   Paul's  characteristic  courtesy, 
and  at  the  same  time  a  strong  proof  of  the 
genuineness  of  the  passage:  for  what  forger 
would  have  thought  of  introducing  such  an 
incident?     See  Lucht,  p.  8r. 

Tertius  was  a  very  common  Roman  name, 
and  he  was  probably  an  Italian  known  to 
many  of  the  readers. 

in  the  Lord.]  I.  e.  as  your  brother  in 
Christ.  See  i  Cor.  xvi.  19. 

23.  Gaius. 1     I.e.  Gains.     Several    persons 
of  this  name  are  mentioned  in  the  N.  T. 

(a.)  (i  Cor.  i.  14)  a  member  of  the  Corin 
thian  Church  baptized  by  St.  Paul's  own 
nand : 

(b.~)  A  Macedonian,  St.  Paul's  companion 
at  Ephesus,  Acts  xix.  29. 

(r.)  A  native  of  Derbe  in  Lycaonia,  who 
soon  after  this  letter  \\  as  despatched  travelled 
with  St.  Paul  from  Corinth  to  Asia  (Acts 
xx.  4). 

(d.)  "The  well-beloved"  brcther  to  whom 
St.  John  wrote  his  3rd  Epistle ;  celebrated 
for  his  hospitality  to  the  Church,  and  pro 
bably  residing  in  some  city  near  Ephesus. 

These  were  probably  four  distinct  persons, 


of  whom  (a}  is  the  one  here  mentioned :  ac 
cording  to  a  tradition  mentioned  by  Ortren, 
in  his  note  on  this  passage,  he  was  Bishop  of 
Thessalonica. 

mine  host,  and  of  the  whole  church.~\  St. 
Paul  lodged  at  this  time  with  Caius,  as  on  his 
first  visit  to  Corinth  with  Aquila,  and  after 
wards  with  Justus  (Acts  xviii.  1-7).  Caius 
seems  either  to  have  lent  his  house  for  the 
meetings  of  the  Church,  or  more  probably  to 
have  shown  a  ready  hospitality  to  all  who 
came  to  visit  the  Apostle.  St.  Paul  gratefully 
recognises  this  by  calling  him  "  my  host  and" 
(in  a  more  general  sense)  the  host  "of  the 
whole  church":  compare  i;.  13:  "his  mother, 
and  mine." 

Erastus  the  chamberlain  of  the  city.~\  Rather, 
"the  steward,"  or  "the  treasurer  of  the 
city."  It  is  hardly  probable  that  the  holder 
of  such  an  office  is  the  same  Erastus  whom 
St.  Paul  sent  forward  with  Timothy  into 
Macedonia  before  he  himself  left  Ephesus 
(Acts  xix.  22),  and  the  same  who  is  said 
(2  Tim.  iv.  20)  to  have  remained  at  Corinth. 

Quartus  a  brother^  "Our  brother"  (6 
aSeA^oj),  i-e.  Quartus  who  is  a  brother  in 
the  Lord:  not  the  brother  of  Erastus,  or 
Tertius,  as  some  have  conjectured. 

24.  On  the  repetition  of  the  benediction, 
see  Introduction,  §  8. 

25-27.  THE  DOXOLOGY  "  rich  in  contents, 
and  deep  in  feeling"  (Meyer)  forms  a  noble 
conclusion  to  this  great  Epistle.  Comparing 
it  with  the  introduction  in  c.  i.  we  find  in  both 
the  same  fundamental  thoughts  of  the  Epistle: 
"the  power  of  God  unto  salvation"  (i.  16), 
the  gospel  entrusted  to  St.  Paul  for  the 
Gentiles  (i.  5),  the  testimony  of  the  Prophets 
(i.  2),  the  "obedience  to  the  faith"  (i.  5),  the 
acceptance  of  all  nations  (i.  5,  14-16),  all 
these  thoughts  are  here  gathered  up  into  one 
harmonious  burst  of  "  wonder,  love,  and 
praise." 

25.  Now  to  him  that  is  of  power  to  stablish 
you.]     "Now  unto  him  that  is  able,"  &o. : 
see  Eph.  iii.  20,  Jude  24. 

In  i.  ii  St.  Paul  has  expressed  his  great 
desire  to  visit  them  in  order  that  they  "  may 
be  established."  The  same  feeling  which  is 
there  implied  in  the  use  of  the  Passive  Voice 
(see  note  on  i.  12)  is  here  distinctly  ex 
pressed:  God  alone  "is  able  to  stablish 
you." 

according  to  my  gospel.']     Compare  ii.  16, 
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gospel,  and  the  preaching  of  Jesus 
Christ,  according  to  the  revelation  of 
the  mystery,  which  was  kept  secret 
since  the  world  began, 


26  But  now  is  made  manifest,  and 
by  the  scriptures  of  the  prophets, 
according  to  the  commandment  of 
the  everlasting  God,  made  known 


and  notes  there ;  i  Tim.  i.  n  ;  a  Tim.  ii.  8. 
The  usage  of  this  characteristic  phrase,  as 
well  as  that  of  the  Verb  oTT)pi£(iv  (for  which 
see  the  note  at  the  end  of  the  chapter),  shows 
that  the  sense  is  net  "  to  cause  you  to  remain 
steadfastly  faithful  to  my  gospel"  (Meyer), 
but,  "  to  stablisb  you,  in  accordance  with 
my  Gospel"  i.  e.  according  to  the  good  tidings 
which  1,  the  Apostle  of  the  Gentiles,  announce 
to  you  (i.  n,  13). 

*•  By  this  expression  he  wishes  to  indicate 
the  type  of  Christian  teaching  which  had 
been  revealed  to  himself  personally  (Gal.  i. 
1 1- 1 6),  and  of  which  the  two  characteristic 
features  were  the  perfectly  gratuitous,  and 
the  absolutely  universal  character  of  its  sal 
vation"  (Godet). 

and  the  preaching  of  Jesus  Christ^]  Either, 
"what  is  preached  concerning  Jesus  Christ," 
or, "what  Jesus  Christ  preached," i.e.  through 
me  His  Apostle.  The  latter  is  favoured  by 
the  passages  in  which  Ki]pvypa  is  followed  by 
a  Genitive  (Matt.  xii.  41 ;  Luke  xi.  32;  i  Cor. 
ii.  4,  xv.  14),  and  is  explained  by  Meyer  as 
"  a  more  precise  definition  proceeding  from 
the  humble  pietv  of  the  Apostle.  As  he 
wrote  or  uttered  the  words  '  my  gospel,'  he 
at  once  vividly  felt  that  his  gospel  was  withal 
nothing  else  than  the  preaching  which  Christ 
Himself  caused  to  go  forth  {through  him  as  His 
organ)"  ch.  xv.  18;  2  Tim.  iv.  17.  But  the 
other  meaning, "  what  is  preached  concerning 
Jesus  Christ,"  is  simpler  and  better  suited  to 
the  context,  which  requires  that  the  Gospel 
should  be  characterised  according  to  its  great 
subject  Jesus  Christ  (i.  3,  ii.  16,  x.  8-12; 
Gal.  i.  6-8),  and  gives  no  special  occasion  for 
such  an  expression  of  St.  Paul's  personal 
humility  as  Meyer  imagines. 

according  to  the  revelation  of  the  mystery.~\ 
In  form  and  construction  this  clause  exactly 
corresponds  to  the  preceding,  and  Kara  has 
the  same  sense  in  both  :  the  truth  that  God 
"  is  able  to  establish  you"  is  in  accordance  with 
*  my  gospel  and  the  preaching  of  Jesus  Christ'' 
in  accordance  with  "a  revelation  of  a 
mystery."  For  a  similar  construction  of 
Kara,  repeated  in  co-ordinate  clauses,  see 
Col.  ii.  8.  The  two  clauses  are  also  most 
closely  connected  in  sense,  as  if  St.  Paul  had 
said,  "  my  gospel,  the  gospel  which  I  preach 
concerning  Jesus  Christ  to  the  Gentiles,  is  a 
revelation  of  a  mystery  that  has  been  long 
hidden." 

Klsewhcre  St.  Paul  tells  us  how  he  had 
rccmed  his  own  knowledge  of  Christ,  namely, 


"  by  revelation"  (Gal.  i.  12;  cp.  Gal.  i.  16, 
i  Cor.  ii.  10),  /*.  e.  by  a  Divine  enlightenment 
of  his  soul  proceeding  from  the  Holy  Spirit. 

But  as  in  i.  17  he  has  said  that  in  the 
gospel  is  revealed  the  righteousness  of  God, 
so  here  the  parallel  clause  "  according  to  my 
gospel,'  and  the  context,  especially  the  latter 
part  of  v.  26,  shoxv  that  he  is  speaking  of  a 
revelation  made  to  all  men  in  the  Gospel. 

On  the  meaning  of  uvo-TTjpiov,  see  note  on 
xi.  25.  Here  in  the  Doxology,  as  in  i  Cor. 
ii.  7,  the  word  denotes  the  divine  purpose  of 
salvation,  as  a  secret  long  kept  in  silence, 
but  now  made  known  for  obedience  of  faith 
unto  all  the  Gentiles. 

This  special  application  of  ava-n'^nov  is 
quite  in  accordance  with  its  place  in  this 
Epistle,  and  there  is  no  ground  for  Lucht's 
objection  that  this  use  of  the  word  is  not 
earlier  than  the  Epistle  to  the  Ephesians. 
Cp.  Ephes.  iii.  3-5,  9  ;  Col.  i.  26,  27  ;  ii.  2  ; 
iv.  3  ;  and  the  striking  phrase  in  Luke  ii-  32, 
cpus  (Is  u7TOKuXv\lriv  tdwv. 

(which  was  kept  secret^]  Which  hath  been 
kept  in  silence.  The  Passive  of  triyav  is 
not  unusual  in  classical  Greek. 

since  the  world  began.']  Literally,  "  in  times 
eternal  ' :  the  Dative  being  used  as  in  Acts 
viii.  ii  ;  xiii.  20.  But  the  A.V.  rightly  re 
tains  Tyndale's  excellent  paraphrase,  which 
expresses  more  correctly  the  idea  of  times 
reaching  back  to  eternity:  2  Tim.  i.  y; 
Tit.  i.  2.  These  "  times  "  of  silence  had 
lasted  until  the  mystery  was  revealed  in  the 
preaching  of  the  Gospel 

26.  But  now  is  made  manifest.']  "But  is 
manifested  now."  Cp.  Col.  i.  26;  iv.  4. 
"The  Old  Testament  is  as  it  were  a  clock  in 
its  silent  course:  the  N.T.  is  the  sound  and 
stroke  of  the  bell  "  (Bengel). 

and  by  the  scriptures  of  the  prqf>hets.~± 
"and  by  prophetic  scriptures."  The  rf 
is  undoubtedly  genuine,  and  connects  the  two 
Participles  yvMpMr&prof  and  f/wct/KD&Vro?. 
The  mystery  or  secret  was  not  only  brought 
to  light  and  manifested  ($av*p*6ivros)  "  by 
the  appearing  of  our  Sai'iour  Jesus  Christ  " 
(2  Tim.  i.  10),  but  it  was  also  made  generally 
known  and  published  abroad  (yywpurdoTOf), 
and  St.  Paul  goes  on  to  tell  us  ( i )  by  what 
means,  (2)  at  whone  command,  (3)  for  what 
purpose,  and  (4)  to  what  extent  this  publica 
tion  was  made. 

(i)  On   the    use  of  "prophetic  scrip- 
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to  all    nations  for  the  obedience  of    through     Jesus     Christ     for     ever. 
faith :  Amen. 

27   To   God  only  wise,  be  glory 


tures"  in  making  this  mystery  known  see 
Luke  xxiv.  27;  Acts  xiii.  23-41;  xvii.  2, 
ii ;  xxvi.  22,  27 ;  and  cp.  Rom.  i.  2 ;  iii.  21  ; 
and  the  numerous  prophecies  quoted  in  the 
Epistle,  especially  those  which  refer  to  the 
Gentiles  in  c.  xv. 

(2)  The  clar.se  "according  to  the  com 
mandment  of  the  everlasting  God  "  is  most 
appropriate,  because  none  but  "  The  Eternal " 
could  cause  the  "  stewards  of  his  mysteries  " 
to  make  known  that  which  had  been  "  kept 
secret  since  the  world  began"  Cp.  I  Tim.  i.  I  ; 
Tit.  i.  3. 

(3")  for  the  obedience  of  faith.']  "for 
obedience  to  faith":  see  i.  5  and  note. 

(4)  made  known  to  all  nations.'}  "unto 
all  the  nations  is  made  known."  The 


knowledge  of  the  mystery  is  extended  unto 
(ft?)  all  the  Gentile  nations,  because  they  are 
all  included  in  the  blessing  of  Abraham. 

27.  To  God  only  wise,  be  (the)  glory  through 
Jesus  Christ.]  On  the  difficult  question  of 
the  right  reading,  construction,  and  interpre 
tation  of  the  verse,  see  Introduction,  §  8. 

The  passage  as  rendered  in  A.V.  presents 
no  difficulty,  and  the  thought  that  God  alone 
is  wise  (whatever  be  its  origin  in  i  Tim.  i.  1 7 ; 
Jude  25)  is  here  naturally  suggested  by  the 
context,  and  by  the  whole  argument  of  the 
Epistle,  in  which  the  Apostle  has  been  already 
forced  to  exclaim  in  adoring  wonder,  "  0  the 
depth  of  the  riches  and  wisdom  and  know 
ledge  of  God  !  how  unsearchable  are  his  judg 
ments  and  his  ways  past  finding  out !  " 


ADDITIONAL  NOTES  on  vv.  7,  25. 


7.  Chrysostom  holding  'Inwiav  to  be  a 
woman's  name,  nevertheless  thinks  that  she 
with  Andronicus  is  here  described  as  an 
Apostle.  Origen  says  it  is  possibly  meant 
that  they  were  of  the  seventy. 

Dr.  Lightfoot  (4  Galatians,'  p.  93  note) 
adopts  this  view  as  favouring  his  theory  of  the 
extensive  meaning  of  the  term  "  Apostle." 

But  usage  seems  to  be  opposed  to  it. 
Thus  in  Eurip.  'Hippol.'  103,  it  is  said  of 
Aphrodite,  <T€fj.vr)  -ye  p.evroi  KaTria-Tj/jios  fv 
Pporols.  Compare  Hec.  379,  fo-QXaivyfven-dui 
6eii"j9  ^apaKTr/p  Ktirricrrj^Los  eV  /3/)oroi?.  Psalt. 
Sal.  ii.  6  (ap.  Hilgenfeld,  'Messias  Juda> 
orum  ')  ev  eiriarT)fj.(p  fv  TOLS  tQvtcriv. 

In  reference  to  the  first  passage  quoted 
from  Euripides,  Godet  asks — "  But  why  not 
translate  quite  simply,  '  illustrious  among 
mortals '  ?  And  in  the  same  way,  and  with 
still  stronger  reason,  here,  '  illustrious  among 
those  many  evangelists,  who  by  their  mis 
sionary  labours  in  the  countries  of  the  East, 
have  merited  the  name  of  Apostles?  " 


M.  Godet  has  missed  the  point  of  the 
quotation  :  Aphrodite,  "  illustrious  among 
mortals,''  was  not  a  mortal  herself.  In  the 
same  way,  Andronicus  and  Junias,  "  of  note 
among  the  Apostles"  were  not  Apostles  them 
selves. 


25.  o-TT/pi^fii/.  Of  the  five  other  passages 
in  which  the  word  occurs,  only  two  (2  Thess. 
ii.  17;  2  Peter  i.  12)  are  cited  by  Meyer  in 
favour  of  his  interpretation,  "  Cause  you  to 
remain  stedfastly  faithful  to  my  Gospel," 
and  in  both  these  the  Preposition  connecting 
(TTTjpifciv  with  the  following  words  is  er>,  not 
Kara.  The  only  remaining  examples  (Luke 
ix.  51;  xvi.  26;  i  Thess.  iii.  13)  add  no 
thing  to  the  argument  for  the  closer  con 
nection. 

The  Verb  usually  stands  by  itself  in  the 
sense  of  "  confirm  "  or  "  stablish"  :  see  i.  1  1  ; 
i  Thess.  iii.  2  ;  2  Thess.  iii.  3  ;  also  Luke 
xxii.  32;  James  v.  8  ;  i  Peter  v.  10;  Apoc. 
iii.  a. 
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